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PREFACE. 


THE present is another volume of the five Megiloth upon which 
T undertook to comment. The notes are more extensive than 
those upon the Song of Songs—1. Because I have endeavoured 
to trace more fully the connection of Biblical Exegesis in its four 
great epochs —to shew what influence the Versions of antiquity, 
belonging to the first epoch, had upon the Medieval Expositors 
of the second; how far, again, these ancient Versions and the 
Jewish Commentators of the Middle Ages of the first two epochs 
have influenced the Translations of the Reformers in the third 
epoch; and how much Modern Criticism, forming the fourth 
epoch, is indebted to the former epochs; and 2. Because, in 
tracing the historic connection, with the original sources before 
me, I have found that commentators of high rank have 
frequently both misquoted and mistranslated the ancients, and 
especially the Hebrew writers, to such an extent as might hardly 
have been credited had not the originals accompanied my 
translations... I trust that the translation of the important 
Chaldee Paraphrase, the collation of the inestimable but 


neglected Syriac Version with the original, and the discovery 


1 Compare, for instance, the flagrant errors of Hugh Broughton, p. 118; 
Dr. Gill, p. 175; Havernick, Keil, and Stuart, p. 12; Preston, Appendix III. 
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‘of the Version from which Coverdale made his translation, 
given in the Appendices, will be found acceptable contributions 


to Biblical Literature. 


IT embrace this opportunity of acknowledging my obligations 
to my friend, the Rev. W. C. Sratiyprass, for kind assistance 
occasionally rendered; and to Mr. Davip MArptss, the printer, 
who has manifested more than a professional interest in this 
volume, and to whose care and good taste the correctness of 


the work is largely indebted. 


If the Commentary now presented to the public should throw 
any light upon the acknowledged obscurities of the book, or if 
the exhibition of the various and conflicting views propounded 
by the pious and the.learned should lower the offensive tone of 
dogmatisers, I shall esteem it a sufficient reward for the seven 


years’ labour bestowed upon it. 


10, Rake Lane, Liverroot, 


July, 1861. 


INTRODUCTION. 


SECTION I.— TITLE OF THE BOOK, AND ITS SIGNIFICATION. 


Tuts book is called in Hebrew n>itp Coheleth, the appellation 
which its hero gives himself. This term occurs seven times in 
the book; three times in the beginning (i. 1. 2. 12), three times 
. at the end (xii. 8. 9. 10), and once in the middle (vii. 27) of it. 
That it is not a proper name, but an appellative, is evident from 
its having the article in xii. 8, and especially. from its being 
construed with a feminine verb in vii. 27. It is generally 
agreed that Solomon is described by this designation, as David 
had no other son who was King of Israel in Jerusalem; vide 
Tet bal . 

The precise signification of this appellation has, from time 
immemorial, been a matter of great contention, and the occasion 
of numerous and most conflicting opinions. According to its 
form Nip is participle active feminine, Kal, from MP, kindred. 
~ with dip, Greek xadéw, Latin calo, and our English word call ; 
- it signifies primarily to call, then to call together, to assemble, to 
collect. Like WW, M4P, 323, 113, IAT, this participle is the 
only instance in which the Kal is uséd ; but the sense is easily 
ascertained from the other conjugations. As the Niphal 203, 
a. e. the passive of Kal, means to be called, to be collected together 
(Exod. xxxii. 1; Levit. viii. 4; Numb. xvi. 3; xvii. 7; Josh. 
myilte clos. xxi.. 12 al.), nbap the Kal part. act. fem. means 
congregatrix, die Berfanmetnde, die Verfammlerin, collectress, female 
gatherer. 

Now the difficulty consists in determining three questions, 


= 
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viz., what did Solomon collect? why does he bear this name 
here ? and how came it to be in the feminine gender ? 

i. As to the first question, namely, what did Solomon collect? 
we submit that a reference to the passages where the verb via) 
occurs, either in Niphal (Exod. xxxii. 1; Levit. vii. 4; Numb. 
xvi. 8; xvii. 7; xx. 2; Josh. xviii. 1; xxii. 12; Judg. xx. 1; 
2 Sam. xx. 14; 1 Kings viii. 2; 2 Chron. v. 3; xx. 26; Esth. 
viii. 11, ix. 2. 15. 16. 18; Jerem. xxvi. 9; Ezek. xxxvili. 7); or 
Hiphil (Exod. xxxv. 1; Levit. viii. 3; Numb. i. 18; vii. 9; 
x. 7: xvi. 19; xx. 8. €05 Deut. av. 10; xxx dere 
1 Kings viii. 1; xii. 21; 1 Chron. xiii. 5; xv. 3; xxvii. 1; 
2 Chron. v. 2; xi. 1; Ezek. xxxvili. 13; Job xi. 10); shews 
beyond a doubt that it is cnvardably used for collecting or 
gathering persons, especially for religious purposes. So also its 
derivatives, MP, TEMP , DTD, and MNP, without excep 
tion denote assemblies or gatherings of people. The natural 
signification of N>iMp therefore is, an assembler of scattered 
people into the more immediate presence of God; a gatherer of 
those afar off unto God ; and we retain the literal meaning of 
assembler, gatherer.” 

ii. From this definition of Coheleth, the second question, viz., 
why Solomon bears this title here? is easily answered. He 
has it because wt is descriptive of the design of the book, and- 
because tt connects his labours here with his work recorded in 
1 Kings viii. Solomon, who is there described as gathering 
(771?) the people to hold communion with the Most High in 
the place which he erected for this purpose, is here again repre- 
sented as the gatherer (n2nP ) of the same people, who, through 
inexplicable difficulties and perplexities in the moral govern- 
ment of God, loosened their ties, and were in danger of becoming 
totally detached from that community. 

' So also Aquila, cuvabpoorne ; Symmachus rapusaerhe ; Midrash Yalkut, Eccles. 
i. 1; Rambach, Note uberiores in Ecclesiasterr, contained in the second volume 
of Michaelis, Note: uberiores, p. 828; Van der Palm, Ecclesiastes philologice et 


critice illustratus, Lugd. Batay., 1784, p. 50, &c. ; Wangemann, Der Prediger 
Salomonis, Berlin, 1856, p. 44. 
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Before we proceed to the examination of the third question, 
we shall review the different modes in which these two questions 
-have_ been propounded. 

1. One of the traditional opinions given in the Midrash 
Rabba is that n2ap means preacher, and that Solomon 
obtained this name because his discowrses were delivered before 
Om) the congregation... But—1. The verb DOP does not at all 

include the idea of preaching ; 2. The explanation preacher 
ascribes an office to Solomon which is nowhere mentioned in 
the Scriptures. The appeal to xii. 9, where we are told that 
Coheleth “ taught the people wisdom,” no more proves Selomon 
to have been a preacher, than a reference to Deut. iv. 5, where 
we are told that Moses taught the people the divine institutions, 
or to Deut. xi. 19, where the Israelites are commanded to teach 
their children, would prove that they were preachers. The 
phrase NYT 11D) simply means to impart knowledge, to inform, 
irrespective of the way in which it is done (comp. Is. xl. 14); 
and the passage in xii. 9 would never have been forced into 
that far-fetched sense, if it had not been for want of proof that 
Coheleth means preacher. 3. The title preacher is too modern, 
and quite inconsistent with the book itself; since iv. 17, and 
almost all the succeeding appeals, which are in the singular 
number, “ Keep thy foot when thou goest,” &c., shew that 
these discourses were not delivered before an assembly of people, 
as the Midrash and others will have it. 4. This explanation 
entirely destroys the connection between the design of the book 
and the import of the symbolic name Coheleth, which, 
according to our interpretation, is very obvious. 

2. We are told that Coheleth means gatherer or acquirer of 
wisdom, and Solomon is called by this name because he gathered 
or acquired much wisdom, just as he is called elsewhere 

1 Midrash Rabba, *7p2 prox? P37 yw, Eccles. i.1; hence the Sept. éxxrnciarrng; 
the Vulg. ecclesiastes; and St. Jerome’s explanation, éxxanciarrhg Greco sermone 
‘appellatur qui coetum, i.e., ecclesiam congregat., Comment. in loco; Luther, 


Coverdale, the Geneva Version, the Authorised Version, and many modern com- 
mentators. 
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“« eatherer son of Jakeh” (Prov. xxx. 1), because he gathered or 
acquired all the wisdom, and gave it out again.’ As offshoots 
of this must be regarded the two following interpretations : — 

3. Collector, compiler, and that Solomon is so called because 
he collected together in this book diversified experience and various 
views and maxims for the good of mankind.* 

4, Eclectic, éxdexrixds, a name given to Solomon by his 
father or teacher, because of his skill in selecting and purifying, 
from the systems of different philosophers, the accumulation of 
sentiments contained in this book ; just as the great philosopher, 
whose original name was Aristocles, was by his teacher called 
Plato, in consequence of the fluency of his speech or the 
comeliness of his person.” 

5. Coheleth means accumulated wisdom, and this appellation 
was given to Solomon because wisdom was accumulated in him? 
But all these interpretations are alike contrary to the signifi- 
cation of POP, which never means to gather THINGS, or to 
compile, but invariably denotes to gather PEOPLE, to convene an 
assembly. The view mentioned in No. 3 incurs the additional 
censure of regarding this book as @ compilation of different 
sayings and maxims, whereas it is a regular treatise upon a 
definite. subject, and each part of it gradually develops the 
design of the author; and the view given in No. 5 is contrary 
to the grammatical form of n2mp which is the active participle, 
and can therefore not be taken in a passive sense. 

6. It means the reunited, the gathered soul, and it describes 
Solomon's re-admission into the Church, in consequence of his 


1 Rashi APM mI 59 TAN AP J2 AS INP Ts DI yD) TAWA Ns Soypw dy ; 
and also Rashbam in loco. 

2 Grotius, Annot. ad Ecelesiat. i. 1; Mayer, A Commentary upon the holy 
writings of Job, David, and Solomon, p. 771; Mendelssohn, Commentary on 
Keclesiastes, translated by Theod. Preston, London, 1845, p. 130; Friedlander, 
Der Prediger, Berlin, 1788, p. 91; Heinemann, Uebersetzung des Koheleth, 
Berlin, 1831, p. 3. 

5 Rosenthal, Koheleth, iibersetzt nebst einem ebraischen Commentar, Prag. 
1858, p. 17. : 

4 Tbn Ezra, \3 soapy monn yD) OY JD ND. 
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repentance ; and the first verse we are told ought to be translated, 
“The words of the soul, or person congregated or gathered unto 
the church or congregation of saints, viz. of the son of David, 
King in Jerusalem.” * This explanation owes its origin to the 
last-mentioned view, and is guilty of the same violation of 
grammar, viz., assigning to the active participle AIMP a 
passive sense. 

7. It means the penitent,” and describes the contrite state of. 
Solomon’s heart for his apostacy. But, apart from the fact 
that even the Arabic word 5pp, which is appealed to for this 
meaning of the Hebrew. n3mp, cannot be made to bear this 
sense ; recourse to a cognate language, in order to assign an 
anomalous signification to a frequently occurring and well 
_ defined expression, must always be deprecated. Besides, this 

interpretation is utterly at variance with the book itself,. since 
there is not a single passage in it which, according to its plain 
sense, can be construed into a confession of sin, or taken as the 
language of a repenting and contrite heart, denouncing sin as a 
heinous crime. 

8. It signifies concessus, an assembly, an academy; and the 
first verse is either to be translated, “ The sayings of the 
academy of the son of David,” DYD3M wise men being supplied 
after N>mp,* or “The sayings of a “member of the academy,” 
&e., 5y3 being supplied before np. * To say nothing of 
its intolerant harshness, chap. 1. 12 shews the utter inconsistency 


1 Cartwright, Metaphrasis et Homilize in Librum Salomonis qui scribitur Eccle- 
siastes, Amstelodami, 1647, fol. 1; Bishop Reynolds, Annotations on the Book of 
Ecclesiastes, vol. iv. of his works, London, 1826, p. 838; Granger, Exposition on 
eel London, 1621. 

2 Coecejus, Comm. in i. 1, and Heb. Lex. in voc.; Schultens, Diss. de Utilitate 
dialectorum Orient. ad tuendam integritatem cod. Heb., c. 2, § 24; Schroder, 
Instit. Ling. Hebr., p. 236, quoted by Van der Palm, p. 48; Holden, p. xxxiv. ; 
Knobel, p. 5. 

3 Déderlein, Scholia in Libros Vet. Test. Poet., p. 170, &c.; and his Salomo’s 
Prediger und Hohes Lied, Jena, 1784, p. xv., &c.; Nachtigal, Koheleth oder die 
Versammiung der Weisen, Halle, 1798, p. 20, &c. 

4 Gaab, Beitrage zur Erklarung des sogenannten Hohenlieds, Koheleth, &c. ; 
Tiibingen, 1795, p. 48. 
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of this interpretation, for, according to it, Solomon addresses 
his literary society, “I, O academy! was King in Jerusalem,” 
thus making Solomon inform the members of the society over 
which he was president who and what he was, as if they did 
not know it. | 

9. It means an old man, and Solomon indicates by the name 
Coheleth his weakness of mind, when, yielding to his wives, he 
worshipped idols. Here, again, recourse is had to the Arabic to 
obtain this sense, which must be repudiated, for the reason given 
in No. 7. Besides the Hebrew has several terms for old man 
(TDW, Pt), and if the sacred writer had intended to convey 
this idea, he would assuredly have chosen one of them, and 
not have felt obliged. to assign a foreign signification to a 
well-known Hebrew word. 

10. It means exclaiming voice, and the words of the inserip- 
tion ought to be rendered, “‘ The words of the voice of one 
exclaiming,” being analogous to the title assumed by John the 
Baptist (John i. 23). But as this far-fetched explanation is 
also obtained by appealing to a cognate language, we must 
reject it, for the reason already given. 

11. It means Sophist, according to the primitive signification 
of the word, which implied a combination of philosophy and 
rhetoric, n2mp being the same as coduorijs in Greek, with 
this difference, that the Hebrew sage was so denominated, from 
his being the occasion of a great concourse of people who came 
to hear him, whilst the Greek speaker obtained his name from 
the wisdom he professed to teach.° 

12. It means phelosopher, or moralist.* 


' Simonis Lex. Heb. im voc.; Schmidt, Salomo’s Prediger, oder Koheleth 
Lehren, Giessen, 1794, p. 80, &c. . 

2 Lud. de Dieu, as quoted by Desyoeux, p. 477, and Holden, p. xxxi. 

3 Desvoeux, A Philosophical and Critical Essay on Ecclesiastes, London, 1760 
p. 479, &e. 

* Spohn, Der Prediger Salomo, Leipzig, 1785, p. 8; Gaab, Beitrage, &c., p. 48; 
Auerbach, Das Buch Koheleth neu itbersetzt mit einem Hebraischen Commentar, 
Breslau, 1837, p. 28, dc. 
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13. It means the departed spirit of Solomon, which is intro- 
duced as speaking throughout this book in the form of a shadow. 
__~ These interpretations are so far-fetched, and so unnatural, that 
they require no refutation, and the enumeration of them will tend 
to shew the soundness of the explanation we defend. 

ii. With regard to the third question, viz., How came this 
title to be in the feminine gender? we reply, Because Solomon 
personifies Wisdom, who appears herself, in Prov. i. 10, and 
vill. 1, &c., as Coheleth, or the gatherer of the people.’ Such a 
personification of wisdom also occurs in the New Testament, as 
will be seen from a comparison of Luke xi. 49, 50, with Matt. 
xxiil. 34, and is in perfect harmony with the notions which were 
_ current about Solomon, who is regarded as wisdom incarnate, 
_ and is represented as teaching in this capacity (Book of Wisdom, 
vil. 7—ix.). Moreover, this explanation is both substantiated 
by and explanatory of the otherwise inexplicable construction of 
Coheleth with a feminine verb (N>mp MTYON) in vil. 27, which 
already Rashi (M2377 NIIP VN) and Ibn Ezra 77N8-19)) 
(MIM yw dy nop, though giving a different interpretation 
of Coheleth, were obliged to admit that 2 7s owing to wisdom 
being spoken of. The assertion, therefore, that this incarnation 
of wisdom is not indicated by the sacred writer, utterly ignores 
this passage. The objection that such expressions as, J gave my 
heart to know wisdom ; I acquired wisdom (i. 16.17; 1. 12); 
- wisdom stood by me (ii. 9) ; wisdom was far from me (vil. 23), &e., 


' Augusti, Einleitung in das Alte Testament, p. 240, &e. 

2 So also St. Augustine, Sapientia semel per Salomonem cecinit, quoted by 
Knobel, p. 6, and by Hengstenberg in Kitto, Cyclop. Bib. Lit., art, Ecclesiastes, 
vol. i, p. 594; Geier, in Salomonis Regis Israel Ecclesiasten Comment. ed. 
quartua, Leipsie, 1711, p. 10; Le Clerc, Comment. Concio. Salom. avn Les 
Rambach, Note uberiores in Eeclesiasten Salomonis, contained in vol. ii. of 
Michaelis, Note uberiores, p..835; Carpzov. Int. ad Lib., p. 201; Holden, p. slviias 
Ewald, Krit. Gramm., p.569; and his Spriiche Salomo’s und Koheleth, Gottingen, 
1837, p. 189; Koster, Das Buch Hiob und der Prediger Salomo’s, Schleswig, 
1831, p. 102; Hitzig, Die Spriiche und der Prediger Salomo’s, Leipzig, 1847, 
p. 128; Wangemann, Der Prediger Salomonis, Berlin, 1856, p. 43 ; Hengstenberg, 
Der Prediger Salomo, Berlin, 1859, p. 39, &e. 
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are incompatible with it, arises from a confusion of wisdom . 
- animating a person with a personified idea; the wisdom which is 
concrete in Solomon with absolute wisdom. It must be borne 
in mind that Solomon, though animated by and representing 
wisdom, does not lose his individuality ; and hence he speaks 
sometimes of his own experience, and sometimes utters the 
words of wisdom, whose organ he is, just as the Apostles are 
sometimes the organs of the Holy Ghost. Comp. Acts xv. 28. 

This question, too, viz., How came this title to be in the 
feminine gender? has been variously answered. 

1. It is in the feminine gender, because N>mp, Coheleth, 
refers to WH), the intellectual soul understood.* But this expla- 
nation, though virtually the same as that which we have given, 
is very indistinct, in consequence of the views of its propounders 
respecting the signification of Coheleth. 

2. It is in the feminine form, to shew the great excellency of the 
preacher, or his charming style, which this gender indicates.® 

.3. It is in the feminine, because a preacher travails, as it were, 
like a mother, in the spiritual birth of his children, just as the 
Apostle Paul says, “ My little children, of whom I travail again 
in birth till Christ be formed in you” (Gal. iv. 19), and has 
tender and motherly affection for his people.* 

4, It is inthe feminine, to describe the infirmity of Solomon, 
who appears here as worn out by old age. 

5. The feminine is used in a neuter sense, because the departed 
spirits have no specific gender (comp. Matt. xxii. 30),° in accord- 


! Knobel, p. 7. 

® Rashi, N22woT WW) TIAN; TOIT OLap Max! TINT nwap ww» noqpA oe 
MAINT Np, on xii. 8, and vii. 27; Rashbam, on vii. 27; Ben Melech, on vii. 27, 
which has been followed by many Christian commentators. 

5 Lorinus, Comment. in Ecclesiasten, Moguntix, 1607, p. 12; Zirkel, Unter- 
suchung tiber den Prediger mit Philologischen und Kritischen Bemerkungen, 
Wirzburg, 1792. 

* Pineda, Comment. in Ecclesiasten, Antw., 1620, in loco ; Mayer, Comment., 
porrl. 

. » Mercer, Comment. in loc.; Simonis, Lex. Heb. in voc. 

6 Augusti, p. 242, &e. 
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ance with the explanation given in ii. 13. These views require 
no refutation. 

6. The termination , is not at all feminine, but, as in 
Arabic, is used as an auxesis to the force of the word, so that 
n2np means a pre-eminent preacher... But, apart from the 
fact that such a usage of the feminine termination has no 
parallel in Hebrew, and that recourse to a foreign language is 
to be deprecated, this atfjovs means much; accordingly, n>mp 
would signify much preaching, and not pre-eminent preacher. — 

7. The feminine gender is to be explained, from the custom in 
Hebrew and other languages of designating by feminine and 
abstract names persons holding certain ranks and offices.’ 
Against this explanation we urge — 1. That Coheleth is neither 
a name of rank nor of office, but simply describes the act of 
gathering the people together ; 2. That the construction of the 
feminine verb with it in vii. 27, is utterly irreconcileable with this 
view; 3. That abstracts, though sometimes expressed by feminine 
forms, are never formed from the active participle ; and 4, That 
there is not a single instance to be found where a concrete is 
first made an abstract, then again taken in a personal sense. 


SECTION II.—CANONICITY OF THE BOOK. 


In inquiring into the canonicity of any book of the Old 
Testament, it must always be borne in mind that no inspired 
writer gives a catalogue of the books regarded as canonical up 
to his time, and that even the earliest uninspired notice taken 
of the entire canon is a simple reference to its threefold division, 
viz., the Law, the Prophets, and the other writings, i.e., Hagio- 
graphy.’ The reason of this categorical designation is obvious. 


1 Jahn, Einleitung in das Alte Testament, p. 828, &c. 

2 Desvoeux, p, 477; Gesenius, Lehrgeb., p. 468, and 878; Knobel, p. 8, &c.; 
Herzfeld, Coheleth iibersetzt und erlautert, Braunschweig; 1838, p. 25; Stuart, 
A Commentary on Ecclesiastes, New York, 1851, p. 107; Plumptre, in Smith’s 
Dictionary of the Bible, art. Ecclesiastes, * 

3 Comp. the Prologue to Jesus son of Sirach, 6 vépeog nat of mpopiires nal ra adda 
warpa Bria, and farther on, 4 vij00¢ nat at mpopnreios nal ra Acme véiv BiCAlov, And 
see also Luke xxiv. 44. 
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The sacred books were too well known to every Israelite to 
require a more specific account of them. It was only when 
the superiority of the inspired books had to be defended before 
a heathen, who was ignorant of their number and import, that 
Josephus felt himself obliged to enwmerate and describe them 
more particularly. “We have not,” he submits, “a countless 
number of books opposing and contradicting each other, but 
only two-and-twenty, containing the records of every age, which 
are justly believed to be Divine, and of these jive belong to 
Moses, thirteen to the Prophets, and the remaining fowr contain 
hymns to God and maxims of life for men.”* But even this 
vindication being necessarily confined to the certainty of the 
number, the publicity, and veracity of the Hebrew records, as 
contrasted with the countless number of the concealed writings of 
the Hellenists, rendered it superfluous to give the names of 
books which were well known to every Jew, and which would 
have been utterly useless to Apion, the heathen. It is, however, ~ 
generally admitted that these twenty-two books are: 1—5, the 
Books of Moses; 6, Joshua; 7, Judges and Ruth, which 
belongs to that period; 8, first and second Samuel; 9, first 
and second Kings; 10, first and second Chronicles; 11, Ezra 
and Nehemiah, because Ezra appears in Nehemiah, and because 
both were annie to one author (comp. Baba ih dite, 15,43 
Sanedrin, 93, b); 12, Esther; 13, Isaiah ; 14, Jeremiah and 
To eas by the same author; 15, Ezekiel; 16, Daniel ; 
17, the Minor Prophets, put together because of their smallness, 
and also to obtain the number 22; 18, Job; 19, the Psalms ; 
20, the Proverbs; 21, Ecclesiastes; 22, the Song of Songs. 

’ Comp. Joseph. cont. Apion. i.8, with Eusebius, Hist. Eccles. iii. 10. Josephus’ 
division of the Scriptures into twenty two books is owing to an ancient custom to 
obtain the number of the Hebrew alphabet, or some other significant or sacred 
number, when divisions were made. The division into fowr-and- -twenty books, 
TYAN) DWwY, which is adopted by the Massorites, and-is become a technical name 
among the Jews for the Old Testament, is from the Greek-speaking Jews, who 


made it according to the Greek alphabet, containing twenty-four letters. For the 


same reason, the Iliad and the Odyssey are respectively divided into twenty-four 
books. 
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The correctness of this admission is evident, from the catalogue 
of the inspired writings given in the Talmud. Here, again, 
we must remark that this formal account of the books is not 
given to shew which are canonical, as this would have been 
superfluous in the eyes of the Talmudists and of the Jews, 
since every Israelite well knew from of old the canonical books ; 
but is incidentally brought forward to point out the order in 
which they are to follow each other —a circumstance which 
greatly increases its importance and value. Three subjects are 
discussed in Baba Bathra, pp. 13 and 14, viz., 1. The aggluti- 
nation or joining together of the canonical scrolls or books; 
2. ‘The order in which they are to follow each other; and 
3. Their respective authors or compilers. The first discussion, 
viz., about the agglutination of the scrolls, throws no direct light 
upon the point under consideration. The gross misunder- 
standing, however, of the passage’in the Talmud which contains 
it will be seen in the foot-note.* The third discussion will be 


1 The passage is, WN ATT 4 YN 49 TT 489 DIND 423 TN OW paw 4/n 
ON) WOLY 0202 TNT TT 52 DN DIM poy va Sand) poxY 21 x2) MOYY 2pI MIN 
DOIN WHY 72 879D 5Y TTTND PPI Dw) Taw 1) VID pI yA DIN MEY TWAT 4 
SND OPIN ODN) ON TN 12H wm “ovo 4 ON WoxY wl fk ‘A NON PTT ND 
‘pimwam : Our Rabbins teach that one may join the Pentateuch, the Prophets, 
and the Hagiography together in one, so said R. Mayer; R. Jehudah said the 


 Pentateuch by itself, the Prophets by themselves, and the Hagiography by them- 


selves; and the Sages said, each book by itself. Then R. Jehudah said it happened 
that Bayithos, the natural son, had the eight Prophets joined together in one, 


_ according to the advice of R. Eliezer ben Azariah; but others said that tt was not 


so, but that each one was by itself. Then Rab said, it happened that the La, the 
Prophets, and the Hagiography were brought before us joined together in one, and 
we pronounced them lawful. And this decided the question, The whole dis- 
cussion is so plain that it requires no comment, and we are amazed that Haver- 
nick (Allgemeine Einleitung in das Alte Test. erster Theil, erste Abth. 1854, 
p.40) should have taken it to treat upon the division of the canon, and then have 
disconnected and so wofully mistranslated the words, 7) Tx 92 DON ONIM 
yoxy pr, die Weifen fagen: alles ift eines und feder Theil beftehet wieder fitr 
fich, d.h. bildet wieder ein fitr fich abgefihloffenes Gange: The wise men say, the 
whole is one, and each part forms one again for itself, i.e., forms again for itself a 
complete whole: and that he should also have disconnected the decision of the 
discussion, omitted the last and most important word, and translated wam 
JANI DPI OND OI AN 19>, “und fie haben uns hinterlaffen die Thorah, 
Propheten und Hagiographen verbunden zu einemt Gangen,“ and they (i.e. the 
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examined in the section appropriated to the authorship of this 
book. It is the second, viz., the discussion about the order of 
the sacred books, which is of the utmost importance to the 
identity of Josephus’ canon, inasmuch as in it all the imspired 
books are mentioned by name. Here, then, we have it beyond 
the shadow of a doubt that the books which, according to. 
Josephus (J. c.), formed the sacred canon long before his time; 
which no Jew, as he tells us, dared to alter in any way; upon 
which all the Jews are taught from their very infancy to look 
as the decrees of God; and for which every Jew, if neces- 
sary, would gladly die, are, according to the order of this 
discussion, the LPentateuch, Joshua, Judges, Samuel, Kings, 
Jeremiah, Ezekiel, Isaiah, and the Minor Prophets ; Ruth, Psalms, 
Job, Proverbs, Coheleth, Song of Songs, Lamentations, Daniel, 
Esther, Ezra, and~ Chronicles... The Old Testament canon, 


same wise men) have bequeathed to us the Law, the Prophets, and the Hagtography, 
united in one whole, connecting it with the preceding quotation. Keil, who 
almost rewrote this part of Havernick’s work, has espoused this extraordinary 
blunder; so also Professor Stuart, who gravely tells us (Critical History and 
Defence of the Old Testament Canon, Davidson’s ed., London, 1849, p. 238, &.), 
“Tn the Gemara Tract, Babba Bathra, fol. 13, c. 2, we find the following declara- 
tion: Our wise men say that the whole is one, and each part is one by itself; and 
they have transmitted to us the Law, the Prophets, and the Kethubim, united 
together in one.” The works of Havernick, Keil, and Stuart occupy too high a 
position, both here and on the Continent, to leave so flagrant an error unnoticed. 


WY DUD TVW ONPITM TPO O39) ORMAW ONAN) YW OWI do NID pI wan 1 

DOT TW) mond xom Abn WT pw Dy yw 4A at nbn Yn oP yw Dn 
DOW FTN) PETIA NIN OWI TYIANY TON Tw PAY Vox pT Dw? TM 
DPNND2 FD YIN TI YT AA APN PNIT VI Kw yw Woy AI Dy yw 
ONPIT TPOVD OP YW ID INN WIT MR Map Pd mand wa > Mw 
TPDIOY NID TD ONPITPY RITVT PND TOY) SII PED OVIN7 [VD 4a yw PAP 
YO? NNT NIDNTY NIV PIN. NNT WD yw NNoM ~The Rabbins teach 
that the order of the Prophets is—Joshua and Judges, Samuel and Kings, 
Jeremiah and Ezekiel, Isaiah and the Minor Prophets, of which Hosea is the Jirst, 
as it is written, “‘ The Lord spake to Hosea first." (Hos. i.) But has Hosea really 
spoken first ? and were there not many prophets between Moses and Hosea 2 
R, Jochanan replied, because he was the first of the four prophets who prophesied 
at that time, viz., Hosea, Isaiah, Amos, and Micah. Then Isaiah ought to be put 
at the head of these? Since his prophecy was written upon Haggai, Zechariah, 
and Malachi, the last of the prophets, it was considered as separate, and written 
down separately, and was put at the head because it is little and might easily be 


INTRODUCTION. 13 


therefore, which we now possess, is the canon which the Jews 
had long before the time of Christ, and Coheleth composed one 
of the sacred books which our Lord called ris ypadas, the 
Scriptures (Matt. xxii. 29). Hence the Septuagint version, 
which was made before the Christian era, the translations of 
Aquila, Symmachus, and Theodotion, which belong to the first 
two centuries of Christianity, and the Catalogue of Melito, 
bishop of Sardis (fl. 170 a.p.), which he brought from 
Palestine — all these include Coheleth. 

As reference is frequently made to the discussions in the 
Talmud, &c., where it is affirmed objections have been made at a 
very early period against the canonicity of Coheleth, we believe 
that the real force of these passages will best be seen by giving 
them entire. Upon the declaration in the Mishna, that all 
the books in the Bible pollute the hands, (i. e., are insptred, or 
canonical, see my Commentary on the Song of Songs, p. 3,) 
including the Song of Songs and Coheleth,’ RB. Jehudah said 
the Song of Songs does pollute the hands, but about Coheleth there 
is a difference of opinion: LR. Jost said Coheleth does not pollute 
the hands, and the difference of opinion -is about the Song of 
Songs. . Simeon said Coheleth is one of those points upon 
which the decision of Beth-Shammat is more lenient and Beth- 
Hillel more rigid. Then R. Shimeon Ben-Azzai said, 1 have 


lost. Since Isaiah was before Jeremiah and Ezekiel, ought not Isaiah to be at 
the head 2 As the book of Kings ends with tribulation, and Jeremiah is all 
tribulation, and Ezekiel begins with tribulation and ends in consolation, whereas 
Isaiah is all consolation, tribulation is joined to tribulation (1. e., Jeremiah to the 
end of Kings), and consolation to consolation (1%. é., Isaiah to the end of Ezekiel.) 

The order of the Hagiography is Ruth, Psalms, Job, Proverbs, Coheleth, the 
Song of Songs, Lamentations, Daniel, Esther, Ezra, and Chronicles. To him 


_ who says that as Job lived in the days of Moses, the book of Job ought to be put 


first, as the beginning, we reply, we must not begin with punishment. Ruth, too, 
contains chastisements 2 But such chastisements as have a happy issue. 


yw WE me 4 OPT nsx prow noo) OP! ww OPT nN prow wIpTaNd 29 1 
DOT Ww) DPT NS RODD APS NoAP Wx oY 49 np nonpP) OTT nse NOD Dw 
D spr ON) DVI 1 a Yap wy pI ww" Wx 772 OTTO w/a yp no X”wn npr 
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received it from the mouth of the seventy-two elders, at the time 
when R. Eliezer Ben-Azzat was appointed elder, that the Song 
of Songs and Coheleth pollute the hands.—Yadayim, v. 3. 

In the Talmud, where the same discussion is given, we are 
told :! R. Mayer said Coheleth does not pollute the hands, but 
there is a difference of opinion about the Song of Songs ; R. Jost 
said the Song of Songs does pollute the hands, and the difference 
of opinion ts about Coheleth ; whereas R. Simeon said Coheleth 
is one of those points upon which the decision of Beth-Shammat 
is more lenient and Beth-Hillel more rigid ; but Ruth, the Song 
of Songs, and Esther pollute the hands ; this is according to what 
R. Joshua had said. RB. Simeon ben Menasia submitted that 
Coheleth does not pollute the hands, because it contains Solomon’s own 
wisdom. Whereupon they said unto him, and has he (Solomon) only 
indited this (Coheleth), and has it not long been said that he also 
spoke three thousand proverbs (1 Kings v. 12), and said, too, Do 
not add to his words? (Prov. xxx. 6). What means this (W218)) 
“and he sad”? If thou (R. Simeon) wilt say he (Solomon) 
said tt appropriately, having written down what he wished and 
kept back what he wished, then come and hear, Do not add to His 
words (t.¢., to God’s words). — Megila, 7, a. 

In another tract of the Talmud it is recorded:? R. Jehuda, 
son of Rt. Samuel, son of Shilath, said in the name of Rab, the 
sages wanted to declare Coheleth apocryphal, because its statements 
contradict each other. And why have they not declared tt 
apocryphal 2 Because it begins with words of the Law and ends 
with the words of the Law: it begins with the words of the Law, 
VOI DOT TD WON DY 49 DMT PDI NPM) OPT NS NOD ITN NAP Ww YN 4 1 
DOT VW ny ax 77a ima) w/a po ndAp iw pyow 4 ndapa npr) oT ne 
NO WN NTP We NDI 72 pyaw an yop 49 WNT NT DPT aN pam Inox) 
MDW ATP) WNI 72D xm Wx Tha wb ax kw dw bw inadmw DD OST me 


MINT) DNDN WINTON NINO 9%) NON OD) WON OND PIT by FIDIN OS Woe) Dw OD 
G79 4 a) sat by ADIN O8 Yow NN DN Nd 
TH PAMD PTW 26d NAP WD 1229 OMIT Wwpa A Pow now 47 PAA AMA Io 2 
2NI7 ANN AT ANAM AN IT wy AN AT Ny>rnw 2D WANA ND TS HD) om AN 
ON? Y PRT ST wow nom ow 4 a7 x woaws nnn Syoyw adoy S52 ON yw 7 
Mm OD Wow Ye OS) 8Y OTA ns Yow Som at AND WNIT ANN IT DD 9 wy wowA 
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__ for tt opens with the words, “ What advantage has man in all his 
labour wherewith he labours under the sun?” (i. 3) and tt ds sadd 

in the-school of R. Jannat that “under the sun” means that which 
ws unprofitable for him; just as “ above the sun” denotes that 
which is profitable for him: it ends with the words of the Law, 

for it concludes with the words, “In conclusion, all is heard ; 
fear the Lord, and keep his commandments,” de. (xii. 13.) — 
Shabbath, 30,b. 

In the Midrash we read,’ “‘ the sages wanted to declare Coheleth 
apocryphal, because they found sentiments in it tending to infide- 
lity.”” —Vayikra Rabba, 161, b. 

Thus also St. Jerome tells us:* the Hebrews say that, among 
other writings of Solomon which are obsolete and forgotten, this 

_ book ought to be obliterated, because it asserts that all the creatures 
of God are vain, and regards the whole as nothing, and prefers 
eating and drinking and transient pleasures before all things. 
From this one paragraph it deserves the dignity that it should be 
placed among the number of the divine volumes, in which tt 
condenses the whole of its discussion, summing up the whole 
enumeration, as it were, and says that the end of its discourse ts 
very easily heard, having nothing difficult in at, namely, that we 
should fear God and keep his commandments (xii. 13, 14). 

But we submit that these discussions, so far from impairing, 

confirm the canonicity of Coheleth, since they shew beyond a 
- doubt —1. That these objections, which were by no means 
confined: to the book in question, were urged by the school of 

Shammai, which exercised a supercilious rigour in the interpre- 


NOP oA Np) MD TE Dw OT V2 Www HN nbap pp 11> DMT Wwp2 s 
«ry 


2 Aiunt Hebraci, cum inter cetera scripta Salomonis, que antiquata sunt, nec 
in memoria duraverunt, et hic liber obliterandus videretur, eo quod vanas assereret 
Dei creaturas et totum putaret esse pro nihilo et cibum et potum et delicias 
transeuntes preferret omnibus: ea hoc uno capitulo meruisse auctoritatem, ut in 
divinorum voluminum numero poneretur, quod totam disputationem suam et 
omnem catalogum hac quasi dvaxepadasice: coarctaverit et dixerit finem sermonum 
suorum auditu esse promptissimum, nec aliquid in se habere difficile, ut scilicet 
Deum timeamus et ejus precepta faciamus.—Hieron. Comment. xii. 13. 
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tation of Scripture ;' 2. That they were overruled by the positive 
declaration from the seventy-two elders, which is to us of the 
utmost importance, being a testimony anterior to the Christian 
era, that Coheleth is canonical; 3. That the objections against 
it were based upon apparent contradictions and difficulties ; and 
4. That these difficulties had been so satisfactorily explained by 
the Rabbins themselves, that when the apparent contradictions 
- of the book of Proverbs were urged against its canonicity, the 


satisfactory solution of Coheleth was adduced as an instance to ~ 


caution against accepting contradictions too rashly.” 

Coheleth is the fourth of the (AID wit) five Megiloth, or 
books, which are read annually in the synagogue at five 
appointed seasons. The reason for its occupying the fourth 
position in. the present arrangement of the Hebrew canon is, 


that the feast of Tabernacles, on which it is read, is the fourth of 


these occasions. 


SECTION III. — DESIGN AND METHOD OF THE BOOK. 


The design of this book, as has already been intimated (vide 
supra, p. 2), 1s to gather together the desponding people of God 
From the various eapediencies to which they have resorted, in con- 
sequence of the ineaplicable difficulties and perpleaities in the moral 
government of God, into the community of the Lord, by shewing 
them the utter insufficiency of all human efforts to obtain real 
happiness, which cannot be secured by wisdom, pleasure, industry, 


' Comp. Graetz, Geschichte der Juden iy., p. 40, &c.; Jost, Geschichte des 
Judenthums und seiner Secten, i., p. 61, &e. 

* The passage alluded to is as follows: PAM MIT yw 225 WPA wn md AN 
JPY) 102 NIT NOY] POTIWND PY ND NAP IH Wox WM No MN) mM oN Mm; and 
also the book of Proverbs, they [the wise men] wanted to declare apocryphal, 
because there are statements in it contradicting each other. And why did they not 
declare it apocryphal? They said, the book of Coheleth was not [declared 
apocryphal], because we have examined it and found its meaning ; let us therefore 
here [the Book of Proverbs] also examine more closely, Shabbath 30, b. Preston 
(Comment. on Ececles., p. 75), in citing this passage, has omitted the word WW, 


and therefore mistranslated the whoie; be has also given a wrong reference to 


it, viz., Mishna, Shabbas, ch. x. Plumptre (in Smith’s 8 Dictionary of the Bible, 
art, Ecclesiastes, p. 473) quotes it from Preston, with these errors uncorrected. 
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wealth, &e., but consists in the calm enjoyment of life, in the resig- 
_ nation to the dealings of Providence, in the service of God, and in 
the belief in a future state of retribution, when all. the mystertes 
tn the present course of the world shall be solved. 

The method which the sacred writer adopts to carry out this 
design is most striking and effective. Instead of writing an 
elaborate metaphysical disquisition, logically analysing and 
refuting, or denouncing, ex cathedra, the various systems of 
happiness which the different orders of minds and temperaments 
had constructed for themselves, Solomon is introduced as recount- 
ing his painful experience in all these attempts. Thus by laying 
open, as it were, to the gaze of the people the struggles of a man 
of like feelings with themselves, who could fully sympathise with 
_all their difficulties, having passed through them himself, and 
found the true clue to their solution, the sacred writer carries out 
his design far more touchingly and effectively than an Aristo- 
telian treatise, or the Mount Ebal curses upon the heads of the 
people, would have done. 

The book consists of a Prologue, four sections, and an Epilogue: 
the Prologue and Epilogue are distinguished by their beginning 
with the same phrase (i. 1; xii. 8), ending with two marked 
sentences (i. 11; xii. 14), and embodying the grand problem and 
solution proposed by Coheleth; whilst the four sections are indi- 
cated by the recurrence of the same formula, giving the result of 
~ each experiment or examination of particular efforts to obtain 
- real happiness for the craving soul (ii. 26; v. 19; and viii. 15). 

The ProLogur —i. 2—11— gives the theme or problem of 
the disquisition. Assuming that there is no hereafter, that the 
longing soul is to be satisfied with the things here, Coheleth 
declares that all human efforts to this effect are utterly vain (2) 
and fruitless (3); that conscious man is more deplorable than 
unconscious nature: he must speedily quit this life, whilst the 
earth abides for ever (4); the objects of nature depart and retrace 
their course again, but man vanishes and is for ever forgotten 


(5-11). 


D 
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The FIRST SECTION—i. 11-ii. 26—records the failure of different 
experiments to satisfy the cravings of the soul with temporal — 
things, thus corroborating the allegation in the Prologue, and 
also shewing what their disappointment from this point of view 
led to. Coheleth, with all the resources of a monarch at his 
command (12), applied himself assiduously to discover, by the aid 
of wisdom, the nature of earthly pursuits (13), and found that 
they were all fruitless (14), since they could not rectify destinies 
(15). Reflecting, therefore, upon the large amount of wisdom he 
had acquired (16), he came to the conclusion that it is all useless 
(17), as the accumulation of it only increased his sorrow and pain 
(18). He then resolved to try pleaswre, to see whether it would 
yield the desired happiness, but found that this too was vain 
(ii. 1), and hence denounced it (2); for, having procured every 
imaginable pleasure (3-10), he found that it was utterly insuffi- 
cient to impart lasting good (11). Whereupon he compared 
wisdom with pleasure (12), and though he saw the former had a 
decided advantage over the latter (13, 14, a.), yet he also saw 
that it does not exempt its possessor from death and oblivion, 
but that the wise and the fool must both alike die and be for- 
gotten (14, b.-16). This made him hate both life and the 
possessions which, though acquired by industry and wisdom, 
he must leave to another, who may be a reckless fool (17-21), 
convincing him that man has nothing from his toil but wearisome 
days and sleepless nights (22, 23); that there is, therefore, 
nothing left for man but to enjoy himself (24, a); yet this, too, 
he found was not in the power of man (24, b. 25), God gives this 
power to the righteous and withholds it from the wicked, and 
that it is, after all, transitory (26). 

The SECOND SECTION —iii. 1.—v.19.—Having shewn in the 
preceding section that neither w7sdom nor pleaswre can ensure 
lasting good for man, Coheleth now shews that industry is also 
unable to secure it. 

All the events of life are permanently fixed (iii, 1-8), and 
hence the fruitlessness of human labour (9). God has indeed 
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prescribed bounds to man’s employment, in harmony with this 
fixed order of things, but man through his ignorance often mis- 
_ takes it (10, 11), thus again shewing that there is nothing left for 
man but the enjoyment of the things of this world in his posses- 
_ sion, being the gift of God to the righteous (12, 18). The cause 
_ of this immutable arrangement in the events of life is, that man 
_ may fear God, and feel that it is He who orders all things (14, 15). 
The apparent success of wickedness (16) does not militate against 
this conclusion, since there is a fixed day for righteous retribu- 
tion (17); but even if, as is affirmed, all terminates here, and 
man and beast have the same destiny (18-21), this shows all the 
more clearly that there is nothing left for man but to enjoy life, 
since this is his only portion (22). The state of suffering (iv. 1), 
however, according to this view, becomes desperate, and death, 
and not to have been born at all, are preferable to life (2, 3). 
The exertions made, in spite of the prescribed order of things, 
either arise from jealousy (4), and fail in their end (5, 6), or are 
prompted by avarice (7, 8), and defeat themselves (9-16). Since 
all things are thus under the control of an Omnipotent God, we 
ought to serve him acceptably (17 —v. 6), trust to his protection 
under oppression (7, 8), remember that the rich oppressor, after 
all, has not even the comfort of the poor labourer (9-11), and 
that he often brings misery upon his children and himself 
(12-16). These considerations, therefore, again shew that there 
is nothing left for man but to enjoy life the few years of his 
existence, being the gift of God (17-19). 

The THIRD SECTION —vi. 1-viii. 15.— Riches comes now 
under review, and it, too, is shewn to be utterly unable to secure 
_ real happiness (vi. 1-9), since the rich man can neither overrule 
the order of Providence (10), nor know what will conduce to his 
well-being (11, 12). And lastly, prudence, or what is generally 
called common sense, is examined and shewn to be as unsatisfac- 
tory as all the preceding experiments. Coheleth thought that to 
live so as to leave a good name (vi. 1—4); to listen to merited 
rebuke (5-9); not to indulge in a repining spirit, but to submit 
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to God’s Providence (10-14); to be temperate in religious 


matters (15-20); not to pry into everybody’s opinions (21, 22)— _ 


lessons of prudence or common sense, higher wisdom being 
unattainable (23, 24); to submit to the powers that be, even 
under oppression, believing that the mightiest tyrant will ulti- 
mately be punished (viii. 1-9), and that, though righteous retri- 
bution is sometimes withheld (10), which, indeed, is the cause of 
increased wickedness (11), yet that God will eventually admi- 
nister rewards and punishments (12, 13), that this would satisfy 
him during the few years of his life. But as this did not account 
for the melancholy fact that the fortunes of the righteous and the 
wicked are often reversed all their life-time, this common sense 
view of life too proved vain (14); and Coheleth therefore recurs 


to his repeated conclusion, that there is nothing left for man but 


to enjoy the things of this life (15). 

The FOURTH SECTION —vili. 15-xii. 7.—To shew more 
strikingly the force of his final conclusion, submitted at the end 
of this section, Coheleth gives first a réswmé of the investigations 
contained in the preceding sections. Having found that it is 
impossible to fathom the work of God by wisdom (viii. 16, 17); 
that even the righteous and the wise are subject to this inscru- 
table Providence, just as the wicked (ix. 1, 2); that all must 
alike die and be forgotten (8-5), and that they have no more 
participation in what takes place here (6); that we are therefore 
to indulge in pleasures here while we can, since there is no 
hereafter (7-10); that success does not always attend the strong 


and the skilful (11, 12); and that wisdom, though decidedly — 


advantageous in many respects, is often despised and counteracted 
by folly (18—x. 3); that we are to be patient under sufferings 
from rulers (4), who by virtue of their power frequently pervert 
the order of things (5—7), since violent opposition may only tend 
to increase our sufferings (8-11); that the exercise of prudence in 
the affairs of life will be more advantageous than folly (12 —20) ; 
that we are to be charitable, though the recipients of our bene- 
volence appear ungrateful, since they may after all requite us 
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(xi. 1, 2); that we are always to be at our work, and not be 
deterred by imaginary failures, since we know not which of our 
efforts may prove successful (3-6), and thus make life as agree- 
able as we can (7), for we must always bear in mind that this is 
the only scene of enjoyment; that the future is all vanity (8): 
but as this too did not satisfy the craving of the soul, Coheleth at 
last came to the conclusion, that enjoyment of this life, together 
with a belief in a future judgment, will secure real happiness for 
man (9,10), and that we are therefore to live from our early youth 
in the fear of God and of a final judgment, when all that is 
_ perplexing now shall be rectified (xii. 1-7). ) 
The Eptnogur— xii. 8-12.— Thus all human efforts to obtain 
reai happiness are vain (xii. 8); this is the experience of the 


_ wisest and most painstaking Coheleth (9, 10); the Sacred 


Writings alone are the way to it (11, 12); there is a righteous 
Judge, who marks, and will in the great day of judgment judge, 
everything we do; we must therefore fear Him, and keep His 
commandments (13, 14). 


SECTION IV.——IMPORTANCE OF -THE BOOK. 


To understand more clearly the importance of this book, and 
the gap it fills up in the Old Testament lessons, it will be neces- 
. sary briefly to examine the state of things to which the doctrine 

of temporal retribution had -in the course of time given rise. 
Only those who have a special cause to plead will deny that the 
_principle of virtue and vice being visibly rewarded on earth is 
enunciated, wherever the subject of righteousness and wickedness 
is spoken of in the Old Testament. God declares, at the very 
giving of the Law, that he will shew mercy to thousands of 
those who love Him and keep His commandments, and visit the 
iniquity of those who hate Him to the third and fourth genera- 
tion (Exod. xx. 5, 6); that they who honour their parents shall 
be blessed with long life (Jdid. 12). The whole of the 
twenty-sixth chapter of Leviticus and the twenty-eighth chapter 
of Deuteronomy are replete with promises of earthly blessings to 
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those who will walk in the way of the Lord, and threatenings of 
temporal afflictions upon those who shall transgress His law. 
The faithful fulfilment of these promises and threatenings, in the 
early stages of the Jewish history, convinced every Israelite 
that “God judgeth the righteous, and God is angry with the 
wicked every day,” and afforded a source of consolation to which 
the righteous resorted when the power of the wicked threatened 
destruction (1 Sam. xxiv. 13-16; xxvi. 23; Ps. vii.; 1x.). 
When David, therefore, received the calamitous tidings that 
Saul in a malicious freak had caused eighty-five priests to be 
killed, and that his own life was in imminent danger, he 
addressed the mighty tyrant in the full assurance of this 
righteous retribution : 
“Why gloriest thou, hero, in wickedness ? 

The favour of God endureth for ever. 

Thy tongue deviseth mischief 

Like a sharp razor, thou mischief-maker ! 

Thou lovest evil more than good, 

Lying more than speaking uprightly. 

Thou lovest all sorts of destruction, deceitful tongue ! 

God shall therefore smite thee down for ever, 

He will seize thee, and snatch thee out of the tent, 

And root thee out of the living land. 

The righteous shall see it and fear, 

And they shall laugh over him — 

‘See there the man who made not God his bulwark, 

And trusted in the multitude of his riches, strengthened himself 

in his wickedness ;’ 

But I am as a green olive-tree in the house of God; 

I trust in the favour of God for ever and ever; 

I will praise Thee, because thou hast executed it, 

And hope in Thy name, because it is good before thy saints.” 

Ps. lii. 
Like a net of fine threads is this doctrine spread over the entire 

Old Testament (compare Psalms xvii. 1, 2; xxvi. 1, 2; xxviii. 
1-3; xxxv.; liv. 7-9; lv. 20-24; xe.5 cxii.; exxv. 3; cxxvii.; 
exl.; cxli. 10; Prov. x. 6; xi. 5-8. 19; xii. 7; Hag. ii. 15-20; 
Zech. i. 2-65 viii. 9-17; Malachi ii.17). It is also propounded 
in the New Testament. Thus our Saviour says, in his sermon 
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on the Mount, “ Blessed are the meek, for they shall inherit the 
_ earth” (Matt. v. 5); and declares that “every one that hath 
_ forsaken houses, or brethren, or sisters, or father, or mother, or 
wife, or children, or lands, for my name’s sake, shall” not only 
- “inherit everlasting life,” but shall receive “ an hundredfold here 
in this life” (comp. Matt. xix. 29, with Mark x. 29, 30 ; Luke 
xviii. 29, 30). 

But Sehilet provision was made in the New Testament against 
the difficulties arising from the mysterious inequalities in the 
distribution of the fortunes of man by the removal of the 
boundary line between the world that is now and the world that 
is to come, and the extension of the sphere of retribution, thus 
affording transcendent consolation to the suffering saint, in the 
_ face of the prosperous sinner, and enabling him to say, ‘‘ Sorrow- 
ful, yet alway rejoicing; poor, yet making many rich; having 
nothing, yet possessing all things” (2 Cor. vi. 10); “I have 
learned, in whatsoever state I am, therewith to be content” (Phil. 
iv. 11) ; “for the sufferings of this present time are not worthy 
to be compared with the glory which shall be revealed in us” 
(Rom. viii. 18): the Old Testament, by limiting the bar of 
_ judgment to this side of the grave, yielded no explanation of, or 
succour under, the distracting sight of the righteous suffering 
all their life, and then dying for their righteousness, and the 
wicked prospering and prolonging their days through their 
_ wickedness. 

Such a bewildering state of things, as permitted by an 
inscrutable Providence, frequently engendered jealousy, anger, 
malice, and revenge on the part of the righteous, who, in despair, 
were alternately ready to join issue with, or to rise against, the 
wicked. It was under such circumstances that Psalm xxxvil. 
was written — 


“Be not inflamed against the wicked, 
Be not envious at the evil-doers, 
For soon shall they be cut down as the grass, 
And wither as the green herbage. 
Trust in Jehovah and do good, 
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Rest quietly in the land, and cherish truth, 
And delight in Jehovah, 
And He shall grant thee thy heart’s desire. 


_Roll thy cause upon Jehovah, 


And trust in Him, He will accomplish it, 

And shall display thy righteousness as the light,, 

And thy justice as the noon-day. ’ 

Be silent before Jehovah, and wait on Him, = 

Be not inflamed against the successful in his course, 

Against the man who practiseth deceit. 

Abstain from anger, and leave wrath, 

Be not inflamed, so that thou also dost evil; 

For evil-doers shall be cut off, 

And they that wait on Jehovah, they shall possess the land. 

Only a little longer, and the wicked is no more, 

And thou shalt search in his place, but he will be gone; 

While the meek shall possess the land, 

And delight in great peace. 

Let the wicked plot against the righteous, 

And gnash upon him with his teeth ; 

The Lord shall laugh at him, 

For he seeth that his day is coming. 

Let the wicked draw the sword, and stretch their bow, 

To cut down the poor and the needy, 

To murder the upright in conduct ; 

Their sword shall enter into their own hearts, 

And their bows shall be broken. 

Better the little of a righteous man, 

Than the abundance of many wicked. 

For the arms of the wicked shall be broken, 

But Jehovah upholdeth the righteous. 

Jehovah knoweth the days of the pious, 

And their inheritance shall be for ever; 

They shall not be ashamed in the time of distress, 

And in the days of famine they shall be satisfied. 

But the wicked shall perish, 

And the enemies of Jehovah shall vanish like the excellency 
of pastures ; 

They shall vanish in smoke. 

The wicked borroweth and repayeth not, 

But the righteous is merciful and giveth; 

For the blessed of Him shall inherit the land, 

And the cursed of Him shall be cut off. 

By Jehovah are the steps of this man fixed, 
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And He delighteth in his way ; 

Though he stumble, he‘shall not fall, 

For Jehovah supporteth his hand. 

1 have been young and am grown old, 

And never have I seen the righteous forsaken, 
Or his seed begging bread; 

Every day he is merciful and lendeth, 

And his seed must be blessed. 


“ Depart from evil and do good, 
And ever rest quietly; 
For Jehovah loveth righteousness 
And forsaketh not his saints, 
They are always preserved ; : 
But the seed of the wicked are cut off. 
The righteous shall possess the land, 
And shall dwell-therein for ever. 
The mouth of the righteous speaketh wisdom, 
And his tongue uttereth justice, 
The law of his God is in his heart, 
His steps shall not totter. 
The wicked lurketh for the righteous, 
And seeketh to slay him; 
Jehovah leaveth him not in his hand, 
Condemneth him not when he is judged. 
Wait upon Jehovah, and heed His way, 
And He shall raise thee to the heritage of the land. 
Thou shalt see the destruction of the wicked; 
I, too, saw a wicked man, overbearing, 
And spreading as a green, deep-rooted tree, 
Yet he disappeared, and lo! he was no more, 
And I searched for him but he could not be found. 
Mark the pious, and behold the upright, 
For there is a future for the man of peace. 
While the impious are destroyed together, 
The future of the wicked is cut off. 
And the salvation of the righteous is from Jehovah, 
Their strength in time of distress; 
And Jehovah helpeth them and delivereth them, 
He delivereth them from the wicked, and saveth them, 
For they trust in him.” 


Since, however, this Psalm, as well as Psalms xlix, and Ixxiii., 
called forth by similar circumstances, endeavour to console the 
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distressed, and allay the prevailing scepticism in the moral 

government of God, by assuring the people that this contrariety 

of fortunes is only temporary, and that the righteous shall ulti- 

mately prosper and prolong their days upon the earth, and the 

wicked shall suddenly be cut off in great misery, thus keeping 

within the narrow limits of present reward and punishment; 
they leave the main difficulty unsolved. Hence the recurrence 

of this perplexity passing over almost into despair, when these 

reassurances and consolations were not realised by experience, 

and when, moreover, the sufferers, however conscious of their 

innocence, were looked upon as rejected of God, in consequence 

of some secret guilt. The book of Job, which has so successfully 

combated the latter notion, shewing that the afflictions of the 

righteous are not always a proper test of sin committed, only — 
confirmed the old opinion that the righteous are visibly rewarded : 
here, inasmuch as it represents their calamities as transitory, and 
Job himself as restored to double his original happiness in this 
life. 

After the Babylonian captivity, when the political affairs of 
the nation were such as to render the disparity of the destinies of 
men and their moral life still more striking, the people began to 
arraign the character of God — 

“Every one that doeth evil 


Is good in the sight of Jehovah, and he delighteth in them, 
Or where is the God of justice ?” — Mal. ii. 17. 


“Tt is vain to serve God, 
And what profit is it that we keep his ordinance, 
And that we walk mournfully before Jehovah of Hosts ? 
For now we pronounce the proud happy ; 
They also that work wickedness are built up; 
They even tempt God, yet they are delivered.” — bid. iii. 17. 18. 


Awful as this language appears, it had by no means reached 
its climax. The inheritance of the Lord, which was to be the 
praise and the ruler of all the earth, was now reduced and 
degraded to the rank of a mere province by the Persians; her 
inhabitants, to whom the idea of bondage was most revolting 
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(comp. Matt. xxii. 17, with John viii. 33), were groaning under 
the extortions and tyranny of satraps; her seats of justice were 
filled with most unprincipled and wicked men (Coheleth iii. 16) ; 
might became right, and the impunity and success with which 
wickedness was practised swelled most alarmingly the ranks of 
the wicked (Zd¢d. viii. 10, 11). 

Under these circumstances, when the old cherished faith in 
temporal retribution was utterly subverted by the melancholy 
experience of the reversion of destinies; when the diversified 
minds of the desponding people, released from the terrors of the 
Law, began to import as well as to construct philosophic systems 
to satisfy the cravings of their minds (Jdrd. xii. 12), and to resort 
to various other experiments to obtain happiness, the paramount 
_importance of a book which opens a new bar of judgment in the 
world to come, when all present irregularities shall be rectified 
by the Judge of the quick and dead, will at once be obvious. 


SECTION V.— HISTORICAL SKETCH OF THE EXEGESIS OF THE BOOK. 


Few books in the Bible have given rise to greater diversities 
of opinion than Coheleth. So conflicting were the views about 
it up to his time, that Luther remarked, “ difficult as this book 
is, it is almost more difficult to clear the author of the visionary 
fancies palmed upon him by his numerous commentators, than 
to develop his meaning.” What would this sagacious reformer 
- have said, if he could have forseen the countless speculations of 
which it has been the subject for the last three hundred years? 
A complete history of the interpretation of this book would of 
itself forma large folio. Our object, therefore, in this sketch, is 
simply to give the leading and most striking views which Jews 
and Christians, in different ages, have formed of Coheleth. 


A. JEWISH EXPOSITIONS. 


217, p.c.—50, A.D.—The Apocryphal book called “ the 
Wisdom of Solomon”! may, in a certain sense, be regarded as 


1 The age of this book is a point of great contention ; the above figures shew 
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the first comment upon Coheleth, inasmuch as it imitatively 
combats the same errors. The evils which were occasioned by 
the absence of retributive justice, and which had called forth 
Coheleth, became more general and formidable with the pro- 
longed and increased sufferings of the people, and hence gave 
rise also to the book of Wisdom. To invest its solemn warnings 
and salutary lessons with greater weight, the author of the book 
of Wisdom personates Solomon, and both imitates and quotes the 
very language of Coheleth, which for similar reasons was also 
ascribed to this wise monarch. 

Having shewn, in the first chapter, that sin separates man 
from God, and renders him unfit for the acquisition of wisdom, 
the author of the book of Wisdom introduces, in the second 


chapter, the wicked as declaring their own views of the life and 


destiny of man (1-9). 


THE BOOK OF WISDOM. COHELETH. 


ii. 1. For those who do not judge Not many are the days of his life 


aright speak among themselves thus: 
Short and gloomy is our life, and 
there is no remedy in the death of a 


(v. 19); all his days he eats in dark- 


ness, and has much trouble and 


grief and anger (v. 16); no one has 


man; and no one is known to have 
returned from Hades. 


power over the day of death (viii. 8); 
no one can release from Hades 
(iii. 22). 

For man is chance (iii. 19), and 
after it he goes to the dead, i.e., 
to oblivion (ix. 8); the death of man 
and beast is the same, and both 
have the same breath or spirit 
(iii, 19). 


2. For we are born by chance, and 
after it we shall be as if we had 
never existed; for the breath in our 
nostrils is smoke, and thought is a 
spark in the beating of our heart. 


° 
the two extremes of the hypotheses about it. As it is beyond-our range to enter 
into a discussion upon this subject, we refer to Calmet’s Preface to this book, 
given by Arnold in his commentary upon the apocryphal books, being a con- 
tinuation of Patrick and Lowth’s commentary on the Bible; Kitto, Cyclop. Bib. 
Lit., art. Wisdom of Solomon; De Wette, Einleitung in das Alte Test., § 314; 
Ewald, Geschichte des Volkes Israel, iv., p. 654; Graetz, Geschichte der Juden, 


iii, pp. 815, 493; Jost, Geschichte des Judenthums, i., p. 376, &c.; Herzfeld, - 


Geschichte des Volkes Israel, ii., p. 75; Grimm, Das Buch der Weisheit, Kurz- 
gefasstes Exegetisches Handbuch zu den Apocryphen des Alten Test. sechste 
Lieferung, p. 32, &. 
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THE BOOK OF WISDOM. 


3. When extinguished, the body 
turns into dust, and the spirit 
- vanishes like the subtle air. 

4, And our name is forgotten in 
time, and no one remembers our 
works; and our life passes away 
like the residue of a cloud, and is 
dispersed like a mist driven away by 
the beams of the sun, and crushed 
py the heat thereof. 

5. For our life is a passing shadow, 
and there is no returning of our end; 
for it is closed, and no one returns. 

6. Come, then, let us enjoy present 
_ pleasures, and diligently use the 
world while young. 


7. Let us fili ourselves with costly 
wine and perfumes, let no flower of 
the spring escape us. 

8. Let us crown ourselves with 
rose buds before they wither. 

9. Let none of us be without his 
share of voluptuousness; let us leave 

_ everywhere tokens of our joyfulness, 
for this is our portion, and this our 
lot. 


COHELETH. 


Mau, like beast, is of the dust, and 
turns into dust; his spirit vanishes 
away like the beast’s (iii. 20, 21). 

Their name is forgotten (ix. 5), 
there is no remembrance of those 
who passed away (i. 11). 


When man departs he returns no 
more (see comment. on i. 11). 


Go eat thy bread with joy, and 
drink thy wine with a cheerful 
heart (ix. 16); rejoice, young man, 
while young, and let thy heart cheer 
thee in the days of thine early life 
(xi. 9). 

Let thy garments at all times be 
white, and let no perfume be lacking 
upon thy head (ix. 8). 


I did not keep back my heart from 
any pleasure, this was to be my 
portion from all my toil (ii. 10) ; 
there is nothing better for man than 
to rejoice in his works, for this is his 
portion (iii. 22; comp. also ix. 17, 
and ix. 9). 


Those who assert that the book of Wisdom was written either 
to oppose the erroneous sentiments expressed in Coheleth, or to 
supplement and vindicate its misunderstood passages,’ have failed 
to see that both books owe their origin to the same circum- 
stances, and combat the same errors.” 


! Augusti, Einleitung in das Alte Test., p. 249; Schmidt, Salomo’s Prediger 


oder Koheleths Lehren, p. 71, note. 


2 Comp. Grimm, Introduction to his Comment, on the Book of Wisdom, 


p. 29, &e. 


30 INTRODUCTION. 


300, B.c. —550, A.D. — The exact age of the Midrashic lite- 
yature upon Coheleth cannot now be ascertained. When the 
prophetic fire began to be extinguished, and the voice of the 
prophets was gradually dying away, a number of God-fearing 
teachers arose, who, by their instruction, encouragement, and 
solemn admonitions, rooted and builded up the people in their 
most holy faith. As the Bible formed the central point, around 
which their legends, sermons, lectures, discussions, investiga- 
tions, &c., clustered, a homiletico-exegetical literature was, in the 
course of time, developed, called Midrash (w 719’), which became 
as mysterious in its gigantic dimensions, as it is in its origin. 
Starting with the conviction that all sciences, as well as the 
requirements of man for time and eternity, are contained in the 
Scriptures, and that every repetition, figure, parallelism, synonym, 
word, letter, nay the very shape and ornaments of the letter, or 
titles, must have some recondite meaning, “just as every fibre of 
a fly’s wing, or an ant’s foot, has its peculiar significance,” the 
text was explained in a fourfold manner, viz., 1. OWH, in a 
simple, primary, or literal ; 2. wI, secondary, homiletic, or spi- 
ritual ; 3. 199, allegorical ; 4. 31D, recondite or mysterious sense, 
which was afterwards designated by the acrostic Pardes, D775, 
transposing the 9 and the 7. ; 

The rules for this exegesis afforded as great a facility for 
introducing into the text, as for deducing from it, any and every 
imaginable conceit. A few of them will suffice as a specimen. 

1. A word is to be explained both with the preceding and 
following words (YnNd) y3Hd wat] NIP). Thus, NWN Ww) 
T37 AMBVA AMD AW Ad) 19 TY ND DIAN, and Sarai, 


1 wri (from wn, to investigate) properly denotes the investigation or siudy of 
the Bible, which, in accordance with the above-mentioned manner in which it 
was pursued, developed itself in the 75m (from P71, to go), current law, fixed rule 
of life, also called xnvaw (from yow, to hear), what was heard or accepted, and 
mam, Chaldee, mx, what was said, without having the authority of a es 0.2, 
Sree exposition, homilies, moral sayings and legends. It is the collection of hp 


latter development (7.¢., of the homilies and legends) which is now called win 
or WaT wan. 


4 


INTRODUCTION. 31 


Abraham’s wife, bare him no children; and she had an handmaid, 
an Egyptian, whose name was Hagar (Gen. xvi. 1), is explained 
first, and Sarai, Abraham’s wife, bare no children to him and to 
herself (712) 19); and then again, to him (i.e., Abraham) and to 
her (¢.¢., Sarai) there was an handmaid (i (Be m2) 19). 

2. Dastens are to be taken from one word and joined to another, 
or formed into a new word (WAIT) PE OW yy); thus DANN 
Nw non, then ye shall give his inheritance unto his 
kinsman (Numb. xxvil. 11), is explained, and ye shall give the 
inheritance of his wife to him, 7. e., the husband, taking away the 
) from non, and the 5 from Nw, and forming the word 4, 
te, 9 WRU nona-my bray, OP: therefrom that a man 
inherits the property of his wie (IN) (Baba Bathra, iii. 6.) 

3. Words containing the same letters are exchanged for one 
another. Comp. my Commentary on the Song of Songs, p. 27. 

4, The letters of a word are transposed ; thus }991y, owr labour 
(Deut. xxv. 7), is made to mean our children, yxy, by trans- 
posing the » and the 9. 

5. Letters resembling each other in sound or appearance, or 
belonging to the same organ, are interchanged; accordingly 
pyr n27P WWI AW UDA TNA is explained, the Law 
which Moses has. given us ws (AwINI) THE EETROTHED or WIFE 
of the congregation of Jacob (Deut. xxx. 4), by changing the } 
in mI for the x, and the w for the w. 

6. Every letter of a word is reduced to its numerical value, 
and the word is explained by another of the same quantity ; 
thus, from the passage, And a!l the inhabitants of the earth were 
of one language (Gen. xi. 1), is deduced that they all spoke 
Hebrew, 13 being changed for its synonym Ww? y and WPT 
5+100+4+4300=409, is substituted for its equivalent OMX 
14+8+400=409. This rule is called NNN] = NOD = 
ypaupareta, from ypdpya, letter, from its bearing upon the letters. 

7. Every letter of a word is taken as an initial or abbreviation 


1 Preston, not perceiving this, could not comprehend how the Rabbins make 
these two numbers the same. Comment. on Eccles., p. 69. 
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of a word. Accordingly the long and costly tunie which Jacob 
made for his beloved Joseph, as an expression of peculiar fond- 
ness, indicated the troubles into which the Patriarch plunged his 
favoured son, inasmuch as D°DD (Gen. xxxiii. 13), by this rule of 
interpretation, called pwr = notaricun, from notarius, a short- 
hand-writer, one who writes with abbreviations, is DYIMD TDW 
DT DONNY Potiphar, who imprisoned J oseph, and the 
merchants, who bought and sold him again as a slave. 

8. The letters of the alphabet are taken in their inverse order, 
N, the first letter, is expressed by WA, the last letter of the 
alphabet; 2, the second letter, by w, the last but one; 1 by 4; 
+ by p37 by 8, and so on. Accordingly JWW, Sheshach, is 
explained by 72a, Babel (Jer. xxv. 26; li. 41) ; 12. 2 by pws 
(ibid. li. 1). This mode of interpretation is called wan Athbash, 
thereby indicating this inversion.” 

Strange and arbitrary as these rules may appear, it will be 
seen in the sequel that they have been followed by the ancient 
translators of the Bible, and in some of the Patristic commen- 
taries. We shall also see that the overlooking of this fact has 
caused many modern critics to regard the apparent discrepancies 
between the ancient versions and the Hebrew original, as owing 
to different readings or wilful corruptions of the text on the part 
of the Jews, when, in truth, these deviations are simply the 
result of the application of one or the other of these exegetical 
rules. 

The Midrashic view is, that Solomon wrote this book to eapose 
the emptiness and vanity of all worldly pursuits and carnal grati- 
Jications, and to shew that the happiness of man consists in fearing 


1 When the reference is omitted in the illustrations of the exegetical rules, 
the cited explanations will be found in the Midrash Rabba, or Midrash J alkut, 
upon the respective passages. For fuller information on this ancient mode of 
interpretation, we must refer to the excellent treatises of Frankel, Ueber den 
Einfluss der Palastinischen Exegese auf die Alexandrinische Hermeneutik, 
Leipzig, 1851; Programm zur Eréffnung des jiidisch — theologischen Seminars 
zu Breslau, Breslau, 1854; Hirschfeld, Die hagadische Exegese, Berlin, 1847 5 
Ben-Chananja, Jahrgang, i., pp. 116 and 227, &e. 
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God and obeying his commands. When young and joyful, the 
inspired monarch composed songs; when middle-aged and sober, 
he wrote wise proverbs and prudential maxims; and when old 
and weary of life, he described every earthly pleasure as vain 
and empty.’ As is frequently the case, these much misunderstood 
Rabbins have given the proper view of the design of the book, 
though the nature of the Midrash precluded a regular commentary 
upon Coheleth in the historico-critical sense of the word. 

1 A.D. — It now remained to be shewn how Solomon, who in 
his old age was seduced by his foreign wives to idolatry, also 
became a preacher of righteousness in his old age. The elastic 
rules of interpretation, aided by an oriental imagination, soon 
contrived to deduce it from the text. In chap. i., verse 12, 
Coheleth says, “I was king over Israel,” ¢.¢., “and am no 
more.” Taking Solomon to be the author of Coheleth, this 
strange and remarkable assertion legitimately leads to one con- 
clusion only, viz., that there was a period in his life when he 
was dethroned. Uence arose the legend, that when Solomon, 
elated with riches and wisdom, departed from the ways of the 
Lord, he was dethroned by Ashmodai, the king of the demons, 
and expelled from his capital as an example of the effects of sin. 
It was then that this ex-monarch went about the provinces and 
towns of the land of Israel mourning over his guilt, and saying, 
“ T am Coheleth, whose name was formerly Solomon, who was 
king over Israel in Jerusalem, but through my sins have been 
driven from my throne and residence.” Having thus confessed 
his sins, and denounced the folly of attempting to find satisfac- 
tion in earthly pleasures, the penitent Solomon was in his old 
age reinstated in the possession of his kingdom, where he died, 
at peace with God and man. There can be no doubt that this 
view is, at least, a8 old as the Christian era, being found in the 
earliest Jewish traditions.” 


yay ot Mm onyy nop 72 MN) sw pom Mn ans ow yw Was yng 1325 1 
9 ID DAT aT WS ppyT Fw IT Ww DIT Wor IT Ww W2 DIN) PX P71 
DP MD PT wp: FDA nbap Dv $577 WON ON 297 NOT 
2 See Midrash Yalkut on Coheleth i. 12. 
: F 
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100-250 a.p.— But though the homiletic (w77), the alle- 
gorical (1199), and the mysterious (11D) modes of treating the 
Bible were adopted by a large majority of the Rabbins, being 
more suited to the practical and spiritual requirements of their 
congregations, it must not be supposed that the literal sense 
(ow) was excluded, or even neglected. Free enquiry into the 
text and context of the Bible, and free expression of doubts 
about the inspiration of any portion of Scripture which was 
transmitted as canonical, were far more tolerated and encouraged 
by these Rabbins, who are so often accused of bigotry and per- 
secution (mostly by those who do not understand them), than 
even in our free England. Thus we find, in the Mishna, that 
some, after a critical examination of its context, came to the con- 
clusion that this book was not inspired. Others went farther 
still, and maintained that it contains heretical sentiments.’ Yet 
these Rabbins were not put out of the synagogue as unfit 
teachers of those committed to their care. 

300-400 a.p.— From the passage in St. Jerome’s commen- 
tary upon this book, given in the foot-note to p. 15, it will be 
seen that the doubts with regard to the inspiration of Coheleth 
had been entirely removed from the minds of the Jews in his 
days, and that they allegorised it very largely. Thus he tells 


us that they interpret iii. 2-8 as referring to their past and 
future history. 


“The time for being born and for planting” refer to God’s choosing and 
making Israel his people ; “ the time for dying and plucking up that which 
is planted,” to their being carried away into captivity; “ the time for 
killing,” to their bondage in Egypt; “ the time for healing,” to their 
deliverance from it; “the time for breaking down,” to the destruction of 
the temple; “the time for building up,” to their building the temple again; 
“the time for weeping,” to the taking of Jerusalem; “the time for laughing,” 
to its restoration a second time; “the time for casting away stones,” to 
the dispersion and casting away of the Jews; “the time for gathering 
stones,” to their being gathered in again from among all nations; “the 
time for embracing,” to the love of God which compassed them about as a 
girdle (Jer. xiii. 7, &e.); “the time for refraining,” to the removing of God’s 


1 Vide supra, p. 13, &e. 
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love, and their misery in the captivity, which God shewed to Jeremiah by a 
girdle hid in a rock and marred; “the time for getting and keeping,” to 
the time of blessing and preserving them; “ the time for loosing and 
casting away,” to the time of their rejection ; “ the time for sowing,” to the 
time of sowing them again; “the time for keeping silence,” to the present 
silence of the prophets; “ the time for speaking,” to the time when God 
shall again speak unto them and comfort them in the land of their enemies; 
“the time for hatred,” to the time when they crucified Christ; “the time 
for love,” to the time of the patriarchs, when God loved them; “ the time 
for war,” to the time of their impenitence ; “ the time for peace,” to the time 
when the fulness of the Gentiles shall come in, and all Israel be saved.’ 


400-500 a.p.— The old view and the allegorising of this 
book became more and more general. It is related in the 
Talmud * (Gittin. 68, b), that the fugitive Solomon came before 
the Sanhedrin, declaring that it was he who had been king over 
Israel, that they tested the truthfulness of his assertion, and 


_ found it to be correct. The indelicate means, however, adopted 


for this test, as there recorded, shew the vitiated taste of the 
age in polluting a legend otherwise so attractive and instructive.® 
An anecdote, however, related in another part of the Talmud 
(Abodah Sarah iii.), in connection with Coheleth x. 20, will 
shew that the strictly literal explanation was not ignored. 


The Emperor Antoninus complained once to Rabbi that the great men 
of Rome annoyed him much. Rabbi made no reply, but took the Emperor 
into his garden several successive days, and each day pulled a radish out of 
the ground. Whereupon the Emperor answered, You are right; you shew 
me thereby that I am to remove these great ones singly, and not all at the 
same time, lest they rise against me. Why did Rabbi convey his advice in 
this manner? why did he not say what the Emperor should do? He 
feared lest it should reach the ears of these great ones, and thereby cause 
persecution of the Jews. But could he not tell it secretly to the Emperor? 
He remembered the passage, ‘The birds of heaven convey the report.” — 
Coheleth x. 20. 


1 Hieron. Com. in loco. 

2 For the development and completion of the Talmud, see my Commentary 
on the Song of Songs, p. 24, &e. 
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600 A.D. — The Chaldee paraphrase,’ which is the first entire 
commentary upon this book, based its explanations upon this 
view. Chap. i. 12 is thus paraphrased :— 


When King Solomon was sitting upon the throne of his kingdom, his 
heart became elated with riches, and he transgressed the word of God ; and 
he gathered many horses and chariots and riders, and he amassed much 
gold and silver, and he married wives from foreign nations. Whereupon 
the anger of the Lord was kindled against him, and he sent to him 
Ashmodai, the king of the demons, and he drove him from the throne of his 
kingdom, and took away the ring from his hand, in order that he should 
roam and wander about in the world to reprove it; and he went about the 
provincial towns and cities of the land of Israel, weeping and lamenting, 
and saying, “I am Coheleth, whose name was formerly Solomon, who was 
King over Israel in Jerusalem.” 


Those passages which are most perplexing to the historico- 
critical commentator form no difficulty whatever to the Chaldee 
paraphrast. Chap. 11. 24, where hilarity is recommended as the 
best thing for the disappointed sons of toil, is referred to the 
gathering of strength for the service and glory of God: 


There is nothing comely for man but that he eat and drink and make 
his soul see good before the sons of man, to perform the commandments, to 
walk in the straight path before Him, so that it may be well with him from 
his labour. 


Chap. il, 17-22, which has been so frequently quoted to 
shew that Coheleth denies the immortality of the soul, is made 
to describe the awful condition of the wicked in the great day of 
judgment, and to set forth the necessity of fearing the Lord — 


17. I said in my heart, the righteous God will judge in the great day of 
judgment, because a time is appointed for every thing; and for every work 
done in this world they will be judged. 

18. I said in my heart concerning the children of men, that as for the 
chastisements and evil events which come upon them, it is God's doing, to 


' The very inferior style of this paraphrase, as well as some of its legends and 
allusions, shew most unquestionably that it was written at the end of the fifth, or 
the beginning of the sixth century. But though committed to writing at this 
period, when the late portions of it were introduced, any one acquainted with 
the Midrashic literature will at once perceive that it contains legends and 
Hagadic interpretations as old as, and even older than, the Christian era. 
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try and to prove them, and to see whether they will return in repentance ; 
He leaves them in rest, and they are healed. But the wicked, who are like 
cattle, do not repent, therefore they are unalterably convicted by it to do 
them evil. 

19. For the destiny of the wicked and the destiny of the beast of the 
field there is one destiny for both of them, and as the beast of the field dies, 
so he dies who does not return in repentance before his death, and the 
breath of life of both is judged alike in every respect; and the advantage of 
a sinner over the beast of the field is nothing but the burial-place, for all is 
vanity. 

20. All go to one place; all the inhabitants of the earth are made of dust, 
and when they die all return to the dust. 

21. Who is wise to know tho breathing spirit of the children of men, 


_ whether it goes upwards to heaven, and the breathing spirit of the beast, 


whether it goes downwards to the earth ? 

22. Therefore I saw that there was no good in this world but that a man 
should rejoice in his good works, and eat and drink and do good to his 
heart, for this is his good part in this world, to acquire thereby the world 
to come, so that no man should say in his heart, Why am I giving away 
money to do charity? I had better leave it to my son after me, or be nursed 
for it in my old age; because who can. bring him to see what will be after 
him ? 

With all the allegorising and spiritualising of this paraphrast, 
he yet anticipated modern criticism, inasmuch as he saw that 
the deplorable state of things delineated in this book could not 
possibly refer to the prosperous reign of Solomon, and that it 
therefore describes the time when Jerusalem was trodden down 
under the foot of the Gentiles, and the Jews carried into captivity. 
But as he adhered to the traditional opinion that Solomon was 
the author of the book, the paraphrast was obliged to resort to 
the expedient that Solomon was transported by the spirit of 
prophecy into the distant future, whose history he depicts. 
Hence i. 12 is thus paraphrased : — 

The words of prophecy which Coheleth, that is, the son of David the 
King, who was in Jerusalem, prophesied. When Solomon, the King of 
Israel, saw by the spirit of prophecy the kingdom of Rehoboam his son, 
that it will be divided with Jeroboam the son of Nebat, and that J erusalem 
and the holy temple will be destroyed, and that the people of Israel will he 
carried away into captivity, he said, by His word, Vanity of vanities is this 
world, vanity of vanities is all for which I and my father David have 
laboured, all is vanity ! 
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800-1040 a.p.— This view of Solomon’s career became so 
popular that it gave rise to a beautiful and entertaining Midrash 
or Romance, in which the monarch’s exile is said to have been 
three years. During this time he came into the country of 
Ammon, was met and taken up by the royal cook, whom he soon 
excelled, and succeeded, by the command of the king. Whilst 
in this position, the king’s daughter was enamoured of him. 
The king, grieved at it, drove them both away; they however 
married, and she, by finding the ring which Solomon lost, and 
which was the cause of Ashmodai being able to dethrone him, was 
the means of restoring him to his throne in Jerusalem. Being 
reinstated into his glorious possession, “ Solomon sent for his 
wife’s father, the king of the children of Ammon, and said to him, 
Why hast thou unlawfully destroyed two souls? Tremblingly 
he replied, Far be it from me! I have not killed them, I only 
expelled them into the desert, and know not what has become 
of them. Whereupon Solomon, of blessed memory, said, If thou 
shouldst see them, wilt thou be able to recognise them? Know 
then that I am the cook, and thy daughter is my wife. And 
Solomon sent for her, and she came and kissed her father’s hand, 
who went back to his land in exceeding great joy.”* Rapoport, 
who ingeniously tries to shew the psychological and ethical ideas 
of this legend, aptly compares it to the German “ Faust.” ? 

1040 — 1105. — Rashi,? the celebrated commentator and 
founder of the Germano-French Rabbinical literature, though 
somewhat affected by the reaction in favour of the literal and 
grammatical exegesis, which took place at, and progressed ever 
since, the beginning of the seventh century, in consequence of the 
extravagant length to which the allegorisers had gone, still 


' This Midrash is printed by the indefatigable Jellinek, in his Bet ha-Midrash, 
vol. i., pp. 86, 87. 

2 See the very elaborate article, Ashmodai, in his Erech Millin. 

3 Rashi, 4, is an abbreviation for pny nbw m4, Rabbi Solomon Yitzchaki, 
erroneously explained by Buxtorf, Rabbi Solomon Jarchi. He was born at 
Troyes, in Champagne, in 1040, where also he died, about 1105. Interesting 
sketches of him are given in Zunz Zeitschrift fir die Wissenschaft des Juden- . 
thums, p. 277, &e. 
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adheres to the traditional view of this book. He, too, maintains 
that Solomon was dethroned by Ashmodat for his sins, and when 
brought to repentance wrote this back, to reprove the worldly- 
minded of their folly, and to admonish them by his sad expe- 
rience to return to the Lord. 

As the commentary of Rashi abounds in grammatical and 
traditional lore, we give the following specimen of the first 
chapter : — 


Chap. i. 1. The words, éc.— Wherever 17 is used at the beginning of a 
book, it shews that it is full of reproof; thus, at the beginning of Deutero- 
nomy, ‘‘ These are the words (mn427) which Moses spake” (Deut. i. 1), which 
is seen from the words, and “ Jeshurun got fat and kicked” (Zbid. xxxii. 15). 
So also Amos, beginning with “‘ The words of Amos,” and continuing, “ hear 
this word, ye kine of Bashan” (iv. 1); the book of Jeremiah, commencing 
with “ The words of Jeremiah,” and going on, “ask ye now, and see whether 
a man doth travail with child” (xxx. 6); and, “ The last words of David” 
(2 Sam. xxiii. 1), which are followed by ‘ but the sons of Belial shall be all 
of them as the thorns thrust away” (Zpid. ver. 6). So here, ‘‘ The words of 
Coheleth,” are followed by, “ and the sun rises” (ver. 5), and “ all the rivers 
flow into the sea” (ver. 7), comparing the wicked to the sun, moon, and 
sea; so it is interpreted in the book Siphri, from which I gather that the 
context here speaks of the wicked, who are like the brightness of the sun, 
which ultimately goes down. There is also another interpretation there, 
viz., “ All the rivers flow into the sea;” what is meant thereby? “It refers 
to the idolaters, those fools who worship the waters, believing that there is 
something in them, because they see the ocean, that all the streams flow 
into it, and yet it is never full; and they do not understand that the same 
waters which flow into it come back again, for the waters of the streams 
which run into the sea are the same waters which have run before, for they 
return by a submarine passage, and go again upon the earth into the sea, 
and come back again under the sea; therefore the rivers never cease running, 
and the sea is never full; but there is no reality in the water.” Thus far 
the Siphri. nbnp, collector, because he gathered much wisdom. And so we 
find that he is called Agur: ‘‘ The word of Agur (i.e., gatherer) the son of 
Jakeh” (Prov. xxx. 1), because he gathered wisdom and brought it up 
again. Others, however, interpret ninp preacher, because he spoke all his 
words in an assembly. ‘King in Jerusalem,” i.e, the city of wisdom. 

2. Vanity of vanities, éc.— Coheleth complains, saying, respecting the 
creation effected in seven days, that it is altogether vanity of vanities. 
5am has a Chatuph Pattach, because it is construct,i.e., The utmost of all 
vanities. 41m is mentioned seven times in this verse, referring to the work 
of the seven days of the creation. 
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8. What advantage, éc.— yr is reward, advantage. nmn in exchange for. 
‘ynw sun, i.é., law, 80 it is called in Prov. vi. 23, “‘ the law is light.” Every 
labour for which he gives up the study of the law, what advantage is there 
in it? 

4. Generation goes, éc.— However the wicked man may labour and 
exert himself to oppress and rob, he does not destroy his works, for when 
this generation is gone, another generation comes, and takes all away from 
his children, as it is written, “the poor will rob his children” (Job xx. 10). 

But the earth abideth for ever.— And who are those that continue? The 
meek and the humble, who are bowed down to the earth, as it is written, 
“the meek shall inherit the earth” (Ps. xxxvii. 11). And the Midrash 
Tanchumah says that all Israel is called land, as it is written, “ ye shall be 
a delightsome land” (Mal. iii. 12). 

5. And the sun, éc. — When the sun rises in the morning, and sets in the 
evening, and travels all the night, then he pants to return to the same place 
where he rose yesterday, that he may rise there again. __ 

6. He goes to the, éc.—rmn is the spirit, tendency of the sun, called in 
French talent, comp. ‘“ whither the spirit was to go” (Ezek. i. 12). 

And upon his, de. —So it will also be to-morrow; the course or circuit 
which he ran yesterday he goes round to-day. He goes to the south 
always in the daytime, and comes round by the north in the night. He 
turns round alternately east and west; sometimes his course ig in the day, 
and sometimes comes round in the night; in the summer solstice he walks, 
and in the winter solstice the sun turns round. So are the wicked ; however 
the sun may shine, it will ultimately go down; however much that which 
appertains to them may go on and increase, their end is to return to the 
place of their defilement. From an unholy place they come, and to an 
unholy source they return. 

7. All the streams, éc. — All the streams flow into the sea; and the sea is 
not full, because they do not remain therein, for the great ocean is higher 
than any part of the earth, as it is written, “he that calleth for the waters 
of the sea, and poureth them out upon the face of the earth” (Amos ix. 6). 
And how can one pour out, if not from a higher place. to alower? And 
the streams flow in channels under the mountains from the ocean, and 
return again; and this is the meaning of the words, “ from the place to 
which the streams go, there they return again;” so is the wicked man, 
‘in all points, as he came, so shall he go” (v. 16). 

8. All, ée.— This refers to the third verse. If a man gives up the study 
of the law to employ himself in idle things, he will find them wearisome 
and unattainable; and if he is occupied with sight-seeing, his eye will not 
be satisfied ; and if with the hearing of the ear, his ear will not be filled. 

9. What was, ée.— Nothing is new that a man learns apart from the 
law ; he will find nothing but what had already been in existence since the 
six days of the creation. But he who studies the law will constantly find 
in it new things, as it is written, “Let her breasts satisfy thee” (Prov 
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v. 19); just as the breast, wherein substance is found as long as the infant 
uses it; and so we find in the Talmud (Tract Chagiga), that R. Eliezer ben 
Harkanus propounded things which no one ever heard before, not even in 
the mysterious vision of Ezekiel. 

- 10. There is, de. —If you meet anything apart from the law respecting 
which it is said, Behold, this is new! whereas indeed it is not new, for it 
has been in existence in days bygone, only there is no remembrance of the 
former things, therefore they appear to be new. So also things which will 
happen in the future, will not be remembered by the generation that will 
follow them. The Midrash Agadah expounds the words, “ there is no 
remembrance of the former,” of the Amalekites, whose remembrance has 
been destroyed, and the latter part of this verse, viz., “and to the latter,’ &c., 
of the Edomites, whose remembrance will be destroyed, as it is written, 
“And there shall not be any remaining of the house of Esau” (Obad. i. 18). 

12. I, the preacher, éc.—I was king of the whole world, afterwards only 
over Israel, afterwards only over Jerusalem, and afterwards only over my 
staff, because it is said, J was king in Jerusalem, but am no more now. 

13. And I gave my heart to know, inquire in the law, which is wisdom, 
and to understand thereby all the evil work which was done under the 

“sun, mentioned above. And I understood thereby that it is an evil occu- 
pation which the blessed God gave to the children of men, namely, “ life 
and death, good and evil” (Deut. xxx. 15). wip is an evil conduct, 
occupation. amv to occupy themselves. pr» may, however, be taken in 
the sense of dwelling, or it may signify meditation, thought, so also ya may). 
The word jn: means having it before them. 

14, nn mw breaking of the spirit, as “‘ be crushed (95), ye people, and 
be broken” (Is. viii. 9). rm talent. The end of every work terminates in 
pain of heart. 

15. The crooked, dc. — He who is perverted when alive, cannot correct 
himself when dead ; he who prepares in the day of preparation, eats on the 
Sabbath. And our Rabbins refer it to one who committed incest and had a 
bastard, or to a follower of the law who deserted it, being once right and 
afterwards became wrong. 

And he who separated himself cannot be numbered.— That is, he who 
separates himself from the number of the righteous cannot be numbered 

* with them when they receive their reward. 

16. I spoke, €e.— Now, having come down from my greatness, J set my 
heart to say, Who would have said of me that I should come to this position ? 

17. And I have set my heart now to know the nature of wisdom, and to 
what it leads, and the nature of madness and folly. mon madness, 
confusion, comp. mixed (172) with water (Is. i. 21). mow folly. 

I know now that there is a crushing of the spirit even in wisdom, for 
though a man relies much on his wisdom, and does not keep himself from 
forbidden things, the result is that he brings anger upon anger. I said I 
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will multiply horses, and not cause the people to go down into Egypt, but 
at the end I made them go down. I said I will multiply wives, and they 
will not turn my heart; and yet it is said of me that “ his wives turned away 
his heart” (1 Kings xi. 4). And it is also said that he relied much on 
his wisdom, and did many things; as it is written, “The man spake unto 
Ithiel, even unto Ithiel and Ucal” (Prov. xxx. 1). 


How much this eminent commentator has contributed to 
Biblical exegesis, and how far he has anticipated and influenced 
modern expositions, will be seen in the sequel; though, to form 
a proper estimate of what exegesis owes to him, a thorough 
perusal of all his writings is necessary. The painstaking and 
honest Gesenius recognised, though not fully, the merits of 
Rashi, and other Jewish expositors,' which bolder and more pre- 
judiced critics deny, mostly without reading their writings. 

1085-1155.—To Rashbam? belongs the honour of first eluci- 
dating the true design of this book. This distinguished Rabbi, | 
possessed of a highly cultivated and classical mind, clearly saw 
that i. 2-11 contains the burden of the argument; that it con- 
trasts the speedy passage of human life with the permanent existence 
of nature, thus shewing the advantage of the latter over the former ; 
that all the ensuing experiments recounted in this book to dispel the 
melancholy effect of this contemplation were useless, and that com- 
fort could alone be found in the calm enjoyment of life, in resigna- 
tion to the dealings of Providence, in the belief in a future state, 
when all that is perplexing in the present state of things shall be 
rectified. 

Rashbam moreover saw that the first two verses and epilogue 
of Coheleth were subversive of the Solomonic authorship of the 
book. But instead of adhering to this alternative, which could 
hardly be expected from an expositor living in a period when 


' See the Dissertation prefixed to his Manual, Hebrew and German Lexicon, 
8rd ed., Leipzig, 1828, and the translation of it by Dr. Robinson, in the American 
Biblical Repository for 1833. 

® Rashbam, D2wy, is the acrostic of yx ya Sxvow "1, Rabbi Samuel ben Meier; 
he was the grandson of Rashi, and was born about 1085, and died about 1155. 
See Zunz, zur Literatur und Geschichte, i., p. 70, &c. 
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historical exegesis was struggling hard to emerge from the abyss 
of allegory, he contented himself with the admission that these 
portions were added by others. The marvel is, that he has said 
and done so much. His style is simple and beautiful; and the 
commentary, which has only recently been published, by the 
praiseworthy Jellinek,* besides evolving the design of the book, 
also contains valuable criticisms. Yet all that Ewald said in 
noticing the book was, ‘ Although we cannot expect any very 
great profit from the learned Rabbins of the middle ages for the 
Old Testament hermeneutics of the present day, and especially 
from their writings upon such books as Coheleth and the Song 
of Songs, yet they deserve publication for the history of inter- 
pretation.”* We cannot say that if Ewald had perused this 
commentary he would have formed a different estimate of it. 
Every one acquainted with the writings of this very learned but 
very crotchety and prejudiced writer knows that he runs down 
every book which he has not written himself, or which does not 
repeat or does not eulogise what he has said. How different 
from Gesenius ! 

The following is a specimen of Rashbam’s commentary : — 

1. The words of Coheleth, dc.— Solomon is called Coheleth, because he 
gathered wisdom from all the children of the East, and was wiser than any 
man, as he is also called in another place, “ Agur (gatherer), the son of 
Jakeh ” (Prov. xxx. 1), Hing, because he was king in Jerusalem. 

2. Vanity of vanities, said Coheleth.— He has not as yet said it, except 
in these words, where he repeats them in order to shew, in general and in 
particular, that all is vanity. Parallel passages to this are found in 
Ps. exy. 1, “ Not unto us, O Lord, not unto us;” Ps. xciii. 3, “ The floods 
have lifted up, O Lord, the floods have lifted up ;” and Ps. xcii. 10, “ For 
lo, thy enemies, O Lord, for lo, thy enemies,” beginning first with the 
predicate, and then mentioning the subject. Because he is anxious to give 
the subject, therefore he brings it in the middle of the sentence, and then 


begins his remarks again. So it is here; he mentions the name of Coheleth 
in the first part of the sentence, and then resumes the subject and proceeds, 


1 Gommentar zu Koheleth und dem Hohen Liede yon R. Samuel ben Meier, 


herausgegeben von Adolph Jellinek, Leipzig, 1855. 
2 Jahrbiicher der Biblischen Wissenschaft von Heinrich Ewald, Jahrb. vii., 


p. 155. 
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These two verses were not written by Coheleth, but by him who compiled 
these words as they are at present. What he means by “ vanity of vanities” 
is, that he gave his heart to search and to investigate the affairs of this 
world, and found all vanity. 

8. What advantage, éc.— All these words refer to what is said below, 
“ Nothing is good for man but that he should eat and drink,” &e. (infra, ii. 4.) 
That is to say, all these works of man are vanity, and there is no work so 
good for man as that he should eat and drink, and rejoice with his portion. 
jm, What reward and advantage has a man from all his labour that he 
labours under the sun? for his end is to pass away and vanish from the 
world, and return no more. According to this explanation, there is a con- 
nection between this sentence and the sequel. ‘“ Under the sun,’ because 
there is no hiding-place from its heat, therefore he mentions it; and it is 
the same as the phrase “ under heaven.” 

4. One generation goes and another comes, for all die and return to the 
dust, but the earth remains for ever, that is to say abides, for it does not 
move from its place. 

5. And the sun rises. — In the morning he rises in his place in the east, 
and in the evening he goes down and sets in the west, and then travels all 
night, because he pants and hastens to reach his place by the time of the 
morning, where he rose to-day. And also to-morrow he will rise there, and 
travel under the sea from the east towards the south, and then go through 
the south and west until he turns and goes to the north till he reaches his 
place in the east. When the sun is in the north, and gradually approaches 
the east, the word 32D is properly used for it. 

6. Hound, éc.— This clause is a repetition of the words, “ he goes to the 
south and returns to the north,” that is to say, he returns and goes round | 
all the quarters of the world. “And on its circuits the wind returns,” so 
it always goes round again on its movements and courses, and goes round 
all the quarters of the world; but man is to-day here and to-morrow in the 
grave, and his works cease, so that he is remembered no more; therefore it 
is said, What advantage has man ? 

7. And the sea, dc.— ¥or if it were full, the streams would no longer 
dow into it. ‘To the place where the rivers go, there they go again.” So 
to-morrow they will go again into the sea, for they do not leave off their 
habit and course; but man leaves his course and habit, he vanishes away 
from the world. All this refers to “ What advantage hath man ?” 

8. “ All things, ée.— All the works of this world are wearisome, for no 
man can enumerate them all. “The eye is not satisfied with seeing,” for 
man looks out constantly, and hopes for new things. ‘‘The ear is not full with 
hearing.” The ear constantly hears, and desires to hear, the works which 
are done in the world. Because the ear is hollow, therefore the word xn, 
to fill, is used. OY is intransitive, weary, faint. Comp. Deut. xxv. 18. _ 

9. What was, de.— And what advantage has man in all this, since what 
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has been long ago that will be in the future, and what has been done long 
ago will be done again, for there is nothing new under the sun. 

10. Is there anything, dc.—If there be anything of which it is said, 
Behold there is something new, it is not true, for such a thing has happened 
long before us. 

11. There is no remembrance, éc.— This refers to the question, What 
advantage has man? D31txy, i.c., the children of men who were born before us 
in this world have no remembrance, since they have been dead long ago, 
and their memory is lost, And also succeeding men (©27¥9), those who 
will come after us, will not be remembered by those who will follow them, 
for all die, and will be remembered no more. For if a man dies to-day, 
there will not be born another man like him, since men are not like each 
other ; but other defunct creatures are remembered, for when one of them 
dies to-day, another is born like unto it; therefore those who see it say, 
“This creature is like unto the one which died ;” hence there is a difference 
in this respect between rational and irrational creatures. For this cause it 
is said, What advantage has man? 

12. I, Coheleth, dc. — Because I was king, and had leisure on account of 
my greatness. 

13. And I gave it, dc.— To enquire in the works of the world, and I 
found that it is an evil employment which God has given to man to occupy 
himself therewith 2Y is from 7, changing the = into a4, and inv? is 
from the same root (722), therefore the repetition is idiomatic, just as 
we find }22 7137? from 722. and p22 1222 from 722, both having the same sig- 
nification. 

14, mm mw, The inclination of the spirit. myyzis from TY, to desire, just 
as n7 is from 727 to liken, and may from 72¥, to humble, to afflict. ™ is 
talent in French. : 

15. The crooked, éc.— If a man has perverted his works, he can never be 
right in his works before God. And he who has omitted anything, the 
omission can never be counted among the other things which he has 
dutifully discharged. 

16. I said in my heart, éc., i.e., x»wye = pensai moi in French, Wor, thus 
I said. %2>Y more than all the wise men who were before me in Jerusalem 
before I was born. 

17. And I gave my heart, de. — nv, i. ¢., N97? comp. bow my nyt. The 
word m5 has the same meaning as in chap. ii. 2. m2”, wisdom. The 
words are repeated, because of the former phrase, to know wisdom, which is 
repeated. V2, gratification, inclination, like ™™); and as 7}, from 
maz, to desire; jV28, from Ty, to want ; WY, from TY, ta be above ; }*7), from 


m0, to meditate; so VP, is from TY}, to desire. 
18. For in much, éc.— Because of much wisdom a man thinks deeply 
about everything which the eyes see, and therefore he is much irritated. 


"DY is a repetition of the same sentence ; because he increases much wisdom 
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and much knowledge, he meditates and pries into the works which God has 
done in the world, desiring to know why he made them thus; because he 
does not understand them, hence he is irritated, and increases his pain 
through the multitude of his thoughts. 


'The difference between Rashbam and Rashi is remarkable, 
and shews the striking progress Biblical exegesis has made. 
Whilst the grandfather constantly refers to the Midrash Tan- 
chuma, the Midrash Agadah, and the Rabbins whose allegories 
he adopts, the grandson has not a single allusion to the Midrash, 
but firmly adheres to the text and context, tracing the logical 
sequence of every verse, and explaining the difficult grammatical 
forms and words. 

1092 —1167.— It cannot be said that Ibn Ezra or Rabe,’ as 
he is sometimes called, did as much for evolving the design 
of this book in the Spanish school of exegesis, in which he 
deservedly occupies so distinguished a position, as Rashbam has 
done for it in the Germano-French school. 

Tbn Ezra, too, maintains that Solomon wrote this book in his 
old age, to give the new and rising generation the benefit of his 
past experience.” As to the design of Coheleth, Ibn Ezra 
believes that since the works of God, though good in themselves, 
do not produce a good effect upon all men, owing to the various 
dispositions, modes of thinking, cc., dc., of the recipients, —just 
as the same sun which bleaches the garment tans the face of the 
fuller, — the Lord inspired Solomon to explain these things, and to 
teach the right way, to shew that all the devices of man are vanity, 
that the fear of God can alone make him happy, and that this 
fear can only be obtained by the study of wisdom. 

The following is Ibn Ezra’s introduction to Coheleth, and the 
first chapter of his commentary : — 


1 Rabe, v1’), is an abbreviation for Rabbi Abraham ben Ezra, xuv pomMaya 
He was born in Toledo, in 1092, and died in Rome, in 1167. See Reland, 
Analecta Rabbinica; Vitee celeberrimorum Rabbinorum, pp. 69-80; Ersch und 
Gruber, Encyclop. i., pp. 79-84; First, Biblioth, Judaica i., pp. 251-257. 

TT DD YFYD ap) P DNIT nT WX’ Yxd NIT yo mom. 9 WY ADO IY 2 
See his commentary on i. 12. 
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PREFACE TO ECCLESIASTES. 


The way of life is above to the wise, that he may depart from hell beneath. 

As a captured stranger longs to return to his own country, and be with his 
-own people, so the intellectual spirit pants to get up to the highest stages, 
until it reaches the abode of the spirits, which dwell not in houses of clay. 
For bodies are compared to houses, whose foundations are in the dust, hence 
we find “angels, whose dwelling is not with flesh.”— (Dan. ii. 11.) This 
is the case when the spirit— washed and purified from the impure lusts of 
the flesh, which are despicable, and defile holiness, lowering it into the 
depths of hell — determines to know its origin, and to see its own mystery 
with the unclouded eye of wisdom, so that that which is afar off is brought 
near, and the night becomes like the day; then it will be prepared to know 
truths comprised in faithful words, which will be indelibly engraved upon it in 
its separation from the body, for the writing is the writing of God, therefore 
the spirit sent into this world is confined in the body until death. All this 
is for its own benefit, and although it suffers for some years, yet it will rest 
and rejoice world without end. 

All works are divisible into four classes:— 1. Altogether good. 
2. Good for the most part, but having also some evil. 3. Altogether evil. 
4, Evil for the most part, but having also some good. The first class is 
the portion of the sons of God, the second belongs to men on earth, and 
the two remaining have no existence, for the Lord God could not create 
anything but what is good. Everything being good, as a whole, as it is 
written, ‘‘ And God saw everything that He had made, and behold it was 
very good” (Gen. 1 31). And if there was some evil amongst it, it was 
slight, for it is not compatible with divine wisdom to withhold much good 
because of a little evil. The cause of the evil, however, lies in the imper- 
fection of the recipient, and we cannot compare the works of God to any 
other work but his own, since all are his own works. Thus we find that 
the sun makes the spread out cloth white, at the same time that he makes 
the face of the fuller brown. Here, then, the same operation comes from 
the same operator, and yet there are different results, because the recipients 
are different. 

The thoughts of men differ in proportion to the difference of the nature 
of their bodies; and their different natures again arise from the various 
conditions of the heavenly bodies, and the place of the sun, and those 
which are influenced by him, and by various climates, religions, and food, 
and many other innumerable things; and yet every one thinks himself right. 

Therefore the Lord God of Israel has stirred up the spirit of Solomon, 
his friend, to explain desirable things, and teach the right way. 

For no work made by a creature can stand, as in fact no creature is able 
to create any substance, nor to annihilate any; all the works of the 
creature being only imitations and non-essentials; as, to separate that 
which is united, and unite that which is separated, to set in motion that 
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which is at rest, and to set at rest that which is in motion. The works of 
man are therefore altogether nothing and vanity, except to fear the Lord. 

No man can attain the fear of the Lord, unless he ascends the ladder of 
wisdom, and is built and established on understanding. 


COMMENTARY. 


Chap. i. 1. The words, éc.—It is written that Solomon “ spake three 
thousand parables, and that his songs were a thousand and five” (1 Kings 
iv. 82). Now, a parable is a thing with which another is compared, as we 
find, “Put forth a riddle, and speak a parable unto the house of Israel” 
(Ezek. xvii. 2). Here the parable is the great eagle, and the thing com- 
pared with it is Nebuchadnezzar. But the expression (1S) song is generally 
placed at the beginning, and (127) word in the middle; but because Solomon 
was desirous to indite words which should impress the heart, he began with 
the expression (121) words. 27, words, has not, however, always the same 
importance, as may be seen either from the following verse, or from this 
verse itself. Here the following verse also shews the impressiveness designed 
in the first verse. Ooheleth is Solomon, for there was no other king of the 
sons of David, the anointed of the Lord, besides Solomon; he was called 
Coheleth (n23p), because wisdom was gathered in him. He mentions the 
residence of his dominion, because it was his glory, as we find the king of 
Jerusalem was called Melchisedec; for Jerusalem was called Salem, as is 
evident from Ps. Ixxvi. 2. 

2. Vanity of vanities, de.— By vanity (°2}) Coheleth describes the empty 
things of this world, and °29 is construct to 0920, although there are no 
Segoleth nouns which change in the construct, except 4238) 1m (Exod. 
vii. 28), O21 ND (Isa. xxvi. 20), FHT THOD (Hab. ii. 15), and even these 
have a Patach, and the word in question has Tzere. The repetition of the 
same noun in the genitive plural is used either for superlatively good, as 
own W20, King of Kings, i.e, the highest king; or for superlatively bad, as 
orjay 72, servant of servants, i.e., most abject servant ; hence O27 510 vanity 
of vanities, denotes utmost vanity ; so also Ni7Y) ONDA Wry 073 WD OW 1a AT ys 
Tm 27 97, surely men of low degree are vanity, and men of high degree are 
a lie; to be laid in the balance, they are altogether lighter than vanity (Ps. 
Ixii. 10), the » in "772 being the comparative, as the » in Dywrva 125) MD b3n, 
more than all who were before in Jerusalem (Eccles. ii. 9), and in 20 
nowy 1222, T have more understanding than all my teachers (Ps. cxix. 99), 
meaning, if men were to be put in a balance with vanity, they would be 
lighter than vanity. Tho repetition, “ vanity of vanities,” indicates per- 
petuity, as “the floods have lifted up, O Lord, the floods have lifted up 
their voice” (Ps. xciii. 3), and “they compassed me about, yea, they com- 
passed me about” (Ibid. cxviii. 11). That it should not be said, Granted 
that there is vanity in the things of this world, but there is solidity as 
well, he therefore adds, all is vanity. 


eS 
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3. What advantage, ée.— ym is according to the analogy of ji, and 
is derived from the verb, the » of which is defective (i.e. “p), as is evident 
from the Hiphil. The meaning is, since all is vanity, what profit has man 
from all his work. The sense of the phrase, under the sun, is revolving time ; 
for the sun alone is the cause of time, since the day depends upon the sun, 
from its rising to the setting thereof; the night, too, is from sunset to 
sunrising, whether the moon and the stars are seen or not; so also seedtime 
and harvest, cold and heat, summer and winter depend upon the inclination 
of the sun, whether northward or southward. Although the moon has strong 
influences upon rivers and aqueous plants, and upon the human brain; 
although Pleiades has binding influences, and Orion loosing influences ;1 
yet all their influences put together, when compared with those of the sun, 
are like one of its many parts. Although the sun is one, yet its influences 
differ, both according to the changes of the hundred and twenty planets 
which form the seven planets, and according to the change of the course of 
all of them, caused by the motion of the greatest sphere which projects. 


’ Therefore the position of the heavenly bodies will never be found alike, 


even for one moment. Hence it is written in the book Yetzirah, cap. i. § 4, 
“Two letters build two houses, three build six, &c., &c., till the mouth 
cannot tell, nor the ear hear, this endless transposition and multiplication.” 2 
But the labour of searching after wisdom, in order to enlighten the mind, 
has an advantage; for the spirit of man is not subject to the sun. 

4. One generation, éc.— Because everything under the sun is composed 
of four elements, from which they proceed and to which they return, viz., 
fire, air, water, and earth, these four are adduced; and the earth is 
mentioned first, because she is as it were the mother; then the sun is 
mentioned, the abode of fire, because of its great heat, and this is the 
generating fire; then the air and the water. Respecting the earth, Coheleth 
says that all things created out of it will return to it, just as we find, “ Dust 
thou art, and unto dust thou shalt return” (Gen. iii. 19); and that the 


1 According to Ibn Ezra on Job xxxviii. 31, Pleiades has the power of con- 
solidating vegetation, and Orion of dissolving it. 

2 What the book Yetzirah — which Ibn Ezra quotes — means by “ two letters 
form two houses,” is, that two letters yield to combinations or transpositions, 
é.g., 18 and Ni; three yield six, ¢.g., DON, DWN, WND, NWN, ONW, and xow; four 
yield twenty-four, and so on. In order to ascertain how often a certain number 
of letters can be transposed, the product of the preceding number must be 
multiplied with it, Thus— 


Letter 26 LS 2 
3 3te eS 6 
Li Xo Oi 24. 
5x 24= 120 
6 120 720 
7 < 720 = 5040, and so on. 
H 


50 INTRODUCTION. 


earth will continue undiminished as long as one generation comes from it 
and another returns to it. It may be that the word 1} means sojourners ; 
thus we find “ to dwell in the tents of wickedness” (Ps. 1xxxiv. 10).1 

5. The sun rises, dc. — Mathematicians have long since propounded, that 
all visible creatures are divisible into ten parts, and the sun is the greatest 
of all, and there is none like it; it is the root in the universe, just as the 
point is in geometry, and the number one in mathematics; and the sense 
is, although the sun has a motion rising and setting, it returns back to its 
former place, and the place in which the sun rises to-day is nearer than the 
one in which it will rise to-morrow ; and lecause its motion is to the north 
and south, therefore it rises twice a-year in one place, and once from the 
extremity of the south, and once from the extremity of the north, thus 
completing a year. But though this is also the case with the moon, the 
five planets, and all the heavenly bodies, yet is the sun alone mentioned, 
because of its being the greatest, as we find, ‘“‘in them has he set a 
tabernacle for the sun” (Ps. xix. 4), not mentioning the stars. ‘SI means 
panting, comp. 7 TpNw wp) mx, at her pleasure she snuffs up the wind 
(Jer. ii. 24), thus, as it were, panting after air in her desire to return to 
the place. ; 

6. It goes, dc.— Some say that this verse also refers to the sun, which 
goes to the north and to the south, and explain 1% to mean the side ; 
but this is incorrect, as is evident from the words, 17 2 ynDPID 4}, and 
the wind returns upon its circuits; the whole verse therefore refers to the 
wind, which moves to the north and to the south, when it goes round from 
the south to the north by the east, and when ‘it goes from the north to the 
south it goes by the west, therefore Coheleth says, M7 7217 12ND AID, round 
round goes the wind; and at the end of the year it turns again on its 
circuits, when the sun turns, which is the cause of all the motions of the 
wind; and the navigators know these things, for these motions vary in the 
same manner every day in the year. 

7. All the rivers, dc. — Although all the streams flow into the sea, yet it 
does not overflow, so as to transgress the law and cover the earth, because 
the waters which flow into it return constantly to their own place, for there 
is evaporation constantly rising from the sea to the sky, which forms the 
clouds ; the sweet waters only ascending because of their lightness, and the 
vapour is converted into rain, as it is written, ‘‘ He calleth for the waters of 
the sea, and poureth them out upon the face of the earth” (Amos v. 8) ; and 
the waters of the springs are from the rain, and the streams are from the 
springs, as we see in the time of drought that most of the springs are dried 
up; and again we find it written, “The brook dried up, because there had 


! Ibn Ezra means thereby all living beings which have their temporal abode 
upon this earth, including all animal and vegetable life. This explanation of 
a1, everything that sojowrns, that moves about upon the earth, is also followed by 
Mendelssohn and Preston. 


sa See 
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been no rain in the land” (1 Kings xvii. 7); and this explains how the 
streams return again from the place whither they went. And Solomon has 
not explained the cause of the waters returning to their place, just as he 
did not explain the cause of the sun returning from the west to the east ; 


- whether it is above the sky, or from the sides, or it is below the earth, being 


an orb, and placed in the midst of the highest sphere; for all these things 

require proofs, or such an explanation of everything seen by the eyes as not 
to require proof. And the object in mentioning these four, viz., the sun, 
which is the element of fire, the air, the water, and the earth, is because all 
things existing under the sun — plants, beasts, men, the fowls, and the fish 
of the sea—are all formed of them. And if the elements return back to 
their own place, where they formerly were, how can those abide which 
were formed of them ?,and as the creatures are vanity at their beginning, so 
they will be at their end; and if man is vanity, much more so is his work, 
which is accidental, and still more his thought, which is an accident of an 
accident, as it is written, ‘‘The Lord knoweth the thoughts of men that 
they are vanity” (Ps. xciv. 11). 

8. All, de.— Some interpret DPX transitively, wearying others, according 
to the analogy of O'%, but this is incorrect, for DYP is neuter, as the other 
instance, 921 YY, faint and weary, in Deut. xxv. 18, shows: and if it were 
as they interpret it, it ought to have been O'y2, the Viel, comp. 72D YPN x, 
do not weary these (Josh. vii. 3); but DvP is intransitive, meaning that 
the things themselves are faint and defective, there is no strength in 
them, therefore man cannot describe them. Having described the four 
elements, which continue in the same position, and if they are set in 


_ motion they return again at the end to their former position; knowing the 


general principle and the particulars ensuing therefrom, that they do not 
continue one moment in the same position, therefore, no man is able ta 
describe them. 

And the eye is not satisfied with seeing them; for the cause of the eye 
seeing objects is that they are reflected in the pure air. And they do not 
abide even one moment. The ear is not filled with hearing the particulars, 
for the cause of hearing is also the entrance of the air containing the forms 
of the sounds, and these two cannot abide; therefore the eye cannot 
master them in their particulars, nor can the ear hear all their numbers, 
because they are innumerable to man, for the Creator alone knows both 
generals and particulars, for they are all the works of His hands. 

9. That which was, éc.— The singer (David) said of the heavenly Being, 

that “He commanded, and they were created; He hath also established 
sthem for ever and ever” (Psalm cxlviii. 5); and of the earthly beings he 
said, that “ His name alone is excellent” (Ibid. v.13). That is to say, they 
are altogether vanity. The words “ what was will be” refer to the spheres 
and their hosts, for they are like wheels continually turning round, and 
their beginning is like their end, and their end like their beginning. 
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What was done will be done.— This refers to the different kinds of beings, 
viz., man, horses, every species of animal and vegetable life, the propagation 
of which depends upon the motions of the heavenly bodies. As long, 
therefore, as these heavenly bodies abide, these kinds will also continue in 
the same way, being formed according to these heavenly bodies. And the 
meaning is, “ Although 1 cannot enumerate the particulars, the generals 
are observed, known, and described; and in this way it is seen that the 
upper and lower worlds continue in the same manner, and there is nothing 
new.” 

10. Is there, de. — is frequently found to denote something RARELY met 
with; comp. PIT TP Ww}, and when it rarely happened that the cloud 
rested, &c. (Numb. ix. 20); FDw2) WED wh, it sometimes happens that one 
scatters and yet inereases (Prov. xi, 24); JW YW], tt sometimes happens 
that a wicked man is prolonged in his wickedness (Eccl. vii. 15), for, generally 
speaking, “the years of the wicked are shortened” (Prov. x. 27). If any 
thing should seem new to one, the same has already happened before. 
ond) means times, ages; thus, DM” WS, rock of ages (Is. xxvi. 4); ]M220 
ony a mi, thy kingdom is a kingdom of all ages (Psalm exlv. 18) ; 
pny nywn, a salvation for ull ages, i.e., everlasting (Is. xlv. 17). 

ll. There is no remembrance, éc.—If it is questioned whether such a 
novel thing has actually happened in former days, it is because there is no 
remembrance of former things; which will also be the case with the things 
that will take place in days to come, they too will be forgotten at a later 
period. Hitherto Solomon spoke in general, and now he begins to take 
up specifically those things which oécurred to him. 

12. I, Coheleth, dec. —The contents of this book shew that Solomon 
wrote it in his advanced days, and appeals as it were to the new and rising 
generation, and tells them, ‘such and such things I have tried in my 
lifetime, and forsooth I could try everything because of my being king.’ 
Over Israel is mentioned, because there was always among them prophets 
and wise men, such as the children of Zerach,' and not as the sons of Kedar 
who dwelled in tents, and thereby shewing that he was king over a wise 
and intelligent people. Jerusalem is mentioned, because its situation is 
advantageous for the reception of wisdom. It is known that the habitable 
world is divided into seven parts, and there are no men with proper 
faculties to acquire wisdom except in the three central parts, for the 
foremost and the hindmost parts, being either too hot or too cold, interfere 
with the nature of man. It is, moreover, known that the latitude of 
Jerusalem is 83 degrees, and this is the centre of the habitable world, for 
habitation is impossible except beyond the degrees where the sun inclines 
either in the north or south. 

13. And I gave my heart, éc.—It is better to connect this verse with 


' Ethan, Heman, Chaleol, and Darda, the celebrated sages, who were contem- 
poraries with Solomon. Comp. 1 Kings v. 11; 1 Chron. ii. 6. 
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what follows ; and the meaning is that he searched after knowledge. ‘Chis 
is the sense of "N}, Comp. PNT VAD, from searching out the land (Numb. 
xiii. 25), ie., to see desirable things, and the source of all things, though 
this is an unpleasant task, since men are often employed in unprofitable 
things. mip), to be employed, is from the same root as wv, employment. 
Some, however, maintain that it is from the same root as NY, afflicted, and 
say that the verb has here the same signification as in 1) 12D 2", I was 
greatly afflicted (Ps. cxvi. 10), and xy jixi mw, he humbled the pride of 
Israel (Hos. y. 5). But it is more likely that it denotes to testify, as T2y0-Nd 
72, thou shalt not testify against thy neighbour (Exod. xx. 16); and even 
22, in Ps. exvi. 10, is to be taken in the same sense, just as we find 27x }», 
and Job declared (Job iii. 2), and this is evident from the immediately 
following words, 572 ‘M72N 2», J have said in my haste; compare also yw? 
D2), x, the Lord will hear them (Ps. lv. 20), i.e. he will testify against 
them. And when Coheleth had employed himself with discovering the 
nature of things, he found that they were vanity and striving after the 
wind. The meaning of the phrase under heaven is the same as under the 
sun. It may be that in the words under heaven, as in under the sun, 
Coheleth alludes to the upper sphere, where all the heavenly hosts are. 
Now the knowledge of astrology is connected with the forty-eight forms of 
the sphere, and after Coheleth had employed himself to learn by this science 


_the nature of all things which are produced by the power of heaven, he saw 


that it was a sore and difficult employment, because of the limited knowledge 
which man has, to enumerate the causes and effects, as there is no number 
to the heavenly hosts, and the ancients knew no more than 1022. This is 
moreover proved by the connection of under heaven with there is an appointed 
time for everything in iii. 1. So also is the phrase to be understood in 
3s 

14. I saw all the, de. —The meaning of 1 ™») may be the same as 
DRA mH Ah ones, Hphraim feeds on wind, and follows after the east 
wind (Hos. xii. 2), i.e., feeds upon that which neither profits nor satisfies ; 
mn, wind, means emptiness, because the wind escapes in various directions, 
so that no man can Jay hold on it; thus we find they sow wind (Hos. viti. 7), 
and the wind passes over it (Ps. ciii. 16). It is, however, more likely that 
my, as YI, signifies thought, just as ™O71 and }*93, two different forms 
of 75, have the same meaning. 

15. The crooked, éc.— MY is participle passive, according to the analogy 
of 127%, and may be derived from two different roots, one regular (nly), 
and the other irregular (™yY), signifying the same thing. The word jipn? is 
intransitive, and, according to the first interpretation of the two preceding 
verses, the meaning is, having seen that everything is vanity, this vanity 
cannot be rendered solid, for that which is defective cannot be rectified, 
because its nature is radically defective ; and he who is defective cannot be 
numbered with the perfect. This interpretation implies an omission of 


54 INTRODUCTION. 


bya, man, before PON, or takes pH as an adjective ; as UN, the first, and 
yn, the last. yo may also be regarded as referring to MY); so that niyo 
by itself would denote naturally defective, and JON} NY, accidentally defective. 
If we, however, adopt the second interpretation, viz., that man is born in — 
defective circumstances, then man has no power to perfect himself, and it is 
found that he who occupies himself with the investigation of the nature of 
things by the operation of the heavenly bodies, occupies himself uselessly ; 
and this is the case with most men and most of their works. 

16. I said, éc.— Because the heart is the habitation of the spirit, and is 
created first in the body —for it is like a king, and the intellect like its 
minister — therefore it is used for wisdom, and knowledge, and taste, and 
the operation of thought being the first receptacle of the heavenly soul; just 
as lips are used for language, because words proceed out of them. Hence 
it is said, “A wise prudent heart” (1 Kings iii. 12), “‘ He who buys a heart 
loves his soul” (Prov. xix. 8). 

I have increased and added wisdom, i.e., he compiled and learned the 
wisdom of the ancients, and added to it. 

And my heart saw much wisdom, i.e., which he did not compile. The 
adverb 7270, like 027, is construed both with the singular and with the 
plural, comp. 7 72972, for they shall be many (infra, xi. 8), the infinitive 
absolute has a quametz; comp. 728 7297, multiplying, I will multiply (Gen. 
xO.e0 Ale 

17. And I gave, de. — Having learned wisdom, and added to it, I gave 
my heart to know the nature of folly (comp. OP2 19m, and he feigned him- 
self mad in their hand (1 Sam. xxi..14), and the nature of wisdom, which is 
the opposite of folly, although this also is a vain striving). 

18. For in much, de.— Because when he sought to know wisdom, he 
found that the wise man, who understands the affairs of the world through 
his great knowledge, has constant provocation and pain, and has no pleasure 
in his children, because he knows that their end is to die, either in his life- 
time or afterwards; nor does he rejoice in riches, which fly away like a 


bird, and cannot help or save in the day of trouble; and the day of death 
stares into his eyes. 


It will be seen from this specimen, and still more from other 
parts of the commentary, that the peculiar philosophical and 
astrological notions which Ibn Ezra entertained greatly inter- 
fered with his tracing the logical sequence of the text, inasmuch 
as he constantly introduces his favourite theories into the decla- 
rations of Coheleth. Still, the commentary is a masterpiece, 
and a storehouse of varied learning. It contains more gram- 
matical and lexicographical lore than any modern exposition of 
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Coheleth we have yet seen, and some of his ingenious criticisms" 
deserve the greatest attention of grammarians. 

Thus, in trying to explain why the superior power of wisdom 
is characterised as excelling the strength of ten mighty men 
(chap. vii. 19), Ibn Ezra remarks — 


The number ¢en is mentioned, because it is the arithmetical completion, 
as this decade is the highest of all, for all above it are merely units. More- 
over, since the main strength of a thing lies in its beginning, middle, and 
end, the x (one) being in Hebrew the first or beginning, the » (ten) the end, 
and the m (five), together with ) (six), form the middle {of this number ten] ; 
hence these four letters x constitute the original vowels; and no word or 
syllable can be pronounced without one or the other of these letters." 


On xii. 5, Ibn Ezra disputes the existence of diminutives in 
Hebrew. He says — 


R. Adonim ben Temim, the Babylonian (who flourished at the end 
of the 10th century), whose soul is in Paradise, maintains that 721°2x is 
an epithet for the human spirit; and he thus analyses it—j?28 is adjective 
mas. and 7228 the fem. ; and if thou wantest to make it diminutive, it will be 
m*1x, the proper names 712728, Aminon (2 Sam. xiii. 20), and 03, Gashmu 
(Nehem. vi. 6), he says are also diminutives. But this is poor grammar, 
since there is no word in Hebrew which can be made into a diminutive; 
and if the genius of the Hebrew languages had admitted of making diminu- 
tives, we should have found hundreds and thousands of them in the 
Scriptures. Now }i22x, Amnon, and 79x, Aminon, are two names of the 
same individual, just as 71%, Shelomo, and y278, Shalmon, 3x, Abshai, 
and ‘2x, Abishai, 1228, Abner, and 1Y18, Abiner. As for the ) in wma, 
Gashmu, it is redundant, as in 4m, Jethro, t.q., 1, Jether? 


Ewald, who sneers at the Rabbins of the middle ages, will be 
surprised to find his theory about NINN (Hebrew Grammar, 
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§ 167), propounded by a Rabbi of the tenth century, and so ably 
opposed by another Rabbi of the twelfth century. 

1100. — From the constant remarks of Ibn Ezra, — some say 
(DUN W, ii, 125 iii, 1. 18; iv. 12.17; v.19; ix. 17; x. 4, 
al.), some interpret it (DWIDID W, iii. 11; iv. 19; v. 1. 2.5; vii. 
1.19; viii. 5. 8.10; x. 1, al.), most interpreters (DW DIT AV), 
iv. 17; x. 6, 9), one of the interpreters says (DWIDINT i> TIN, 
ii. 16; x. 17), &c., —it is evident that numerous commentaries, 
which are now lost, have been written on this book in the tenth, 
eleventh, and twelfth centuries. Would that we at least had a 
history of the various views which those forgotten commentators 
entertained concerning Coheleth! It would no doubt have 
formed a curious and valuable addition to the literature of 
Biblical interpretation. However, one of these views is preserved 
by Ibn Ezra, who tells us in his commentary, chap. vil. 3, 
that* — 


In consequence of the difficulties and apparent contradictions of this 
book, as, for instance — 


In one place he says — In another he says the reverse — 

Anger is better than laughter vii.3 Anger rests in the bosom of 
fools : : : Baile’, 
In much wisdom is much anger i.18 - Remove anger from thy heart xi. 10 

It is good and comely to eat It is good to go to the house 
and drink “ 2 She ven llrs of mourning . sp ile 

I praised mirth . ; - viii. 15 To mirth I said, What avails 
she ? : 6 i i dee 

What advantage has the wise There is an advantage to 
man over the fool ? i eS wisdom over folly . = Siel3 

I praised thedead . . iv.2 A living dog is better than 
adead lion . : Pri pe Bc 

There is no work, nor ac- There is an appointed time 
count, nor knowledge, nor for every thing there ty 


wisdom in the grave ca abes ihG) 
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Tn one place he says — Tn another place the reverse — 
It shall not be well with the There is a wicked man who 
wicked, and he shall not prolongs his days im his 
_ prolong hisdays . . Wil. 13 wickedness. ‘ . vii. 15 
It shall be well with those There are wicked to whom it 
who fear God . : Sw ko happens according to the 


doings of the righteous . viii. 14 


And many more like these will be found by an attentive reader, for which, 
as the wise men of Israel of blessed memory tell us, the sages wanted to 
make this book apocryphal, though it is well known that the least among the 
wise will not write a book and contradict himself in it. WHurREFoRE, ONE 
OF THE COMMENTATORS EXPLAINED Coheleth (NJ?) BY ASSEMBLY, AND MAIN- 
TAINED THAT THIS BOOK WAS COMPOSED BY THE DISCIPLES oF SoLoMON, AND 
CONTAINS THE DIFFERENT OPINIONS OF EACH or THEM. But this opinion is 
utterly inadmissible, because the words “ Coheleth was a wise man” (xii. 9), 
shew that it refers to a single individual. So also ‘‘ Coheleth was desirous 
- to find acceptable words” (xii. 10), and especially “I, Coheleth, was king.” 
(i. 12), are most conclusively against it. 


It will be seen, from this view of Coheleth, that as literal 
and grammatical interpretation progressed, the sceptical pas- 
sages in this book, which were so easily converted into 
orthodoxy by the allegorisers of former days, became more 
and more perplexing. 

1135-1204.—The great philosophers of the twelfth and 
thirteenth centuries, who created a new epoch in Jewish litera- 
_ture, now began to grapple with these hard sayings of Coheleth, 
which they occasionally quote and explain in their respective 
works. Thus Maimonides,” in his More Nebochim, ii. 28, 
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1 Maimonides, or Rambam, 02’2, as he is also called, from the initials of 
yo" 2 Mw 25, Rabbi Moses ben Maimon, was born on the 30th of March, 1135, 
= i 
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defends Solomon from the heretical opinion, as deduced from 
Coheleth, i. 4, that this world has existed from all eternity. As 
the Rev. Theodore Preston, who gives this part of Maimonides’ 
work,’ has so wofully mistranslated it, we have been obliged to 
make a new translation, which is given in Appendix IIL, 
together with his version and the Hebrew. 

1142. — Nathaniel, called in Arabic Abul-Bareat Hibat Allah 
b. Malka, who was the medical Corypheeus of the Mahommedan 
dominions in the twelfth century, as well as a distinguished 
philosopher and Hebraist, and who was designated “the only 
one of his time,” Wachtd-al Zeman, because of his extraordinary 
services, now tried his skill on this difficult book. His com- 
mentary, which is written in Arabic, has never been published, 
but the MS. is in the Bodleian Library, Oxford. Isaac Ibn 
Ezra, son of the immortal commentator, celebrated Abul-Barcat’s 
commentary on Coheleth in a poem, in which he declares that 
this Solomonic book will henceforth (1143 A.D.) go by the name 
of him who has so successfully unlocked its meaning.” Some 
idea, however, may be formed of the merits of this commentary 
from the following specimen, quoted by the learned Pocock in 
his Note Miscellanee ad Portam Mosis :°*— 


TM PPM. FRY WT yD JX Sepp orpoy 25x) Prune Dp yy ay yTy 1D ONpp 
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Dixit, Quis noit, &c., via increpationis et aversationis ipsorum, quasi diceret, 
Quisquis noverit, ac pro certo habuerit, Spiritum hominum ascendere sursum, 
ac servari ipsum apud Creatorem usque ad diem resurrectionis, qui tum in 


in Cordova, and died 13th December, 1204. An instructive sketch of the life and 
labours of this most illustrious philosopher is given by Jost, in Herzog’s Real- 
Encyclopadie fir Protestantische Theologie und Kirche, vol. viii., p. 691-697 ; 
Graetz, Geschichte der Juden vi., p. 310. 

. The Hebrew Text, and a Latin version of the Book of Solomon ealled Eccle- 
siastes; with original Notes, philological and exegetical. London, 1845, p. 18. 

* Comp. Zeitschrift der Deutschen Morgenlandischen Gesellschaft, Jahrgang, 
1859, p. 711; Graetz, Geschichte der Juden, vi., p. 303. 

3 The theological works of Dr. Pocock, London, 1740, vol. i. p. 196. 
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corpus suum ipsum remittet, spiritum autem jumenti non iterum reverti, 
sed descendere in imum terre instar corporis quod tabescit et dissolvitur ; 
hee cum certd noverit, oportet illum non se jumentorum more gerere, et 
cupiditatibus suis indulgere, cum sciat Deum de ipso rationem sumpturum. 


1270.— The celebrated Zohar, or the Talmud of the Kabbala, 
as it is aptly called, which, as is now critically certain, Was 
compiled in the second half of the thirteenth century,} also refers 
to the hard sayings and apparent contradictions of Coheleth, and 
attempts to overcome the difficulty by resorting to the hypo- 
thesis, that Solomon quotes the language of ignorant unbelievers to 
expose their folly. Chap. iii. 19, is thus commented upon : — 


Solomon did not say this for himself, as the other words, but he repeats 
here the words of the worldly fool, who says so. And what do they say? 
That “ the destiny of man and the destiny of beasts,” &. They are fools, 
~ because they know not, nor do they enquire into wisdom; they say that this 
world goes on by chance, and the Holy One, blessed be He, takes no cog- 
nisance of it; but that “the destiny of man and the destiny of the beast is 
the same, and the same destiny happens to all.” And as Solomon knew 
these fools who spoke in this manner, he called them beasts, for they 
degraded themselves into mere beasts by uttering such sentiments.® 


This attempt to explain away the obnoxious passages, is sub- 
stantially the same as the one mentioned by Ibn Ezra (vide 


1 For the development of the Zohar see Jost, Geschichte des Judenthums, &c,, 
vol. iii., p. 74-81. Preston’s remark on Mendelssohn’s Introduction (p. 76), that 
“the Zohar is a most ancient Jewish commentary on the Pentateuch,” is a mere 
repetition of an impudent assertion of the Kabbalists, who palmed it upon Simeon 
ben Jochai, which is now entirely exploded. Compare also Steinschneider's very 
able work on Jewish Literature, London, Longman, &c., 1857, p. 11,1 &c.; and 
Die Religionsphilosophie des Sohar und ihr VerhAltniss zur allgemeinen jiidischen 
Theologie, von D, H. Joél, Leipzig, 1849. 
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PONT MT. PTD MP NT NPT RED PNA SONDN MMW 1D) 9) IMs Mpa WNT 
ON PI PIONT pra won MAT WD TAY This passage is quoted by Mendelssohn 
in his very elaborate Introduction to his Commentary on the Book of Ecclesiastes. 
The biblical student will find a great mass of valuable information in this 
Introduction, which has been translated by Preston in the work quoted in Note 2 
of the preceding page, and in the foregoing note in this page. : 
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supra, p. 57), only that there the heretical sentiments are ascribed 
to the different disciples of Solomon, whereas here they are put 
into the mouth of unbelievers generally. 

To the period of the Zohar we must ascribe the Midrash 
Themurah, which is based upon Coheleth. The design of this 
Midrash is to shew that all the opposites which emist upon this 
earth, e.g., riches and poverty, beauty and deformity, &e., con- 
tribute to the harmony of the whole, and speak of the wisdom of 
the Oreator ; and they must respectively be received with thank- 
fulness and resignation. To enforce this lesson,-the Midrash 
especially expatiates upon chap. iii. 1—8, in connection with 
Ps. exxxvi- 

1280 - 1350. — Joseph Ibn Caspi, a celebrated expositor and 
philosopher, who flourished in the beginning of the fourteenth 
century, wrote a commentary on this book, propounding, | 
according to his own assertion, quite a new theory of its import. 
He maintains that the design of Coheleth ts to teach man that his 
occupations with the affairs of this world are to be as little as 
possible, since they are all vain, and that he is to give himself up 
to the study of the law and science. 'This Coheleth sets forth in 
twenty-one arguments, which are first treated according to the 
ten DAT in connection with the passages of Scripture, and 
then according to their logical sequence. Whereupon he gives 
some hints on the perfection of the soul, and on prophecy, as 
connected with the active mind, and quotes ten verses from this 
book, which, according to him, recommend the Aristotelian 
medium between the two extremes. Caspi wrote this commen- 
tary when he was fifty years old, and called it The Seal of Life ; 
it has never been printed, but the MS. is at Oxford. Our 
notice of it is taken from Steinschneider’s very elaborate and 
excellent article on Joseph Caspi, in Ersch and Gruber’s 
Encyclopedia, the, remarks of which on this commentary we 


‘ This Midrash is comprised in the collection of small Midrashim edited’ by: 
Jellinek, to which reference has already been made, p. 88, note i. 
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subjoin in the foot-note.* Ibn Caspi’s extremely scarce com- 
mentary on the Song of Songs we published in our “ Intro- 
duction to the Song of Songs,” pp. 47-49, where the reader 
will find the theory of active and passive mind largely 
developed. 

1298 —1370.— Though the celebrated Bechinoth Olam (Trial 
_ of the World), does not profess to be an exposition of our book, 
yet there can be no doubt that the design of its author was to 
propound, in a popular and attractive style, the doctrine of 
Coheleth. Jedajah Penini, the Jewish Cicero, as he is called by 
Christians, like Coheleth, shews, in the most striking manner, the 
utter vanity of all earthly pursuits and pleasures, apart from a 
future life and judgment. Like Coheleth, he finishes his intro- 
ductory part — which forms the basis of the succeeding contem- 
_ plations — with the appalling fact that man is a prey to death; 
whereupon he shews the unsatisfactory nature and vanity of all 
human pursuits, and then, like Coheleth, concludes with setting 
before man the fear of God and a future world. A few specimens 
will shew the resemblance of the Bechinoth Olam to Coheleth. 
After describing the transcendent powers of the human mind, 
and the heavenly endowments of man (§ 1), and yet the evil to 


_ 1 Der Contmentar zu Kohelet befindet fich in Parma und in Orford. Sm 
Epigraph rithmt Sofef yon fic) vom Knaben-bis zum Greifenalter (Ps, xxxvii. 
25) Biicher verfaft gu haben, im Alter yon 50 Jahren diefen Commentar, deffen 
Tert die Aufgabe des Menfchen dahin heftimme, die Befhaftiqung mit den Angele- 
genheiten diefer Welt, da fle eitel feten, auf ein Minimum yu befhranten, 
und fich dent Studium des Gefebes und der Wiffenfchaft hingugeben, was 
Kohelet durch 21 Beweife dargethan habe. Er nennt dtefen Commentar ein 
Giegel ves Lebens (om) man) fir alle feine Gorgen und Gedanfen. Die 
angeblicen 21 Beweife Galomon’s werden Zufammenhange der Bibelftellen 
nach den 10 moan ausgefithrt, dann in Logtfher Ordnung furz zufammengefast. 
Sn dtefer allgemeinen Erlauterung behauptet er etwas Neues geleiftet gu haben, 
und fpecielle, bereits yor thm gegebene Erflarungen tibergehen gu ditrfen, Nach 
diefem gewiffermafen polemifchen Theile fitgt er einige WAndeutungen tiber 
Vollfommenheit der Seele, Prophetic mit Mitckicht auf die “ active Sntelligens” 
bet, fithrt zehn BVerfe aus Kohelet an, welhe die (Aviftoteltfde) Mitte giwifhen 
den Extremen empfehlen. Wuf diefen “ Commentar Kohelet’s” verweift Fohanan 
Allemanno in der Cinleitung zu feinent Commentar ither das Hobhelied. Erich 
und Gruber, Allgemeine Encyclopadie, Zweite Gection, vol. xxxi., p. 64, 
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which this highly gifted man is exposed (§ 2), Jedajah says, 
in §3— 


For a man of such capacities I am filled with sorrow and grief; this 
Saphir masterpiece is exposed to chance and misfortune, like a target to the 
arrows; he is the object of disgrace and contempt, like the lower brutes; 
he is weighed down with oppression and contumely, from his youth to his 
hoary age. He who ought to sit in the counsels of wisdom, pines away in 
solitude; he who is like a son of God, is doomed to silence. The shepherd 
of truth must feed upon the wind ; the bearer of wisdom and morality must 
succumb under his burden. Wisdom denies help to him who trusted to his 
intelligence for deliverance; the hands are weakened of him who holds fast 
to his integrity; or if calamities befall man, he dies and is no more, as the 
brute of the field and the beast of the forest; the sacred temple is mixed up 
with clods, and thrown down under trees; the body formed by compass of 
God, is consigned by God to rest in darkness. This contemplation heavily 
afflicts me, and I cannot be comforted. The masterwork of God loath- 
somely disappears, and is no more! Cedars planted by God’s own hand are 
felled down! Istudied man, I carefully examined his nature, and I found 
no imperfection in him, except that he is a prey to death. 


This is also the burden of the prologue in Coheleth, and in 
both forms the basis of the argument. Having shewn that this 
is the deplorable condition of man, R. Jedajah, like Coheleth, 
goes on to shew that no human effort can pacify the disturbed 
mind, apart from the fear of God and the belief in a future 
existence ; that it is the prospect of travelling on to a life beyond 
the grave, which reconciles us to the afflictions we have to pass 
through on our way to it. Imitating Coheleth, Jedajah there- 
fore counsels us, towards the end of his treatise — 


Remember thy Creator, who has entrusted thee with a noble soul! thou 
hast taken her in as a stranger upon this earth; thou givest her shelter as a 
guest. As long, therefore, as she sojourns in thy dark abode, she looks to 
the place whence she came; she thinks in her low estate of her former glory, 
how she stood high in the holy place, and mourns! Pity her, and speak 
comfortably to her, for none but thou canst save her. As long as she is 
with thee, she is like a bird caught and imprisoned by a careless child; she 
sees many birds freely fly over her, right and left, about their nests, but has 
no power to overcome the youth who holds her; and she is afflicted. If 
thou dost not wish to lay violent hands on this thy trust, cultivate and 
guard her. Why stir up evil? why lose thyself in a maze of devices, and 
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thus multiply thy wearisome labour and toil? Thou knowest how immense 
is the work of cultivating the soul, and how short are the days of our life to 
do it; and had we to live a thousand years twice told, it would be too short, 
for the desired object is far off; but the days of our sojourn’ here are few 
and evil, and do not suffice to accomplish even little things. Attend, there- 
fore, my ears, I will teach you help; see, my heart, see that thou forsake the 
besotting things of time; enjoy from earthly things as much as is necessary 
for the sustenance of life, which cannot be neglected without suffering ; take 
‘of the best fruits of the land, of its spices for the preservation of thy health, 
of its sweetness for thy enjoyment; but shun all excess, let that be for the 
beasts of the field, and the men who are like them; leave consuming 
pleasures, and ants’ treasures, that vanish like a dream, the interpretation 
' of which is, “ the body will soon decay before its time, and the spirit goes 
down like the spirit of the beast after death.” My heart, may this be the 
dream of thy persecutors, and its interpretation for thy enemies! Take my 
counsel, whilst thy branches are still green, whilst thy sun is not clouded, 
and thou art young and cheerful, and hast strength to run the race with the 
swiftness of the hart, to obtain the prize, and to rouse others from their 
_ lethargy and earthly pleasures by thy sweet savour, and by the brightness 
of thy light. Why, then, sleepest thou? why delay to tear off the delusive 
mask, and escape from infatuations? Arise, invoke wisdom, before the days 
of evil come, before the many infirmities of old age draw nigh, and strength 
is changed into weakness, and hope into despair. 


We need hardly remind the reader of the relationship which 
this paragraph sustains to the twelfth chapter of Coheleth. It 
will be seen that Jedajah, like the sacred writer, whilst setting 
before us the bright prospect of the life to come, also recommends 
the cheerful but moderate enjoyment of the blessings of the life 
that now is. This imitation is still more striking when we 
compare the concluding remarks of the two books. Coheleth, 
towards the end, praises “‘the words of the wise,” and admonishes 

that all heed should be paid to them (xii. 11,12). Jedajah 

finishes by urging that all attention be given to the thirteen 
articles of belief written by Maimonides, who was greatly 
attacked in those days — 


Finally, turn neither to the left nor right from all that the wise men have 
believed, the chief of whom was the distinguished teacher Rambam, of 
blessed memory, with whom no one can be compared from among all the 
wise men of Israel who lived since the conclusion of the Talmud; then I 
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shall be sure that thou, enriched with all the knowledge of religion and 
philosophy, wilt fear the Lord thy God. 


The Bechinoth Olam has always occupied a very high position 
among the Jews, and has been a source of comfort to many, who 
looked upon Coheleth as a sealed book.’ 

1399. — The Nitzachon of R. Jomtob Lipmann Mihlhausen 

has-also taken up some of the hard sayings of Coheleth. This 
Nitzachon, or Victory, is a polemical work against Christianity, 
written in Cracow about 1399, according to a MS. note. It 
consists of seven parts, according to the seven days of the week, 
and three hundred and fifty-four sections, ten of which are 
devoted to what the author regards the most difficult passages of 
Coheleth. The following are the first three sections : — 


§ 811. Chap. i. 1, 2, Vanity of vanities, de.— Forbid it that such a 
thought should ever enter into the heart, that the works of the blessed God | 
in the creation of the world are vanity! for he has created all things for his 
glory (comp. my Comment. § 3). The meaning is, that all the labour 
wherewith one labours to acquire and enjoy the things which are under the 
sun is utterly vain and profitless; all the exertions which man makes in 
this world which is under the rotation of the sun, for his aggrandisement, 
gratification, and enjoyment, and which are not for the glory of God. The 
“under the sun” is mentioned, because most of the pursuits of man in this 
lower world consist in growing fruit and other things which depend upon 
the sun ; whereas, all the work ought to be for the glory of God, who is 
above the sun. Comp. § 68. And thus King Solomon, peace be upon 
him, concludes this book by saying, “ Finally, all is heard, fear God and 
keep his commandments, for for this all is man” (xii. 18), 7.e., for this was 
man created. And in this sense the Rabbins, of blessed memory, have 
explained it, viz, Man has no advantage from that wherein he labours 
under the sun, but he has an advantage from his labours in the law which _ 
is before the sun. 

§ 312. ii. 19, For the destiny of man, de.— Let not thy heart lead thee 
astray to think that Coheleth speaks here of the soul, since he says himself 
that “the spirit shall return to God” (xii. 7), see § 120. Now, the end of 
this verse shews his meaning, where he says, “As the one dies, so dies the 
other,” i.¢., it is with regard to the dying of the animal's spirit that he says 


' A sketch of R. Jedajah’s life will be found in Stern’s beautiful edition of the 
Bechinoth Olam, Wien, 1847. See also Jost, Geschichte des Judenthums und 
seiner Sekten, vol. iii., p. 28, &c. ; 
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all have the same spirit,” for this spirit does die, since it is of the wind 


which is upon the waters (comp. § 1); but of the upper spirit which returns 


to God it is impossible to say so, for this continues to live, as I shall shew 
in § 320. 

§ 313, And the advantage of man, dc.—I have already explained, in 
§ 312, that the spirit returns to God, and that it has an essential and great 
advantage. The advantage, therefore, which is here denied, refers to that 
which is earthly and carnal, for the word Dx, man, is derived from 21%, 
earth, and it is for this reason that Coheleth does not here use the word 
diy, man, as I explained in § 5. And the meaning is, that as regards 
the body, there is no advantage in it over the body of the beast, for all came 
from the earth and return to the earth again; but as regards the intellect, 
there is an advantage in it. Comp. §§ 76 and 312. 

20. Who knows, &e.— 21” > means he who is worthy to know. Comp. 
Joel ii. 14, i.e., he who is worthy, let him take these words to heart, that 
the spirit of man goes up, for this is its nature (comp. my Comment. § 76), 
and must give an account; and the spirit of the beast goes naturally down, 
for the spirit of the beast is from the elements, from the wind which blows 


_ upon the earth, and has no reward or punishment.’ 


R. Lipmann has been quite as successful in refuting Chris- 
tianity, as he has here shewn himself to be in removing the 
difficulties from Coheleth. In justice, however, to this Rabbi, it 
must be said that he always makes a distinction in his polemics 
between Christianity and Christians; and whilst he attacks the 


- former, he endeavours to prove, from Isa. xvi. 23 and the con- 
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cluding words of Psalm exlv., that all conscientious and pious 
non-Israelites will be saved.? When we bear in mind the state 
of Christianity in his days, the bitter sufferings which were then 
inflicted upon the Jews in the name of Christ, and the awful 


“curses pronounced by the heads of the Church against all those 


who were out of its pale, instead of being surprised that 
R. Lipmann wrote against such a system, we wonder at his 
charity. 


1 Liber Nizachon Rabbi Lipmanni, &c., curant. Theod. Hackspan, Norinberg, 
1644. 

2 Comp. myn yxy OYpan 1 DIN aNd: NAT Dd) por ond w Dow nw pe DA 
DWT nw PN NP? “Px Wx wb map m 22, § 265. See also § 333, 
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1490. —It is difficult to gather from the Michlal Yophi (Per- 
fection of Beauty) what the author took the design of this book 
to be. As far as it can be stated with any definiteness, it seems _ 
to be that Solomon examined in this book the various conflicting 
opinions which he gathered together (hence the name n2np) 
respecting the affairs of this world, and the destiny of man, and 
came to the conclusion that the best thing for man is to fear God, 
and to remember that there is a future gudgment.’ 

The Biblical student will always feel grateful to R. Solomon 
ben Melech for this very useful manual, which is a compilation 
of grammatical and critical notes on the whole Old Testament 
from the best Jewish commentators, such as Rashi, Ibn Ezra, 
Kimchi, &c. 

1475 — 1530. — So numerous and conflicting were the opinions 
about this book in the fifteenth century, that R. Isaac Aramah, 
who was desirous of making himself master of the subject, was 
perfectly astonished to find that both the ancient and more 
modern commentators were so greatly divided. Some forcing 
upon it a strange and far-fetched literal sense ; others, a philoso- 
phical meaning, too mysterious and profound to be understood ; 
and others, again, interpreting it according to the Midrash, find 
in it laws and statutes full of piety. The point in which all of 
them have erred alike is, that they alter the sense of the book into 
palatable sentiment ; and yet not one of them has put such sense 
into it as to be able to boast, with reason, that they have drawn 
from this rock wholesome food, or elicited sweetness from this flint 
(.e., from this difficult book). Rejecting, therefore, all these 
different views, R. Aramah came to the conclusion, that every 
statement in this book is perfectly plain and consistent with ortho- 
doxy, that it contains the sublimest of all contemplations, and 
teaches the highest order of heavenly wisdom. Rabbi A. was 
therefore amazed how it could ever enter into the minds of com- 
mentators to think that the sages, of blessed memory, wanted to 
put such a book among the apocrypha, and that the only reason 


1 »py Yio with the mmw wp) of Abendana, Amsterdam, 1661, p. 47. 
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why they left it in the canon was, that the first and last words of 
it were consistent with the law. 

“Now, it was not because thinking men found it difficult to 
discover the good sense of it that the sages wanted to hide this 
book, but for fear of the multitude, who waste the riches of the 
law. But as it is the habit of these ignorant people to look 
merely at the beginning and the end of a book, and these por- 
tions unmistakeably contain the fear of God, therefore the wise 
men at last determined not to hide it from these people.” 

Such, then, is the forced interpretation which this Rabbi gives 
of the plain words of the sages, entirely ignoring what they 
distinctly say, that “the book contains sentiments tending to 
infidelity ;” that “it utters Solomon’s own wisdom,” &c. (vide 
supra, pp. 14-16). Yet Aramah exclaims against the far-fetched 
explanations of others. 

1548.— As grammatical exegesis was comparatively little 
pursued in the sixteenth century, the difficulties of Coheleth 
occasioned no trouble, and the book was regarded by its com- 
mentators as surpassing all other books of Scripture in heavenly 
lessons. ‘Thus Elisha Galicho, or Galiko, who flourished in the 
second half of the sixteenth century,’ tells us, in the preface to 
his commentary on Coheleth — 

Since all the pursuits of this world and its lusts cling to the creature in 
consequence of his earthliness and desire, and the soul of man covets these 
things, and is in danger of being inextricably ensnared by them, many 

-lessons are given in the Law, Prophets, and Hagiographa, to point out the 
way to the tree of life. Hence both the earlier and latter sages carefully 
composed encouragement and admonitions, parables and proverbs, to teach 
man wisdom by moral sayings, the fear of God, and the fear of sin, making 
hedges and fences for the benefit of the multitude. And Solomon excelled 
all in his moral Proverbs, which are as numerous as the advantages which 
accrue to man when he inclines his ears to them. Now, to surpass even 


these, he wrote Coheleth, the whole of which, from beginning to end, 
is perpetually turning round the same point, and that is, to expose the 


1 The first edition of this Commentary, said to have been published in 
Venice, 1548, is extremely scarce. I have never seen it; the one I possess 
was published in Venice, 1578, 4to, Giov. di Gara. 
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vanity of all earthly pursuits, and to teach man to know that his happiness 
is no happiness at all, and that his wishes and desires are vain and delusive, 
and will not bear examination; that the great object of life in this world is 
to attain to the perfection of the soul, and its immortality; to acquire that 
light which will shine in the light of the countenance of the Eternal King 
in the world to come. This is the design of this holy book, which is a guide 
whereunto all must look. 


Having thus given the design of the book, R. Galicho divides 
it into twenty-seven sections, according to the number of letters 
in the Hebrew alphabet, including the five final letters, and 
gives a minute analysis of the contents of each section. 

The first section (chap. i. 1-11) speaks in general terms of 
the affairs of this world, and of the dignity of the human soul, 
shewing that it is in the nature of the soul to cling to things 
which tend to its perfection. 

The second section (chap. i. 12—ii. 11) speaks more particu- 
larly of the pursuits of this world, such as wisdom, pleasure, 
mirth, riches, covetousness, &c., and sets forth their respective 
dangers. 

The third section (chap. ii. 12-24) gives the distinction 
between wisdom and folly, shewing that man ought to despise 
the pursuit after mammon, and lay hold of that which will 
elevate the soul. 

The fourth section (chap. iii. 1-9) speaks of the allotted times 
of adversity and prosperity, being imtimately connected with 
what precedes, thereby shewing either that Israel is not subjected. 
to chance, or that we are not to relinquish our hope, when in 
adverse circumstances, for the coming of better days, or that 
there is certainty in times or seasons, or that an apparently bad 
time may really be good, and vice versa. 

The fifth section (chap. iii. 10-17) speaks ‘of the design and 
use of our afflictions; of the fact that the righteous sometimes 
suffer, whilst the wicked prosper; and shews why man is created 
in a state of depravity, and what human nature was before its 
fall. 


The sixth section (chap. iii, 18-22) refutes the opinion of the 
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wicked respecting their prosperity and the sufferings of the 
righteous, as well as the opinion of those who believe that the 
world is under chance, and not Providence, and deny the im- 
mortality of the soul; and then dwells upon the happiness of the 
soul in a future state. 

The seventh section (chap. iv. 1-8) takes up again the exist- 
ence of Providence; the good of sufferings, which are sent to 
awaken to repentance, to make one active who has the power of 
diminishing crime, but does not exercise it in consequence ‘of 
being unscrupulously engrossed in the affairs of this life out of 
jealousy ; speaks of those who, despite all sufferings, continue in 
sin; of a pious and God-serving man, but withal not too self- 
confident, whose example ought to be imitated, yet is shunned 
and despised; of the punishment of him who refuses to get 
- married, and dies without issue; of the evil of sin, and the 
advantage of holiness ; and of the responsibility of man to choose 
the service of God. | 

The eighth section (chap. iv. 9-16) praises the connection 
with the pious as helping one in the service of God; blames 
those who associate with the impious, and speaks of the union of 
the good disposition with the soul. 

The ninth section (chap. iv. 17—v. 7) enters minutely into 
the subject of divine worship, viz., prayer, and its necessary 
concomitants, almsgiving and vows, setting forth the evil con- 
sequences of violating these; it speaks of the necessity of 
departing from evil, which is the essential cleansing of ourselves 
and preparation to enter the house of God, the world of spirits ; 
of the strict performance of vows, and of shunning pleasure. 

The tenth section (chap. v. 8-19) continues to speak of the 
advantage of benevolence and almsgiving, even in rendering 
wealth more durable, thus shewing the folly of acquiring money, 
and not contributing to the cause of God, and the evils to which 
unhallowed riches will lead, and the necessity of working for 
that which elevates the soul; and then passes on to the fact that 
some benevolent and almsgiving men lose their fortunes, whilst 
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misers and lewd men multiply their wealth; or it may be that 
the particulars still speak of the purifying of the body and soul 
for going into the house of God, which is the land of Israel, and 
not to run after the pleasures of riches, as purification is a 
blessing to the man who practises it, and to his issue, and in 
the hour of death; mammon, however, is the ruin of a man both 
here and hereafter. 

The eleventh section (chap. vi. 1-6) speaks of the blindness 
of the worldly men who, notwithstanding all the indications 
that their prosperity is not a matter of chance, but from Provi- 
dence, wantonly squander the bounties of God, as if their own 
strength had acquired them; thus neither enjoying these gifts 
themselves, nor devoting them to the glory of God — better an 
untimely birth than such men. 

The twelfth section (chap. vi. 7-12) speaks of the infatuation of 
the worldly rich, who do not see that the study of the law surpasses 
all, and that there is no advantage to a wise man above a fool, 
except that he investigate things, to be confirmed in the service 
of God ; shews that, by possessing knowledge, one who has been 
an old sinner may yet amend his ways; and then goes on to 
vindicate the creation of passions, &c. Or it may speak of the 
many warnings man requires to abstain from carnal pleasures, 
&e.; of what the penitent must undergo, and of the superiority 
of a penitent over a righteous man, since the former has not only 
to labour for the future, but also to amend the past. 

The thirteenth section (chap. vii. 1-12) speaks of the superi- 
ority of the enjoyment of the soul in the world of spirits, to 
bodily happiness in this world; of the excellency of a good 
name, which is to be acquired by remembering the day of death, 
by visiting the houses of mourners, by listening to the corrections 
of teachers, by hating evil inclinations, by listening to the 
teaching of the law and refusing to hear the mockery of fools, 
and not to despair of getting a good name even in old age. 
There are, however, other means whereby to get a good name, 
viz., to consider the end of a thing from the beginning; to be 
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cheerful under sufferings, and not murmur against God; to help 
the needy ; not to trust to one’s-self, but to be watchful over 
one’s besetting sins, and to study the word of God. 

The fourteenth section (chap. vii. 13-24) mentions things 
which, when observed, will prevent a man losing his good 
name, namely, keeping of God’s wonderful works constantly 
before his eyes; not to be over wise so as to attempt to take 
away from or add to the word of God; to examine his conduct 
daily, not to slip either in prosperity or adversity. Or it tells 
us to preach repentance in the days of calamity; to beware of .a 
little knowledge; to add to theory practice, as each is beautiful 
in its season; not to be over wicked or over righteous in our 
own estimation; to set a good example; to be always occupied 
with the study of God, which will keep from the innumerable 
sins by which we are surrounded; and above all to be meek. 

The fifteenth section (chap. vii. 25-—viii. 1) mentions the 
weapons wherewith we are to ‘conquer the evil heart, viz., 
studying the word of God, wisdom, bearing in mind a future 
judgment, comparing a good with an evil act, and their respective 
consequences, not to have too much intercourse with women, 
whose cunning the wise alone can elude, &c., &c. 

The sixteenth section (chap. viii. 2—10) advises to obey God 
rather than man, even at the peril of life, since the loss of it in 
the service of God here will secure us everlasting life hereafter ; 
tells us that the tyrant who compels us to transgress the word of 
God will be severely punished in the world to come, cautions us 
not to judge the things which take place by their outward 
appearance, &c. 

The seventeenth section (chap. viii. 11-15) speaks of the 
marvellous forbearance of God with the wicked, of the righteous 
sharing in the punishment of the wicked, and that they are 
joyfully to submit to sufferings or death. 

The eighteenth section (viii. 16-ix. 3) speaks of the inscru- 
tableness of God’s dealings, of the folly of trying to find them 
out, of the wickedness of making God the author of evil, &c., &e. 
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The nineteenth section (chap. ix. 4-6) speaks of the power 
of sin, and of the still greater power of meekness ; or shews that 
man must combine both his component parts, 7.e., matter and 
form, for the service of God, and the sinner may yet — 
the power of repentance. 

The twentieth section (chap. ix. 7-12) expatiates upon the 
penitent, declares that it is never too late to repent, and shews 
the reward reserved for those who repent, &c., &e. 

The twenty-first section (chap. ix. 13-x. 4) speaks of the 
advantage of wisdom over strength, and of the infatuation of 
worldly men, who do not see this. 

The twenty-second section (chap. x. 5—15) speaks of the fact 
that men prefer folly to wisdom, and though they discover their 
error, they will not leave it; advises men to enter deeply into 
the wisdom of the law, shews how to pursue it, cautions against 
yielding to the evil heart, &c., &ec. 

The twenty-third section (chap. x. 16-20) advises leaders of 
communities and kings to set a good example to those under 
them, not to indulge in pleasures which may lead them to 
commit violence and oppression, then God will withdraw his 
protection and blessing, &c., &c. 

The twenty-fourth section (chap. xii. 8) recommends alms- 
giving, which, like good conduct, is a pillar of the world ; or 
recommends kindness to those who are engaged in the study of 
the law, for though we may have no return for it here, we shall 
be blessed for it hereafter, &c. 

The twenty-fifth section (chap. xi. 9—xii. 1) recommends 
that we should enlist in the service of God from early youth, or 
perhaps suggests that we should neither be dejected nor too 
buoyant, remembering that we shall be brought into judgment 
for all we do, &c., &c. 

The twenty-sixth section (chap. xii. 2—7) describes the 
weakness of our bodily frame in old age, in consequence of 
which we are unable to do much good, hence the admonition to 
remember the Creator whilst we are young. 
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The twenty-seventh section (chap. xii. 8-14) repeats the 
assertion made in the beginning, namely, that all worldly 
pursuits are vanity; describes the wisdom of Coheleth, and the 
claim he has to our attention; and concludes by telling us that 
all depends upon fearing God and obeying his commandments. 

We have given a copious extract of this analysis, if such it 
may be called, because Galicho is the first expositor who gives 
a summary of the contents of Coheleth. The commentary is 
chiefly allegorical, very extensive, and abounds in quotations 
from the Midrashim, and other Rabbinical writings. 

1580. — Though we now find all commentators agreeing in 
the traditional view that Solomon wrote this book in his old 
age, when he repented, and was restored to God and his earthly 
kingdom, yet their opinions as to the design and plan of 
_ Coheleth are as divergent as ever. Every fresh commentator 
either actually or virtually regards all his predecessors as having 
misunderstood Coheleth. Accordingly, the distinguished Moses 
Alshech* submits that Solomon wrote this treatise to teach that 
man has been sent into this world to gain the world to come. 


As one goes from a palace to the town, to trade in various articles, in 
order to bring good things to his house, to satisfy his soul from all the 
transactions he has made in the city whither he went, so that he may rejoice 
in the palace whence he came, as this is his home, and this the place where 
he rests from all his labours wherewith he laboured in the city to which he 
went; — but he who does not labour in the city, to gather good things, will 
return to his palace whence he came just as he left it, and, instead of 
pleasure, he will have sorrow and distress ;— so will it be with every man 
of Israel who leaves the mansions of the upper world, the enjoyments and 
pleasures in the palace of the King of the Universe, and comes into the 
houses of clay of this world to engage in the law and commandments, 
that he may bring into the treasury of the Holy King, in the upper world, 
wherewith to satisfy his soul from his labours in this world. But if he 


1 Moses Alshech was born in Safet, Upper Galilee, about 1520. He was the 
pupil of the famous Jos. Karo, and made such astonishing progress in the 
acquisition of varied learning, that he became one of the most distinguished 
commentators of the sixteenth century, and occupied the office of chief Rabbi in 
his native place, where he died about 1595. 
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chooses his way in this world to sit down, and not do anything in the law 
and commandments, and indulges in eating the fat and drinking the sweet 
things of this world, and throws the work of the law and the command- 
ments behind his back, then an untimely birth is better than he. For the 
spirit shall return to God without any good, and full of after-growths of the 
miry clay, and scabs of sins and transgressions; ard will have brought all this 
evil upon him by his own lusts. For the delusive good things of this world 
he gradually forsakes the Lord, till he despises the good and chooses the 
evil. Wherefore Solomon, in his great wisdom, here teaches man to know 
the vanity of earthly pursuits, so that the righteous may lay hold of the way 
of the Lord to perfect his heart, since there is nothing good but the service 
and fear of the Lord all the day. And this it is with which he concludes: 
“The end of the matter is, All is heard, fear God,” &c., &c.’ 


As it is to be expected from this celebrated Rabbi and 
preacher, his commentary contains many beautiful thoughts and 
attractive parables, which might be serviceable to homilists, but 
does not contribute much to the exegesis of the book. 

1631. — Far less interesting, but much more recondite, than 
Alshech, is the commentary of El. Loanz,’ who, like Solomon, 
according to tradition, betook himself in his old age to write 
upon the vanity of all earthly things. “ When Solomon began 
in his latter days,” says this Kabbalist, “to learn Mishna Thorah, 
he found wt his duty to speak publicly to the people words of 
wisdom and instruction.” 

This Baal-Shem also grapples with the difficulties and hard 
sayings of Coheleth, and the manner in which he attempts to 
explain them does no credit to the Kabbalah, of which he had 
such a wonderful knowledge, as will be seen from the following 
specimen of the introduction to his commentary : — 


As to the words, “ Rejoice, O young man, in thy youth,” &c. (xi. 9), we 
find in the Midrash Rabba that R. Samuel, the son of Isaac, says that the 
wise men wanted to hide Coheleth, because there are in it sentiments 
which lean to infidelity; they said that it contains Solomon’s own wisdom, 


' Commentary on the Five Megilloth, Offenbach, 1721, p. 48, &c. 

* Eliah Loanz, also called Baal-Shem (the renowned or wonder-working man), 
from his marvellous knowledge of the Kabbala and El. Ashkenasi, was born in 
Frankfort-on-the-Maine about 1550, and died in Worms, 1636. 
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because he uttered the above words. Moses said, “ Ye shall not follow the 
ways of your hearts,” &c. (Numb. xv. 89), and Solomon says, “ Walk in the 
ways of thy heart” (xi. 9), doing away, as it were, with judge and judgment; 
but when he said, “for all this, God will bring thee into judgment (Zbid.), 
they said that “ Solomon, honour be upon him, said well.” Now, this pro- 
ceeding is a matter of great astonishment to every intelligent man; 1. How 
could our sages, of blessed memory, pass judgment upon the beginning of 
the verse, without at once seeing the orthodox end of it, and thus try to 
hide the book ; especially as we so frequently find the saying in the writings 
of our Rabbins, of blessed memory, “ Fool! always look to the end of a 
sentencel’? 2. Why were our sages going to contradict themselves? Have 
they not already declared (Perek Hasholeach, p. 45), in the name of 
R. Nachman — and there was no difference of opinion about this— that a 
scroll of the law copied by an infidel must be burned? and has not Yoreh 
Deah (§ 281) explained this declaration, “‘ Even if there is no flaw or mistake 
in such a copy, it must be burnt, from the very fact that an infidel made 
it?” yet this book, which tends to infidelity, the sages wanted to hide, 
when they, according to their own teaching, ought to have burnt it. 8. If 
the beginning of the verse is heresy, how can the end be so orthodox as to 
- merit the approbation, “Solomon has said well,” &c.? 4. The passage 
begins with, “ Rejoice, O young man,” and against this they exclaim, “ It 
is Solomon’s own wisdom,” as if this were the great difficulty in their eyes; 
when in fact the words, “ and walk in the ways of thy heart,” are the 
difficulty, inasmuch as they contradict the injunction of our Rabbi Moses, 
peace be upon him. 5. Why did they not say that Solomon also contradicts 
Moses in the following clause of the same verse ?— Comp. “ Walk in the 
sight of thine eyes” (xi. 9) with “and ye shall not walk after your eyes” 
(Numb. xv. 39). 6 Why were they going to conceal it? why had they not 
the courage to explain the difficulties as R. Hanah did, or R. Levi, which 
is recorded in the Talmud (Shabbath, 30, 2), e.g., R. Hanah said, What’ 
is the meaning of “ Rejoice, O young man, in thy youth, &., &e. . . . God 
will bring thee into judgment”? ‘The former, the evil spirit (7x7) in man, 
cries, the latter is the language of the good spirit (n/n). R. Levi said, 
the former refers to the joy in the words of the law, the latter to good works ; 
and Rashi, the great luminary of blessed memory, explains “ Rejoice, O 
young man” in the study of the law, “ and walk in the ways of thy heart,” 
i.e., understand, as far as thou canst see, what is in thy heart, what good 
works thou canst do; “and know that for all this,” &., z.¢., know that for 
all thou hast learned thou wilt be judged, if thou dost not keep it. 7. Why 
did they regard the first part of this verse as heretical, and not other 
passages, such as ‘‘ Whatsoever thine hand findeth to do,” &c. (ix. 10) gi ving 
liberty to anything one likes, because “there is no work nor account in 
the grave” (Ibid.), thus doing away with all future judgment, and making 
the grave a place of refuge? I therefore wonder that they did not give this 
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passage as a reason for wanting to conceal the book, rathe .san the verse, 
“Rejoice, O young man,” especially as it occurs first. They would have 
liked to take this too in the sense of R. Hanah and R. Levi, viz., to regard 
the bad passages as being from the evil spirit, and the good passages from 
the good spirit; and to say that the reason why they wanted to conceal the 
book was because they feared lest one wickedly inclined should take it up, 
and prefer to be guided by the beginning of the verse, which is heretical, 
and not look to the end, or, if he saw it, would say the former part is the 
true one. But when they saw that it concludes with, “(and know that for 
all this,” &c.—which shews that R. Hanah’s explanation is untenable, for, 
according to his meaning, “all this” ought to be omitted —they come to 
the conclusion that 7>2>Y must be explained by nevertheless, as Resh 
Lakish interpreted it, i.e., “Rejoice in thy learning, and do good to thy 
heart, to understand what is in thy heart, according to the sight of thine eyes, 
for thou canst not judge except what thine eye sees, and know that, notwith- 
standing this, God will bring thee into judgment.” The other difficulties 
still require a solution; let us therefore inquire into the seventh question, 
viz., why the sages did not think of hiding the book for the assertion, 
““Whatsoever thine hand finds to do,” &c. (ix. 10); and the cause of it is, 
either it is to be explained as we have stated it in the commentary, or that — 
the word pawn refers to mun ; and Coheleth says, because thou canst not do 
any good work in the grave, which might be balanced against thy sins, since 
the dead are free from all the commandments; and that it is preceded by 
the passage, “and enjoy life with thy wife,’ wherein Coheleth incites to the 
observance of the law and its commandments, as it is explained below, so 
that it does not belong to the heretical passages. But when they saw this 
verse they were astounded and dismayed at its foolish sentiments, since 
even a fool would be led thereby to heresy; and they at first thought 
that Solomon talked foolishness in saying, “ Rejoice, O young man,” and 
‘therefore they said that this is Solomon’s own wisdom, i. ¢., it is nothing 
but nonsense; it does not become one of the common people to talk so, 
much less a wise man like Solomon, for how can the term yn» be applied 
to a young man ~n21? it ought to be qnynnaa wna mow; but more than this, 
it is heretical, since Moses said, “ Ye shall not walk in the way of your 
heart” (Numb. xv. 39), and Solomon here says, ‘‘ Walk in the way of your 
heart,” &c. Now, why the sages did not burn it, but intended to hide the 
book, is because Solomon was no infidel; on the contrary, if his words are 
properly examined, it will be seen that they are perfectly true, and becoming 
such a wise man as he was. That an empty-headed man may shelter 
himself under the literal meaning of the words, is no reason why the 
wise men should have burned a book of such sublime sentiments. For 
we find in the Pentateuch, “ let us make (swy2) man (the plural), yet there 
is no fear of its leading to infidelity [or polytheism], for the answer is 
close by it, in the singular, 81), and he created (Gen. i, 26, 27), so it is with 
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the sentiments of Solomon. The reason, however, why the wise men 
wanted to hide the bookis, that there were in those days some popular philo- 
sophers among the Gentiles who were greatly followed, and our sages were 
afraid lest one of them should come forward, and say, Behold, he whose 
wisdom spread all over the world says, “ Rejoice, O, young man,” &c., 
and not understanding his meaning, he may be led thereby into infidelity ; it 
therefore occurred to our sages to hide the book. But when they saw his 
remark, “ And know that for all this he will bring thee into judgment,” &c., 
they saw that the beginning of the verse was no nonsense, and the middle was 

_ not heretical ; for the law of interpretation compelled them to take the first 
part of the verse also in a good sense ; and they explained, “ Rejoice, O young 
man,” as referring to the mind, which attains to its highest stage by 
studying the wisdom of the law; i.e., till thou art called a young man; whilst 
thou art still a boy of tender years, occupy thyself to such an extent with 
the law that thou mayest be called young man; and although thou dost 
not study it for its own sake, yet thou wilt do thy heart good, for when 
thou shalt become a young man thy heart will draw thee to that which is 
good, to study the law for its own sake; for, as the sages of blessed memory 
said, “begin from motive, and you will end in doing a thing from being 
purely interested in it;” and mark that, notwithstanding all thy studies in 
the law, God will bring thee into judgment, for thou mayest not have 
studied, or acted, or thought as thou oughtest to have done.” 


This curious defence of the sages in retaining Coheleth in the 
canon is very important, inasmuch as it shews that even the 
Kabbalists, with all their contempt for literal interpretation, 
were greatly staggered at the difficulties adduced by these wise 
men for their first intention to conceal the book; and that their 
reasons for setting aside this intention are beset with greater 
difficulties than the book itself. 

1724 —In the commentary of Moses Landsberger, Kabbalistic 
interpretation seems to have reached its climax. He does not 
assign any design to the book, or admit any literal meaning, but 
explains every verse according to the rules Grammatia and 
Notaricun The redeeming part of Landsberger’s work is, that 
it is extremely short. Thus all he tells us on chap. 1. 15, “ The 
crooked cannot be made straight,” is, that vt means Cain, Korah, 
Balaam, Ahithophel, Gehazt, and Doeg, the six wicked ones who, 


1 For these rules of interpretation, see p. 31, &e. 
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according to Aboth de Rabbi Nathan, have no portion in the world 
to come.’ 

1770. — A new era now commenced in Biblical exegesis, and 
in Hebrew literature generally. The immortal Mendelssohn 
was now directing the mispent Jewish intellect and zeal to the 
proper study of the Word of God, in accordance with the literal 
and grammatical sense. His first effort to this effect was the 
publication of a Hebrew commentary on Coheleth, which 
appeared, according to the Jewish chronology, in 5530, ¢.e., 
1770 of the Christian era.” 

Mendelssohn, too, complains that “nearly all the commen- 
tators who have preceded me have almost entirely failed in doing 
justice to their task of interpretation . . . . I have not 


found in one of them an interpretation adequate to the correct | 


explanation of the connection of the verses of the book; but, 
according to their method, nearly every verse is spoken sepa- 
rately and unconnectedly; and this would not be right in a 
private and insignificant author, and much less in a wise king” 
(p. 73). As to the design of the book, Mendelssohn thinks that 
Solomon wrote tt to propound the doctrine of the immortality of the 
soul, and the necessity of leading a cheerful and contented life ; and 
interspersed these cardinal points with lessons of minor importance, 
such as worship, politics, domestic economy, &e. 

Mendelssohn divides the book into thirteen sections. The. 
Jirst section, which is a sort of introduction, is from chap. i. 1 to 
verse 115 the second, from chap. i. 12 to 1. 115 the third is from 
chap. li. 12 to 26; the fourth, from chap. ili. 1 to iv. 33 the 
Sith, from chap. iv. 4 to 16; the siath, from chap. iv. 17 to v. 19; 


' This precious document is contained in the Dx WW, the guard of the 
faithful, as he calls his commentary on the Pentateuch and five Megilloth, 
published in Offenbach, 1724, p. 40), é&c. 

2 This commentary was so highly thought of, that it was almost immediately 
translated into German, by J. J. Rabe, the translator of the Mishnah, and 
published.in Ansbach, 1771. A translation kas also more recently been published 


by Theodor Preston, London, 1845, to which our references will be made, for the 
sake of the English reader. 
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the seventh, from chap. vi. 1 to vii. 14; the edyhth, from chap. 
vii. 15 to viii. 9; the nénth, from chap. viii. 10 to ix. 12; the 
tenth, from chap. ix. 13 to x. 15; the elevent’, from chap. x. 16 
to xi. 6; the twelfth, from chap. xi. 7 to xii. 7; the thirteenth 
section, which is, as it were, the conclusion and seal of the con- 
tents, is from chap. xii. 8 to the end of the book. 

How much this distinguished philosopher and commentator 
has followed the criticisms, and sometimes even the peculiarities, 
of Ibn Ezra, will be seen in the course of our Commentary. 

1788.— As the above commentary appeared with the Hebrew 
original which it purported to elucidate, David Friedlinder, the 
worthy disciple of Mendelssohn, published, im 1788, a translation 
of Coheleth, according to the explanation of his master, with an 
introduction of his own, and a valuable “ treatise upon the best 
_ use of Scripture.” 

We cannot do better than give Friedlinder’s own words, 
respecting what he thinks is the design, unity, style, &c., of this 
book. . 


The real import of the whole work is: “ Contemplations upon the fruitless 
struggle after happiness and the vanity of human affairs.” A tone of unity 
pervades the whole book from beginning to end, which puts it beyond a 
‘doubt that the varied experience and observations given therein have all 
been made by the august author, and that they are not observations made 
by others which he has simply collected or compiled. This is moreover 
evident from the interspersed wise maxims which, as is well known, are 
the oldest fruit of human sagacity, and are the result of real experience, 
contained in pithy sayings which memory easily retains. The remarks are 
made from a profound knowledge of the world and mankind, and are taken 
from common life; they have mostly a tinge of melancholy, and sometimes 
the colour is even thickly laid on. This imparts to them a deep interest; 
we hear a powerful prince of the past, possessing all the greatest earthly 
happiness, philosophising upon the wrong use of life, and stirring us up to 
the fear of God, virtue, and morality. What a powerful reason to trust to his 
experience, and to listen to his advice! The august author has adopted no 
definite plan. In his own fashion he goes through the whole of human 
life, and throws out his remarks upon its several positions. He contem- 
plates, teaches, mourns, comforts, imparts counsel, contradicts, and’ corrects 
himself; and although the whole betrays the course of mere social ideas, yet 
the principal thread upon which all things are strung is never entirely lost. 
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From this point of view the apparent contradictions are easily solved. 
The author is no dogmatic and phlegmatic teacher, but a warm and animated 
examiner of truth. To a philosopher, it is essential to listen to the opposite 
opinions. He, without regarding his own system, listens to all objections 
which can be made, and does not fear the consequences of statements he 
admits. The difference, however, between the philosopher and our august 
author is, that in his book two voices, as it were, speak; or, in other words, 
that he candidly places before the eyes of the reader all the objections which 
he makes, and all that transpires in his inmost soul; HE 1S NOT AFRAID TO 
THINK ALOUD. It would therefore be dishonest if we were to charge him 
with all the opinions which he adduces, and thus requite his openness ; 
justice demands that we should adhere to that which this great man gives, 
at the end of his contemplations, as the result of his investigations, namely, 
THE CONCLUSION WHICH CONTAINS ALL IS, FEAR GoD, KEEP HIS COM- 
MANDMENTS, THIS IS THE DESTINY OF MAN. 

The best commentaries agree that Coheleth must be judged in this way, 
and no careful reader can refuse his assent to this opinion. 

It will be seen from the above that the import and plan of this book 
differ from the import and plan of all other books of the Bible. The same 


is the case with its language; it is unmistakably different from the language 


of older or contemporary writings. Single words and phrases, compounds 
and idioms, as well as certain repetitions and favourite expressions, are 
peculiar to this book. It may therefore rightly be asserted, that with respect 
to expression and style, as well as import and tone, Coheleth has no com- 
panion in the whole Bible. Whether this is merely to be ascribed to the 
author's manner of philosophising, or to some other causes, I dare not 
decide. But this much is certain, that the great obscurity which rests upon 
the whole is very much increased through the want of parallels; it is this 
which increases the difficulty of interpreting it.' 


In addition to this very comprehensive introduction, Fried- 
lander gives a summary of the contents of every paragraph, 
which Mendelssohn has not done. As we have therein not only 
the disciple’s opinion of the plan of Coheleth, but also the idea 
of the great master, we give it entire. 


The first section (chap. i. 1-11) is an-introduction, wherein the preacher 
speaks generally: all earthly things, all the work and industry of man, are 
utterly vain and useless. All things in nature will always continue as they 
now are, for everything has been predetermined; all things move in a per- 


' Der Prediger, aus dem Hebraischen von David Friedlander, Berlin, 1788, 
pp. 82-86. 
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petual round; man cannot create anything new, he can only separate or 
join in a different way that which is created. 

The second section (chap. i. 12-ii. 11).—Searching does not make us 
happy; the more knowledge, the more suffering. The impossibiliy of accom- 


plishing our desire to make the imperfect perfect, and correct the crooked, is _ 


a source of grief. The enjoyment of sensual pleasures, so far from making 
us happy, terminates in disgust; neither does the combination of intellec- 
tual enjoyment and sensual pleasures make one happy: all is vanity and 
emptiness. 

The third section (chap ii. 12-26).— Wisdom has indeed an essential 
advantage over folly. To be occupied in researches and study, is a far 
nobler employment than to pursue sensual pleasures ; still, the wise and the 
fool have the same destiny, the zame of both is soon forgotten. This makes 
life hateful; the thought that I may leave my hard-earned goods to an 
unworthy heir is also grievous. Nay, even one’s own enjoyment of the 
present is not in the power of man, for all is fixed beforehand. 

The fourth section (chap. iii. 1-iv. 3).—A further development of the 
same idea. Everything seems to have its root in eternal predestination; 
everything in the moral and physical world is subject to an iron necessity ; 
man can make no alteration in the course of things. Nothing, however, is 
absolutely evil; things are apparently evil, but result in good. God's ulti- 
mate design is always effected; when men choose they act arbitrarily, 
but after all the will of God is done. There must be a future when good 
and evil will be rewarded, else the injustice so frequently practised here 
would be incompatible with the justice and mercy of the Creator. A future 
would necessarily presuppose immortality, still this cannot be demonstrated 
from the nature of the soul; man and beast seem to be accidental and 
perishing beings; but the violence perpetrated under the sun, the tears of 
the oppressed, speak loudly for a future and immortality. 

The fifth section (chap. iv. 4-16) is on matters of social happiness. Many 
find a source of happiness in the exertion of industry, but the mainspring 
is jealousy, every one being desirous to be above his neighbour, Verse 5 
gives the remark of the industrious, and verse 6 the reply of the lazy. The 
royal preacher recommends socia! and matrimonial life; married people 
have a good reward; children make the bond of union still tighter. The 
wise ought to rule; birth has no claim to the throne. The populace are 
always for new governments; the worthlessness of popular favour. 

The sixth section (chap. iv. 17-v. 19).— True piety consists in fearing 
God, and not in costly sacrifices, or in much unintelligible prayer; sin not, 
and sacrifice not. Human government is imperfect; one man cannot 
superintend all the government, and the prince is easily deceived by the 
necessary multitude of state officials. ven a farmer-king must have sub- 
ordinates whom he trusts, how much more requires a great potentate? 
Riches do not make happy; they often make one unhappy. Man departs 
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naked from this world, and many a one does not even take with him 
good actions as a sign of his conduct; many a one wastes away this life by 
niggardliness; a rational use of one’s possessions is happiness and the 
will of God. 

The seventh section (chap. vi. 1- vii. 14). — Repeated complaints against 
Providence, that many want the sense to enjoy their possessions. ‘The 
advantage of wisdom is nothing, if the wise must suffer, The doctrine of 
predestination is repeated in answer to these complaints; we cannot contend 
with a mighty one; murmuring is therefore useless, especially as that which 
the wise must do without is worthless and vanity. The idea of earthly 
happiness is very vague, which is shewn by several examples; then follow 
detached lessons and wise sayings. The whole universe is intimately con- 
nected, and bears the impress of the sublimity, goodness, and wisdom of the 
Author; it is therefore reasonable that we should not murmur against God, 
but bear our fate with patience’and resignation. : 

The eighth section (chap. vii. 15-viii. 9).— Rules for governing and 
admonitions to princes. Absolute justice is impracticable for the transac- 
tions of government; experience, too, teaches that it is not for man. It is 
now impossible to ascertain whether man was originally perfect; at present 
he is not. Folly and ignorance are the source of vice; sensuality, which 
goes by the name of folly, is here personified as a harlot, and, by the way, 
an attack is made upon the whole female sex. Another cause of evil in the 
world is man’s daily increasing wants; naturally he has few wants, but they 
are multiplied in secial connections. Rules for subjects. Admonitions not 
to enter into any conspiracy against rulers. A faithful servant of state will 
suffer and be quiet; a tyrant does not last long; he can, as little as other 
earthborn children, escape plagues, natural death, and being killed in war— 
experience shews this. 

The ninth section (chap. viii. 10-ix. 12). Further contemplations on 
the apparent prosperity of the wicked and adversity of the good. Because 
punishment does not always follow immediately upon transgression, the 
wicked are inclined to believe that there is no retribution; but it is certain 
that the righteous will be happy in a future life; the prosperity of the wicked 
is but momentary, and will pass away like ashadow. If the virtuous were 
always prosperous and the vicious unfortunate, there would be no merit in 
virtue. We cannot judge the whole, and from the little we see taking 
place upon earth, no conclusion can be formed; but this much is certain, 
that without another world and immortality, future punishment and reward, 
the whole would be inexplicable. To judge from what takes place here 
below, sensual pleasure would seem the highest good; and this too brings 
care and trouble, and at last causes disgust and vexation. If all terminated 
with this life, everything would contradict our moral nature, for the same 
things happen alike to all. It cannot be reconciled with the justice of the 
Creator, that so many sinners, without repenting in the least, depart into 
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‘the realms of the dead; their existence becomes for them a positive curse. 


Moreover, without a future, earthly life would be the highest good; and life, 
however miserable, would be preferable to annihilation, from which the 
soul recoils. The living dog would be better than a dead lion. What 
keeps us from breaking all laws, to accomplish all for which we have 
power, to break through all bonds which are in the way of our gratifications? 
But all this is contrary to the moral sense of man. Moreover, this happiness 
is not always the portion of the able and wise. The swift does not always 
win the race. This is another source of pain to him who denies a future 
life. The conviction of immortality, and reward and punishment in 
another life, can alone remove the doubt and reconcile these contradictions. 
Here below we are not able to survey the-whole, to distinguish apparent 
good and apparent evil, and hence are also not able to judge of the way of 
Providence ; but the future will throw light upon all these obscurities, and 
solve all these apparent contradictions into the most beautiful harmony. 
The tenth section (chap. ix. 13-x. 15) Observations on the value of 
intellectual powers with respect to political matters, illustrated by an 
example — the smallest error of a wise man may involve the most serious 
consequences. Fools do not rule long; if they attain to important offices, 


_ through the rashness of the prince, their honour is of short duration. 


Flatterers and slanderers cannot go on long; being always obliged to 
contrive new ways to advance, they consume their powers. Wisdom goes 
only one way, the straight one, and thereby always overthrows her enemies. 

The eleventh section (chap. x. 16-—xi. 6). Description of a bad govern- 
ment ; caution in judging it is recommended. ncouragements to 
commerce and alliance with other nations; rules to be observed thereby. 
As the preacher recommends attention to misfortunes which may happen 
in the course of nature, so he also warns against all superstitious sooth- 
saying, forebodings, watching the clouds, and other offsprings of an 
unbridled imagination. 

The twelfth section (chap. xi. 7—xii. 7). Rest is desirable after labour, 
and enjoyment of what one has acquired. But the enjoyment must be 
moderate, and in keeping with the laws prescribed by the fear of God and 
the regulations of man. Hereupon follows an allegorical description of 
old age, and the decay of the mind and body, which is extremely difficult to 
explain. (Many words in this section are foreign, and can only be explained 
and translated by conjecture.) 

The thirteenth section (chap. xii. 8-14). The conclusion. The preacher 
says that his object in this treatise was to teach man the truth which is 
useful for them, and that he has endeavoured to express himself attractively, 
to make a deeper impression on them. ‘The conclusion of the whole 
enquiry is, that all the doings of man will be brought before the judgment 
of God, and that we are therefore to fear Him and keep His command- 
ments. 
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This sensible introduction and analysis of Coheleth shew how 
creditably Friedlander responded to the appeal of his master in 
defence of rational exegesis. 

1831.— In 1831 Moses Heinemann published a translation of 
Coheleth, with brief but comprehensive notes. He too thinks 
that this book contains a collection of diverse experience, observa- 
tions, opinions, truths, and lessons of wisdom, which Solomon 
collected together (hence the name NIP, collector or comptler), to 
shew that everlasting life is the sole end of our existence here, and 
that everything earthly and sensual is vain, foolish, and transi- 
tory.! This view of regarding the book as a collection of differ- 
ent opinions, &c., has its origin in an anxiety to remove from 
Solomon every obnoxious sentiment. Hence Heinemann’s very 
forced explanation of 


Chap. iii. 18-21. I thought in my heart, &c.— Among the different 
sections of faith, egotism often produces so-called libertines, who ridicule all 
Divine revelation and reject every religious ordinance; whilst, touching 
freedom of will, they consider the giving of law to emanate from their 
peculiar intellect, and form rules of life according to their arbitrary inclina- 
tions. Respecting such arrogant individuals Coheleth remarks that they 
consider themselves the chosen of God by virtue of their reason, making the 
greatest dignity of man and his prerogatives above all other creatures to 
consist in being the cause of their actions. Coheleth, whilst characterising 
such a mode of thinking as recommends acts contrary to the Divine will as 
sceptical, places the latter on a par with the use of intuitive actions in 
irrational creatures, and regards the works of both, like all earthly things, 
as perishable and aimless, as vain and empty. And though it is certain 
that the human spirit, by virtue of its power of development and capacities, 
rises higher and higher to the uppermost intellectual spheres, yet are we 
as unable to say whether such a misguided spirit as has departed from the 
way of the law will reach that uppermost height, where the obedient may 
approach the Deity to enjoy its bliss in the voice of the Divine favour, as 
we are unable to define the low point of the animal spirit. 


1837. — This mode of forcing upon the sacred writer philo- 
sophic sentiments, which are alike contrary to the scope of the 


i Uebersetzung des Koheleth, nebst grammatisch exegetischem Commentar 
von Moses Heinemann, Berlin, 1881, p. 3, and p. 129. 
2 Commentary, p. 38, &c. 


INTRODUCTION. 85 


passage and the simple meaning of the text, in order to overcome 
difficulties which are insurmountable without the true clue to 
the design of the book, is adopted to a still larger extent by 
S. H. Auerbach. In 1837 he published a German translation 
of this book, with the original text, and a Hebrew commentary, 
maintaining quite a new theory, that Solomon wrote Coheleth 
(which signifies philosophy) to shew the relation of man both to 
himself and to his fellow men, or society. 


The sacred writer (Auerbach tells us) starts with the idea that all-things 
in nature are ordained by the Creator for a certain end, unknown to us, 
whereunto all creation must follow, according to the inwardly working 
powers of the Deity. And as man, though individually possessing a free 
will in relation to the whole, is subject to these laws of nature with all his 
actions and will—so that he, like all other creatures, cannot and must not 
resist the power of the whole, or the great design of the Creator—he cannot 
calculate beforehand with certainty the result of his actions, or the success 
of his aims and efforts. If, therefore, his aims are to be successful, they 
must harmonise with those of the whole, or of God. But, as the purposes 
of God are unknown to man, nay are incomprehensible, a harmony and a 
right conduct on the part of man with regard to God must be purely 
accidental. Successful undertakings are therefore nothing else than acci- ~ 
dentally right and proper catches of the design or will of God, inasmuch as 
those undertakings have been subservient to the aim of the whole. 

The creative will of the divine powers—D7X, synonymous with the 
expression nature, i.¢., the producing power— which, united in the one 
Being (TP), unremittingly work on in such a diversity of ways, that the 
power of the human soul, being borne along, only passes a subjective judg- 
ment, dependent upon the present moment. The soul can comprehend 
and grasp things only as they are momentarily brought before her by the 
sensible world. All depends upon this external, momentary, and accidental 
impression. Even to will and not to will, or love and hatred, are not in 
the positive intellectual powers of man, but in the positive representation of 
things; and on this, again, time and space, by which man is swayed, have 
an important influence, so that one and the same thing, which received in 
one moment our affirmative, will in the next moment have a negative. 

Man has indeed the power of adding to or taking from existing things, 
‘or to hate and love; but this power is circumscribed by time and cireum- 
stances, namely, can be exercised only in the position in which the things 
are before him (125?, Coheleth ix. 1), in the outer and sensible world. Hence 
the fate of a man very often depends upon a single accident or judgment; 
and hence also the defects which he sees are frequently not objective, but 
subjective. Thus, for instance, the most moral, just, pious, and wise man 
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may suffer throughout the whole of his life for a single error, because he 
has not rightly comprehended and judged a thing there (OW, Ibid. Lit di) 
where it then was in time and space; and the unrestrainable consequence, 
which is always only in accordance with the Divine purpose as regards the 
whole, will stamp his act, then performed, as a failure and misdemeanor. 


Having given us this philosophic disquisition, which we are 
to take as the main idea of the sacred writer, Auerbach submits 
that the book consists of two parts, comprising two treatises or 
discourses ; the first, as we gather from his Commentary, extends 
from chap. ii. to vii. 24; and the second, from chap. vii. 25 to 


xii. 8, and that each of these parts has two sections, Viz., 


i, 1-iii. 22, and iv. 1-vii. 24, form the two sections of the first 
part; and vii. 25—ix. 10, and ix. 11-xii. 8, are the two sections 
of the second part. The first section, in each case, we are told 
contains the enquiry, or is philosophical; and the second gives 
the application, or is practical. 


Part I. 

THE FIRST SECTION (chap. i. 1—iii. 22) treats on the relation of man to 
himself with respect to the all-ruling order of God here below, in which 
man can neither effect a change nor produce anything new, and hence 
cannot of himself, with his physical or moral powers, be the author of his 
earthly happiness. And the section concludes with the lesson deduced there- 
from, that, since man is as perishable and vain as all other creatures, it can 
hardly be defined with certainty whether his powers and capacities, when 
compared with those of animals, are to be regarded as superior, inasmuch 
as man and the animal are both passive instruments of Providence, 
the whole of man’s earthly happiness would accordingly be to make the 
best of his fate and of the present, and submit resignedly to the fulfilment 
of his duties. Hereupon follows 

THE SECOND sEcTION (chap. iv. 1-vii. 24), which is the application or 
practical part, wherein the author discloses to man his grossest defects and 
infirmities, warring in him and depriving him of the enjoyment of peace, 
é.g., avarice, envy, &c., &., in order to cure the evil. 

Part IJ treats on the relation of man to his fellow man, or society, and in 

THE FIRST SEOTION (chap. vii. 25-ix. 10) examines whether and how 
man can therein find happiness. His first thought-on social life leads to 
woman, the natural and inseparable companion of man, who fatally affects 
the destiny of man. He is then forced, as it were, by her to the consideration 


' See the introductory Epistle to the Commentary, pp. 8 and 9. 
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of the pomp and gaiety of the world, the varieties of fame, wealth, and 
ambition, since that which man desires under these circumstances, he, even 
with his innate capacities, cannot obtain, if he is not favoured by special 
circumstances. As in the former part, the author shews us the vanity of 
man’s exertion and toil, and then concludes with the lesson that man, 
knowing his frailty, should enjoy life with the woman he loves, and try to 
derive as much pleasure as possible from all his toil. Whereupon again 
follows — 

THE SECOND SECTION (chap. ix. 11 ~xii. 8) which is again the application, 
or the practical one. The sacred writer gives some of the most important 
rules of life to the man who is to enter into social life, e.g., to have social 
feelings, to be dauntless, cautious, diligent, forbearing, &., and concludes 
with the admonition to enjoy life, before the weakness of old age comes on, 
and death terminates our existence. ' 

At the conclusion (chap. xii. 8-14) a few verses are appended, which con- 
tain a summary view of the whole work, telling us that the sacred writer 
wanted to find out something new, and, instead of it, felt himself constrained 
to write down the old truth; that all the words of the wise tend to one - 
_ thing; that therefore all book-making, and prying into things, are super- 
fluous; and that we are to fear God and keep His commandments, because 
by this only will the good or bad of every action be determined.' 


To make the sacred writer propound this philosophic theory, 

Auerbach proceeds to translate many passages in a most unna- 
~ tural and unjustifiable way. The rendering of chap. iii. 18-22 
will suffice as a specimen.” ‘= 


I thus thought with respect to men: May God make it clear to them, 
that they may see how that, with respect to their existence, they are like 
beasts. For whether it be the destiny of man, or that of a beast, it is 
always only one destiny; the one dies like the other, the capacities of both 
terminate alike, and the superiority of man is without influence, because all 
is vain. Both make the same way, they come from the earth, and return 
to it. Who can therefore determine whether man’s higher strivings be 
higher, and the animals’ lower strivings be lower? I, on the contrary, 


1 See the introductory Epistle to the Commentary, pp. 12 and 13. 

2 Sch dachte alfo in Betvreff der Menfchen: mobge es ihnen Gott erlautern, 
paf fie einfehen, wie fie in Riicficht thres Dafeins gteich Dem Biehe find, Denn, 
ef fet das Schictfal des Menfchen oder das des Biches, es tft immer nur Cin 
Schicfal; fener flirbt wie diefes, beider Fahigfeiten faufen auf Cins hinaus 
und auc) des Menfrhen BVorjug ift ohne Cinfluf, weil Alles eitel ift. Sie 
machen beide einen gletdhen Weg; fle entftehen son der Erde und febren dabin 
suri. Wer fann algo nun beftimmen, daf des Menfchert Hoheres Streben das 
Hohere fet, und des Biehes niedriges Streben das Niedrige fet ; ih befchliepe 
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conclude that man has no other advantage than to rejoice in the discharge 
of his duties, for this alone is his portion, because no one can shew him the 
future and its consequences. 


1838. — No commentator, since Rashbam, has so strictly 
adhered to the literal and grammatical meaning of Coheleth as 
Herzfeld, now chief Rabbi of Brunswick, and so well known by 

his very elaborate history of the Jews. He, however, advances 
a new theory, viz., that the design of Coheleth is to demonstrate 
the vanity of all things; and, by thus shewing up the exertions of 
ALL men to be alike vain, the sacred writer tries to comfort his 
unhappy nation, who imagined that THEY ALONE are given up to 
misfortunes. ‘Thus Herzfeld tells us — 


The sole tendency of the book is to teach the vanity of human efforts. 
And now, since xii. 9, and the whole colouring of the book, shew that it 


was intended for the people, the question is, what effect did the writer think | 


to produce thereby upon the people? It could surely not have been the 
intention of our old Jewish sage to make philosophers of the people; and 
just as little could it have entered into his mind to temper the pride of 
his fellow-citizens with such a memento mori, since this nation had, for 
thousands of years, not been out of the school of sufferings for a single 
decade of years. There is, however, another object left: the demonstra- 
tions in our book of the vanity of all that is human, are so entirely free from 
all peculiarly national colouring —so much so, that the peculiarly national 
term mn, to designate the Deity, is dropped, and ony is invariably used — 
that the writer evidently did not intend to confine his demonstrations to the 
circumstances under which this people lived, but extended them to the 
circumstances of mankind generally. Now, by shewing that the exertions 
of ail men are alike vain, he tries to comfort his unhappy people, and take 
away their belief, that they alone were given up to misery.! 


The chief Rabbi of Brunswick divides the book into nineteen 
sections. The jirst section is from chap. i. 1 to 11; the second, 
from chap. i. 12 to 185 the thrd, from chap. ii. 1 to 11; the 


vielmehr, Daf dem Menfrhen nits mehr frommt, als fich feiner PAlishterfillung 
gu erfreuen, denn nur diefes ift fein Theil, weil ihm Niemand die Zufunft und 
ihre Folgen zeigen fann. 

' Coheleth tbersetzt und erlautert von Dr. L. Herzfeld, Braunschweig, 1838, 
p. 10, &c. 
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Sourth, from chap. ii. 12 to 23; the fifth, from chap. ii. 24 to 
iii. 15; the sixth, from chap, iii. 16 to iv. 3; the seventh, from 
chap. iv. 4 to 12; the edghth, from chap. iv. 13 to 16; the ninth, 
from chap. iv. 17 to v.65 the tenth, from chap. v. 7 to vii. 9; 
the eleventh, from chap. vii. 10 to 22; the twelfth, from chap 
_ vil. 23 to 245; the thirteenth, from chap. vii. 25 to viii. 13; the 
fourteenth, from chap. viii. 14 to 15; the fifteenth, from chap. 
viii. 16 to ix. 12; the scxteenth, from chap. ix. 13 to x. 3; the 
~ seventeenth, from chap. x. 4 to 20; the edghteenth, from chap. xi. 1 
to xi. 8; the nineteenth section is from chap. xii. 9 to 14. 

The commentary is preceded by an introduction of three 
chapters, treating respectively on the contents, tendency, and 
character of Coheleth. The third chapter, viz., the one treating 
on the character of the book, is directed against Knobel, who, in 

his then recent commentary, entered very minutely into the 
later Hebrew words and phrases of Coheleth, shewing up a pro- 
digious number of them, and Herzfeld reduces “ the expressions 
and constructions foreign to the old literature,” to about eleven 
or fifteen, and “ the Chaldaisms”’ to about eight or ten. This 
has been hailed by the defenders of the antiquity of Coheleth, 
who to this day quote the chief Rabbi of Brunswick, in opposi- 
tion to those who maintain that the diction of this book belongs 
to the time when the Hebrew language was extremely vitiated 
and rapidly dying away. But the chronological order we have 
adopted will soon bring us back to Herzfeld, and his view upon 

- this subject. 

1848.— The sixteenth volume of Cahen’s celebrated edition 
of the Hebrew Bible, with a French translation, and philological 
and explanatory notes, contains a commentary on Coheleth, 
which, as Cahen informs us,’ is chiefly made up from a commu- 
nication of Leopold Dukes, to whom Hebrew literati are so 

1 La plus grande partie de ce que nous allons dire sur L’Heclesiaste est de 
M. Dukes; il en est de méme des notes. Ce savant a bien voulu nous donner 
sur ce livre intéressant un travail que nous avons tantét modifié, tantot abrégé. 
Nous avons aussi puisé 4 quelques autres sources. La Bible, par S, Cahen, 


tome seiziéme, a Paris, 1848, Avant-propos., p. Xxv. 
N 
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largely indebted for his numerous literary productions. We 
must therefore regard that which Dukes and Cahen ge 
propound about this book as the Duko-Cahen view. 

The design of the book, we are here told, is to propound the phi- 
losophy of life, which the author, who is a sceptic, does, by treating 
upon the following questions: What is the world? What 1s tts 
destiny? Is it governed by a superior intelligence, or ts at the toy 
of chance? Is the soul mortal or immortal? ‘To give the reader 
a proper idea of this novel view, we must let these learned men 
speak for themselves. Cahen says that — 


M. Dukes compares the course of the reflections of Keclesiastes to the 
veil which, among the Egyptians, covered the statue of Isis. No mortal 
was permitted to raise this veil, but every one was allowed to give his 
opinion as to what was behind it. Heraclites and Democrites, placed before 
this veil, commented on it each in his own way, the one weeping, the other 
laughing; our book holds the middle course between these two ways. Doubt 
resembles a cloud which appears on the horizon, grows imperceptibly, and 
announces tempest, which the power of man knows not how to appease. 
Doubt begins with the individual, and finishes with the world; the solution 
begins with the world, and finishes with the individual. Doubt is the fruit 
of contemplation, but it is like children who instruct their mothers, or like 
spices which give a good flavour to food. Doubt by itself is of no use; its 
value consists in the service which it renders to reflection; one is not to 
stop at doubt, it must serve him as a vehicle. Doubt is as old as reflection. 
Before Descartes, a Spanish proverb said, Hl que no duda, no sabe alcun 
ves — He who doubts nothing knows nothing; and before the Spanish, a 
Greek philosopher had already propounded this principle as the foundation 
of all knowledge. 

The sacred writer was a philosopher, who wished to view life from an 
elevated stand-point; he would not content himself with the limited horizon 
of those men who, taking life as it is, do not complain, except when fortune ~ 
is against them. He speaks for humanity, and his words have always 
found an echo. His book is a great monologue, which presents life to us in 
energetic traits, and its laconic style shews the profoundness of the thinker. 
It is scepticism softened by maxims. The object which the writer has most 
prominently before him is the future destiny of man. 

It is doubt, the vanity of the things of this world, which forms the thread 
of the entire book. The writer begins with “ All is vanity” (i. 2), and 
repeats it at the end of the book (xii. 9). To prove this, he accumulates 
different observations on human life and its vicissitudes. He weighs all, 
business and leisure, pleasure and pain, joy and sorrow, and determines 
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what is true and what is false ; what is lasting, and what is perishable; what 
is real, and what is apparent. He adopts no methodical arrangement, but 
simply the association of ideas. He asks himself, What is the world? What 
is its destiny? Is it governed by a superior intelligence, or is it the toy of 
chance? Is the soul mortal or immortal? These are the questions on 
which our author treats.’ 


1854. — Whilst Cahen was editing his gigantic Bible work 
in France — where Rashi, Rashbam, and many other eminent 
Jews had laboured to explain the Word of God, at a period 
when the so-called Christians were engrossed with the Crusade 
and the extermination of heretics — Philippson was at the same 
time busy with the publication of a similar work in Germany. 
This splendid edition of the Bible, besides giving the Hebrew 
original with a German translation in parallel columns, and a 
critical and exegetical commentary, is illustrated with upwards 
_ of five hundred English woodcuts. 

The Rabbi of Magdeburg also could not acquiesce in any of the 
multifarious theories propounded by the long succession of com- 
mentators, as to the design of Coheleth, and therefore advanced 
anew view. He maintains that the object of the book is to shew 
that a belief in the vanity of human life is not only compatible 
with a belief in God and moral efforts, but that by combining 
the two together the sole end and value of life is manifested.” 
According to Philippson, Coheleth consists of three parts and 
an epilogue. 

THE FIRST PART (chap. i. 2—iii. 22), which is the general one, 
has three sections. After giving the main observation as if it 
were the motto, that all is vanity (chap. i. 2), the sacred writer 
shews that this applies to all things in general (sect. i, chap. i. 
3-11), and to the affairs of life in particular (sect. 1i., chap. 
i. 12-ii. 23), and then deduces therefrom a rule of life, and 
shews its soundness (sect. iii., chap. ii. 24—i. 22). 


1 See Introduction, pp. xxv., xxvii. We wish our space had permitted us to give 
the whole of this very instructive Introduction. 

2 Die Israelitische Bibel, yon Ludwig Philippson, Dritter Theil, 1854, pp. 746, 
747, 
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THE SECOND PART (chap. iv. 1—xi. 8), which is the special 
one, has two sections. Coheleth considers the more important 
events of human life from the point of view attained (sect. 1., 


chap. iv. 1—vii. 12), and describes the conduct of a wise man_ 


according to his opinion, following the given rule of life (sect. 11., 
chap. vil. 1— xi. 8). 

THE THIRD PART (chap. xi. 9—xii. 8) gives the result of the 
whole investigation, a close application of his established rule 
of life, and concludes with the main observation, namely, that 
all is vanity. 

THE EPILOGUE (chap. xii 9-14) having been added by the 
author shortly after the completion of the book, in consequence 
of some scruples which arose among a small circle of friends to 
whom he first read it, warns that the book is not to be read with 
levity of mind, and shews, in a brief and striking manner, its 
religious stand-point.? 

This is the design, and this the division of the book, according 
to the chief Rabbi of Magdeburg, Dr. Philippson. 

1855.— We now return to the chief Rabbi of Brunswick, Dr. 
Herzfeld. In the first volume of his “ History of the people of 
Israel” (of which the first number appeared in 1855), Herzfeld, 
after the lapse of seventeen years, takes up again his old favourite, 
Coheleth. Asso much has been said about his defence of the 
book, we shall give his more matured view of its design and age 
entire. 


The design of Coheleth is to shew that all is vanity, and that man cannot 
secure even the vain happiness of this earth. The author puts his observations 
into the mouth of Solomon, because in him were united royal power and 
great wisdom, the fame of which would invest his words with authority ; 
and because he only who possessed all this, and by means of it secured all 
kinds of pleasures, is entitled to such a general declaration that all is 
vanity. Accordingly, Solomon shews that all his splendour could not yield 
him happiness; nor could all human wisdom do it, because of its being 
very limited, and because it is utterly impossible by its aid to turn to our 


' Die Israelitische Bibel, von Ludwig Philippson, Dritter Theil, 1854, pp. 750, 
751, 
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_ advantage sublunary things, for all things, even the “ transactions, love, and 
hatred” of man, are under a divine fatality; nor, lastly, was virtue capable 
of making him happy, since earthly happiness is not always bestowed 
according to moral worth, but is purely a gift of God. This will not appear 
awful to one who believes in a future life, where virtue, unrewarded here, 
will be rewarded ; but this belief, which was then still novel, had to struggle 
with such great doubts in the mind of the author, that it often was overcome. 
When looking in such hopeless moments at the distribution of happiness 
and misery, without any regard to the worth of the recipient, he would have 
regarded God as unjust, but for the pious feelings which strove against it ; he 
therefore preferred to conclude that God governs the world by a higher and 
inscrutable method, according to which he distributes unmerited lots in 
single instances, without however being unjust, when that higher method 
does not require it. Man can receive good from God in two ways—as a 
reward for virtue, whenever that method permits it; and as a free gift, most 
likely in order to further that method ; but man may also lose it in two ways 
—first by his vicious conduct, and then through a wrong adjustment of his 
circumstances. Hence, although we cannot with certainty secure happiness 
by our industry, there are instances, nevertheless, where our conduct may 
influence our happiness or misery. It does not contradict his theme when 
the author, in treating upon it, especially towards the end, intersperses a_ 
number of peculiar moral and wise rules, recommending the enjoyment of 
every lawful pleasure which presents itself, manly self-denial in misfortune, 
quiet endurance of all that cannot be averted, in which the epicurean and 
stoical views are thoroughly blended together. Still these interspersed 
rules are a secondary matter with the author, and are often involuntary 
digressions ; his main object is to preach the vanity of all things human. 
By keeping his illustration free from all national colouring, the author, who 
probably wrote about the end of the Persian dominion, wanted to shew his 
oppressed nation that no other nation is much better off than they are ; 
the Messianic hopes must have nearly disappeared at that time. As to the 
importance of the book, we submit that the very fact of its entering upon 
new ground, i.¢., philosophy, is in itself of no small importance. ‘There are 
single questions in the Prophets and Psalms of higher importance, but they 
are not explained, not dialectically pursued ; they are either left unanswered, 
or answered not logically, but in a lyrically or prophetically peremptory 
declaration. A more expansive course has indeed been pursued in the book 
of Job; the enquiry why and whether (not whether and why) the righteous 
often suffer and the wicked prosper, receives many phases; but here again 
the discourses turn throughout into the lyric, and with the lyric the argument 
is lost; and God, who appears at the conclusion, does not answer the 
proposed question, but cuts it off, and bids the sophists be silent. It is only 
in Coheleth that it appears in prose, which is the only adequate form for 
philosophic disquisition ; and it is not the author's fault that the way which 
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he opened has been left untrodden by his successors. Moreover, the indepen- — 


dence and openness of his sentiments are highly to be praised; in these he 
has not only surpassed all the canonical and apocryphal writers, but also 
Philo and the philosophers of our Arabian school. He has also, from his 
point of view, satisfactorily solved the proposed question. It is only to be 
regretted that he has not conceded a value to virtue independent of reward, 
as his investigations brought him so closely to it. The treatise is unequal. 
That the author drops Solomon almost entirely, as soon as he has made him 
explain that all his grandeur could not make him happy, is owing to 
the fact that a royal mouth was not requisite for the other declarations, 
and, as has already been remarked, that he never seriously intended to 
ascribe it to Solomon. ‘There is a plan in the arrangement of it, which 
however is not always preserved, and we must frequently be satisfied with 
the unity of the theme, which is far better observed. The style of the 
composition is for the most part simple in the discursive portions, but 
sometimes diffuse and clumsy, because the author had to create a philo- 
sophical language. The words newly made or newly applied for this purpose 
indicate skill; the observations and admonitions interspersed are in a 
gnomological form, but are no great performance; finally, the description 
of old age and approaching death, at the end of the book, though suffering 
from an oriental redundancy of figure, has a great charm in its vacillation 
between lyric and elegy." 


'To this exposition of the design, importance, plan, and diction 
of the book, which is given in the text of the history, Herzfeld 
adds, in the twentieth Excursus, a disquisition on the authorship 
of Coheleth. As this must be especially interesting to those who 
have so frequently appealed to him upon this subject, we shall 
also give it entire. 


All that I have to say upon Coheleth will be found dispersed through the 
introduction of my Commentary, published in 1838, except the much 
disputed Solomonic authorship, about which I promised to explain myself 
another time. Some greatly blamed me for this caution, and others again 
charged me with taking Solomon to be the author, although the very reverse 
is to be deduced from numerous passages in the introduction and commentary. 
The cause of my silence was simply owing to the fact that seventeen years 
ago a Jewish theologian could not handle Biblical criticism without serious 
danger. However, the point then passed by must now be retrieved. 

The book itself states (i. 1. 12) that a son of David, king in Israel, 7 e., 
Solomon, is the author; and hence the origin of the unanimous popular 


' Geschichte des Volkes Tisrael, von Dr. L. Herzfeld, Nordhausen, 1857; 
Zweiter Band, pp. 28-31. : 
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tradition, which is by no means contradicted by the assertion that King 
Hezekiah and his associates wrote Coheleth (Baba Bathra, 15, a), as this 
simply refers to the final editorship. But Solomon, whose father first ele- 
vated Jerusalem to a royal residence, could not say “ more than all (kings) 
who were before me in Jerusalem” (i. 16; ii. 7), nor recommend to wait 
cautiously for an opportunity to rise against a tyrant (viii. 5, 6), nor give a 
description of a royal spendthrift (x. 16-19), nor were the people so unhappy 
in his time, as iv. 1, v.7 presuppose. The complaints about unrighteous 
judges (iii. 17), about violence (iv. 1; v. 7), about unworthy filling of places 
of honour (x. 5-7) —it might be urged, are not so very strange, for a king who 
has once placed himself in the position of a popular teacher. But still, this 
objection against the Solomonic authorship has some weight when added to 
the former. Moreover, the belief in the return of the soul to God, though 
questioned in iii. 21, being nevertheless so common as to be discussed in a 
popular work, and even obtain the victory, cannot be ascribed to Solomon, for 
there is no trace of it to be found from his days till after the exile. Finally, 
I have shewn in my commentary (p. 13-22), that although many words and 
phrases in Coheleth are wrongly explained as later Hebrew or Chaldee, 
_ there yet remains a considerable number of both in the book. All these 
arguments combined are peffectly sufficient to shew that Solomon is not the 
author of this book. This done, we can now give some clues for ascertaining 
the date of its composition, which we were obliged to omit before. The 
Chaldaisms in it would not oblige us to put it later than the Chaldee 
invasion; but the state in which the doctrine of the immortality of the soul 
appears therein, and its eleven to fifteen later Hebrew expressions, speak 
for its being written a century at least after the exile. But it appears to me 
to be of a still later date, from the two following reasons:—1. The word 
nap, as I have already shewn in the commentary (p. 25), denotes such a 
speaker in congregations, as the Sopherim (0%) were. The author could 
not have newly formed this word in order to apply it to Solomon, as this 
designation is not at all applicable to him; it must already have existed, and 
obtained the secondary signification of teacher of wisdom, before it could be 
applied to Solomon. Now, the Sopherim (0%) did not appear in Judea 
till the time of Ezra, and the expression Coheleth (n2Jp), to designate them, 
must have originated after it; and its transition from the primary to a 
secondary sense must have taken place later still. 2. The nippy "ya (xii. 11) 
are evidently the same as the 092}. On the other hand, the political horizon 
of the author. (iv. 13-16, comp. the commentary) does not tally with the 
dominion of the Ptolemies extending to the Maccabean period, or with the 
Seleucean to a date nearly as late, but perfectly corresponds with the last 
century of the Persian dominion. I therefore believe that this book was 
written shortly before the era of Alexander the Great. ‘The fear, that every 
sigh about the rulers may be betrayed (x. 20), perfectly harmonises with 
this time. This view does not, indeed, agree with the remark that Coheleth 
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was locked up because of its questionable contents, till the men of the great 
synagogue liberated it (Aboth R. Nathan, c. 1) ; but this modern note cannot 
subvert a well weighed result of criticism, and is also contradicted by 
Shabbath, 30, b, where it is related that ‘‘ the sages” wanted to hide it from 
the people, but ultimately abstained from it.’ 


We think that Rabbi Herzfeld will henceforth be no autho- 
rity with those who have hitherto appealed to him in corrobora- 
tion of the pure Hebrew diction and Solomonic authorship of 
Coheleth. 

1858. — There is, however, another Jewish commentator, 
though not a chief Rabbi, yet of some considerable ability, who 
still maintains the Solomonic authorship, and might henceforth 
have been quoted as an authority upon this subject instead of 
Herzfeld, were it not for the extravagant and eccentric theories 
which-he propounds. The individual is Nathan Rosenthal, who 
published, in 1858, the text of Coheleth, with a German trans- — 
lation, and an extensive Hebrew commentary, in which he 
advances an entirely new view as to the design of this book. 
According to him, Solomon, who was an Eclectic (n>inp, vide 
supra, p. 4, No. 4), wrote this book, both to shew that wisdom is 
useful only in proportion as it is combined with the fear of God 
and the keeping of his commands, and to remove from us the per- 
nicious opinion of the philosophers, who believed that everlasting 
happiness, and the immortality of the soul, depend upon the culti- 
vation of the intellect, and not upon our conduct and works ; thus 
making no distinction between those who serve God and those who 
serve him not, by teaching us the very reverse, namely, that dt ds 
through the law and fear of God that man can attain to spiritual 
and everlasting happiness.” 

As to the question, “‘ How could Solomon collect different 
philosophic systems which were foreign to the Jews, and did 
not appear among the Gentiles till many centuries after, since 


1 Geschichte des Volkes Iisrael, vol. ii., pp. 66, 67. 
2 Koheleth von Salomo, tbersetzt nebst einem ebraischen Commentar von 
Nathan Rosenthal, Prag., 1858, p. 11. 


INTRODUCTION. O97 


Thales, the first philosopher, lived about four hundred years 
after Solomon?” Rosenthal submits that philosophic systems 
existed from time immemorial; that Plato got his wisdom from 
the Prophets; Socrates learned his from Ahithophel and Asaph 
the Korahite; Aristotle stole his from the writings of Solomon, 
_ which he seized when at Jerusalem with Alexander,! &c., there 
being nothing new under the sun, since even the Telegraph is 
referred to in Ps. xix. 4.° Chap. iii. 18 will suffice as a speci- 
_ men of some of his renderings. 

I thought within myself about the talk of the children of men that 
they enjoy the food of the gods, and give themselves the appearance that 
they are their favourite animals.’ 

Rosenthal maintains that Solomon refers in this passage to 
the food of the gods, and the nectar which the ancients said the 

-soul enjoyed when reposing from her labours. 

1860.— The last, and the most remarkable, Jewish production 
on Coheleth, is by Professor 8. D. Luzzatto. It is printed in the 
third annual volume of Hebrew Essays and Reviews,* and pur- 
ports to be the Introduction to an unpublished commentary upon 
our book, written thirty-six years ago. After bitterly com- 

_plaining that all commentators have misunderstood and outraged 
the sense of Coheleth, Luzzatto maintains that the book totally 
denies the immortality of the soul, and recommends the enjoyment 
of carnal pleasures, as the only thing left for man; that it was 
written after the Babylonish captivity by a man of the name of 
Coheleth, who, to invest it with authority, ascribed it to Solomon, 


1 Koheleth von Salomo, iibersetzt nebst einem ebraischen Commentar von 
Nathan Rosenthal, Prag., 1858, pp. 12, 13. , 
San AEP TY DIT WI NW) PIX PTA 992 kV DT My Sw mpi meson by 2 
POT DNA WD TNT RBI PNY NOT ANT MRSTT YO NT NTO FIN FRY IYO NPI 
DIP NY? PINT 992 Dp pow? 2 OMIT PR) VOX PRs 2INI2 Poy www TMT DITO *nyow 

p. 22. Dm ban Ap 

3 Sch dachte nach auf die Reden der Menfcen in metnem Snnern, daf fie 
Gétterfeifen gentefien, und geben fich das Anfehen, daf fe feine Lieblings- 
thiere find. ; 

4 Ozar Nechmad: Briefe und Abhandlungen jidischer Literatur betreffend ; 


herausgegeben yon Ignaz Blumenfeld: Dritter Jahrgang, Wien, 1860, pp. 15-25. 
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whose name did originally appear in the book; that the con- 
temporary sages, recognising this trick, and knowing the real 
author, erased the name Solomon, put in the proper name, 
Coheleth, and left the words “ son of David, king in Jerusalem” 
to brand the impostor; for every one knew the mean position of 
Coheleth, and by declaring himself to be king, and son of David, 
he would be denounced as a madman. All this, however, was 
forgotten in the course of time. And when the later sages 
found this book, purporting’ to be the composition of the royal 
son of David, and saw that it contained infidel sentiments, 
being unable to prevail with the majority of their colleagues to 
exclude it from the canon, they, in their anxiety to redeem the 
character of Solomon, and the sacred Scripture, from the charge 
of heresy, added three half verses thoroughly orthodox, viz., 
DSW DTONT AND MPN IY YI, and know that for all 
this God will bring thee into judgment (xi. 6, b); JNVNATDN ID 
PIIIIA 2, and remember thy Creator in the days of thy 
youth (xii. 1, a); and 720) WR OTONTAN JWR NIM, and 
the spirit shall return to God who gave at (xii. BF) the first 
addition of eight words, the second of five, and the third of siz, 
making in all nineteen words; as DONT, however, occurs twice, 
it must only be taken for one word, hence eighteen only remain ; 
and these are OD NPN poo ms, mentioned in the Talmud 
(Shabbath, 97, a), of which no one ever knew the meaning 
till Professor Luzzatto thus identified them with the. interpola- 
tions before us! , 

This is an epitome of a somewhat extensive Introduction, 
written in Hebrew by this master of the Hebrew language. 
The Professor, however, tells us, in a letter to the editor of this 
Annual, that he thinks better of Coheleth in his advanced 
years; but what his better thoughts are he does not condescend 
to say.’ 
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Other Jewish commentaries, not mentioned in this sketch, 
will be found in the Appendix. We now proceed to — 


B. CHRISTIAN Expositions. 
In the early part of the Christian era Coheleth seems not to 


have been in great favour with the Fathers of the Church, 


judging from the general silence which prevails about it in the 
first, second, and a part of the third centuries. This is rather 
ominous, as we should have expected that, from its shewing the 
emptiness of all earthly things, this book would be welcomed by 
the suffering followers of Christ, who had to lose all for their 
Master’s sake, and to take up their cross and follow Him. 
Whether this silence is owing to the fact that Coheleth is 
nowhere quoted in the New Testament, or to the doubts which 
existed in the minds of some respecting its canonicity, or to 


some other cause, it is not easy to divine. 


210 — 270. — However, in the first half of the third century, 
the wonder-working Gregory (Thaumaturgus), who was born at 
Neocesareia, in Cappadocia, at the beginning of the third century, 
and died in 270, wrote a short metaphrase of Coheleth.’  Con- 
sidering that he was the pupil and convert of Origen, the father of 
allegorical interpretation in the Greek Church, we are astonished 
to find such a comparatively simple paraphrase. According to 
Thaumaturgus, the design of the Preacher is to shew that all the 
affairs and pursuits of man which are undertaken in human things 
are vain and useless, in order to lead us to the contemplation of 
heavenly things. ike the Midrash,’ Thaumaturgus regards the 
book as prophetic: “Solomon,” says he, “son of David, king 
and prophet, also the most distinguished of all men, and the 
wisest prophet.” The following is a specimen of his mode of 
paraphrasing : — 

Chap. i. 8. All things, dc.—The things which man contemplates, his 


pursuits as well as his words, have neither measure nor end. There is 


1 Metaphrasis in Ecclesiast., in his works edited by Gerardus Vossius, Leipzig, 
1604, 4to; or in Gallandii Biblioth. Patrum, Paris, 1788, tom. iii. 
2 Vide supra, p. 37. 
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indeed a large supply of their words, but there is no fruit from their endless 
talk, which is replete with error. 

9,10. What, éc.— What is it that is new which has not already been 
found by experience, provided it were remarkable and worthy of record ? 
and there is nothing new and fresh, and unknown to the ancients. 

11, There is no remembrance, éc. — As the past is buried in oblivion, so 
the present things will in the process of time sink into oblivion to a future 
generation. 

12. I, the Preacher, éc.— Nor do I now, speaking as Preacher, utter these 
words without consideration; but I, to whose honour has been entrusted 
the sovereignty of the Jews, have diligently and accurately examined and 
weighed these things. 

14. I have seen all, éc. — All these inferior things here below are full of a 
prodigious and execrable spirit, so much so that no man is able to enume- 
rate them, nay rather to contemplate them, so excessive is the absurdity 
which has taken possession of human affairs. 


331-396. — The first attempt to explain this book was made 
by Gregory, bishop of Nyssa, in Cappadocia, who was born about 
331, and died about 396. He wrote a number of homilies on 
Coheleth, eight of which are extant, comprising the first three 
chapters, and it need hardly be said that his explanation is 
allegorical. He maintains that the design of this book is to 
elevate the mind above every material object, and to gutet it, so 
that it may soar above all which seems great and sublime in this 
world, to that which the perceptions of the senses cannot reach, and 
to excite in it a longing after the super-sensible.* 

The following is a specimen of Gregory’s exposition : — 


Chap. i. 1. The words of the Preacher, éc.— Why is this book more than 
any other called ‘the words of the Preacher,” seeing that Moses and the 
Prophets were also read in the church and congregation? Because in other 
books there are many things about wars, cities, countries, and marriages, 
which are not so profitable to the Church of God, but the doctrine of this 
book relates to the only canon of ecclesiastical life, for it sets forth those 
things whereby one may lead an upright and virtuous life. 

9. What is that, éc.— He refers to the resurrection and the reunion of 
the body with the soul. Taking, as the basis of his comment, the Septua- 
gint interrogative rendering of this verse viz., What is that which has been ? 


' Homil. 1 init. in his works edited by Morell and Grester, 2 vols., Paris, 
1615-1618, reprinted in 1688. 
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reply, That which is to be, and What is that which has been done? reply, 
That which shall be done, Gregory remarks: Now, what does this interro- 
gation mean when from what we have been told, viz., that all things are 
_ vanity, we might object, if all things be vanity, it is evident that there could 
never have been any of those things which have existed, for that which is 
vain cannot exist at all; moreover, what cannot exist, no one would speak 
about, when considering those things which haye existed ? Accordingly, if 
_ these things do not exist, tell me what is that which has been, or how does 
it continue to exist? To this question I reply, briefly, Do you wish to 
know “ what is that which has been ?” consider what is that which shall be 
and you will know it; reflect what you shall be who have elevated yourself 
by a life of virtue, if you have moulded your life in all good impressions ; 
if you have been removed from all the pollutions of vice; if you have purged 
your nature from natural impurities, consider, I repeat, what you shall be 
when you have thus been adorned, and with what beauty you shall invest 
yourself if you can comprehend these things by reason. You see then the 
meaning of “what is that which has been?” namely from the first, that 
which has been formed after the image and likeness of God. And where 
_now (I speak to him who teaches these things) is that which has existed in 
times past, and will again exist in the future, but does not exist now? He 
who teaches these sublime things replies that the present things have been 
called vanity, because these sublime things are not among them. 

What is that which has been done? reply, That which shall be done. Let 
no one suppose that there is here a senseless repetition in the words, has 
been (7), and has been done (7wY2), as the former refers to the soul, and the 
latter to the body ; the soul which has always existed (77) without sin shall 
be purged and be so again, and the body which was made at first (7%Y2) 
shall be made again. 

‘And there is no new, &éc.— Since the resurrection is nothing but a restora- 
tion of the pristine state and condition. 

10. Behold this is new, éc.— What has been said he endeavours to 
confirm by the words immediately following ; if anything really exists now, 
it is that which has existed in the ages before us, as the passage declares it ; 
but wonder not if the things which have existed are forgotten, for the 
things which are now will one day also be buried in oblivion. 

1l. There is no remembrance, éc. — Just as we have now no remembrance 
of the happiness in which man was created, so in the resurrection there will 
be no remembrance of the misery which man now suffers; for when our 
nature turned to sin, a forgetfulness of good things came upon us, but when 
we shall return to goodness, evils shall be buried in oblivion. 


338.— Shortly after the appearance of Gregory’s Homilies 
in the Greek Church, St. Jerome, the father of allegorical inter- 
pretation in the Latin Church, wrote an elaborate commentary 


* 
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upon this book, with the express purpose of inducing St. Blesilla, 
a Roman young lady, to lead a monastic life. Accordingly, he 
maintains that the design of Coheleth is, to shew the utter vanity 


of every sublunary enjoyment, and hence the necessity of betaking — 


oneself to an ascetic life, devoted entirely to the service of God. It 
is almost superfluous to say that St. Jerome explained the book 
allegorically. The following is a specimen of his mode of 
interpretation. 


Chap. iv. 8. There is one, de.— This is Christ, for he is one, and there is 
not a second, for he came to save the world without any companion; and 
though there be many sons of God, many who, by adoption, are called the 
brethren of Christ, yet there was none so worthy as to be joined with him in 
this work. Of his labour for our sins and sufferings for us there is no end; 
man’s understanding cannot comprehend the greatness thereof. 

The eye is not satisfied, éc.—Christ is always desiring and seeking our 
salvation, nor does he say, “ For whom do I labour?” for though we 
despise his love, and refuse his mercies, he still labours to bring us to 
. Tepentance, in order to win us to himself. 

9. Better two than one, éc.— For it is better to have Christ dwelling in 
us than to be alone, open to the snares of the enemy. 

10. Lf one falls, de. — Christ raises him up who is a partaker of Him; 
but woe to him who when he falls has not Christ in him to raise him up 
again. 

But one alone, éc.— Unless Christ sleeps and rests with us in death, we 
shall never be able to receive the glow of everlasting life. 

11. If two lie together, de. —1f any one should be dissolved by death and 
lie in the grave, yet if he has Christ with him he shall be warmed, and, 
being quickened, shall quickly live again. 

12. And if one, éc.—If the devil, assaulting man as a stronger, shall 
prevail against him, he shall stand, when Christ shall stand for him as his 
fellow. 


Before such a mode of interpretation all difficulties disappear, 
and the most heterodox sentiments are easily converted into 
thoroughly orthodox admonitions. In most instances this Rabbi 
of the Christian Church had nothing to do but to Christianise 
the allegories of the Rabbins of the Jewish Church. Thus the 
commendation of eating and drinking, which the Midrash refers 
to the service of God,’ St. Jerome explains of THE SACRAMENT 


1 Vide supra, p. 86. 
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OF THE Lorp’s SuPPER; Lonum est veros cibos et veram sumere 
potionem, quos de agni carne et sanguine in divinis voluminibus 
amvenimus. He also tried to get over the inconvenient passages, 
by putting them into the mouths of sceptics and opponents to the 
truth, whom he introduces as speaking !— a scheme which has 
been adopted by subsequent expositors. 

380. —It is not to be wondered at that some who adopted 
the view propounded by St. Jerome, viz., that this book teaches 
the utter vanity and worthlessness of every earthly pleasure, 
refused to deduce from it the necessity of leading an ascetic 
and monastic life, regarding such a doctrine as contrary to the 
goodness and beneficence of the Creator, and rejected the book 
as Epicurean and uncanonical. Hence we find that Philastrius, 
bishop of Brescia, who wrote a catalogue of heretics and heresies 
_ about the year 380, refers to those who reject many things in the 
Old Testament, and among these the book of Ecclesiastes, because 
they read in it that everything under heaven is vanity of vanities, 
and because Ecclesiastes advises every one to eat and drink, and 
indulge in pleasures. 

The prelate’s reply to these two objections is rather remarkable, 
and shews how easily heretics were disposed of in those days. 
To the charge, that this book denounces all the creatures of God 
as vain and worthless, Philastrius replies that they are here so 
described, in comparison with the future glory of believers in 
Christ. As to the second objection, namely, that we are here 
recommended to indulge in eating and drinking, the bishop 
submits that Solomon speaks of spiritual food, of the sacrament 
of the Lord’s Supper, as St. Jerome explained it, respecting 
which the Prophet said, “‘ Taste and see that the Lord is good.’”* 


1 Et hace inquit aliquis loquentur Epicurus, et Aritippus, et Cyrenaici, 
Io 1, Oe 

2 Si dixit, vanitas vanitatis est, que in seculo sunt, hee utique transeuntia 
predicavit propter futuram illam gloriam eminentem et perpetuam, ut ait 
apostolus; transit enim figura hujus mundi et gloria. Si autem figura et vita et 
honor et dignitas mundi istius cessabunt et destruentur, illa quippe erit deside- 
randa colestis et angelica dignitas, que incorporatione ac passione et resurrec- 
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333 or 40-397 — The comparatively few heretics who urged 
their reasons against the inspiration of Coheleth, made no 
impression upon such a man as the eloquent St. Ambrose, bishop 
of Milan, who was born in 333 or 340 at Augusta Trevirorum 
(Treves), and died in his bishopric in 397. From his great 
fondness of celibacy and monasticism, in commendation of which 
he wrote several treatises, and from the ascetic mode of his life, 
we are quite prepared to find that this book formed St. Ambrose’s 
armoury, supplying him with abundant weapons to defend the 
nothingness of all earthly enjoyments. Coheleth is therefore 
largely quoted by our ascetic Father in his various productions. 
The following is a specimen of his exposition : — 


Chap. iv. 8. There is one, dc. — Who is this but He of whom it is said, | 
Your Master is one in heaven? (Matt. xxiii. 8). He is not the second, 
because He is the first; He has not a second, because He alone is without 
sin; He alone is without a helper.' 

9. Better two, dc. — Does Christ labour? He does labour, but it is in 
us; He labours by making us labour, by supporting us in our labour; and 
He that labours in us gives us a reward for our labours. 

10. Lf one falls, de. — Christ did not fall, but cast Himself down; He 
humbled himself that He might make us his followers. He will raise us up, 
because when He was down he raised Himself up. 

1l. [f two lie together, dc. — We are dead with Christ, and therefore live 
with Him; Christ is dead with us that He may heat us; and he who dies 
in Christ, being warmed by Christ, receives the vapour of life and resur- 
rection. 

12. Fwo are better than one. — That thou mayest know that this is spoken 
in mystery, and not of the number two being better than one, he added a 
mystical thing, namely, a threefold cord is not easily broken; for three 
which are not compounded are not broken, and the Trinity which is of an 
uncompounded nature cannot be divided, because God who is one and 
simple, is whatsoever is.2 

15. I saw all the living, ée.— Christ is the second young man; he is the 
first according to his dignity, none being before him; but the second 


tione quippe est Christi credentibus adventura, que non temporalis, carnalis ac 
caduca. . . . .-Non de hac esca solum carnali dicebat . . . . sed 
diversam escam gloriamque sanctorum hominem nuntiabat. . . . . De qua 
esca ait et Propheta: Gustate et videte, quia suavis est Dominus. Bibl. Patr., 
tom. iy., p. 42. 


1 De Virgin., c. 10. 2 Cohorta ad Clericos. 


INTRODUCTION. 105 


according to the flesh, because the second Adam. Moreover, I say I not 
only read that he is the second, but that he is the last; he is both the first 
and the last : he is the first, because through him are all things; the last, 
because through him shall be the resurrection.! 


354—430.— St. Augustine, bishop of Hippo, who was born 


in 354, at Tagaste, an inland town in Numidia, like his tutor 


and father in God, St. Ambrose, explains this book allegorically. 


“ Having discovered the vanity of this world, the wisest of men 
wrote the whole of this book for nothing else but that we might 


discern that life which is not vanity under the sun, but real under 


Him who made the sun.”* 
The following is a specimen of St. Augustine’s exposition : — 


ii. 24. There is nothing better for man but to eat, dc. — We cannot under- 
stand this better than as referring to the partaking of that table, which our 
Priest after the order of Melchizedeck has instituted for us in the New 
Testament. For this sacrifice succeeded all the Old Testament sacrifices, 
which were only shadows of good things to come; as we hear our Saviour 
speaking prophetically in the fortieth Psalm, ‘Sacrifice and offering thou 


_didst not desire, but a body hast thou prepared me.” For his body is 


offered and sacrificed now, instead of all other offerings and sacrifices. 
That Ecclesiastes cannot mean by eating and drinking, which he so often 
recommends, carnal pleasure, is sufficiently evident from the passage, where 
he says, “it is better to go to the house of mourning than to the house of 


_ feasting.” 


x. 16. Woe to thee, O land, éc.— Ecclesiastes calls the devil a child, 
because of his foolishness, and pride, temerity, and petulance, and other 


- vices incident to childhood; but Christ he calls the son of the great, of the 
holy patriarchs belonging to the free city, because he descended from them 
~ according to the flesh.® 


\\ 


. ie Se 


550. —It is quite a relief to the monotony of patristic expo- 
sition to find Olympiodorus, surnamed Diaconus, or Monachus, 
who lived in the middle of the sixth century, and sustained the 
office of Diaconus in Alexandria, advance a new theory, viz., 
that Solomon treats in this book upon natural things, and thus 
designs it to be a treatise on natural philosophy, which would 


1 De Virgin, c. 12. 2 De civit. Dei, xx., 3. 
3 De civit. Dei, xvii., c. 20. 
1% 
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otherwise be wanting in the Sacred Scriptures, and intersperses 
this treatise with a few moral sentences and maxims. As to the 
objectionable passages, Olympiodorus maintains that Solomon 
does not speak his own mind, but acts the part of one who 2s 
astonished at seeing what transpires in the world.’ 

787. — Elias of Crete, supposed to have been the metropolitan 
of Crete who took part in the second General Council of Niczea, 
A.D. 787, treats of Ecclesiastes in his commentaries on the 
Orations of Gregory Nazianzen. He entirely espouses the view 
of Gregory, bishop of Nyssa, whose very words he repeats, viz., 
that “this book is emphatically called Ecclesiastes, because «ts 
doctrine relates to the only canon of ecclesiastical life, truly setting 
forth those things through which we may be able to realise a life 
combined with virtue. or the things which are here set forth 
. tend to make the mind live above the senses, and raise itself to those 


things which are nobler than sense and desire,” &c. 'To this Elias © 


adds, that — 


Ecclesiastes advises us not to waste our,admiration on any of the things 
here below, since all things in nature end in vanity; no remains are 
left of them when they go. Just as they who write upon the water, 
though they labour to form signs of letters upon the aqueous element, leave 
no impression behind, so is every earthly pleasure, for no sooner is the act 
over than the pleasure is gone, and leaves no trace behind. Lcclesiastes 
again and again recurs to this subject, that, by repeatedly speaking upon 
the same things, he may more effectually place before our eyes the vanity 
of the things of human life, and shew that this vanity is not confined 


to the visible part of these things, but is altogether inherent in them, | 


Having shewn the vanity of all things, Ecclesiastes adds that this condition 
of things, and the misery of life, are not to be ascribed to God, but to 
man’s wilful violation of God’s commandments.2 


This view was adopted by all the writers of the middle ages, 


and received a freshness from the mystical and metaphysical 
treatment of the scholastics, worthy of their hair-splitting 
intellects. 


1 Bibl. Patr., tom. xiii., p. 602. 
2 Opera Gregory Nazianzen, Paris, 1630, p. 575, 
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1096-1140. — Thus Hugo of St. Victor’ says, that the design 
of this book is to persuade us to despise the world, by shewing us 
the vanity of all earthly things. The vain things discussed by 
Ecclesiastes are reduced to three classes: —1. Things made for 
man; 2. Things made dy man; and 3. Things made én man. 
Tn the things made for man, there is the vanity of mutability ; 
in the things made by man, there is the vanity of curiosity ; and 
in the things made in man, there is the vanity of mortality.’ 

Having given the three titles of the author (viz., Preacher, 
Son of David, and King,) in the first verse, Hugo maintains that. 
Solomon gives the sum of these three parts of his book in verses 
2,3,and 4. In verse 2, the vanity of mutability is maintained, 
which is discussed in the first part of the book, viz., chap. i. 
5-11; verse 3 mentions the vanity of curiosity, which is dis- 
cussed in the second part, viz., chap. i. 12—xi. 10; and verse 4 


‘mentions the vanity of mortality, which is discussed in the third 


part of the book, viz., chap. xii. 1-14. 

The first vanity is natural, and becoming the nature of worldly 
things; the second is sinful, because perverse and froward; the 
third is penal and miserable. The first is the occasion of sin, 
the second is sin, and the third is the punishment of sin.” 

The following is a specimen of his mode of exposition : — 


Chap. iii. 5. There is a time to cast away stones. — If we regard stones as 
the brave deeds of virtue, the casting away of stones is the multiplication of 


1 Hugo of St. Victor was born in 1096, either at Ypres, in the Netherlands, or in 
Lower Saxony, and became an Augustinian canon in the monastery of St. Victor, 
at Paris, where he died in 1140, aged forty-four. His works were printed in 
3 vols. fol., Rouen, 1648. An interesting sketch of his life is given in Herzog, 
Real-Encyklopadie fir Protestantische Theologie und Kirche, vol. vi., pp. 
307-315. J 

2 Ostendit secundum triplicem vanitatem, omnia esse vanitati subjecta, id est 
caduca, transitoria, videlicet et que propter homines facta sunt et que ab homi- 
nibus facta sunt et que in hominibus facta sunt. In his, que propter homines 
facta sunt, vanitas est mutabilitatis. In his, que ab hominibus facta sunt, vanitas 
est curiositatis. In his, que in hominibus facta sunt, vanitas mortalitatis. 

3 Prima vanitas naturalis est, et apta sive congrua; secunda vanitas culpabilis 
est, quia perversa: tertia vanitas penalis et misera. Prima causa est peccati: 
secunda peccatum : tertia poena peccati. 
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good works. To gather stones is, after laborious effort, to gain the fruit of 
good works. ‘There is a time therefore for both casting away and gathering 
Stones, because a man ought first to discipline himself in the anxieties of 
active life, that he may afterwards discern the fruit of his works in the 
pleasure of contemplation. 

1096-—1164.— The celebrated Peter Lombard* is by no 
means behind his contemporary, Hugo of St. Victor, in the 
allegorising of this book, as will be seen from the following 
specimen : — 


Chap. xii. 5: The almond, &c.— Following the Vulgate’s rendering of this 


verse, viz., The almond tree shall flourish, the grasshopper shall be made fat, 


and the caper shail be destroyed, this scholastic remarks, The almond tree is 
Christ. There are three things in the almond, viz., the rind, the shell, and 
the kernel ; and Christ consists of three substances — the flesh corresponding 
with the rind, the mind with the shell, the divinity with the kernel. 
The rind is bitter, the shell is strong, the kernel is sweet. But when 
shall the almond flower? In the resurrection, for it seemed dead and 
dry in His passion and death. As the almond flowered, so the grasshopper 
fattens, 2. ¢., the Gentiles, and the caper bush is scattered, 7.e., the Jewish 
people. By the grasshopper, not without cause, are the Gentiles indicated ; 
for, as the grasshopper moves by leaps, nor can it move without leaping, 
so the Gentiles moved after Zion by leaps. But the caper bush is 
scattered, because the barren brought forth most, &c. — Isa, liv. 1. 


1100-1173.— Richard of St. Victor,? the Corypheus of the 
mystics, fully sustains this reputation by his treatment of this 
book. The following is a specimen of it: — 


Chap. i. 7.— All the rivers flow into the sea, dc.— We know that the 
water of rivers is sweet, and that of the sea is bitter. What, then, is it for 
rivers to run into the sea, but for all fleshly passions to end in bitterness? 
Therefore all rivers run into the sea, because the issue of joy is sorrow. All 
sweet waters are changed into bitter in the sea, because laughter is mingled 
with grief. ; 


1 Peter Lombard was born about 1096, at a village near Novaria, in Lombardy, 
hence his surname Lombard ; went to France to study theology, was made Pro- 
fessor of Divinity in 1141, and Bishop of Paris in 1150, where he died in 1164. 
For a sketch of his Life see Herzog, vol. viii., pp. 466-476. 

2 Richard of St. Victor was born about 1100, in Scotland, went to Paris to pro- 
secute his studies, became first a canon and then prior of St. Victor, near the 
walls of Paris, where he died in 1178. His works were published in 2 vols. fol., 
Rouen, 1650. Comp. Herzog, vol. xiii., pp. 19-22. 
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Galfrid, another scholastic of this period, thus expatiates upon— 


i, 5.— The sun also ariseth, de. —This indicates payecomly the Divine 
Saviour. The true Sun of Righteousness “ arose” on the night of his 
ory, and “set” in his passion, and “ hastened to the place whence he 
arose” on the day of his ascension, &c.1 


1221-1274, — Bonaventura,? who also maintains that this 
book describes the vanity of earthly things, to teach thereby con- 
tempt for the world, propounds this view in a far more specu- 
lative manner than any of the schoolmen. As to the objection, 
that the creatures of God, which he himself pronounced “ very 
good” (Gen. i. 31), and designed for a certain end, cannot be 
characterised as vain, Bonaventura replies that they are not 
called vain because they are deficient in goodness or order, but 
because they are wanting in unchangeableness. Therefore, 
although everything is vanity, yet it is not so vain but it has 
some reality and good. Now, as the world is vain because it 
yields no permanent support, and God alone possesses intrans- 
mutable repose (intransmutabilitatis quietem), therefore true life 
and happiness can be found in God only.’ 

1270 -—1340.— With Nicholas de Lyra, forerunner of the 
Reformation, a new era begins in Biblical exegesis. Unlike the 
rest of the schoolmen, who knew little of Greek and nothing of 


1 The above specimens of scholastic interpretation are selected from Badius 
- Ascensius, Allegoriarum Bibliorum, 1520, which contains expositions of thirty of 
the most distinguished schoolmen, arranged in the order of the books of the 
Bible. It is to be regretted that this comprehensive and most interesting manual 
of medigval exposition has become so very scarce. 

2 Bonaventura is the ecclesiastical name of the celebrated Franciscan, Fidenza, 
who was born at Bognarea, in Tuscany, in 1221, and died Bishop of Albano, in 
1274. He was seized with a dangerous illness when four years old, from which 
he recovered through the intercession of St. Francis, to whose prayers his mother 
recommended him. This great saint, on beholding the convalescent Fidenza, 
3 exclaimed, O buona ventura, hence his name Bonaventura. See the sketch of 
his life in Herzog, vol. ii., pp. 290-294. 

3 Quod objicitur, quod creature non sunt vane, quia valde bone et in finem 
ordinate, solvendum, quod non dicuntur vane per defectum boni, vel ordinis, sed 
_ per defectum esse incommutabilis et sic omnis creatura est vana nec ita vana, 
- quin habeat veritatem et bonitatem. Expositio in librum Ecclesiast. Opp., tom. 
1., p. 294, seq., Mogunt., 1609. 
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Hebrew, De Lyra, who was born a Jew, brought to his work a 
refined mind, well stored, both with his vernacular Hebrew and 
a large acquaintance with Greek. He could therefore no more 
follow the frivolities and cavilings of his fellow-expositors ; but, 
whilst admitting the four modes of interpretation beautifully 
expressed in the rule — 


Litera gesta docet, quid credas allegoria, 
Moralis quid agas, quo tendas anagogia: 


The literal teaches the bearing, the allegorical what to believe ; 
The moral what to do, the anagogic where to go, 

he maintains that the literal meaning must be thoroughly under- 
stood before we can comprehend the spiritual, cnasmuch as all 
mystical exposition presupposes a literal sense as its foundation. 
To those who are desirous of advancing in the study of the Sacred 
Scriptures, tt 1s therefore necessary to begin with the understanding 
of the literal meaning, especially as from the literal sense only, 
and not from the mystical, can we derive arguments or clear up 
dificulties.* Acting upon such a rational rule of interpretation, 
and availing himself of all that was valuable in the Jewish 
expositors, we do not wonder that he produced such a beautiful 
commentary upon the Bible,’ for which he obtained the title, 
Doctor planus et utilis, and gave a new tone to Biblical exegesis. 

As to his view on Coheleth, though he has not fully hit upon 
its design, yet he has come nearer to it than any of his prede- 
cessors, inasmuch as he maintains that as mankind look for 
happiness in different directions, — wealth, pleasure, honour, know- 
ledge, &c.,— Solomon, whose wisdom was formed in different 
ways, sets himself to shew that felicity consists in none of these, but 


in the fear of God. 


1 Omnes expositiones mystic presupponunt sensum literalem tanquam fun- 
damentum . . . . ideo volentibus proficere in studio Sacre Scriptures neces- 
sarium est incipere ab intellectu sensus literalis, maxime cum ex solo sensu 
literali et non ex mysticis possit argumentum fieri ad probationem vel declara- 
tionem alicuius dubii. : 

? Biblia sacra latina, cum postillis, Venice, 1480, 4 vols. folio; the edition we 
have used, 
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He divides the book into two parts: in the first part (chap. 
i, 2—vii. 12), Solomon descants on the false sources of happiness Z 
and in the second part (chap. vii. 1—xii. 14), which has two 
sections, he treats wpon true happiness, shewing that it consists 
objectively in God alone; formally (formaliter) in the clear vision 
and enjoyment of God in meritorious works ; to which Solomon 
urges us, on to the end of chap. xi., and persuades us to prompti- 
tude in chap. xii. 

How much the Reformation and the Reformers owe to this 
converted Jew, may be seen from the well-known Roman 
Catholic saying — 

Si Lyra non lyrasset, 
Lutheris non saltasset. 


If Lyra had not played profanation, 
Luther would not have danced the Reformation. 


1528.— The new path thus opened by De Lyra was at last 
crowded by a host of Reformers, who, though discarding all the 
metaphysical conceits of the schoolmen, were too absorbed in the 
doctrines of eur utter inability to do anything good, of the insuffi- 
ciency of the law, and justification by faith alone, to see anything 
else in this book. Thus John Brentius, the Suabian Reformer, 
who wrote the first Protestant commentary on Coheleth,’ main- 
tains that this book is, so to speak, an appendix to the Law of 
Moses. Now the Law teaches that man of himself is utterly unable 
to act virtuously, and that the more he exerts himself to acquire 
righteousness by his own works and thoughts, the more he fails in 
the attempt. WITH THIS DOCTRINE THIS LITTLE BOOK PERFECTLY 
AGREES, AND TEACHES THAT ALL THE POWER OF MEN, THEIR 
WISDOM, REASONING, AND DESIGNS, GRIEVOUSLY DEVIATE FROM 
THE NATURAL EMPLOYMENT OF CREATED BEINGS } FORSOOTH 
THERE IS NOT ONE WHO, IF LEFT TO HIMSELF, COULD BOAST OF 
BEING ABLE, IN THE SMALLEST DEGREE, EITHER TO ACQUIRE 


1 Beclesiastes Salomonis, cum commentariis, juxta piis adque eruditis Johannis 
Brentii, Haganoe, 1528. 
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RIGHTEOUSNESS IN THE PRESENCE OF Gop, OR TO LIVE IN HAPPY 
AND PROSPEROUS RELATION WITH HIS FELLOW-CREATURES.” 

There is, however, a striking feature introduced by Brentius 
into the practical bearing of this book, which has been entirely 
overlooked by his predecessors. Whilst all the Fathers and 
Schoolmen maintain that the tendency of Coheleth is to make us 
despise every earthly pleasure, the Suabian Reformer submits 
that it teaches man piously and cheerfully to enjoy the good 
creatures of God. 

1532. — This idea is still more fully developed by Luther, 
who declares that Solomon condemns the evil lust, and not the 
creatures themselves ; since he says himself, respecting the use of 
the creatures, that — 

There is nothing better than to be cheerful, and enjoy one’s life; to eat, 
drink, and delight in one’s employment; he would therefore contradict him- 
self, if he also condemned the things themselves, and not rather the abuse of 
them, which consists in the human passions. Some foolish persons, not 
understanding these things, have absurdly taught contempt for and flight from 
the world, and have committed many foolish things themselves; as we read 
in the lives of the Fathers that there were some who even shut themselves 
up from ever seeing the sun; reminding us of the passage where Solomon 
condemns him who eats all his days in darkness (well they deserve to have 


their eyes put out), and for the sake of religion lived in the most sordid 
plight ; whereas, living above the world is not living out of the world.2 — 


Luther maintains that te design of this book ts to teach us to 
use with grateful hearts the things present, and the creatures of 
God which are bountifully bestowed upon us by the blessing of 
God, without anxiety about future temporal blessings ; to have a 
quiet and tranquil heart, and a mind full of cheerfulness and 
contentment with the will and dealings of God. 


Ad hance rationem libellus iste accedit et docet, omnium hominum vires, 
saplentiam, rationem atque consilia a genuino creaturarum usu fede aberrare ac 
retrocedere, nimirum, ne quisque sit, qui glorietur ac-cristas erigat, se posse yel 
quidque sibi relictus coram Deo sive ad justitiam parandam sive ad creaturas 
felici atque prospero exitu tractandas. Procemion, p. 11, b. 

® Keclesiastes Salomonis cum annotationibus Martin. Lutherus, Vitembe 
G ? TS, 
1532. See the Preface. 


3 Est status et consilium hujus libelli erudire nos, ut cum gratiarum actione 


Pie 
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The sagacious Reformer has not only done much towards the 
better understanding of the true design of Coheleth, but has also 
discovered, by sheer penetration, without possessing any critical 


knowledge of the original, that Solomon could not have been the 


author of this book. He says, in his Table Talk, This book 
wants more completeness ; it is too abrupt. . . . . Solomon 
himself has not written the book of Ecclesiastes, it was compiled by 
Strach at the time of the Maccabees. . . . . It %s like the 
Talmud, made up of many books, which perhaps belonged to the 
library of King Ptolemy Euergetes in Egypt.’ 

1556. — Melancthon succeeded still more in shewing the true 
scope of Coheleth. According to him, the design of the book is 
io propound the doctrine of an overruling Providence, the necessity 
of obedience and submission, the doctrine of a future judgment, 
and the importance of attending to our calling.’ 

As to the utility of the book, he remarks that — 


It confirms us in the belief of an overruling Providence, and shews us that 
we are to be submissive in every station of life, and perform the duties of our 
calling ; that we should cling to the consolations he propounded, notwith- 
standing the many difficulties we have to encounter; that we should know 
that to follow our calling is pleasing to God; that He is the Ruler of his 
Church ; that He wishes us to invoke his aid; that He will assuredly help 
those who faithfully serve Him in their calling; and that His Church will 
finally pass into eternal intercourse with the Deity, when God will be all in 
all. If we believe this, we shall submit to God, and act in accordance with 
His will; we shall neither repine at nor despise the duties of our calling, 
nor fall blindly into contempt of God, after the manner of the Epicureans. 


utamur rebus presentibus et creaturis Dei, quae nobis Dei benedicatione largiter 
dantur et donata sunt, sine solicitudine futurorum, tantum ut tranquillum et 
quietum cor habeamus et animum gaudii plenum contenti scilicet verbo et opere 
Dei. 

1 Dies Buch follte villiger fein, ihm ift gn viel abgebroden. . . . So 
hat Salomo felbft das Buch, den Prediger, nicht gefthrieben, fondern es if sur 
Zeit der Maccabder von Sirach gemadht . . . ., Dagu fo ift’s wie ein 
Talmud aus vielen Biichern zufammengezogen, yielleicht aus der Liberey deg 
Kénigs Ptolemaus Cuergetes in Aegypten, Table Talk, p. 400 and 401, 
Forstermann and Birdseil’s edition. 

2 Enarratio concionum libri Salomonis cui titulus est Ecclesiastes, secunda 
editio, Vitemberg, 1556. 

Q 
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1580. — Thomas Cartwright is, to my knowledge, the first 
English Protestant who wrote on Coheleth.’ This celebrated 
Puritan maintains that Solomon—who was called Coheleth (i.e., 
the reunited or gathered one), because he was reunited with the 
Church from whence he had been expelled, in consequence of 
his grievous sins — wrote this book to give a divine solution of 
the problem respecting the greatest good for man. “ What in many 
books of the Sacred Scriptures is referred to occasionally and 
incidentally, the Preacher discusses through an entire book, and, 
discussing, settles it definitely. The method which this Prophet 
pursues in his enquiry is to refute the unsubstantial happiness— 
the mark of the foolish, of the besotted, and of the ignorant— 
and then vividly to describe the true and genuine happiness, as 
identified with piety towards God, and with the fruits of recti- 
tude towards man.”* “The prophets of God imitate the thrifty 
and skilful farmer, who first weeds out the thorns, and uproots 
other baneful growths, before he commits the good seed to the 
ground.” ® 

1588.— The learned Whitaker, in defending this book, 
espoused the patristic view, viz., that Solomon exhorts men, 
with a divine eloquence, to despise and contemn the world.* 

1597. — The next English production is a poetical paraphrase 
of Kcclesiastes, written by Henry Lock, and dedicated to Queen 
Elizabeth.’ Lock, like Cartwright, regards the book as a 
treatise on the highest good. Sotomon, the King of Peace ; 


‘ Metaphrasis et Homilie in Librum Solomonis, quis inscribitur Ecclesiastes. 
He wrote this commentary towards the end of his life, and it was published after 
his death in Amsterdam, 1647. 

2 Lectori. 3 Homilie, p. 452. 

4 A Disputation on Holy Scripture against Papists, by William Whitaker, D.D. 
The Parker Society’s edition, pp. 81, 82. 

5 Keclesiastes, otherwise called the Preacher, containing Solomon’s sermons, 
or commentaries (as it may probably be called), upon the forty-ninth Psalm: of 
David his father, compendiously abridged, and also paraphrastically dilated in 
English Poesie, according to the analogy of Scripture and consent of the most 
approved writers thereof, by H. L., Gentleman. London, printed by Richard 
Field, dwelling in the Blackfriars, near Ludgate, 1597. 
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YEDIDA, the Beloved of God ; EccLEstastEs, the Preacher, who 
m his Proverbs instructed thee as a child to a civil and honest 
life, in this work instructeth thy manly thoughts to the inquisition 
of the highest good, to the end that by his last song of heavenly 
love thy ripened thoughts might be inflamed with that glorious 
bridegroom, Christ Jesus. 

As this paraphrase is one of the scarcest books in our language, 
we give the whole introduction of this great curiosity, and a 
specimen of the paraphrase. 


To TrHE CuristtAn READER, 


It is the most fit subject for the nobility of man’s spirit to meditate of 
felicity, and a true saying of Aristotle, that omnia appetunt bonum. Yea, 
the common practice of our high-minded age is to strive for the same in the 
superlative degree. But so foolish and new-fangled are our desires, that, 
wishing we wot not what, and seeking it we know not how nor where, we 
come all far short of the same, and some run headlong to the despised 
contrary (looking for it on earth), and, thereby groping for it to their graves, 
they are there cut off of their hopes, and die discontented with their haps. 
Whereas, if they acknowledged it to be the tree of life, planted in the 
heavenly paradise, they would less labour their bodies for attaining these 
transitory shadows of pleasures, and more exercise the faculties of the soul 
for achieving the same, so much the more despising these instable and 
imperfect happinesses of this life, as they found their foolish affections of 
the flesh (doting on thee) to work neglect of the nutriment of their soul, 
and slackens in the constant travail in religion and virtue (which is requi- 
site for the long journey we have to pass through life and death thereunto). 
But this having been the sickness of all ages, and specially of the Jews in 
Solomon’s time, (which induced him, as it should appear, to take so great 
pains in removing them from that error,) I the less marvel that our age, 
flourishing in the pride of like long peace and plenty, under her Majesty's 
most happy reign, be also sorted with the world as they were, dreaming of 
that perfection and perpetuity here, which God by nature hath denied unto 
us, and but by her Highness’ reign we could hope for. And since it is the 
duty of every part and member of the body to join in the assistance and 
care of the whole, if any particular of it should suffer, I have in a dutiful 
compassion of this common calamity endeavoured to seek forth some 
mithridate for this poison, by which so many perish, and have here brought 
thee a dose of the wisest Physician’s composition that ever had practice of 
that case—who did not (for the experiment of his potion’s quality) first kill 
many patients in trial thereof, but, applying it to his own wound first, 
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dares confidently write probatum est, and, by the seal of the Holy Spirit and 
consent of the Church, doth warrant thee to taste of the same. It is a 
receipt so oldly composed, perhaps, that thou respectest it the less, or of so 
small price that thou shamest to take it; or, perhaps, knowing the bitterness 
of the taste, thou hast as lieve continue sick as to try it. But deceive not 
thyself, it is not the nature of the perfectest drugs, which with age increase 
in strength, of the kind of Sibilles’ works, which, refused, grow higher prized ; 
and of the herb called woodrose, which, only handled, had an evil smell, 
but, more forcibly rubbed, yieldeth sweet savour. Receive it therefore as 
confidently as he assured it, and as kindly as I intend it— who, in respect 
that the obscurity of many places, the contrariety (as at first would appear) 
of some points, and strange dependency of the whole together, have done 
my careful and studious endeavour (by consideration and imitation of the 
best interpreters thereof) to explain the sense, accord the different plans, 
to join by probable connection the whole discourse together; which (as 
well to distinguish the several arguments as to vary the verse, and 
please the reader) I have not altogether unfitly distributed into three 
sermons, each one containing four chapters a-piece. The first especially 
shewing the vain opinion of felicity, which is not in earth to be found. 
The second pointing more directly (by the lawful use of this life) the true 
way unto her. The last teaching her residence to be in heaven, and 
persuading the speedy pursuit of her favour. And that you might truly 
consider of the carriage of the matter, according to the scope of the text, I 
have caused the same to be quoted in the margin, reducing for memory’s 
sake into two abstract lines of verse, set in the top of every leaf, the substance 
of every page's contents, which afterwards as thou seest is paraphrastically 
dilated page by page, in the plainest form I can devise. Who, in respect of 
the gravity of the argument, did restrain my pen from the helps of much 
profane learning, and in consideration of the antiquity of the work, and 
majesty of the author, could not (without great indecency) have used the 
authorities of men, or of so late times (as since the learnings flourished, 
whence we now receive our common light). Like naked truth, therefore, 
I pray thee receive it, for its own if not my sake, and in anything I seem to 
swerve from thy conceit of many points, I pray thee confer further therein 
with D. Gregorius, Neocesariensis Hpist. Olimpiodorus ; D. Salonius Epist.; 
Viennesis ; Theod. Bezu; John Serranus; Anth. Oorranus ; Tremelius; all 
interpreters and paraphrasers in prose upon this work; and J. Lectius ; 
Ro. Lemmannus ; J. Viniames ; reducers thereof into Latin poesie; or any 
other thou likest better of; so shall my errors be covered or excused ; whilst 
their different forms, distributions of methode and interpretations, will leave 
thee (I am persuaded) in some points as little satisfied as this my labour 
shall do — who in some things was forced to digress from them all, when, 
either too much in one place or too little in another, they followed the form 
of a paraphrase which they undertook ; into which error also it is not unlike 
but that T have sometimes falled myself, and I doubt not but many things 
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more might have been said, and perhaps to more purpose than I have done, 
but non omnia possumus omnes. According to my sufficiency I have dis- 
charged myself faithfully unto thee, and therefore I trust (in these days 
wherein some pernicious, many uncivil, and a swarm of superfluous and 
unprofitable books pass from the press) it shall not be needful for me to 
use great insinuation for thy favour, since it lieth not in the bounds of a 
Preface to prepare a perverse mind, or in the nature of such a work to go 
a-begging for a grace. I will therefore cut off that labour, and only signify 
unto thee the excellency of this work, compiled by the wisest man and 
mightiest king of Israel, even Solomon, the King of Peace; Yedida, the 
Beloved of God; celesiastes, the Preacher, who in his Proverbs instructed 
thee as a child to a civil and honest life, in this work instructeth thy manly 
thoughts to the inquisition of the highest good. To the end that by his 
last song of heavenly love thy ripened thoughts might be inflamed with 
that glorious bridegroom, Christ Jesus, to whose holy direction I heartily 
commend thee. 


1. These sacred words King David's son did preach, who 1. The words of 
Israel taught, the Preacher, &c. 
2. All vanity of vanities, he calls, more light than thought. 


1. The heavenly words of Holy David’s son, 
Who over Israel’s race sometimes did reign, 
Wherewith to virtue he his subjects wone, 
Whilst in Jerusalem he did remain, 
And to instruct them thus did not disdain. 
Those words, no vain discourse it is I write, 
Pen’d by a Prince, as God did them indite. 


Strange doctrines, which some paradoxes call, 
But yet the quintessence of holy creed, 
Lives pure Elixer, which is sought of all, 
T’ assuage care’s corrosives, in heart that breed, 
Of happiness the generative feed; 

Of moral speculation practice found; 

Of constant faith the quiet fruit he found. 


The fairest happiness which some propound, 2. Vanity of 
A : eae f ’ : vanities, saith 
In minds, in bodies, and in fortune’s gifts, Hiei, 


(Which all conjoined seldome times are found) 

But to a vain conceit the fancy lifts, 

And their best sectaries do lose their drifts; 
The crown it is of heaven’s most glorious state, 
Earth’s fruits all vain; care, folly, and debate. 
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Yea vain, all vain (saith he), man’s soul well proves, 
Whoever on earth’s spacious orb below 
Hath breath, life, being, sense, or what so moves 
By vegetative kind; or which doth owe 
To nature a declining state to grow. 
Vain in the root, in bud, in flower all vain; 
Vain fruit, whose offsprings vainly vades again. 


1605.—“ The far-famed Hebraist,” Hugh Broughton, pub- 
lished: “a Commentary on Coheleth or Ecclesiastes,” in 1605, 
which he “ framed for the instruction of Prince Henry our hope.’’* 
Broughton maintains that “‘ all this book of Coheleth, or Solomon, 
tendeth to open Nathan’s speech (1 Chron. xvii.) touching the 
eternal throne of David ; and all this syllogism ariseth hence by 
the Jews’ grant, in the Chaldee upon this place. 


If all things under the sun be subject to extreme vanity, the eternal 
throne promised unto David must be of another world: + 

But all things under the sun be subject to extreme vanity : 

Therefore this is all the man, to look unto the judgment of God for 
another world, and unto the throne of the better stay! 


The proposition is omitted, as lapped in the prophecy of 
Nathan closely, and not to be opened directly to the profane, 
who would contemn all speech of the world to come. And the 
- humble would conceive it.” ” 

It is most unaccountable that this great Hebraist, who boasted 
that a learned Rabbi, with whom he conversed in Hebrew, said to 
him — 

‘Oh that you would set over all your new Testament into such Hebrew 
as you speak to me! you should turn all our nation,” 


should so wofully mistranslate the only quotation he makes from 
Ibn Ezra, viz., 12 TAPIA NINA own ndmp NPI, which he 
renders he is called Koheleth, BY THE TERM OF wisdom, which 


! A Commentary upon Coheleth or Ecclesiastes, framed for the instruction of 
Prince Henry our hope, by, Hugh Broughton, 1605. 
2 [bid., pp. 18, 14, 


a 
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was gathered in him, not knowing that OW! is a common idio- 
matic term for an account of, i.e., he ts called Ooheleth ON ACCOUNT 
OF the wisdom which was gathered in him. For the merits of 
Broughton’s translation of Coheleth, we must refer to the com- 
mentary, where different renderings are discussed. 

About this time Greenham’s “ brief sum of Ecclesiastes” 
appeared, which occupies less than a page in the folio editions of 
his works. Keeping to the old traditional view, this celebrated 
Puritan maintains that Solomon became sorrowful of his folly, 
and being desirous to leave to the world a testimony of his sorrow, 
he taketh upon him in this book the person of a public penitentair, 
professing it to be a monument of his unwise dealing, and therefore 
wt may be called Solomon’s recantations. . . . . Solomon 
sheweth in this book that he proved all, and yet this is his con- 
clusion, that to fear God, in reverent regard to keep his command- 
ments, is all a man can come to, the only way to find peace of 
conscience, and to assure us of the favour of God.* 

1606. — Roused by the zeal for Biblical studies which the 
Reformation had kindled in the Protestant Church, the Jesuits 
were now determined that they would not be behind their 
opponents. And it is only justice to say, that, as a repository of 
patristic and medieval lore, the commentary of Lorinus® sur- 
passes all that had hitherto been published on Coheleth by 
Protestants. But though this work, like all others of the same 
school, is very useful for historical purposes, it contributes little 
or nothing to critical exposition, as will be seen from the 
following specimen. 

According to Lorinus, this book lays down a natural discipline, 
but, at the same time, things empty and vain are therein distin- 
guished from things which are profitable, and admonitions are 
given to relinquish the one and to pursue the other, that God may 


1 'The works of Richard Greenham, fifth edition, London, 1612, p. 628. 

2 Joannis Lorini Avenionensis Societatis Jesu, Commentarii in Ecclesiasten. 
Moguntix, 1607. The edition which I possess is the second edition; the first 
appeared in Lugd., 1606. 


120 INTRODUCTION. 


be feared and the commandments obeyed." Therefore devotion to 
the sciences is expressly repudiated in chap. i.; the craving for 
luxuries, in chap. ii.; the desire of long life, in chap. iii.; the 
lust of rule, in chap. iv. and part of chap. v.; the greediness 
after riches, in the latter part of chap. v. and chap. vi. ; the art of 
divination, in chap. vii.; the chase after praise and fame, in the 
former part of chap. viii.; the hunt after fortune, in the latter 
part of chap. viii. and beginning of chap. ix.; vigour of body, 
in the latter part of chap. ix. and chap. x.;.a certain kind of 
youthful indulgence, in chap. xi. and chap. xii. 
The following is a specimen of his commentary : — 


Chap. iii. 20. All go, de. — The Royal Bible leaves out the word sopeveras. 
It is retained in all the editions of the Septuagint, and in the Sixtine 
Manuscripts; also in an old translation, where it is rendered vadunt. By 
the word place may be understood state and condition, and not merely the 
space containing it. As in Job (vii. 10), “And his own place will know 
him no more.” Sometimes the word seems even to denote time, compare 
“ Up to that time (loci) I had told nothing” (Neh. ii. 16). 

All are of the dust, éc.— The Chaldee restricts this to man. (All the 
inhabitants of the world have been created of dust, and when dead they 
shall be turned into dust); but though the Hebrew word %7 may be 
rendered in the masculine gender, and thus be understood of men only, yet 
mention has also been made of beasts. The earth is called by Lucretius 
and others the mother of all things ; hence words implying maternal relation 
are fittingly applied to it. As weumhrwp, mother of all ; wavrpipo;, nowrisher of 
all ; waydipa, giver of all gifts ; Sense, great mother ; "Ex yi yap 34 mavra nat 
sig yiv wave reheuta, for of the earth all things are, and to the earth all things in 
the end return. Indeed, all things made, being compounds, consist for the 
most part of earth, and are resolved into it especially; to man, however, 
the term is peculiarly adapted, for he was formed directly by God from the 
earth. Comp. also xii. 7 of this book, “ And the dust return to its own 
earth, whence it came ;” and Genesis iii. 19, “Till thou return to the ground, 
for out of it wast thou taken, for dust thou art, and unto dust shalt thou 
return.” There is a similar expression, infra chap. v. 14. Job evidently 
speaks of the earth as mother; and this idea is sanctioned by Chrysostom, 
by St. Thomas, and Gregory on Job ; also by Jerome, Cyprian, Gaudentius 
of Brixa, and Prosper. Job is speaking either of Adam or of the human 


‘ Naturalem disciplinam hic tradi, simul tamen inania ac vana ab utilibus 
necessariisque secerni, monendo relinquendam vanitatem, et utilia honestaque 
sectanda, ut timeatur Deus, ejusque mandatis pareatur. Prolegomena, cap. v. 
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racé universally, which descends from the same original. The story of 
Brutus is well known, how he obtained the supreme authority in the 
city, because he kissed his mother the ground; having thus interpreted 
the oracle from the cave. Similar to this is the answer of the soothsayers 
respecting the dream of Julius Cesar. It was customary with the ancients, 
according to the testimony of Varro, to place the new-born babe instantly on 
the ground, and to invoke the goddess Ops, who is the earth itself. The 
same deity was named Levana, from lifting up out of the earth, a levando e 
Fauna, from favouring, a favendo ; Fatua, from speaking, a fando ; as if it 
were not lawful to speak before touching it (viz., the earth), Maia too, 
and Bona, and Magna Mater. LEcclesiasticus seems to have used this same 
term in the passage, “ There is a heavy yoke on the sons of Adam, from the 
day of their leaving their mother’s womb until the day of their burial in 
the mother of all” (xi. 1). But the author of the Book of Wisdom also 
states of himself, ‘‘ And when I was born I breathed the common air and 
fell upon the earth, which is of like nature” (vii. 3). Upon this consult our 
commentary. Hence the Latins speak of the new-born babe falling on the 
ground, and by lifting up ason denote educating him and adopting him as 
one’s own. Augustine, in addition to many profane writers, mentions a 
ceremony, in which the infant, after being discharged from the womb, was 
lifted up naked from the ground. On this point Macrobius is preeminently 
deserving of perusal; lastly, also, our own Pontanus and Pineda. That 
same author of the Book of Wisdom calls the first man (yuvevéa nat rpwréqrracrov), 
earth-born and first framed ; Paul uses the expression of the earth, earthy ; 
and the Greek profane writers also use the first epithet, especially the poets; 
just as the Latins use the terms earth-born and progeny of earth, when 
describing the formation of man from the earth. Hear how these have 
expressed what Ecclesiastes here gives as an-apophthegm, Phocylides 
says: oy 54. ek a 

Lara yap Ex yaing EXOMEV Kas MWavTes EC aUTHY 

Avsmeevor xoug Eopeev, 

Our body we derive from the earth, and we all 

are resolved into it, and become dust. $ 


Earth must be restored to earth, says Cicero (Tusce. 3), when repeating the 
words of Euripides. They commit a very grave error who think that men 
can spring from the earth without the intercourse of male and female, in 
the same manner that things spring from putrid matter. This opinion 
seems to have been held by Plato, and by the poet Stesicorus, Empedocles, 
and Parmenides, the Egyptians and Athenians, Avicenna and other Arabians, 
Anaximander, Archelaus, Zeno, Cardan, whom Scaliger ridicules and refutes, 
inasmuch as the thing was never known to occur. It is alsc contrary to 
Aristotle, who scouts this very theory; as also Tychiades. As if, says the 
latter, men could spring from the earth like vegetables. Read on this 
Christopher Vega. The thought is sometimes indulged, that all other things 
R 
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are to be resolved into earth, and are nothing but earth. So says Arnobius 
of those magnificent temples of idols, and Chrysostom and Bernard of gold 
and silver, calling them red and white earth. 

The earth.—In Hebrew and Chaldee it is py, or wy, in Greek xéus, 
words which properly mean dust. They are so found in Genesis ii. 7, where 
the formation of the body of Adam is described ; although in the sentence of 
his death, and his return to earth, whence he was taken (¢bid. iii. 19), the 
term vis yfis, earth, is found, which the translator renders dust, and in the 
former passage, the mud of earth; and an older translation, which Augustine 
adopts, has the dust of the earth, though sometimes he employs the rendering 
of the two former. Job puts God in mind, Remember, I beseech Vhee, that as 
MIRE hast Thou made me, and into pust Thou wilt make me return (x. 9). 
Man, no doubt, was made of earth mixed with water; of this water watering 
the earth, Moses immediately after makes mention, when describing the crea- 
tion ; hence, with propriety, has the translator substituted the term mud for 
dust: by this mud, or clay, or mire, he designates the body as distinguished 
from the soul, an opinion which Pineda approves, following Gregory of 
Valentia (though Toletus thinks otherwise, being rather of opinion that the 
entire mati is meant, so that the earth may be taken for the body, and the 
water for the soul); and because the earth is the larger ingredient, for that 
reason it is sometimes called dust, sometimes earth, instead of clay, mire, and 
slime. Josephus has happily said, that man was formed of fermented earth, 
using the word gupote9a:, which means earth mixing with water, and kneading 
it asit were into dough. Symmachus, however, in this passage uses the word rig 
yis, earth, and the old Latin translator uses HuMI, ihe ground. These words 
are sometimes confounded, and are differently used, accordin g to the words 
with which they are joined. Some by earth understand chaos, as if allusion 
were made to the oblique case, xe. Their notion is, that in the beginning 
matter was made without any form at all, and that to this allusion is made 
in the Book of Wisdom (xi. 18), by the expression, invisible matter ; and in 
the Epistle to the Hebrews, that things visible were made of things invisible ; 
but consult what we have said in our work on Wisdom. Man, in his rela- 
tion to God, is compared to the potter's clay, that he may learn humility, 
and to submit himself entirely to the Divine counsels, and to implore the 
Divine assistance. 

Feturn. — Whilst men are formed of all that is corruptible, nay rather 
whilst they are constantly flowing by, there is a perpetual onward move- 
ment on our passage to the goal of corruption, and to the point of circula- 
tion. As we have seen in the first chapter, one generation passes away and 
another succeeds; by our birth we enter as it were by one gate, at death we 
depart through another. There is no standing still, because the fashion of 
this world passeth away. Like snakes we move round and round, and 
complete our 7 éuaurey, circular year of life. We glide away like waters 
that return not, and we walk on a path that we shall never retrace. 


INTRODUCTION. 123 


1612. — Though Piscator also regards Ecclesiastes as the pro- 
duction of Solomon’s old age, in attestation to his people of his 
repudiation of idolatry, yet he, like Brentius and Luther, main- 
tains, in opposition to the patristic and mediaeval view, that this 
book recommends a cheerful and grateful enjoyment of earthly 
blessings.’ He divides the book into two parts: — 

I. Docrrinat, concerning the nature of true happiness, on 
which the sacred writer exhibits — 
a. Negatively, that it does not exist in the bare pos- 
session of earthly good; ‘ 
b. Positively, in a natural serenity arising from a filial 
fear of God, and the legitimate enjoyment of 
earthly good bestowed by Providence. 
II. Apmonirory, which, like the preceding part, also consists 
of two sections. z ; 
a. A dissuasion from undue anxiety for the acquisition 
of earthly good ; 
b. A persuasion to fear God, to good works, and the 
cheerful enjoyment of earthly good bestowed by 
Providence. 

Piscator’s commentary contains judicious critical notes, and 
has deservedly occupied a distinguished position with the 
authors of the Assembly’s annotations, who used it greatly to 
their advantage, as may be seen by a comparison of, the two 
works. 

1620. — Pineda was determined not only to outdo all Pro- 
testant expositors, but even to surpass his fellow-Jesuit commen- 
tator Lorinus, and therefore produced a folio volume on Coheleth, 
of one thousand and seventy-nine pages. As far as the design of 
the book is concerned, this bulky volume contributes nothing 
towards its elucidation, inasmuch as Pineda simply repeats what 
-the Fathers have said, viz., that the object of Ecclesiastes ts to 
teach us the vanity of all that 7s earthly, and to direct our minds 


1 Johannis Piscatoris Commentariorum in omnes libros veteris Testamenti 
Tomus Tertius, p. 403. 


124 INTRODUCTION. 


to that which ds heavenly. Its chief merit consists in supplying 
us with a thorough digest — more thorough even than that of 
Lorinus— of all that the Fathers and others have said upon each 
verse. In addition to this, Pineda gives, in nine parallel columns, 
at the end of each chapter, the Vulgate, the Venice version, that 
of R. Shirwode,' variations of the Hebrew, translations of the 
Septuagint, Syriac, Arabic, the Brylinger edition of the Bible 
(1582), and variations of other interpreters; and then gives, in 
_four lower columns, two versions of the Chaldee paraphrase 
(viz., that of Zamara from the Complutentian Bible, and of 
Peter Costus, published 1554), and a catena of the Greek 
Fathers. 
The following specimen will give an idea of this most 
elaborate commentary : — 


Cap. ili. 21. Who knoweth, ée. 


1. The difficulty of the meaning, beasts, figurative. 

2. The question, in the relative Who. The proof of the immortality of 
the soul by the wise. ; 

3. To know or to be ignorant, of experience. Zo know, for to reflect, 
illustration from Paul. 

4. The sign of the interrogative in Hebrew. The spirit. What? 

5. Whether Limbus is described as the place beneath. Before Christ 
all souls descended beneath. The two expositions identical. 

6. Where will the souls released from the body be judged ? 

7. Periphrasis for immortality and corruption. Examples from Moses, 
Judges, and Ezekiel. 


' “ Robert Shirwode,” says Wood, “received his first education in the city of 
Coventry, whence, being translated to the University of Oxon, made a conside-. 
rable progress in logicals, but more by far in the Hebrew and Greek languages. 
Thence, in his mature years, he went to Lovaine, in Brabant, where, about the 
year 1519, he succeeded Robert Wakfel, an Englishman, in the reading 
the Hebrew lecture to the academicians of the place.”— Athenx Oxonienses, 
vol. i. column 58. He published a commentary on Ecclesiastes, under the 
title, Liber Hebreorwm Concionatoris, seu Ecclesiasten, nuper ad verita- 
tem Hebreicam recognitus, cum nonnulis annotationibus Chaldaicis et quon- 
rundam Rabbinorum sententiis, textus obscuros aliquos literaliter explanantibus. © 
Antwerp. 1523, qu. This I am sorry I could not obtain, in consequence of its 


extreme rarity, and hence was obliged to omit it in the chronological order of 
the history. 4 
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1, That this passage is somewhat obscure is shown by Olympiodorus, 
who describes it as enigmatic. “ Everywhere,” he says, “the Preacher, 
teaching us by enigmas, directs our thoughts to a future life.” Therefore 
many think, as we have shown before, that these words are among those 
which recognise slightly the immortality of the human soul, as Olympio- 

-dorus, “in secunda exponendi ratione,” Nicolaus, Cajet. Bonav. Arbor., 
have deduced. But we have said, and affirm again, that these are the proper, 
actual, real sentiments of Solomon. And I now add, that so far from this 
passage affecting the solid and firm truth of the immortality of the soul, it 
‘strikingly confirms it. For common error and popular ignorance (if this is 
possible on a matter so clear and true) does not enfeeble the truth which it 
rejects or ignores, nor can it strengthen the falsehood which it sanctions. 
Olympiodorus, however, when he mooted the whole difficulty of the passage, 
notes the first and literal sense of the pbrase, “ spirit of beasts,” as the 
name applied to those men ‘‘ who, not improving the gift of reason, are 
compared to senseless brutes,” or who appear to be deficient of sense. Of 
whom it might be questioned, he says, as it seems very doubtful to us, whether 
those who are reckoned worthy of the name of wisdom be so reckoned in the 
Divine judgment, and those who are now placed in the rank of beasts and 
of the ignorant be not placed in a better and loftier position by the supreme 
judgment. But soberly, both the antecedents and the course of the present 
passage require that the word “ beast” should be taken in a literal, and not 
a figurative sense, as all interpreters agree. 

2. Jerome says that by this question is indicated the difficulty of the 
matter, as it appears to be blasphemous. “ Who knows, if the spirit,” &e. 
Not that he makes no distinction between animals and the dignity of the 
human soul; but by asking who, he wishes to shew the difficulty of the 
matter. For the pronoun who in the Bible denotes difficulty, and not 
impossibility ; for example, Isa. lili. 8, “ Who shall declare?” Ps. xv. 1, 
“Who shall abide?” Jerem. xvii. 9, ‘‘ Who can know it?” These words 
of Jerome have been copied by Salonius and Hugo Carensis ; Kaldeus also 
seems to have glanced back at the same thing, when he says that the 
knowledge of the immortality of the soul belongs not to every one, but to 
the wise only. ‘Who being wise,” he says, “who knows?” &. And 
verily, if the subject be of certain knowledge, and demonstrative by 
reasoning, it belongs to none but to philosophers and the wise; nor did 
Olympiodorus adopt this opinion when he said, “ This is plainly discovered 
by every one who has the least share of reason.” Just as, referring to the 
natural light of reason, unless eclipsed by the density of the body, says 
Chrysostom (Homil. 4, De Provid.), those who doubt the immortality of the 
soul might doubt also whether it is daylight at the meridian. Cajetan is 
offended from an entirely opposite extreme, when he affirms, that “ who 
knoweth” is the same as if he had said, “none knoweth.” “For no 
philosopher,” he says, has hitherto proved the immortality of the soul, and 
no reasoning seems to be conclusive; but we receive it on faith, and it 
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harmonises with rational probability.” He has taught this in chap. ix. 
Epist. to Rom. And, in truth, Scotus concurs in the same opinion (iv. 
distinct. 43, quest. 2). Before either of these, Hugo Victor has, in his way, 
written admirably ; “It cannot be known by man with the same certainty 
as those things which it is impossible to doubt, and which are proved to the 
sceptical or doubtful by demonstrative evidence.” These were followed by 
Vatab., who remarks on this verse, that the» immortality of the soul “ can 
only be ascertained by the Word of God.” And in like manner, Campensis 
John Ferus, then Julius Scaliger (De Subtil. contra Cardanum. Exercit. 
807, c. 20). But having touched on this point, as in duty bound, so to this 
Physician we leave the questions connected with the demonstration of the 
immortality of the soul, and, concurring with the most sagacious philo- 
sophers, let us quit the books concerning the soul. And perchance Eccle- 
siastes has this matter little in view. 

3. “ Who knoweth.” —The word Jadagh, by which we often denote the 
knowledge and opinion of the intellect, is also connected with practice and 
sense. A hundred instances might be adduced which are familiar to the 
inquirer. From this root are the expressions in Gen. iii. 7, “They knew” 
(felt, it was palpable to them) “themselves to be naked,” and Gen. xxii. 12, 
“‘ Now know I that thou fearest God.” It is therefore possible to construe 
the word in this sense, when everything common to the man and the beast 
may be perceived by the senses, who verily can say that he has with his 
senses felt, seen, discovered the immortality of the soul! Hugo Victor 
smelt out this meaning; ‘“ No one,” he says, “ knows this of men as those 
things are known which are seen, and heard, and touched, and perceived 
with the other senses ; for they think that nothing is known which is not 
discerned by the bodily eye, and felt by the touch!” In this way, R. Salom. 
thinks, the word to know may be taken for reflecting or pondering on the 
soul; g.d., “Who ponders that his soul is immortal? that it will stand at 
the Divine bar before the supreme Judge; and that, both in immortality 
and responsibility, it exceeds the brute? For the bulk of men so live, that 
they neither think nor ponder, but rather openly profess self-ignorance.” 

The original word in Psalm xxxyv. 8, has this force, ‘ Let destruction 
come on him which he knoweth not.” Chaldeus elegantly renders it, “ Let 
the calamity which he neither knows nor considers come on him.” And go, 
Ps. cxxxix. 1, “ Thou knowest my downsitting and uprising.” Therefore, 
Solomon says, the man is hardly to be found who ponders in his heart, who 
considers the dignity of his nature, who regards himself as more important 
and better than the brutes. With this the phrase of the Apostle appears to 
correspond, 2 Cor. v. 1; “ We know” (we know well, we forget not, it falls 
not away from our recollection or thought) * that if our earthly house of 
this tabernacle,” &e. It thus appears that the Apostle answers the query of 
Solomon, Who is it that understands, i.¢., considers, this? We, replies 
Paul; we know, i.¢., consider, fix the attention of heart and mind. we 
understand well, are skilled by habit to contemplate earnestly, as the see 
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and undisciplined are incapable of the thought. If you suggest to a carnal 
man any lofty and spiritual reflection, he might reply, I surely know it to 
be so, but I know it not in the sense of reflecting it and revolving it in my 
mind? Therefore it is designedly that the Preacher asks, “Who knoweth ?” 
who hath by repeated thought and discourse discovered the truth of the 
immortality of the soul and of the future judgment ? 

A. If the spirit of the children of Adam.— The interrogation is correct, 
being also found in the Septuagint and the ancient version of Jerome. 
There is this distinction, however, that whereas these subjoin the particle 
of interrogation to the verb (if it ascends, if it descends), in the Hebrew it 
is affixed to the verb itself; for 7 (He) is customarily affixed to the word as 
a note of interrogation. “Spirit” here does not stand, as above, for breathing, 
but for the living soul, although in the original it is the same word, Ruach, 
as before. 

Ascends above, and the spirit of beasts descends below.—It is very easy to 
understand what Solomon wished to signify by the words. Jerome explains 
the words “ascend above” to mean “ascend to heaven.” Olympiodorus 
says more explicitly, “‘ above” is used for the “ kingdom of heaven,” “ beneath,” 
for the lower abyss; and Kaldeus appears to follow this principle of <inter- 
pretation, “ And who understands whether the souls of men ascend above 
the firmament ; or the spirit of beasts, below the earth?” In almost the 
same way Complut.; but Costa has, ‘‘ Who, | ask, so excels in wisdom that . 
he can discover whether the spirits of men fly into heaven, and the spirit of 
brutes lies fixed in the ground?” Both the Chald. and Septuag., the Syriac 
and Arabic versions retain the second part from the Hebrew, which reads, 
“ Whether the spirit of beasts descends beneath the earth.” 


A briefer Dissertation on the signification of the words “‘ Above and beneath,” 
«« Ascend and descend.” 


5. It seems too much to demand that the “descending” as well as 
“ascending” and “ above” should have reference to heaven — an interpre- 
tation which many later writers, after the Chaldee and Jerome, too readily 

sadmit. If you object to this, that this sentiment is brought out by Solomon 
at a period when yet the souls of the righteous had not risen to heaven, but 
had gone down to the deep, i.e., to the place which was limbus, and the 
abode of the holy fathers ; they reply, that by “ above” is meant the state 
and place of reward, which was possibly meanwhile under the earth, but 
afterwards in the higher heaven, whither the souls of the righteous were 
transplanted when their first retreat was opened by the King of Glory. 
Yet hardly ever will you find this mode of speaking in the Scriptures, that, 
before the advent of the Lord Christ, “the spirit of men ascended,” but 
rather that it “descended” to the deep, or at most was carried to Abraham’s 
bosom, which was a part of the deep, a vast chaos separating the place of 
the damned from the repose of the just. Besides, it seems forced and harsh 
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that the abode of the fathers and of the just should be called heaven. Lastly, 
as “ the Preacher” speaks generally of immortality and the last judgment, 
it did not behove him to look back on the souls of the righteous, for they 
are only a few who rise “ above” to the place of holy rest. 

Therefore Arboreus, wishing this to be the idea of Solomon, contends 
that when he said this, all were conducted to the deep equally, although 
with a different design and issue; i.e¢., the human souls were borne to the 
lower regions, but not all to the same place; as Jacob has said, Genesis 
xxxvii. 35, “ I shall go down to my son in sorrow.” Therefore no human 
spirit then “ascended above” to the heavenly joys. Hence we deny that 
Solomon, in the distinction he made between the spirit of men and of 
brutes, meant that the immortal spirit, released from the chains of the 
body, would fly to the higher regions. But, says he, who understands 
absolutely ? who, through only human authority? Who can know by 
himself whether his hope is true or false? Who, on his own proof, can 
instil faith into us on this matter? This principle of interpretation is rare, 
although it but little deviates from that view of the immortality of the soul, 
and of Divine judgment, which other expositors recognise here. 

In 4he third place, the exposition of the Greeks in the Catena is not very 
dissimilar. ‘ Because,” says it, “it is impossible before the judgment to 
determine clearly what renders the righteous unrighteous. For many 
unrighteous pass into unrighteousness, &c., yet are raised above; and, on 
the other hand, many righteous fall into unrighteousness, and are plunged 
into evil.” You see here what Didymus, the author of the Catena, would 
understand by the terms “above,” “beneath,” ‘“‘ ascend,” and “ descend,” 
and of the state of lofty virtue and of vice, and of infamous and flagrant 
sin. 

6. In the fourth place, Cajet. Nicolaus, Bonavent. Dionys., and several 
more recently, call the place “above” the scene of Divine judgment and 
recompense. But the reason for which the place “ above” comes to represent 
the Divine judgment is not explained. Whether the judgment of souls 
departed from the body will be conducted in some higher sphere is uncertain. 
Although, from the passage resembling this in Cohel. xii. 7, “and the 
spirit shall return to Him who made it,” it appears that the judged souls,” 
loosed from the body, stand before the Supreme Judge, and are revealed at 
His bar; because at the last judgment day, when the Judge comes in clouds, 
aud the righteous are caught together with Christ in the air, they appear 
placed in the air, or in the upper sphere, but below heaven, as the form of 
speech current among the holy Fathers not obscurely points out. For so 
Chrysostom (Homil. xiv. in Matt.) says, ‘‘ All souls, when they depart hence, 
are carried to the awful tribunal.” And in the same strain, Augustine 
(Lib. de Vanitate Seculi, cap. i.) wrote, ‘When the soul is severed from 
the body, the angels come and conduct it before the bar of the Judge.” 
This view, expressed in similar words, is common to other Fathers, viz., that 
souls are conducted to a certain place, whither, ns they are not admitted to 
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heaven before the judgment, the Judge comes, his presence being attested 
by a special manifestation, and the sentence is passed. ‘This point, I think, 
is uncertain, and not determined by the wiser theologians, whether in the 
instant of death it is carried to any other place than heaven, or to the 
abode of the lost, or into purgatory. Therefore no special place “‘ above” is 
assigned for the judgment of souls. If a sphere “ above” is spoken of for 
the.judgment, it is because God the Judge dwells in heaven. Albeit the 
high and the lofty is regarded as removed from none. It becomes us 
therefore to say, that the immortal soul ascends “above,” or returns to its 
Maker, because it “ falls into the hand of the living God.” But truly the 
“souls of beasts descend beneath,” i.¢., because there is no judgment for 
them, or aught worthy of recompense. 

7. But, fourthly, according to tne use and hidden meaning of the scriptural 
term, this seems to be a periphrasis for the immortality of souls; of the 
natural extinction of the souls of brutes, and of the natural immortality of 
the souls of men, as well as of the eternal future. For this reason, to 
“ascend above” signifies the same as to save the surviving, not to suffer it 
to be reduced with the body to dust. To “descend beneath” is equivalent 
to being entirely dissolved with the body. Hence Hugo Victor wisely 
explains these words, “ The spirit of the children of Adam rises above, 
because, in the dissolution of the body by death, the survivor continues in 
life ; and the spirit of beasts descends beneath, since it melts away with the 
body into corruption.” So Job laments, chap. xvii. 16, ‘Into the deepest 
pit my all have gone down,” gq. d., it is all over with his interests, his wealth, 
and life, and the universe is gone into a terrible condition. So it is usual 
to call incurable death and inevitable ruin “the lowest hell” (Deut. xxxii. 
22), “ the lowest pit” (Ps. lxxxviii. 6), “ the stones of the pit” (Isa. xiv. 19); 
for, being swallowed up by the earth, or departing and being reduced to 
the earth, they speedily vanish. And from the opposite idea is derived the 
phrase to “rise from the earth,” which is equivalent to the words, to be 
saved, to survive, to live. An instance occurs in Ps. xxx. 3, “ Thou hast 
brought up my life from the grave,” properly, in Hebrew, ‘‘ made to ascend” 
or “ exalted,” as Vatab. renders it. The Psalmist immediately explains 
himself, ‘‘ Thou hast kept me alive, that I should not go down to the pit,” 
i.e., “beneath” to the sepulchre. And in Prov. xxiii. 14, “and shalt 
deliver his soul from hell.” To this class belongs the expression, “the low 
parts of the earth” (Ezek. xxvi. 20). The word “ descend” frequently refers 
to death and the grave; Gen. xlii. 38; xliv. 29, 31; Fizek. xxvi. 20. Hence 
it is apparent that the term “beneath” has reference to corruption aud 
death; “above,” to life and preservation; and as the phrase ‘‘ ascend 
above” signifies to be saved, so to “ descend beneath” means to perish, and 
the earth into which the descent is made is the state of corruption. ‘Thus, 
also, to “ return to God,” who is the Author of all life, implies that the soul 
does not perish, but is united to the Original of life. So “the spirit returns 
unto Him who made it” (chap. xii. 7). 
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21. Quis no- 
uit si spiritus 
filiorum Ada as- 
cendat sursum: 
é& si spiritus tu- 
mentorum descé- 
dat deorsum ? 
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VENETA. SHIRW. VARIETAS EX HEBRAO. 
21. Quis co-| 21. Quisscit, q 21. Hier. G. P. T. Quis 


gnoscit spiritt 
filiorum homi- 
nu nu ille asceé- 
dat sursum, & 
spirit: iuméto- 
ru num ille de- 
scendat deorsu 
in terram ? 


an ille spiritus 


sciens. Camp. quotusquis- 


filiorthominis | que interim nouit. T. G. 
ascendit sur-| an spiritus. Camp. An 
sum ? spiritus | hominis anima ascensura 
iumenti anille | sit sursum. G. An spi- 
descédit deor-| ritus filiorum hominum 
sum in ter- | sitis qui ascendat sursum. 
ram ? R. Spiritus filiorum homi- 


num ascendens ipse sur- 
sum. Hieron. T. Spiritus 
pecotis. P. R. Spiritus 
iumenti. G.S. An spiri- 
tus animalis. Camp. An 
anima reliquorum  ani- 
mantium. Cor. Spiritus 
bestia. G. 8. sit is qui 
descendit subtus terram. 
R. descendens ipse sub 
terram. T. deorsum in 
terram. Camp. cum cor- 
poribus interitura sit. 


CATENA GRACORUM. 


21. Ht quid abundauit homo a 
peceatore, &c. Quid igitur inter hos 
discriminis este deprehendi quidve 
prestantius inueni? Nihil (inguit) 
cum vniuersa sint vanitas, pretar 
rationalem, spiritalemque letitiam, 
qu ex honestis hominum, virtu- 
tisque operibus apta nata est com- 


parari. Nam qui ab hac letitia 
semel exciderit, ad illam rursus 
huius tantum presentis vite admi- 
niculis, nullo se modo restituet, © 
quantumuis ea probet, appetatque, 
quee ad illius recuperationem apprime 
faciunt. 
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Pineda’s gigantic commentary has no equal, and is indispen- 


sable to the historico-critical expositor. 


1621. — Within twelve months of the appearance of Pineda’s 
work, John Ferdinand, another Roman Catholic, also published 
an immense folio of five hundred and seventy pages upon 
Coheleth,* which is a little more critical than those of his Catho- 


lic predecessors, Lorinus and Pineda. 


Like several Protestant 


' Commentarius in Librum Ecclesiastes, Auctore Tr. Joanne Ferdinando, 


Magistro Vilillensi. 


Rome, 1621. 


SEPTUAG. 
21. Et quis 
nouit spiritus 
‘filiord homi- 
nis, si ascédat 
ipse sursu? & 
spirit. pecoris 
si descendat 
ipse deorsum 
in terram ? 


CHALD. COMPLUT. ZAM. 

Et quis est sapiens, qui sciat, si 
spiritus omnis filiorum hominis, as- 
cendat supra firmamentum, & spiri- 
tus omnis iumenti descendat sub 


terram. 
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Qt Bt 
quis cogno- 
seit spiritum 
Jiliorum ho- 
minum as- 
cendere sur- 
sum, & spiri- 
tum iuméto- 
rum descen- 
dat deorsum 
in terram ? 
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quis cogno- | quis  nouit 
uerit omné | spirttum fi- 
spirita filij | Ziorum —ho- 
hominis,an- | minis st as- 
ima eius as- | cendit ipse 
cendet sur-|sursum? 
sum, & si | spirttum bes- 
spiritus ani- | tie st descen- 
malis ani- | ditipse deor- 
musdescen- | sum in ter- 
derit ad pro- | ram ? 
fundum ter- 


re? 


VARIETAS EX 

ALITS INTERP. 

21. Hier. quis 
scit Thaum. incer- 
tum. Compl. quis 
nouit spiritu, 
Thaum. incertum 
de animabus hu- 
manis. Compl. si 
ascendit. Zhaum. 
in altum subuola- 
ture. Compl. & 
spiritum __ bestia. 
Olymp. spiritus iu- 
menti. Compl. si 
descendit ipse. 
Thaum.an deorsum 
sint defluxura. 


CHALD. PETR. COS1T. 


21, Quis gueso tantum sapientia 
excellit, vt et exploratum esse possit 
num animi hominum in celum peruo- 
lent, spiritus vero brutorum animan- 
tium desixus humi iaceat. 
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commentators, Ferdinand regards this book as a treatise upon 
the highest good, which, according to him, consists in despising 
every earthly good, and in adhering to the service of God. 
Solomon, being raised above men, and enlightened with the Divine 
light, condemns all earthly things, all the desires of men, and all 
the opinions of the philosophers, who make human happiness to 
consist in created good and perishing things, and not in those 
things which make us truly happy.’ 


1 Supra hominem elevatus, divinoque illustratus lumine damnat cuncta terrena 
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The specimens we have given from the commentaries of 
Lorinus and Pineda will give a fair idea of Ferdinand’s mode of 


interpretation. 
1621. — Whilst the chief leaders of the Reformation on the 


Continent were issuing expositions upon this book on the one 
hand, and Roman Catholics, in emulation, were plying us with 
their bulky folios on the other, no commentary on Coheleth, 
written in English, was published till 1621, when the small 
quarto of Thomas Granger made its appearance.*. Granger, too, 
regards Coheleth as a treatise upon the highest good. It is 
Sotomon’s Erutcs, Ais tract DE suMMO BONO, of the chief and 
complete felicity, and the world’s vanity, and therefore the very 
root, seed, or kernel of all happy knowledge, both of good and evil, 


in all things, natural, political, ecclesiastical.’ 


The main purpose of Solomon in this book is to shew wherein the blessed 
estate and happy condition of man in this vale of misery consisteth. Which, 
seeing that it isnot to be found in the world, I mean out of the Church, 
the wise men of the world are of so different, yea contrary opinions among 
themselves, and all aberr from the truth, because, being in darkness, 
they neither know God nor themselves, neither what is good nor what is 
ill for man in this vain life. Again, they lay down this for a ground or 
principle, that there is a suwmmum bonum, or felicity, by the wisdom and 
endeavour of man to be found in the things of the world; but, this ground 


hominum desideria, et omnes opiniones Philosophorum, qui in bono creato, et in 
his rebus perituris constituunt feelicitatem hominis, pro re que nos beatificat. 
1 ie 

1 J. Serranus’ “godly and learned commentary upon Ecclesiastes,” which 
appeared, 1585, is a translation from the Latin; Cartwright’s Homilies are in 
Latin, and were not published till 1648 ; Henry Lock’s is a poetical paraphrase ; 
and H. Broughton’s is simply a translation of Coheleth, with a general introduce- 
tion, but without a commentary. As to Mr. Barham’s quoting Pilkington (see 
the Bible Revised, part i., p. viii. Intr.) as one of those commentators on 
Keclesiastes who deserve special mention, we can only say, that if he had perused 
the biographical notice prefixed to the Parker Society’s edition of this prelate’s 
works, he would never have fallen into this error. The author of this biogra- 
phical notice (the Rev. James Scholefield) shews, beyond a doubt (p. ii.), that 
Pilkington’s lectures on Heclesiastes were never published. 

2 A familiar exposition or commentary on Ecclesiastes, wherein the world’s 
vanity and the true felicity are plainly deciphered, by Thomas Granger, London, 
1621. See the beginning of the third Dedicatory Epistle. 
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being false, all their buildings must needs fall down to the ground. But 
Solomon here, by the special instruction and direction of the Spirit of God, 
layeth down such a felicity as the world by their wisdom could not compre- 
hend. The brief sum whereof is this, Fear God and keep his commandments ; 
or, in a word, faithful obedience is the chief good. This is the theme, or 
question, as appears by the conclusion of all, chapter xii. 13. Now the 
argument of confirmation is thus framed : — 


Prop. — Hither is the fear of God and obedience to His Principal 
laws the chief good, or else it is to be found in Ryvogism. 
and by the things of this world, which we call 
the goods of the body, the goods of the mind, the 
goods of fortune, or outward goods. 

Assum.—But it is not to be found in and by these things. 

Conci.— Therefore is the fear of God, and obedience to His 
laws, the chief good. 


The proposition is evident, the assumption is to be proved. 


Prop. — [fall be most vain, then there is no felicity or _Prosyllogism, 
chief good to be found in the things of the contumiing ths 


world. principal. 
Assum.—But all things are vanity, most vain. 
Conc. — Therefore, éc.1 


Granger labours to. establish syllogisms, prosyllogisms, epi- 
syllogisms, throughout the book. 

1627. — Though the enormous Roman Catholic commentaries 
chiefly consist of the same copious extracts from the Fathers 
and the medieval writers, we should be sorry to miss the large 
folio of Cornelius a Lapide on Ecclesiastes. Not that this 
Jesuit contributed much towards developing the true design of 
Coheleth, for he simply repeats the opinion of St. Augustine and 
St. Jerome upon this subject, and says that the scope of the book 
ds to teach us true wisdom, enabling us to discern vanity from 
truth, and to see that all the things which present themselves upon 
this earth, alluring and enticing us, are utterly vain, and that 
those things in heaven are really true and solid, so that by learning 
this lesson we may rise to a contempt of this vain world, and be 


1 Commentary, pp. 2, 3- 
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possessed with a love for and longing after heaven and Ciod, the 
true and the solid." 

Neither has Lapide improved upon the division of the book ; 
for, like De Lyra and others, he divides it into two parts : — 

Part I. (chap. i. 1 —vi. 12) shews that all earthly things which 
are highly esteemed by vain man, are empty and vain, and that 
consequently the happiness said to exist in them is vain. 

Part IJ. (chap. vii. 1 — xii. 14) explodes this vanity, and shews 
that truth and true happiness are centred in virtue, and in the 
fear and service of God. 

Accordingly, Ecclesiastes refutes those who consider supreme 
happiness to consist in knowledge, in chap. 1.; reproves those 
who, like the Epicureans, place it in pleasure, in chaps. ii. and 
ili. ; those who place it in honour, in chap. iv.; and those who 
consider it to consist in riches, in chaps. v. and vi.; the former 
part of these chapters being occupied with refuting the opinions 
of others, and the latter part, with establishing his own. He 
then speaks in chap. vii. of three kinds of good, of the soul, body, 
and fortune, and the opposite evils; then, shewing the use of 
all things, &c., that all our affairs are controlled by Divine 
Providence. And recommends, in chap. viii. to the end of the 
book, that we should lead a godly life, shewing how we shall at 
last be united with God, and enjoy eternal happiness.’ 


' Finis et scopus hujus libri est, docere veram sapientiam ; scilicet qua secer- 
namus vanitatem a veritate; nimirum ut cognoscamus vana esse omnia que in 
terris se ostentant, alliciunt et abblandiuntur; vera verd et solida esse, que in 
ceelis sunt, ut ex hac dispari cognitione assurgamus ad mundi, utpote vani, con- 
temptum, ac ad ceeli Deique, utpote veri solidique amorem et desiderium.—R. P. 
Cornelii a Lapide, e Societate Jesu, Commentarius in Ecclesiasten. Antverpie, 
1694, p. 4. 

2 Verim dico duas primarias Ecclesiastis esse partes. Prior est a c. i. usque 
ad cap. vii. qua ostendit omnes res mundi sublunares, quas homines vani magnas 
estimant, inanes esse et vanos, ac proinde vanam esse felicitatem que in ijs 
collocatur. Posterior a c. vii. porrigitur usque ad finem, qua depulsa vanitate, 
demonstrat veritatem veramque felicitatem sitam esse in virtute, ac Dei timore 
et cultu. Igitur primo statim capite eos refellit, qui scientid summum bonum 
metiebantur, secundo item ac tertio capitibus eos redarguit, qui in voluptate 
finem bonorum, ut Epicurei collocarunt; quarto capite eos, qui in honoribus ; 
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But the chief utility of this book is its lengthy quotations from 
the Fathers and schoolmen. It must also be added that Lapides’ 
commentary is more critical than those of his fellow-Jesuit 
expositors, Lorinus, Pineda, and Ferdinand. 

1628. — The highly gifted William Pemble, who died in his 
thirty-second year (April 14, 1623), while on a visit to his 
tutor, Richard Capel, minister of Eastington, in Gloucestershire, 
wrote an analytical exposition of Ecclesiastes, which was 
published in 1628, and is embodied in the several folio editions 
of his entire works.* Capel, who published the commentary of 
his pupil, prefixed a dedicatory epistle to it, giving therein his 
own opinion of the design of the book, which entirely agrees 
with that of Pemble. 

“As we in our sickness,” says the teacher, “complain of 
what occasioned our sickness, rather than of the disease itself; 
so Solomon, when he came to himself, made this book, wherein 
his drift is, not to stand so much upon his fall, as the means of 
his fall; I mean the vanity not of some but of all worldly 
matters, which were the means and occasion that first drew him 
from the Lord; such sweet things did deaden his taste, and 
made him that he could not relish the things of heaven.” 

This is rather an ingenious attempt to account for the remark- 
able fact, that there is not a single recantation in the book, which 
is described as Solomon’s Lecantation. 

“‘Coheleth,” says the pupil, “a preacher, or reconciled peni- 
tent, or both, this being his penitential sermon, or writing 
delivered to the church or assembly of the faithful Jews,” 


quinto et sexto eos confutat, qui in divitiis et opibus felicitatem posuére, Prior 
itaque hee capitum sex portio in refellendis alienis occupatur; altera verd 
totidem capitum pars in confirmanda sua sententia versatur, Iagitur c. vii. de 
tribus bonorum generibus disserit: Animi, inquam, corporis et fortune, deque 
contrariis malis. Quis horum omnium sit usus, utque res omnes nostre a divina 
pendeant providentia, luculenter ostendit. Hine ad finem usque libri de vita pié 
ac justé transigenda, quo tandem Deo conjungamur, et felicitate perfruamur 
eterna, concionatur, p. 5. 

1 Solomon’s Recantation and Repentance, or the Book of Ecclesiastes briefly 
and fully explained. Works, p. 273, &c. 
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institutes an inquiry “ wherein man’s chiefest good and blessedness 
consisteth.”” He proceeds in the first part (i. 1—vi. 12) “NEGA- 
TIVELY, disabling the virtue of such things as might seem to make 
us happy; and declares, in the second part, (vii. 1—xu. 14) 
AFFIRMATIVELY and POSITIVELY, wherein man’s blessedness 
stands, and whereby it is obtained. This he doth — 

“1. Particularly, in the several degrees and means of true 
happiness, so far as in this life we may attain unto it, in chaps. 
Vii., Viil., ix., X., xi., and part of chap. xii. 

“2. Summarily, in the conclusion of this whole discourse, 
chapter xii. 8.” 

As this is the first entirely analytical commentary, and as 
it shews how the Scriptures were reduced to the logic and 
mathematical precision of the time, we give a specimen of 
Pemble’s Analysis of chap. i. 1-7. 


Inscription, verse 1, describing the author of the book — 

1. By the person he now takes on him, Coheleth, a Preacher, or recon- 
ciled penitent, or both, this being his penitential sermon, or writing, 
delivered to the Church or assembly of the faithful Jews. 

2. By his parentage, son of David. 

3. By his dignity and office, a king, amplified by the place, in 
Jerusalem. 

Doctrine, enquiring wherein man’s chiefest good and blessedness con- 
sisteth, wherein he proceedeth — 

1. Negatively, disabling the virtue of such things as might seem to 
make us happy, which is done — 

1. Generally, in one main proposition, That there is nothing within 
the compass and power of created nature that can make a man happy. 
This negative proposition is — 

1, Delivered (verse 2), concluding all under vanity, and that most 
vain vanity, weakness, inconstancy, fruitlessness, &c., and that 
repeated, to make it seem the more vain. 

2. Confirmed by four general reasons. 

2. Affirmatively. See chap. vii. 

Verse 8. 1. From the fruttlessness of all human actions, endea- 
yours, counsels, and projects, wherein he busieth himself under 
the sun, 7.¢.,in matters of this world, whose uttermost extent is 
confined within the possibilities of the creature, and the circuit of 
this life. All the happiness that man may propose or procure to 
himself by those means, if it be resolved into its sinful issue and 
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conclusion, ends in nothing, and leaves unto a man no profit, 
ww, @e., residue, and remaining fruit to abide with him; when all 
that account is subducted, there resteth nothing but ciphers. 

2. From the mutability and changeable condition of man him- 
self. Eternity is an inseparable accident of perfect felicity; nor 
can those things make us truly happy, which cannot establish us 
in the perpetual enjoyment of our bliss. And thus are the things 
of our world, whose greatest strength cannot alter the frail and 
perishing estate of man. But (verse 4) generation cometh, and 
generation passeth away, both fathers and children, all are at last 
thrust out of possession of the earth’s felicity. In which only com- 
plement of true felicity, man is so far from being happy as his con- 
dition is worse than that of other creatures, yea, of those that seem 
most inconstant. Instances are four — 

1. The earth abiding for ever, seeing the rise and fall of all 
ages, the stage of all actions, the womb that giveth and receiveth 
all, viler than the worst man for its nature, better than the most 
happy for its continuance in that being that it hath (verse 4). 

2. The sun (verse 5) which, as a champion, rurs his course’ - 
from one end of heaven to the other; and with an even and 

* unaltered motion observes the time of rising and setting; so 
setting in the evening, as it ariseth with equal glory and bright- 

ness in the morning (not so in man). Sotes occidere, &c. 

3. The winds (verse 6), which seem most unsteady and change- 
able in their motion, yet so pass over the quarters and coasts of 
the world, as they observe their circuits, yn»iv, wherein they 
run their compass yearly, monthly, and daily (in some places) 
as God ordains, who brings them out of his treasury. 

4, The waters, a shuttle and running substance, yet more 
durable and lasting than man and his felicity. The sea still 
holding the same quantity since the creation for depth and wide- 
ness, notwithstanding the infinite access of all rivers emptying 
themselves into it; and as the sea is never full, so are rivers 
never empty, the waiers still running, but still renewed by 
supply from the clouds and their fountains (verse 7). 


1636.—This opinion is also espoused by Cocceius, the founder 
of the Theological school bearing his name.’ The following is 
his analysis of the book : — 

A. Thesis (i. 2). 


B. Demonstration. Because — 
I. Labour is unprofitable (3), from 1. The nature of things (4-7). 2. 


1 Coceeji Opera, Editio Tertia, Amstelodami, vol. ii., p. 520, seq. 
‘i 
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Imperfection of things (8-12). 8. The kinds of labour, where there is, 
(1.) Examination (13). (2.) Attestation (14). (3.) Declaration (15). (4.) 
Demonstration. «a. In proof of wisdom and folly (16). A §. Absolute 
(18, &c.) B.§. Comparative (chap. ii. 12, &.) 6. The result of the proof. 
A.§. Hatred of life (17). B.§. Hatred of work (18). ©. §. Despair of 
work (20). 4. Zhe reasons, 1. placed (1.) generically ; (2.) specifically 
(iii. 2). II. Reference to the thesis (9). III. Hlustrates (1.) The govern- 
ment of God (11). (2.) Invocation of good (12). (8.) Its confirmation 
(13, &e.) Because — 

II. Labour oppresses. 1. The injustice and violence of men (chap. iv. 1). 
2, The effect of these on (1.) Society. a. Emulation (4). 6. Envy (5). 
(2.) Individuals, avarice (6, &c.) 8. The vanity of overmuch help (18, &c.). 
Because — ‘i ; 

III. There is danger in well doing, in 1. Approach to God’s house (chap. 
v. 1). 2. Prayer (2). %. Vows (4, &.). 4. Recognition of the Divine 
government (8). Because — 

IV. The common hope of good is vain. 1. Honour. 2. Money (10). 
3. Abundant increase (11), 4, Satisfaction (12). 5. Treasures (13, &c.) 
6. A large family (chap. vi. 3). Because — 

V. The fruit of labour is transient (7, 8). Because — 

VI. Eager desire is vain (9). 1. Té mapiv, is better. 2. Men remain 
within their own rank (10). 8. Hope and gladness heap up vanity (11). 
4. Uncertainty of human good (12). (1.) Overshadowed good. (2). Un- 
known future. (3.) Good not subjected to sensible test. Hence, better is 
(a.) Name to ointment (chap. vii. 1). (b.) Day of death to day of birth. 
(c.) Society of the mourning than of the merry (2). (d.) Sorrow to 
laughter (3). (e¢.) The end than the beginning (8). (f) Patience (9). 
(g.) Wisdom with inheritance (11). (fh) Justice and wisdom, with the 
excess of each (16, &c.). (i.) Pleasure than wisdom, wherein 1§. Thesis, 
extolling wisdom (chap. viii. 1). 2§. Confirmation, from the fruits of 
wisdom. (1.) In public life (3). (2.) Private (5). 8§. Antithesis 
(1.) Defects of wisdom in (1.) Public life. (2.) Private (9, 10, &c.) 
(2). Pleasures of good, which includes in it — 

i. Proposition (15). 

ii. Confirmation, from the inconvenience of wisdom (16). 

A. Useless labours (17). 

B. Utter emptiness, from 1. Common appointment of God (chap. ix. 1). 
2. Common uncertainty (2). 8. Common lot (3, &.). 4. Obstructions to 
wisdom (13). 

(b.) Impertinence of those to whom it is necessary (16). (e.) Their 
guilt (18). (d.) Mixture of folly in the wise (chap. x. 1). (¢.) Unjust 
distribution of honour (5, &¢.). (f.) Emavopbwarg, concerning vain and baneful 
pleasure (15). (1.) The state from the throat (17). (2.) Constitution 
from care (18). (1.) In an example of evil (19). (2.) Of good (20). 
(3.) Evils following. 


a 
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a. Envy (20). 6. Neglect of the needy (chap. xi. 1). ¢. The Pretext 
(4). (d.) Advice given (6). : 
(3.) In life itself (7). (4.) In better portions of life (9, &c.). 
C. Epilogue, in which the author 
1. Concludes his thesis (chap. xii. 8). 
2. Delivers its use (9). 
1. Mporoxn (10). 
2. Rei colophon (18). 


1637.— The states of the Netherlands, where our persecuted 
Puritans and other eminent divines found an _ hospitable 


-asylum, and where many of their elaborate works were first 


published, now obtained a vernacular authorised version, with 
large annotations, by the advice and authority of the States- 
General given to the Synod of Dort. “The Dutch Annota- 
tions,’ as they are called, were so highly esteemed, that they 
were translated into English by Theodor Haak, in 1657, and 
were recommended by Parliament, along with Diodati, to the 
authors of the Assembly’s Annotations. The Dutch Annotators 
agree, with “ many of the learned,” that Solomon wrote this book 
in his old age, after that he had for many years together turned 
away from the right path of true godliness, but was now again 
converted unto God. Wherein he, by inspiration of the Holy Ghost, 
before the whole congregation of God, testifieth his earnest sorrow 
and repentance for the former part of his life, loathing and 
abhorring tt, as being vanity of vanities, whereby a man %s not 
able to attain unto temporal rest, and satisfaction or contentment 
of mind, much less unto the highest and chiefest good, which is 
everlasting salvation. In like manner his intent and purpose is, 
by his own example and pattern, to lead all men to virtue and 
prety. 

To this end and purpose he doth in the first place make a short recital of 
the whole course of his life, and wherein he had chiefly taken his delight 


and recreation. Then, in the second place, he relateth also that he heeded 
and observed the practice and course, about which many men did most 


1 The Dutch Annotations upon the whole Bible, translated by Theodor Haak, 
2 vols. fol., 1657. 
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busy and trouble themselves in this life, being, for the most part, vanities, 
yea also wicked and ungodly devices, he testifying that the All-wise and 
Almighty God directeth and governeth all things according to His will 
and pleasure, and that things do not fall out in the world by fortune or 
chance, as many men do imagine. Lastly, Solomon exhorteth all men to 
fear and serve God uprightly, and to practise and perform all good works 
and duties, rejoicing in an honest and godly manner in the things which 
they do enjoy, and have received at the bountiful hand of God, especially 
while they are yet young, strong, and of perfect memory and understanding, 
having at all times the severe and righteous judgment of God before their 
eyes.! . 

It will be seen that these Dutch divines, like the early 
Reformers, recognise that this book recommends a grateful enjoy- 
ment of the good creatures of God. 

1639.— Determined that the Roman Catholics should no 
longer have the monopoly of the large folio commentaries, 
Michael Jermin, “Doctor in Divinity, and Rector of St. Martin’s, 
Ludgate,”’ now produced a folio upon Ecclesiastes.” The mode 
of commenting on the text which our Protestant divine adopted 
is similar to that pursued by the Catholics, whom he evidently 
imitates; and we are sorry to say that the copy is infinitely 
inferior to the original, as will be seen from the following speci- 
men. With many of his predecessors, Jermin thinks that the 
scope of the Royal Philosopher, the Ecclesiastical King of Israel, 
im this book, is to shew where the greatest good of man is, by 
shewing it not to be in the things of this world ; he declareth what 
at rs, by declaring what we must be, in the fear of the Lord, and in 
keeping his commandments. 

A specimen of his commentary — 


Chap. vi. 4. Hor he cometh in with vanity, ée.—Saint Bernard, speaking 
unto man, saith, Cogita unde veneris, et erubesce, ubi sis et ingemisce, quo 
vadis et contremisce, Think from whence thou camest, and be ashamed, 
where thou art, and sigh for sorrow, whither thou goest, and tremble with 


1 Vol. i., not paged. 
* A Commentary upon the whole book of Ecclesiastes, or the Preacher, by 


Michael Jermin, Doctor in Divinity, and Rector of St Martin’s, Ludgate, London. 
1639, ; 


ie Ni at. 
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anguish (Ser. de. Primord. Med. et Noviss.) Saint Austin, also, speaking 


unto man, saith, Intelligas ergo in quantum sit ingressus tuus flebilis, pro- 
gressus tuus debilis, et egressus tuus horribilis, Understand, therefore, how 
lamentable thy coming is, how feeble thy going on is, how terrible thy 
going out is (I. cui tit. Speculum Peccato). It is the like manner of 
expressing himself, and of setting out man’s misery and condition, which 
here the Preacher useth. He cometh in with vanity, with the vanity of 
original corruption, and departeth in darkness, in the darkness of his actual 
transgressions. For these are darkness, indeed, by which the light of God’s 
favour is darkened and kept from us, the light of knowledge is darkened 
and shut up in us, by which the darkness of eternal misery is brought upon 
us. Saint Austin noteth (Ps. viii.), Non dicit Deus, fiant tenebre, et fucte 
sunt, et tamen tenebras ordinavit, et divisit a luce tenebras, God did*not say, 
Let there be darkness, and there was darkness; but yet God ordered the 
darkness, and divided the darkness from the light: it is so with the trans- 
gressions of men; God never said, Let them be; but, having their being 
from man, he ordereth them, and by his justice divideth them from the 
light of happiness. But here is nothing said of the covetous wretch’s life ; 
his vain coming in, his dark going out mentioned; we read nothing of 
his wretched life, as if that were not worthy to be remembered. And 
indeed it follows, His name shall be covered with darkness ; whereby is not 
meant only that his name shall be forgotten, for then it had been enough 
to have said, his name shall be covered. But, seeing it is added that his 
name shall be covered with darkness, it is meant that the foulness and 
blackness of his actions shall make his name to be as a thing abhorred to 
be thought upon. And surely when vanity lets lim in, and darkness shuts 
him out, what could it be but wretchedness that kept him company in the 
meanwhile? But it seemeth to me that the original here may not amiss be 
translated, he cometh into vanity, and goeth into darkness. First, he cometh 
into vanity: Saint Ambrose, shewing the vanity of man’s life, and that it 
is but a shadow, telleth-us (Ps. cxviii.), that when the Son of God was born 
of the Virgin, it is said that the power of the highest overshadowed her ; 
Quia in umbram descendit, ab umbra incipiens operari salutem hominis, et 
consummaturus claritate solis eterni, Because he descended into a shadow, 
from a shadow beginning to work the salvation of man, which he will finish 
in the brightness of the Eternal Sun. And the same Father, considering 
the words of David, I will live and keep thy words, thereupon noteth (ibid.), 
Vivam ait, quasi nondum vivens ; hie enim in umbra vivimus. Ergo vita ista 
in corpore, umbra est vite, et imago, non veritas, He saith, I will live, as not 
living yet, for here we live in a shadow. This life therefore in the body is 
a shadow and an image of life, not the truth of it. Secondly, He goeth into 
darkness ; sed forte tales esse putet homo, quales patiuntur in carceribus inclusi. 
Utinam tales essent, tamen in tabilus nemo vult esse. In his autem carcerum 
tenebris possint includi et innocentes. In_talibus enim tenebris sunt inclust 
martyres, But perhaps some one may think this darkness to be such as they 
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suffer who are shut up in prison. I wish that it were such; but yet in this 
darkness no one would willingly be. But, in the darkness of prisons, 
innocents may be shut up, for in such darkness martyrs have been impri- - 
soned, as Saint Austin speaketh (Homil. 40). This, therefore, is another 
darkness, this is that outer darkness of which the Scripture speaketh, and 
into which he is cast, Qui extra Deum penitus est, quoniam dum tempus est 
corrigi noluerit, Who is without God wholly, because, when there was time, 
he would not be corrected, as St. Austin speaketh, (Ps. v.) So doth St. 
Ambrose also expound the outer darkness, saying, Quicunque extra sunt 
promissa ccelestium mandatorum, in tenebris exterioribus sunt ; quia mandata 
Dei lumen sunt. Et quicunque sine Christo est, in tenebris est, quia lumen in 
tenebris est Christus, Whosoever are without the promises of the heavenly 
commandments, they are in outer darkness, because the commandments 
of God are light. Whosoever is without Christ, he is darkness, because 
Christ is a light in darkness. And of this outer darkness St. Austin saith, 
Penitus autem esse extra Deum, quid est nisi esse in summa cecitate ? But to 
be wholly without God, what is it but to be in extreme darkness? Into this 
darkness, therefore, it is that the soul of a covetous wretch goeth, when the 
life into which he came is vanished away. And when his soul thus lieth in 
the darkness of horror, when his body lieth in the darkness of the grave, 
then is his name also covered, either with the darkness of silence, abhorring 
to mention it, or, if it be mentioned, with the darkness of reproaches that 
are cast upon it. : 


1643, —It is remarkable that, notwithstanding all the oriental 
celebrities and Biblical scholars who lived in England at the 
period, the first commentary upon the entire Bible in English 
is a translation from the Italian of Diodati, the history of which 
is as follows. John Diodati or Deodati, who was born at 
Geneva (not at Lucca), on June 6, 1575, where he also died 
on October 3, 1649,* published the first edition of his Italian 
version of the Bible at Geneva, 1603, fol., issued a second 
edition with notes in 1607, 4to, and a third improved edition 
in 1641, fol. He also began publishing a French translation 
of the Bible, with many additional notes, in 1644, which he 


1 Orme’s remark, that Diodati was “born 1576, died 1638” (Bibliotheca 
Biblica, p. 150), is a most unaccountable blunder. Even the English translator 
of Diodati, R. G., as he signs himself, is inaccurate in the biographical and 
bibliographical remarks which he makes in his address to the reader, as will 
be seen from the excellent article on Diodati in Ersch and Gruber’s Encyclop., 
sect. v. 


~~ we 
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finished in 1646. The annotations of the second edition were 
published by R. G. in 1643, and thus supplied the English 


* reading public with a commentary on the whole Bible. R. G. 


also published a second edition in 1648, inserting additional 
notes, which Diodati made in his French Bible, and a third 
edition in 1651. Diodati’s annotations were so highly esteemed 
that they were recommended, along with the Dutch annotations, 
to the author of the Assembly’s annotations. But, whatever 
may be the merits of these notes on other portions of Scripture, 
they throw no additional light upon Coheleth, since Diodati 
simply repeats what many of his predecessors have said, viz., 
Solomon, towards the latter end of his life, after he had seen so 
many trials, and committed so many errors, makes here a solemn 
kind of speech for a public confession, and the instruction of the 
Church upon two very weighty and necessary points. The first is, 
how a faithful man ought and may wisely govern his life in this 
world, to live happily therein. The other, how he should direct it. 
towards the sovereign end of eternal happiness. 
The following is a specimen of his analysis : — 


1. For its principal author, one Shepherd, chap. xii. 11. 

: .. | 2. For its instru- (1. Wisdom. 

design in mental author, |2. Assiduity (1. Truth, chap. xii. 10. 

this book Solomon, com-} inteaching|2. Delight. 

(excellent mended for his\ words of l. Quicken as 
goads. 

2. Fasten as nails, 
chap. xii. 11) 

doth shew wherein the summum bonum or true happiness of man doth 

consist; a thing eagerly sought after by the heathen philosophers, but 

never found out by them, they in this argument being as men destitute 

of light, and wandering in darkness. This happiness doth Solomon the 


Preacher define — 


Solomon’s 


3. Power to 


1. Negatively, in the six first chapters, shewing wherein it doth 
not consist, therein confuting the vain opinions and con- 
jectures of the philosophers. ' 

2. Affirmatively, in the six last chapters, shewing wherein this 

| _ happiness doth consist, therein rectifying the judgment of 
all that seek after it. 
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1644, — As a literary curiosity must be mentioned, Quarles’ 
poetical paraphrase of Ecclesiastes, published by his widow in 
1644 The title of the book, viz., Solomon’s Recantation, shews 
that Quarles follows the opinion that this is a penitential dirge. 
The following is a specimen of this curious paraphrase, which 
consists of twelve sections, according to the number of the 
chapters, each section being followed by a soliloquy of similar 


length. 


Chap. i. 1-11:— 


it 


10. 


Thus says the best of preachers and of kings, 
Thus Solomon, the son of David sings, 

The greatest happiness that earth can prize 

Is all most vain, and vainest vanities. 

What profit can accrue to man? what gains 
Can crown his actions, or reward his pains ? 
Beneath the orb of heaven’s surrounding sun, 
What, worth his labour, hath his labour done ? 
One generation gives another way, 

But earth abides in one perpetual stay ; 

The prince of light puts on his morning crown, 
And in the evening lays his glory down, 
Where, leaving earth to take a short repose, 
He soon returns, and rises where he rose. 

The troubled air provokes the southern states, 
And then it blusters at the Borean gates ; 

It whirls about in his uncertain sphere, 

And rides his unknown circuit everywhere. 

All rivers to the seas their tribute yield, 

And yet th’ hydropic seas are never filled, 
Their sliding streams pursue their passage home, 
And drive their hasty tides from whence they come. 
The world is all composed of change, nor can 
Her vanity be charactered by man ; 

The eye’s not satisfied, and what we hear 

Fills not the concave of th’ insatiate ear : 

The thing that heretofore hath’ been, we see 

Is but the same that is, and is to be: 

And what is done, is what is to be done; 
There ’s nothing that is new beneath the sun. 
What novelty can earth proclaim, and say 

It had no precedent before this day ? 


1 Solomon’s Recantation, &c., by John Quarles, London, 1644, 
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No, no; there’s nothing modern times can own, 
The which precedent ages have not known ; 
11. The deeds of former days expire their date 
In our collapsed memories, and what 
Time’s early sunshine hath not ripened yet, 
Sueceeding generations shall forget. 


1644.— The appearance of Grotius’ Commentary on the Old 
Testament in 1644, a year before his death, gave a new tone to 
the interpretation of the Hebrew Scriptures in general, and to 
that of Coheleth in particular, through the profound scholarship 
and great liberality displayed therein. This acute critic takes 
Coheleth to mean collector, compiler, and regards the book as? 
a collection of different opinions concerning happiness, as pro- 
pounded by those who were reputed sages by their own people, just 
as the book of Job discusses the different opinions respecting the 
Diwine government of human affairs. We are therefore not to 
wonder if we find things in it which we cannot approve, since 
all the different opinions are necessarily mixed up with his argu- 
ment, just as Aristotle does, before giving his final opinion ; but 
the beginning and end sufficiently shew the drift of the book, for 
which, as the Hebrews say, it deserves a place in the canon. 

- The main service, however, which Grotius has rendered with 
regard to this book, is his shrewd discovery that Solomon is not 
its author, which no commentator had made since the days of 


= 
7 


' Melits forte vertetur cuvabpuccns (coacervator), quomodo verbum np per 
cuvabpot5ew verti solet, ut intelligamus redactas in hune librum varias hominum, 
qui sapientes apud suos quisque habebantur, opiniones epi tig eidatpoviag (de 
beatitudine), plané sicut liber Jobi omnes ferme que fuerunt aut esse possunt de 
divina rerum humanarum gubernatione, aut contra eam, sententias complec- 
titur. Quare mirari non debemus, si quedam hic legimus non probanda; omnes 
enim sententias cum suis argumentis recitanti, ut Aristoteles facere solet prius- 
quam quid definiat, necesse erat id accidere; sed cim et initium et finis satis 
monstrent quod sit scriptoris propositum, ob eas causas (ut aiunt Hebrwi), 
meritd in canonem receptus est. Ego tamen Solomonis esse non puto, sed 
scriptum serits sub illius Regis, tanquam penitentia ducti, nomine.. Argumentum 
ejus rei habeo multa vocabula, que non alibi quam in Daniele, Esdra et 
Chaldwis interpretibus reperias. Hugonis Grotii Opera, 4 vols. Londini, 1679, 
vol. i., p. 258. 
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Luther. “ I believe,” says he, “ that the book is not the produc- 
tion of Solomon, but was written in the name of this king, as being 
led by repentance to do tt. For wt contains many words which 
cannot be found except in Ezra, Daniel, and the Chaldee para- 
phrasts. 

Grotius’ notes are very brief, but always very instructive, and 
abound with parallels from the Classics. 

1645. — Stimulated by the annotations on the Bible, which 
the Germans, the Dutch, the Italians, and the French Pro- 
testants possessed, English Protestants were at last determined 
to have something similar. To this end a committee of Parlia- 
ment nominated some of the most learned divines of the day, 
supplying them with books, and recommending to them the 
Dutch and Diodati’s Annotations, to produce a similar work. 
Hence the commentary upon the Scriptures, known by the. 
erroneous name of “The Assembly’s Annotations,” * which was 
first published in 1645; then, with improvements, in 1651; and 
a third edition, 1657. Dr. Reynolds, bishop of Norwich, is the 
author of the Commentary on Ecclesiastes. Reynolds follows 
the opinion of many of his predecessors, that Solomon makes 
known his repentance to all the Church, that thereby he might 


1 “The Annotations on the Bible,” says Neal, ‘“‘ which go under their [the 
Assembly's] name, were neither undertaken nor revised by them, but by a Com- 
mittee of Parliament, who named the commentators, and furnished them with 
books; nor were they all members of the Assembly, as appears by the following 
list. Those with asterisks were not of the Assembly. 


The Commentary on Written by 
The five books cf Moses........ Rey. Mr. Ley, Sub-Dean of Chester. 
The two books of Kings........ 
The two books of Chronicles .... 
LAV ARE), Arh ant See OOO OSD BONO Dr. Gouge. 
Wehoimiiahitentsatcisise ss +s aa eaeale 
HYSYS) Baas Sic tice COO CERI 
Miho PP Sha i etatstertelaielcivicteisiois sree *Mr. Meric Casaubon. 
PLOVELOS a. cm telateraen rarer tela Mr. Francis Taylor. 
Heolesiastes:.'vsc ssleiteler teres c Dr. Reynolds. 


age Smalwood, recommended by Arch- 
bishop Usher. ; 


Om ee ee ww ee we 
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glorify God, and strengthen his brethren, thus imitating his father 
David ; he therefore translates chap. i. 1, The words of the soul, 
or person congregated or gathered unto the church or congregation 
of saints, &c.' He also divides the book into two principal 
parts, in the first of which (chap. ii.—vi. 12) the penitent king 
shews, from his own experience, that happiness can neither be 
found in wisdom, knowledge, pleasures, honour, greatness, power, 
nor in an outward form of religion, it all being vanity; but in 
the excellent means which he prescribes in the second part 
(chap. vii.—xii. 12), viz.:-- 


Contentation of heart in the sweet and free enjoyment of all outward 
blessings, with thanksgiving, and in the fear of God; quiet and humble 
acquiescency under the holy and powerful providence of God, in all the 
events which befall us in the world; sincerity of heart in his worship, and 
prudent piety in our vows, prayers, and addresses unto him; patience of 
spirit under all the oppressions we meet with in the world; a composed pre- 
paredness of mind to undergo sorrows and afflictions; prudent and pious 
moderation of spirit in our behaviour towards all men, that so we may 
preserve our names from calumny, and our persons from danger ; meekness, 
charity, patience towards such as offend, considering common frailty and 
our own weakness; sobriety of mind, contenting ourselves with a measure 
of wisdom and knowledge, and not busying ourselves with things too high 
for us; practical prudence, which may render us beautiful in the eyes of 
others; loyalty and obedience towards magistrates, that our lives may not 


The Commentary on Written by 
LANES GRAB ORO on eieniea ica 
PEM CXIIMMEDS Jorei'sinle g) 0,01.019'0he stots: «inion Mr. Gataker. 
PAMMCHEALLONS: @ ciccteie since sce oe 
BESZERIGL -wiaie\clela'e e'aleieledinis sie/e.s eif\e *Mr. Pemberton, in the first edition, 
Daniel, and the smaller Prophets } *Rishop Richardscn, in the second. 
Matthew ...... Pree aerate ierotas ait 
Daler ieyen icici! clis’ele. stele s,cisieia ways .eie Me Tey. 
DGTRR ak Soh eps Se ante sclnie deuce 
RRCN HUMMER era yart <n. cysievere: cs ile eley 6.6 
Dr. D. Featly; but his notes are broken and 
St. Paul's Epistles ..........+- imperfect, the author dying before he 
had revised them. 


There were two other persons concerned in this work, who might probably 
have the other parts of Scripture allotted them, not here mentioned, viz., Mr. 
Downham, and Mr. Reading.” History of the Puritans, part iii., chap. x. 

1 Annotations upon all the books of the Old and New Testament, third 


edition, 2 vols. London, 1657., vol. i. not paged. 
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be made uncomfortable by their displeasure; wisdom to discern of time and 
judgment; preparedness of heart against inevitable evils; submission to 
the holy and invincible providence of God, admiring his works, adoring his 
judgments; joyful fruition of comforts; conscionable and industrious walking | 
in our particular callings; wisdom so to carry ourselves amidst the many 
casualties which meet us in the world, as that we may by our loyalty 
towards superiors decline the danger of displeasure from them, and by 
our charity to inferiors lay up a good foundation for ourselves against the 
time to come; lastly, moderation in the use of comforts here, and prepara- 
tion, by the fear of God and keeping of his commandments, for death and 
judgment hereafter. That by these means, as our life is sweet, so our death 
may be welcome. That the piety of our youth may help us to bear the 
infirmities of our age, and to lift up our heads in the day of redemption. 


Reynolds’ commentary, though homiletic, contains many 
critical remarks, explanations of idioms, &c., and not only sur- 
passes all English expositions on Ecclesiastes which preceded it, 
but will bear comparison with those which have succeeded it. 

1647. — Whilst homiletic commentaries were now being 
multiplied in England, Germany continued to furnish us with 
critical expositions ; and the elaborate work of Geier on 
Coheleth will always be an honour to its age.* Geier, however, 
is satisfied with the old opinion that Solomon’s design in this book 
ts partly to confess the vanity of those things which he had formerly 
been so fond of, to his utter ruin, and partly to deter others from 
the like fondness of vanities, and to lead them to the true sovereign 
good, which is the fear of God.* He also divides the book into 
two principal parts, though he differs from his predecessors in 
making the first part, which shews wherein happiness does not 
consist, to extend from i. 1 to ix. 18; and the second part, 
shewing wherein true happiness does consist, to extend from 
x. to xu, 14. 


1 In Salomonis Regis Israel Ecclesiasten Commentarius Martini Geieri, 
Lipsie, 1647; editio quarta, Lipsiz, 1791, is the one we have used. 

2 Scopus denique, Salomoni in hoc libré prefixus, fuit, partim confessionem 
edere vanitatum cum damn6 hactenus tractatarum, partim alios omnes simili vani- 
tatum sectatione deterrere, atque ad verum summum bonum adducere, nempe ad 
Timorem Det, p. 5, vi. 
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The following is the tabular view which Geier gives of the 
argument of Ecclesiastes :* — 


I. Ker’ apai- 
pecw, OF the 


not in knowledge, chap. i. 


‘From his own experience, < es 
nor in pleasure, chap. ii. 


remonstra- | = > Time, being changeable, chap. iii. 
. ic) . . 
tion. The] = & being unjust, 
: eM etre Ter SONS. UL t , 
things in] S = invidious, chap. iv. 
: s because ee 
which hap-| & § ., and avaricious, 
2h in Soe uber cha= 0 os. 
@| pinessdoes( [8 king impious, 
= -,) ® 3&.{ racter : chap. v. 
2 | not consist = 8 and rich, 
_e . . . : 
=| because of a = Things, (Riches which) absolutely, chap. vi. 
or 2 ° ° ae 
a} the vanity} o>] beingun-]} are meiitsiciod(gcuiperastrely chap. vii. 
. a . . * see 
> which So- g > certain, | Administra- \ human, chap. viii. 
SS . : Cec . 
ry} lomon ob-|o = \viz., tion J divine, chap. ix. 
- 
S| served. \ 
SIL. Kara Sé- 
@Q 
> 1 ow, or the 


position] in uprightness towards superiors, chap. x. 
wherein( in benevolence towards the poor, chap. xi. 
happiness |in piety towards God, chap. xii. 

does con- 

sist. 


Geier’s commentary contains much that is critically valuable. — 
1647.— It is not surprising that Lightfoot, who declared 
himself a mere child in Hebrew and Rabbinical learning, in 


Scientia, cap. i. 
Usu rerum variat, cap. ii. 


1/I. Kar’ apaipeow seu 


: , (suis, que partim in : 
remotionem, qua 


in re non consis- Temporum conversiones, cap. iii. 
tat felicitas; ubi] & injustorum, 
a >. . . . 

3 de vanitate, quam | $ invidorum, cap. iv. 
=| Salomo observa- © | Personarum } avarorum, 
=| vit in rebus E mores, ut |regum, 
= = impiorum, cap. v. 
ee D divitum, 
° wel <p 6: jens, a 8 a 
a s 2 f Divitiarum, qu) simpliciter, cap. vi. 
= =|Rerum  in- re 
ee eS rtitud tractantur comparateé, cap. vil. 
e — eC 6 SR humane, cap. viii. 
i inistrationis },. . : 
5 7 divinee, cap. ix. 


Il. Kara Sésw seu 
positionem, quod 
felicitas consistat 
in 


probitate erga superiores, cap. x. 
caritate erga proximum egenum, cap. xi. 
pietate erga Deum, cap. xii. 
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comparison with Hugh Broughton, adopted the singular view 
of the latter, that the design of Coheleth is to shew that the king- 
dom promised to David is not of this world. Tn his “ Chronicle of 
the Times, and the Order of the Texts of the Old Testament,” 
which appeared in 1647, Lightfoot says, upon — 


Tuer Boox oF EccLestsstzs. 


After his great fall, Solomon recovereth again by repentance, and writeth 
this book of Ecclesiastes, as his penitential dirge for that his folly. He 
calleth himself in it Koheleth, or the gathering soul ; either recollecting itself, 
or, by admonition, gathering others, that go astray after vanity. He sheweth 
in it, that all things on this side heaven are but vanity; and he had found 
it so by sad experience; and so the kingdom promised to David, which 
was to be everlasting, must not be expected to be of this world, as John 
XViii. 36.! 


1651.— Far superior, in a critical point of view, to every- 
thing which has hitherto been published on Ecclesiastes, is the 
scholarly commentary of Mercer. Like Luther and others, he 
maintains that the design of this book is to shew the vanity of 
human affairs, studies, projects, and dispositions, and to condemn 
the restless anxiety and fickleness of man ; and, having drawn us 

away from these, to invite us to the contemplation of lofty realities, 
to the fear of God, and to the keeping of his commandments. It 
moreover teaches us to enjoy present things with a calm and 
grateful heart, without anxiety and solicitude, which Christ also 
teaches.” 

Without being tedious in detailing the various opinions of 
_others, Mercer’s commentary is a storehouse of Rabbinical and 
other varied learning, which this learned expositor does not 


! Comp. his Works, vol. ii., p. 205, Pitman’s edition. 

2 Scopus hujus libri et institutum est rerum humanarum, studiorum, consili- 
orum et affectuum vanitatem ostendere, ac irrequietam humanorum animorum 
curiositatem et inconstantiam damnare; deinde nos ab ea subyehere ad rerum 
sublimium considerationem, ad timorem et judicium Domini ac observationem 
ejus mandatorum, ut ad extremum libri concludit 727 HD, finis verdbi, &c. Interim 
etiam docet rebus presentibus pacateé et tranquillé fruicum gratiarum actione sine 
anxietate et solicitudine; ut Christus etiam docuit.—Joannis Merceri Commen- 
tarii in Jobum, et Salomonis Proverbia, Ecclesiasten, Canticum Canticorum. 
Amsterodami, 1651, p. 518. 
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quote to parade his learning, but thoroughly examines, and 
shews what is feasible and what is not. Mercer’s commentary 
is as much a repository of Rabbinical lore, as the commentaries 

of the Jesuits Lorinus, Pineda, and A. Lapide are of Patristic 
and medizval literature, without the prolixity of the latter. 

1653. — The second English commentary on the entire Bible 
is that of “John Mayer, Doctor in Divinity.” Though our 
English divine espouses the old view of the design of this book, 
yet he puts it into a somewhat different shape. Here, he says, 
are observations touching the vanities of this world, and sentences 
uttered hereupon, partly as the author hereof, Solomon, thought in 
the time of his vanity, and partly after that, by repentance, he rose 
up again, persuading to the fear of God, and to the keeping of his 
commandments." 

Mayer’s commentary is brief, but terse and lucid, and by no 
means deserves to be so very scarce. 

1654. — The ecclesiastical administration, directed by the 
tyrannical William Laud, archbishop of Canterbury, had driven 
some of the most pious and learned divines to seek an asylum 
in the American wilderness. “ There, a few resolute Puritans — 
who, in the cause of their religion, feared neither the rage of the 
ocean nor the hardship of uncivilised life; neither the fangs of 
savage beasts nor the tomahawks of more savage men — had 
built, amidst the primeval forests, villages which are now great 
and opulent cities, but which have, through every change, 
retained some trace of the character derived from their 
founders.” There, too, these uncompromising Puritans have 
raised to themselves monuments of piety and learning, which 
neither the corroding power of time nor the mighty deeds of 
valour could destroy or overtop. Among the number of those 
who sought a refuge in New England, in 1633, was the eminent 
John Cotton, who, besides many other works, wrote an exposition 


1 A Commentary upon the Holy Writings of Job, David, and Solomon, &c., pho 
John Mayer, Doctor in Divinity, London, 1653, p. 771. 
2 Macaulay, History of England, vol. i., p. 92. 
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on Ecclesiastes, which was published in London, 1654, two 
years after the death of the author, by his fellow minister, 
Dr. Tuckney.1 Cotton maintains that the design of this book is 
to describe the corruption of all things, in order to bring us to 
Christ, as pourtrayed in the Canticles. This learned divine 
submits that — 


The way to stir us up to seck after Christ is to behold and be convinced 
of the vanity of all things here below. When Eve brought forth Cain, she 
hoped she had got the promised seed (Gen. iv. 1 with iii. 15). But when 
she saw by his spirit and carriage that she was deceived in him, she called 
ber next son Abel (Gen. iv. 2), which signifieth vanity. And so she must 
see all things to be before she bring forth Seth, the father of the promised 
seed. Now Abel, or vanity, expresseth the state of all the creatures by the 
fall. And Solomon taketh up Eve’s word, and amplifieth it; Vanity, yea 
vanity of vanities. So this whole book is a commentary upon the state of cor- 
ruption (Rom. viii. 20). A fit introduction to Christ in the Canticles. 


He, too, divides the book into two parts; the first part shews, 
“that the chief good of the sons of men is not to be found in 
all the creatures under the sun, nor in man’s labours and ways 
about them, for they are all vanity and vexation of spirit; and 
the second part shews, that it is to be found in the fear of God 
and the keeping of his commandments.” Cotton’s remarks upon 
chap. i. 2, which contains the argument of the first part of the 
book, is a literary curiosity, and shews how successfully the 


hair-splitting logic of the old country was Hatep aes into the 
New World. 


Chap. i. 2, Vanity of vanities, éc. — Here is set forth — 


i. The condition of all things, by the adjunct of vanity, all is vanity ; and 
this is amplified by many ornaments of rhetoric. 
1. An hyperbole, Vantry 1TsELF; for, Vain. 
2. Polyptoton, VANTry OF VANITIES. 


3. EHpizeumis, (the like sound continued in the same sentence,) Vanrry 
OF VANITIES. 


1A brief exposition, with practical observations, upon the whole book of 
Keclesiastes, by John Cotton. Published by Anthony Tuckney, D.D., Master of 
St. John’s College in Cambridge, London, 1654. Second i impression, corrected, 
London, 1657, is the edition we have used. 
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4. Anadiplosis, (the same sound repeated in the end of one sentence, 
and the beginning of the other,) VANity oF VANITIES, VANITY, &c. 


5. Hpanalepsis, (the same sound repeated in the beginning of the 
sentence, and in the end,) Vanity, &c., ALL 1S VANITY. 


6. Anaphora, (the same sound repeated in the beginning of the sen- 
tences,) Vanity, &c., VANITY, &c. 


7. Epistrophe, (the same sound repeated in the end of the sentences,) 
oF VANITIES, &¢., OF VANITIES. 


8. Epanodos, (the same sound repeated in the beginning and midst, in 
the midst and end,) Vanrry, VANITY, VANITY. 


9. Numerus oratorious, (the same number of syllables repeated in both 
sentences,) VANITY OF VANITIES, VANITY OF VANITIES. 


10. Climax, (the same sound continued and increased by degrees,) VANITY 
OF VANITIES, VANITY OF VANITIES, &c. 


11. Paranomasia, (the repeating of like sounds, yet somewhat dif- 
ferent.) 


ii. This confirmed by the testimony of Coheleth, saith the Preacher. 


1655. — John Richardson, bishop of Ardagh, who furnished 
the notes on Ezekiel, Daniel, and the Minor Prophets, for the 
second edition of the Assembly’s Annotations," published in 
1655 a volume of “Choice Observations and Explanations” 
upon the entire Old Testament, “ containing in them,” as he 
modestly tells us, ‘‘many remarkable matters, either not taken 
notice of or mistaken by’most,” which he intended as “ Addi- 
tionals to the large Annotations made by some of the Assembly 
of Divines.”? But, notwithstanding the promises made on the 
title-page, as far as Ecclesiastes is concerned, this prelate simply 
repeats what Bishop Reynolds has said in the Assembly’s 
Annotations, which it pretends to supplement. 

1657. — Twelve months after the appearance of the preceding 
works, Sir Edward Leigh, the well-known author of the Critica 
Sacra, and Annotations on. the New Testament, issued a thin 
folio of annotations on the five poetical books of the Old 
Testament, viz., Job, Psalms, Proverbs, Hcclesiastes, and 


1 Vide supra, p. 144, note 1. 
2 Choice Observations and Explanations upon the Old Testament, kc. 


London, 1655. 
x 
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Canticles, “ being encouraged in the publication thereof by the 
epistle of a grave and reverend divine (John Trapp), who hath 
honoured him with the patronage of a late learned work of his 
that way.” The baronet thinks that the subject of this book is to 
set forth the vanity of the creature in reference to the satisfaction 
of the souls of men. “ God set up two great lights in Solomon’s 
heart, one shewing the excellency of Christ, in the Canticles, 
the other, the vanity of the creature, as in Ecclesiastes.”* It 
will be remembered that Cotton propounds the same view. 
Leigh’s commentary only occupies twelve pages of the work, 
and is necessarily very meagre. 

1658. — Less pretentious, but more lucid, than Leigh’s, is the 
commentary of Arthur Jackson on Ecclesiastes, contained in his 
annotations upon the same five books.? This Nonconformist 
divine thoroughly espouses the view propounded by his prede- 
cessors, that the book is Solomon’s penitential dirge. ‘Though 
Jackson has been anticipated by several English commentators,— 
for he truly remarks, in his epistle to the reader, ‘‘ When I first 
undertook this work of writing these Annotations upon the 
Scriptures, there was not, as I remember, any piece of this 
kind extant in English, save only the Geneva marginal notes,”— 
his commentary could not have been well spared at that 
period, since it possesses several excellencies; it is brief, and 
generally very much to the purpose. 

1659. — Dissatisfied with the method, hitherto adopted, of 
vindicating Solomon from the heterodox sentiments contained in 
this book, by either putting them into the mouth of infidels, or 
by affirming that he entertained them prior to his repentance, 
Dr. Gell saw no other alternative but to allegorise the difficult 
passages. Hence, in his elaborate essay toward the emendation 


1 Annotations on the five poetical books of the Old Testament, &c., by Edward 
Leigh. London, 1657, p. 157. 

® Annotations upon the five books immediately following the historical part of 
the Old Testament, commonly called the five doctrinal or poetical books, to wit, 
the book of Job, the Psalms, the Proverbs, Ecclesiastes, and the Song of 
Solomon, by Arthur Jackson. London, 1658. 


* 


— ee .* 
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of the authorised version, a folio of eight hundred and five 
pages, he thus explains — 


Chap. ix. 9.— Enjoy life with the wife which thou hast loved, éc.—The 
wife here means our memory and thoughts. And an excellent portion it is 
in thie vain life, that with our wife, our memory and thoughts, we may see 
and enjoy the divine life, and the words of life, and keep the words of life in 
our heart and in our soul all the days of our vain life. For unless thus, or 
in the like manner, the advice of Solomon be understood, a sensual Epicurean 
might make notable use of it, to confirm himself in his voluptuousness. 


Yet this essay displays great learning on the part of the 
author, and was so highly esteemed, that it was translated into 
German shortly after its appearance in England. 

1660.—“‘ The grave and reverend divine,” Trapp, who 
encouraged Sir Edward Leigh to publish his volume on the 
poetical books, now issued a commentary on the same books 
himself. According to this Puritan divine, this book contains 
Solomon’s sapiential sermon of the sovereign good, and how to 
obtain to vt. “‘ How many several opinions there were amongst 
them concerning the chief good in Solomon’s days is uncertain ; 
divers of these he confuteth in this book, and that from his own 
experience, the best school-dame.”* This shews that Trapp 
resorted to the old expedient of putting the objectionable 
passages into the mouth of heretics, with which Gell was 
displeased. Both Trapp and Mayer published commentaries on 


’ 


the entire Bible; the former illustrates the meaning of Scripture 


by numerous anecdotes and parallels from profane history, whilst 
the latter gives a lucid digest of the opinions of those who have 
preceded him, in addition to his own judicious remarks. We 
could never understand why these commentaries have been 
allowed to become so extremely scarce, and modern expositions 
of a much inferior character to usurp their place. 


1 An Essay toward the Amendment of the last English translation of the 


Bible, by Robert Gell, D.D. T.ondon, 1659, pp. 642, 643. 
2 A Commentary upon the books of Proverbs, Ecclesiastes, and the Song of 


Songs, by Jobn Trapp. London, 1660, p. 217. 
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- 1664.—The celebrated Cornelius Jansenius, bishop of Ypres,— 
whose immortal work, called Augustinus, inflicted such a wound 
on the Romish Church as neither the power nor wisdom of its 
pontiffs will ever be able to heal,— wrote a commentary on 
Ecclesiastes, which was published, together with his annotations 
on other portions of the Bible, in 1664, six years after the death 
of the author.’ After finding fault with Luther for denying 
the Solomonic authorship, the prelate maintains that the design 
of the book is as St. Gregory of Nyssa and St. Jerome have 
declared it, viz., to incite us to contemn the world, and to ravse 
our minds to the super-sensible.” 

1666. — Dr. John Smith, a member of the Royal College of 
Physicians, published in 1666 ° a very curious critico-anatomical 
treatise upon the six former verses of the twelfth chapter of 
Coheleth, in which he endeavours to shew that Solomon was 
thoroughly conversant with all the modern discoveries of anatomy, 
as well as with the circulation of the blood. After describing 
the Harveian theory of the circulation, the Doctor remarks : — 


This is the true doctrine of the excellency and motion of the blood, and 
of the use of the heart and the parts appertaining thereunto; all which 
were perfectly known to Solomon, as will abundantly appear anon, in the 
explication of the symptoms we are now about. Yet it pleased the Lord 
that this knowledge should, with the possessor of it, sink into dust and 
darkness, where it lay buried for the space of two thousand five hundred 
years at the least, till it was retrieved thencefrom by the wisdom and 
industry of that incomparable and for ever to be renowned Dr. William 
Harvey, the greatest honour of our nation, and of all societies of which he 
was a member.4 


The following is his analysis of the six verses : — 


' Cornelii Jansenii Episcopi quondam Iprensis Analecta in Proverbia, Eccle- 
siasten Sapientiam, Habacuc, Sophoniam. Lovanii, 1644, editio secunda, 1673. 

? Scopus et argumentum totius libri est, ut breviter expressit S. Gregorius 
Nyssenus Serm. i. in Ecclesiasten, mentem supra sensum attollere, hoc est, ut 
inquit Hieronymus ad contemptum mundi homines provocare, p. 117. 

3 The Portrait of Old Age, wherein is contained a sacred anatomy both of soul 
and body, and a perfect account of the infirmities of age incident to them both, 
by John Smith, of the College of Physicians. London, 1666, third edition, 1752. 

4 Page 206. . 


157 


"Ul2)819 BY) 4D UAYOLG paoyn ay,T “UoTyeI.10d xy ) 03 oBpex Loy) sv ‘WO.1e10q} . 
“urmqunof ay) DW uayoug ssyond ay, “uoryezodutT tear sjaed 04} pus 4180p] OU 0} Suojoq SB 
"UayOlg 09 1N0g Uapjob ey7 —*TTNYS ey} Ae Susie | yons ‘9 osiea ‘Ayoyerpouury 
P2800) 09 p.loo Loans YT “TOYS ey} qnoyyrA J sjrvd oy pure ‘UrBIg 
‘wf 1oYs ease? *sopue} 10 “Bug 
“Uaping D aq joys saddoyssnib ayy, “prey 10 ‘waedg JO °Q Jaa ‘suoTyB.10978 


} ‘yuoulry | ‘syed jo yoads 
“‘YSLInoyf ])DYs 99.42 PuownDY oy, “snorytyueMesoxy,) "Ut eet oLL 9[qByIVUeT som pue “Weep Sur 


‘hom yn ur aq Yvys s.mayT “I0YBO.LN) }. ; ‘spaye JuouTMe efdutg SUOIGEOF 
"ybuy 81 yorym yoyn fo potfd oq pwys ery “IOSS9'T peat SRO UIs smoydurks 
“Mon aybno1g aq yoys orsnu fo ur Ay] 
x suaqyinop oy NF *[BULUB oY} 0} oAtssed OU} {[BILA OTT} 07 “NOTWIBT 
as SulSuojeq isnt jo s1oyySnvp oarov oy} { [BINJVU puUB [VITA , 
B4 , ae : JO ‘pua ey? ut 
5 ping ay2 fo anroa ay) 90 dn asrs yoys oFT ‘ : ‘ : 
; : 9398 ‘F OSIOA ‘paxIpy fyoxe 
= “qioq dn spurq yorqa ‘dooys Jo ywem ur pavaqno pus prvAuy t 
EB "mo? st burpurwb ayg fo aor0a ayy “TPO 
4a UaYM ‘8700198 OY? UL INYs 9g PHYS sLoop EY, ‘BUIUUISEq CYT, “Ff osIoa ‘TBAN{BN / ‘TeutoyX Hy 
‘PaUayAvp aq 1DYs Mopuan yg Jo yno suayoo) ay -sokry 
‘maf aap hays asnvoag asvao yyoys suapuwh eyT “qynoy, ey} Ur Sutteod 
“saajaswmay? nog Ynys uous buows eyZ, — *x0TL0}UT ; __{ -de ‘g osiea ‘Temray ‘serqyno 
‘9]qQuia? DYs asnoy ay} Jo ssadoay oY 7, re. POMEL “Bf pouo 
a S098 OYJ “UJ WAY} 02 UOTATOSqNg -BO AA 


‘Uoou 9Y,7 "TeuoTyeAIT é ees 
‘nybn yy, “r0yx0yUy teed 

‘pauayiop oq 2vYS UNS oY, T, ieeeanat SORE 
“Way? U2 ainspad OAT “uoTYeSON 


‘auioo shop nas eyz “aor qossy hyo Sea £q ‘7 ost0a ‘Ay pB19U04) 


‘peqiiosap o1eq SI sy 


158 INTRODUCTION. 


Pool, in whose house Dr. Smith died, thought so highly of 
this production that he introduced the substance of it into his 
Synopsis. 


1680.— An anonymous commentary appeared in 1680, in 


London, which is unquestionably the most extraordinary pro- 


duction on Coheleth. Solomon, we are told, in the all-penetrating | 


spirit of true prophecy, discloses here the deep things of God's 
divinity, and the natural and spiritual things of the first and 
second creation, what each amounted to. He, like other awakened 
sptritual saints, infallibly prophesies or foretells what will become 
of any men or angels to eternity (as found rebelliously fixing in 
their furst-creation life and state of vanity, or obediently surren- 
dering wt for the second) in eternal life or death. 
The following is a specimen of this commentary upon 
chapter iv. : — 
Verse 9.— Two are better than one; because they have a good reward for 
their labour. 

The birth of new creature life, in the true saint, makes, with his natural 
man, the two that are better than one; or than the natural man, single and 
alone, however perfect, wise, strong, honourable, and glorious. The natural 
man of the saint, is by his spiritual man (under and with the fountain-spirit 
of life in Christ) fetched up, by way of death and resurrection, into the 
everlasting life of the spiritual, in lieu of its fading natural. This com- 
pleted, the whole person is spiritual. J live, yet not I, but Christ in me, 


says Paul (Gal. ii. 20). He had the two, better than one; he, and the Spirit 
of Christ. By the death of nature, as to its own law-life, and quickening 


of it up into Christ’s gospel-life, the Spirit of Christ lives in the whole . 


saint, and he in it, as his Ruler, Lord, and King. But man alone, in his 
own nature, however wise and righteous, will find himself at length not 
only destitute of, but in unchangeable enmity to, that spirit of Christ, in 
which alone any can be saved. The natural man, in his own uncrucified 
will and self-chosen course therein, remains single and alone, to his final 
ruin. The reason why the said two are better than one is, because they have 
a good reward for their labour. Man, fixed in his own life and way, and 
so in enmity to God; what reward can he expect but final wrath, as the 
meet recompense of his error? On the obedient death of nature (in which 
it is impossible to please God in anything) is man raised into that life of 
grace, in which it is as impossible not to please him in everything. The 
reward of this will be the full enjoyment and clear vision of God for 
ever. 
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VursE 10.— For if they fail, the one will lift wp his fellow ; but woe to him 
that is alone when he falleth: for he hath not another to help him up. 

The gospel-spirit of Christ, in the saint, takes his whole natural man 
(partly crucified and partly not) into its care and protection. And so the 
fountain, gospel-spirit, in Christ himself, takes the whole man of the saint 
into its protection, under the covering shadow and cherishing influence of 
its twofold cherubim-wings, as also under the joint regard and care of his 
infinite and almighty Divinity. The saint is deeply concerned, in this 
case, when Christ has committed to him (set up in him, and entrusted him 
with, his unspeakable spiritual gift or life) that unchangeable good thing, 
to recommit that and himself back again to Christ, for the nourishing, 
strengthening, and encouraging it, against all the counterworkings of his 
rebellious, and {in part) uncrucified natural mind or man, which will, to its 
last gasp, without any interruption, fight against God, and his spiritual 
mind. ‘Till all the mystical nerves and bones thereof be cut asunder and 
broken, all the life and strength thereof utterly extinguished and abolished, 
is it a perpetual warrior against the spirit of Christ, in himself and saints. 
Paul found this fleshly foe of his own house, this carnal mind of enmity, 
about him, long after his gospel-conversion and true spiritual saintship 
(Rom. vii. 17, 23). On this he cries out, O wretched man that I am, who 
shall deliver me from this body of death? (v. 24.) This enemy within the 
saint, till fully run down into death, exposes him to frequent slips and sore 
miscarriages, as in Solomon and other saints has been evident. But, that 
that is born of God, in them, and never sins, recovers their falling, miscarrying 
natural man, or spirit (by a gradual and at length total death-work thereof, 
upon it) into harmony with itself, Christ, and God-most high, in a newness 
of life, for evermore. This war of spirit against flesh (Gal. v. 17), is not 
finished but by the total death of the flesh/y mind. Flesh will not leave off 
fighting till dead, and therefore ought not spirit (or the spiritual man in the 
saint) to leave off fighting while anything of life is left in it. The continu- 
ally sinning natural spirit, till fully crucified, will, in the course of its own 
will, need daily forgiveness, as well as an offending brother, even to seventy 
times seven (Matt. xviii. 21, 22). Through the propitiatory, covering merey- 
seat, which spiritual life brings the saints under, God so looks on his obedient 
spiritual man, as not to impute to him the daily sins of his natural man 
(Rom. iv. 7, 8). Thus is the spiritual man also under Christ as a covering 
shadow to the natural, in the same person, and qualified to help up or 
recover it out of all its failings. and backsliding steps. The spiritual man, 
under the holy anointing, is to the decayed, old, grey-headed, crucified 
natural, the fresh oil David prayed for (Ps. 1xxi. 9, 18), that gives a new 
verdure and fresh justre to the whole person of the saint—a glory that 
excels and remains for ever. Thus, on all accounts, to wit, the sins of the 
guilty natural spirit (or the mystical grey hairs, decays, old age and death, 
brought upon it by the demolishing, crucifying-work of Christ and the 
spiritual, as its only cure) the spiritual is ready at hand to help it up out of 
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all falls in his lifetime, and out of that grave or death that extinguishes all 
power of sinning or falling in him. Christ and the spiritual man fetch him 
up into an everlasting harmony with them, in their newness of life. 


T. — But woe to him that is alone when he falleth ; for he hath not another 
to help him up. 

Here is the deplorable condition of all fixed in the life of nature, and so 
in unchangeable enmity to the spirit of grace, that is the only meet helper 
and lifter up of the natural spirit out of all its falls. Submitting to the 
death of the natural man is the only way by which the saint receives that 
spiritual life that can help it at all dead lifts out of its falls, and out of that 
death (that is the only cure of all evil in it) into its never-sinning life. 
When man chooses his fading creature-life before God’s, and God, in 
judgment on him, gives him his choice, or chooses his delusions (Isa. lxvi. 4), 
who can help him up? Jf God be against him, who can be for him? 
Himself he cannot help. He is gone, then, on all hands. All that finally 
refuse the terms of receiving the spirit of grace reject it. And all that 
wilfully reject it God will reject, with all their false confidences in their own. 
He will swear m wrath, they shall never enter into his rest. What then can 
they say or do? or any other for them? who will or can help them up, 
when fallen under the final wrath of God ? 


Verse 11.— Again, if two lie together, then they have heat ; but how can one 
be warm alone ? 

The natural man of the saint receives light and warmth from the spiritual, 
as fast as baptised, transformed, and raised into a marriage-union with it in 
its life, and so made an equal yoke-fellow to it, under Christ’s most easy and 
. delightful yoke or government over both. As fast as the natural and spiri- 
tual.man of the saint come to a right conjugal union, as of twain made one 
new man, the whole saint and Christ do lie in the intimate embraces of 
conjugal love, with mutual delight and satisfaction in one another, for ever. 
A most comfortable spiritual warmth and cherishing influence from Christ 
does the saint find in this mystical marriage-union with him, figured by the 
literal marriage-union (Eph. v. 22. 82). Christ and the saint are one spirit; 
as man and wife, one flesh (1 Cor. vi. 16,17). Christ is head to all saints, 
and every saint; they members of his mystical body, flesh, and bones. So is 
Christ’s spiritual state of life and headship, and saints’ relation to him 
therein, expressed in the very words of the figurative literal headship and 
relation of the man to the woman. The marriage-union of the saint with 
Christ, and their mutual love therein, is indissoluble and everlasting, 
because founded in a spirit of everlasting righteousness and love. Saints 
are everlastingly subject, and most delightfully obedient to him; and he 
most delightfully kind to them beyond all words for ever. 


1683. — Matthew Pool, however, returned to the old view, 
that Solomon wrote this book in his old age, as a public testimony 
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of his repentance and detestation of all those vain and wicked 
courses to which he had addicted himself, wherein he followed the 
example of his father David, who after his fall penned the fifty- 
Jrrst Psalm. He also divides the book into two parts, viz., 
negative and positive, and accounts for the heterodox sentiments 
by saying “that Solomon speaks some and most things in his 
own name, but some other things in the name and according to 
the opinion of worldly and ungodly men.” * 

1691.— According to Sebastian Schmidt,’ the design of 
Coheleth, which is given in the twelfth chapter, is, 1. To call 
man away from the vain things of this life, wherein he centres his 


' Annotations upon the Holy Bible, &., 2 vols. fol. London, 1683-1685, 
vol. i. Introduction to Ecclesiastes. These annotations, however, were not all 
written by this eminent Nonconformist; he died when he reached the fifty-ninth 
chapter of Isaiah. The following is a list of the several portions of the Bible, 
and the names of those who commented upon them :— 


Genesis to Isaiah, Romans........ Mr. Mayo. 
an A ee | atatthew Pool. The Epistles to 
Mr. Jackson of Corinthians .. lor Collins. 
Mousley, Galatians ...... 


Tsaiah lix, and Ix, | Son of Arthur Jackson, Ephesians .... Mr. Veal. 
‘ and corrector of the 


first edition of Pool’s Philippians es \utr. Adams. 
Synopsis. Colossians ..:... 


Tsaiah 1xi. ~1xvi. Thessalonians .. Mr. Barker. 
Jeremiah ...... to» Coline: Timothy delonts } 
Lamentations .. Wiiust.. vee ies pr. Collins: 
Fizekiel ........ Philemon ...... 

Minor Prophets | at. se Tletrews Mr. Obadiah * 
iraal ths S05. . Mr. Cooper. cent”: \ Hughes. 
Matthew's s.53 : Of James ....-. 

NU aS ee Tr: Collna: Peters >. ve fa Veal. 
(Bale ay. tt ers Se JUAGH. cies cles 

BROT eveyetets os John........ Mr. Howe. 
Acts os ce ry Vinke: Revelation .... Dr. Collins. 


2 Scopus hujus libri manifesté habetur in fine cap. xii. scilicet (1) avocare a 
yanitatibus quibuscunque hujus mundi, in quibus aliqua hominis beatitudo collo- 
catur: cap. xii. 8 et (2) a variis autoribus profanis, qui ad vanam mundi beatitu- 
dinem deducunt extra scripturam sacram. ver. 12, tandem vero (3) adducere ad 
timorem Dei, observationem preceptorum ejus nominatim etiam in pio hujus 
mundi cum ltd conscientia usu, judicii extremi meditationem, premiumque 
sanctorum in altera vita, vers. pen. et ult, Commentarius in librum Solomonis 
regis, hebr. Koheleth, grec. et lat. Ecclesiastes dictum. Argentor. 1691, My 
edition is 1704. 

Y 
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happiness (xii. 8); 2. From those profane teachers who lead him 
to indulge in the vain happiness of this world, contrary to the 
Sacred Scriptures (verse 12); and 3. To lead him to the fear of 
God and the keeping of his commandments (13, 14). 

Schmidt divides the book into jive parts or sections :'— 

i. (Chap. i. 1), The title of the book, which, being so very short, 
can hardly be called a division. 

ii. (Chap. i. 2—iii. 12), wherein Solomon gives his exposition 
of true happiness; a. negative, by refuting that which is false, 
and centred in the things of this world without God (i. 2—i. 11), 
and b. positive, by shewing that it consists in the fear of God, 
and in the hope of a future life (ii. 12-14). 

iii. (Chap. iii. 15-iv. 16), wherein six examples are given 
from human life, through which man may be prevented from 
securing this highest good. 

iv. (Chap. iv. 17—xii. 8) gives lessons respecting the true 
service of God and a happy life, in fourteen rules of life. 

v. (Chap. xu. 9-14), this last section gives the epilogue. 


! Partes Libri Ecclesiaste sunt quinque. i. Titulus: qui quidem adeo brevis, 
ut vix possit pars dici, cap. i. 1. 

li. Summi boni expositio: per summi boni falst, in rebus hujus mundi positi, 
extra Deum, remotionem a ver. 2, cap. i. ad cap. iii. 12, et veri simul in Deo et 
pietate alteram vitam sperante positi insinuationem, cap. ili. 12-14. Removetur 
falsum, tum asserendo falsitatem: twm probando, quia omnia in mundo vana 
sunt. Ubil. Salomonis de vanitate totius mundi propositio sive assertio, cap. 1. 2. 
IL. Hjusdem probatio [sumta (1.) Ex conscientis humans compellate testi- 
monio, ver. 3. (2.) A vanitatis rerum demonstratione: tum perpetuarum, ver. 
4-7, tum transeuntium, laborisque omnis rerum, ver. 8-11, twm actionum atque 
laborum hominum, que probatur (1.) Autoritate Salomonis, ver. 12,18. (2.) 
Explicatione vanitatis ipsius earum, que duplex est: prior, imperfecte in se 
bonitatis, ver. 14, et prolixé exponitur a ver. 16, inclus. cap. i. usque ad cap. iii. 1, 
exclus. posterior, impossibilis sine Deo operationis, ver. 15, deduciturque a ver. 1, 
cap. lil. usque ad ver. 12 exclus.] 4 ver. 7, cap. i usque ad cap. ili, 12 exclus. 

ili, (Pars) Monstratio sani Judicti de variis in vita humana casibus, quibus 
offendi homo et ab amplexu expositi veri summi boni absterreri potest: quorum 
imprimis vi. sunt a ver. 15, inclus. cap. iii. usque ad cap. iv. 17 exclus. 

iv. De cultw Dei et beata hoc in mundo vita informatio: constans doctrinis 
xiv. 4 ver. 17, inclus. cap. iy, usque ad cap. xii. 9 exclus. 

y. Ultima est Epilogus a ver. 9 cap. xii. usque ad finem libri. — Commentarius 
in librum Salomonis regis, &., p. 11. 
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1694. — In 1694, more than forty years after the death of the 
author, appeared Alexander Nisbet’s exposition on Ecclesiastes. 
Nisbet was one of those Scotch divines who felt the want of a 
national commentary to represent the doctrines of their Church, 
and formed a plan to this effect with Mr. Robert Douglas, Mr. 
Rutherford, Mr. Robert Blair, Mr G. Hutcheson, Mr. James 
Ferguson, Mr. James Durham, Mr. John Smith, &c., all of whom 
had particular books allotted to them.” But the work was never 
completed. Mr. Warner, in his Epistle to the Reader, prefixed 
to Nisbet’s commentary, accounts for its being published so long 
after the author’s death. “It was perfected,” says he, “ and 
made ready for the press before his death, and had long since 
come abroad into the world, if it had not been for some assertions 
the author. had upon chap. viii. 4, concerning obedience to 
supreme powers, which did not relish with the late times; wherein 
supremacy and absolute power were screwed up to the greatest 
height.” 

However, Biblical exegesis did not sustain any very great loss 
in consequence of this commentary being hid from the public 
for so many years, as will be seen from the view which Nisbet 
takes of Coheleth. Solomon, according to this Scotch divine, 
being restored again, is Ecclesiastes, a penitent soul, preaching his 
repentance to the Church ; tHE Messtan, the true Solomon, who 
was known by the title, Son or Davin, ts now speaking to the 
same by his type. “The scope of the Spirit of God, by this 
divine preacher, being to point out to miserable fallen man 
the way to recover his lost happiness, he doth jist proceed 
negatively, to convince him wherein it cannot be found” (chap. 
i. 2—iv. 12), and second, “ gives directions for attaining to that 
true peace and quietness which is attainable in this life” (chap. 
vi. — xii. 14). : 

1700. — Bishop Patrick restricts the design of the book to 

1 An Exposition, with practical observations upon the book of Ecclesiastes. 


Edinburgh, 1694. 
2 Comp. Gillies, Hist., col. 1, 296. 
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what is said in chap. xii. 13, viz., fear God, and keep his 
commandments, this is the happiness of man, or the chief good. 
“The sense of the whole sermon, as we may call it,” says this 
excellent prelate, “seems to be comprehended in this syllogism— 


Whatsoever is vain and perishing cannot make man happy ; 
But all men’s designs here in this world are vain and perishing ; 
Therefore they cannot, prosecuting such designs, make themselves happy.” 


The bishop, though agreeing with most of his predecessors 
that the book is to be divided into two parts, makes each part to 
consist of siz chapters. He also maintains “that those words 
which seem to countenance men in the neglect of religion, and 
to open a gap to licentiousness, are only opinions which he 
intends to confute according to the method he had propounded 
to himself in this book. Wherein he first represents the various 
ends men drive at, which in the very entrance of it (that men 
might not mistake his meaning) he pronounces to be so vain, that 
he had no words significant enough to express their vanity ; 
and then their different opinions about God and His providence, 
and their own souls.” * 

1701. — Maintaining that this book is a treatise upon the 
highest good, F. Yeard, dean of Achonry, was dissatisfied with 
the method hitherto pursued of making Solomon repeat the hete- 
rodox sentiments, and hence endeavoured to prove, in his para- 
phrase upon Ecclesiastes,’ that the preacher introduces a refined 
sensualist, or a sensual worldling, who interrupts him, in order 
to attack and ridicule his doctrine. Of course, these impertinent 
interruptions and impudent mockeries, in which this sensualist 
indulges at the expense of no less a personage than King 
Solomon, are introduced and cut short whenever and wherever 
the Dean thinks it proper. 


1 A Critical Commentary and Paraphrase on the Old and New Testament, by 
Patrick, Lowth, Oswald, Whitby, and Lowman. 4 vols., London, 1848, vol. iii., 
pp. 112, 113. 

* A paraphrase upon Ecclesiastes, &c., by F. Yeard, Dean of Achonry. London, 
1701. 2 
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1703.— A decided approach towards developing the true 
design of Coheleth is to be seen in the treatise of Du Hamel. 
The design of Ecclesiastes 1s, he says, to collect the different 
opinions of men, and the different reflections whereby the mind is 
wont to be agitated concerning the end of the righteous and the 
wicked, and to set forth, at the conclusion of the book, what we 
ought to think respecting it. He says we should also hear the end 
of his discourse, viz., fear God and keep His commandments, for 
in this consists the whole duty of man, in this is every blessing, in 
this is happiness. This is the main object of the book ; the other 
things are introduced, as it ts generally done in a dissertation or 
disquisition, and are for the most part the opinions of the great 
mass of the people. He sometimes seems to assent to the opinions 
of others, but instantly refutes them, being fully convinced of this 
one thing, that happiness must be sought in God alone, that created 
things cannot render us happy, that they are vain and full of 
instability. 

1710.— As might be expected, Matthew Henry adheres to 
the old traditional view, which he expresses in his own quaint 
manner. Ecclesiastes, he tells us, is a ponitential and practical 
sermon, the text or doctrine is, VANITY OF VANITIES, ALL IS VANITY 
(chap. i. 1); and the use and application of it by way of exhorta- 
tion is, that we are to REMEMBER OUR CREATOR, TO FEAR HIM, 
AND TO KEEP His COMMANDMENTS. The scope of the book is to 
shew that our happiness consists not in being as gods to ourselves, 
to HAVE what we will, and vo what we will, but in having him 


1 Hoc Ecelesiaste fuit propositum, ut varias hominum opiniones et varias 
quibus animus agitari solet cogitationes circa fines bonorum et malorum colligeret 
ac tandem quid sentiendum sit in calce libri proponeret. Finem, inquit, loquendi 
pariter audiamus, Deum time et mandata ejus observa, hoc est enim omnis 
homo, hoe est omne hominis bonum, hee ejus felicitas. Ea est summa libri, 
reliqua instar dissertationis aut disquisitionis ac plerumque juxta vulgi sententiam 
proferuntur. Interdum aliorum opinionibus videtur assentiri, sed statim eas 
refellit; id unum omnino persuasus, felicitatem in Deo uno queri oportere, res 
creatas nos beare non posse, vanas esse et inconstantie plenas. Salomon, ii,, iii., 
cum annott. Rotomagi, 1703. 
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that made us to be a God to us.’ Like his predecessors, he 
divides this sermon into two parts, viz., a negative and positive, 
and puts the objectionable passages into the mouth of atheists 
and epicures. 

1718. — Having experienced the vanity of all things, by being 
suddenly hurled from a high position of honour and trust to a 
state of degradation, the celebrated Matthew Prior betook 
himself, from a fellow-feeling, to write upon the adventures of 
the royal preacher, and produced the admirable poem, Solomon 
on the Vanity of the World. With the poetic and literary merits 
of this production we have nothing to do. That question has 
long since been decided by a far more competent and appropriate 
tribunal. Our object is to give the author’s idea of the design 
of the book. Prior’s opinion is, that Solomon teaches us not to 
repine at the miseries of life, which are ordained by Omnipotence, 
and from which the richest, the wisest, and the greatest of men 
was not exempt, but to submit to God’s providence, and cheerfully 
to look forward to death as a release from a life replete with 
vanities and miseries. 


The pleasures of life, says he, do not compensate for the miseries; age 
steals upon us unawares, and death, as the only cure of our ills, ought to be 
expected, but not feared. This instruction is to be illustrated by the action 
of some great person. Who, therefore, more proper for the business. than 
Solomon himself? and why may he not be supposed now to repeat, what, 
we take for granted, he acted almost three thousand years since? If, in 
the fair situation where this prince was placed, he was acquainted with 
sorrow ; if, endowed with the greatest perfections of nature, and possessed 
of all the advantages of external condition, he could not find happiness; the 
rest of mankind may safely take the monarch’s word for the truth of what 
he asserts, 


Prior makes the whole poem a soliloquy, divided into three 
books; the first shewing the insufficiency of knowledge, the 
second of pleasure, and the third of power. ‘ Solomon is the 
person that speaks ; he is at once the hero and the author; but 


‘ An Exposition of the Old and New Testament, &c., by Matthew Henry, 
3 vols. London, 1828, vol. ii., p. 582. 
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he tells us very often what others say to him. Those chiefly 
introduced are his rabbis and philosophers in the first book, and 
his women with their attendants in the second; with these 
sacred history mentions him to have conversed, as likewise with 
the angel brought down in the third book to help him out of his 
difficulties, or at least to teach him how to overcome them.” 

The following is the concluding advice given by the angel, 
and embodies the lesson of the whole : — 


Now, Solomon, remembering who thou art, 
Act through the remnant life a decent part ; 
~Go forth, be strong; with patience and with care 
Perform and suffer; to thyself severe, 
Gracious to others, thy desires suppressed, 
Diffused thy virtues, first of men, be best. 
Thy sum of duty let two words contain, 

O, may they graven in thy heart remain ! 
Be humble, and be just. The angel said: 
With upward speed his agile wings he spread, 
Whilst on the holy ground I prostrate lay, 
By various doubts impelled, or to obey 

Or to object; at length (my mournful look 
Heavenward erect) determined thus I spoke : 

Supreme, all-wise, eternal Potentate ! 

Sole Author, sole Disposer of our fate ! 
Enthroned in light and immortality, 

Whom no man fully sees, and none can see ! 
Original of Beings, Power Divine ! 

Since that I live, and that I think, is thine; 
Benign Creator! let thy plastic hand 
Dispose its own effect ; let thy command 
Restore, great Father, thy instructed son, 
And in my act may Thy great will be done.! 


Thus Prior makes the remedy which this book yields for the 
ills and woes of this life, to consist in entire resignation to the 
will of God, and not in a future life, when all things shall be 
shewn to have worked together for our good. ‘The poet, more- 
over, thinks that Ecclesiastes is not a regular and perfect treatise, 


1 See Prior’s Poems, in Bohn’s Cabinet Edition of the British Poets, vol. iii, 
pp. 62. 79. 
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but that in it great treasures are “ heaped up together am a con- 
fused magnificence.” 

1720. — More sober than the above production, and more 
consistent with the subject, is the commentary of Rambach, 
contained in the second volume of comments published by 
D. J. H. Michaelis. As Rambach adopted the view and even the 
divisions of Sebastian Schmidt, we refer the reader to page 157, 
where we have given an analysis of his commentary. 

1723. — The idea started by Luther, that Ecclesiastes is a 
sort of patch-work, has been espoused by Wachter, who, 
however, went far beyond the great Reformer, maiutaining that 
at consists of a medley of extracts from the different writings of 
Solomon, and that it is a hopeless task to search for any connection 
in translating it. Accordingly, he remarks upon * — 


Chap. i. 4. One generation passeth away, éc. — How this verse, as well as 
the three following, come here, is difficult to say; I leave it to those to 
think about it who try to shew a most beautiful connection between all the 
sayings in this book. They believe that these furnish a few illustrations of 
vanity taken from nature, and that here is the first, namely, the perishing 
of generations Now that a-generation passes away, and is destroyed, may 
indeed be called vanity. But Solomon not only speaks of passing away, 
but also of coming on, of generations, and contemplates the perpetuam 
successionem, or the perpetual succession and constant continuation of the 
human race. That this continuance (since one generation is always joined 
to the other, as if they were all one generation which departs and returns, 


1 Uberiorum Adnotationum Philologico-exegeticarum in Hagiographos Vet. 
Testamenti Libros, vol. ii. Halae, 1720. 

> Wie diefer Vers famt den 3 folgenden hieher gehire, ift fehwer zu fagen, ich 
Laffe die nachoencen, dte dte fihinfte Connexion aller Uusfpritche in diefem Buche 
geigen wollen, Gite meynen, daf dtefes einige Erempel der Citelfeit in der 
Natur feyn, und gwar hier dad erfte, nehmlich der Untergang der Gefthlechter. 
Allein, daB ein Gefehlecht dahin und untergehet, ift wohl Citelfett 3u nennen. 
SGalomo aber redet nicht nur yom Hingehen, fondern auch yout Kommen des 
Gefthlecdtes, und fiehet etgentlic) auf die perpetuam successionem ober ftete 
Solg und immeriwahrende Fortfebung des Gefchlechtes der Menfchen. Ob diefe 
Deftindigteit, da immer ein Gefchlechte amt andern hanget, als waren fie ein 
Gefdhlechte, das weggehet und herfommet, wie die Sonne, Wind und Fliiffe 
immerbdar twiederfommen, eine Citelfeit fey, fan ic) mir nicht einbiloen, und eben 
fo wentg die Beftandigheit ber Erden.—Der Prediger Galomo neu liberfest mit 
Kurgzen AUnmerfungen von GCeorg) Wachter) Memmingen, 1723, pp. 3.6.10. 14, 
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just as the sun, wind, and rivers always return) should be vanity, I cannot 
imagine, and just as little can I imagine it of the continuance of the 
earth. 

1726. — Calmet, like Bishop Patrick and others, restricts the 
design of the book to what is said in chap. xii. 13,14. This 
book,’ says this learned Benedictine monk, may be considered as a 
discourse or harangue, wherein Solomon wishes to shew that every- 
thing in this world is only vanity and vexation of spirit, and that 
there is but one thing solid, one on which man may safely build, 
viz., the fear of Giod, the keeping of His commandments, and the 
expectation of a judgment. 

1727. — Dr. Edward Wells, so well known by his Sacred 
Geography, published the third volume of his paraphrase of the 
Old Testament, containing Hcclesiastes,? in 1727. He adopts 
Bishop Patrick’s view, as well as his division of the book. 
Dr. Wells’ production is a simple paraphrase of the bishop’s 
commentary, as the former tells us himself in the introduction to 
the first volume. “ Bishop Patrick’s commentary being large, 
and consequently chargeable to be procured, I judged I might 
be of service to young students in divinity, who have not much 
to lay out in books, if what made the chief substance of the 
said bishop’s commentary was reduced into a paraphrase.” 
Dr. Wells has by no means improved upon the bishop’s 
commentary; we do not therefore wonder that, whilst his 


- Sacred Geography has undergone several editions, and was even 


translated into German, his paraphrase is little known, and 


scarce. 
1729.— More correct, though not entirely so, is the view 


1 On peut considérer cet ouvrage comme un discours ou une harangue, dans 
laquelle Salomon veut prouver, que tout ce qui est dans le monde n'est que 
vanité et qu’affliction d’esprit, qu’il n’y a qu'une seule chose de solide et sur 
laquelle Yhomme puisse faire quelque fond: c’est sur la crainte de Dieu, sur 
Yobservation de ses loix, sur l’attente de ses jugemens.— Commentaire literale 
sur la Bible, tom. v., Paris, 1726, p. 2. 

2 An Help for the more easy and clear understanding of the Holy Scriptures, 
being the books of Job, Psalms, Proverbs, Ecclesiastes, and Canticles. Oxford, 


1727. 
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propounded by J. Hardouin, that what Ecclesiastes inculcates from 
time to time, and to which all his maxims tend, is that the best,’ the 
most quieting, the most innocent, the most happy thing for a man . 
in this life is to enjoy himself with his family in has repasts ; to 
be contented with the good he may have acquired by legitimate 
labour, and to recognise that to be able to do this is a gift of God, 
which must therefore be used with thankfulness ; that in this as 
well as in all other things he might not forget that we shall be 
called to the judgment bar of God. 

1731.— The learned Le Clere advances a new theory that” 
Wisdom, who is the speaker in this, having gathered from the 
grave contemplations of human life, what is shunned and what is 
accomplished, pronounces by the mouth of Solomon what of this és 
vain. 

He makes no attempt to analyse the book, but prefixes to each 
chapter a brief summary of its contents. Thus he says that — 


Chap. i. speaks of the emptiness of human wisdom. 
ii. The emptiness of pleasure, wealth, wisdom, joy. 

iii. The uncertainty of all things, the weakness of the human mind 
in things divine, the venality of human tribunals, the external 
resemblance between men and brutes. 

iv. Solomon’s view of oppression, of the envious, of the avaricious, 
and of senseless things. 

v. Admonitions on the worship of God, vows, magistrates, riches. 

vi. Accessory disadvantages of riches and the miseries of human 
life arising from disquietude; infirmities and ignorance of the 
human mind. 


? Que le meilleur, c’est 4 dire, le plus tranquille, le plus innocent, le plus 
heureux, en cette vie, est de jouir soi-méme avec sa famille dans ses repas, du 
bien qu’un travail légitime peut avoir acquis, et de reconnaitre, que de le pouvoir 
faire, c’est un don de Dieu, dont il faut par conséquent user avec action de 
graces. Qu’en cela enfin et en toutes autres choses, il ne faut point oublier que 
nous serons tous cités au jugement de Dieu. C’est ce que ’Ecclesiaste inculque 
de temps en temps et 4 quoi rendent toutes ses. maximes.— Paraphrase de 
lEcclesiaste avec des remarques. Paris, 1729, Préface, p. 12. 

* Eadem, nempe, sapientia que, é vite humane seria contemplatione, quid 
vitandum, quid faciendum sit colligit; eadem, inquam, sapientia omnibus pensi- 
tatis, rerum quarumvis hujus vite inanitatem, ore Salomonis, predicat.—Veteris 
Testamenti libri Hagiographi, &c, Amsteledami, 1781, p. 677. 
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vii. A good name, excessive joy, injustice, patience, the guise of evil 

speakers, the corruption of men and especially of women. 
viii. On reverence towards superiors, and Divine Providence. 

ix. The innocent and the wicked are subjected to the same fate on 
earth; death evaded by neither, whereby all hope is extin- 
guished ; events not in the power of men; the praise of wisdom. 

x. The inconvenience of folly in all; in those who govern, in 
works, in vain attempts, in sovereignties. 

xi. Liberality in almsgiving, and the use of life. 

xii. Remembrance of God in youth, the advancing disadvantages of 
old age figuratively described, and death; all things empty 
except the fear of God, who brings all to judgment. 


1732. — Bauer, in his elaborate commentary,’ assures us that 
Coheleth has hitherto been entirely mistaken by those who 
pretended to elucidate it; that 7 contains Solomon’s last and 
solemn address, which he wrote down and delivered to the con- 
gregation of Israel after the flight of Jeroboam into Egypt, as 
ts evident from 1 Kings xi. 41,’ that its purport is to exhibit the 
doings of men here upon earth, and the infirmities and sins mixed 
up therewith, and to shew how they may improve their works 
under the sun, and that it therefore treats upon the swnmum 
hominis offictum, GooD WoRKS, and not upon the summum bonum, 
coop pays. ‘To this end Solomon, after the introduction 


1 Erlauterter Grund-Tert vom Prediger Galomo. Net. Chriftian Friedrid 
Bauer. Leipzig, 1782. Sa, 

2 This proof he derives from his translation of the passage, which is— nbd 
weiter die Rede Salomonis, und alles, was er gethan hat, und feine Weipheit, 
find nicht diefe gefehrieben im Buche dte Mede Galomonis, — Ibid., P- 8. 

3 Sie handelt pon Citelfeiten, das ift yon eitlen und itblen Vervrichtungen der 
Menfrhen, wobey er der Citelfeit immer entgegen ftellet, was gut, ober yas 
beffer ware, und die Menfchen thun folten unter dem Simmel, die Bett threr 
Lebens-Tage ither. Es ift dannenhero ein groffer Sehter, Daf die Ausleger vom 
Prediger Salomo nicht forgfaltig genug haben attendiren und bemercen wollen, 
daf Salomo durch das Wort Ctielfett verftehe das vereitelte Welt-Leben und dte 
menfihlichen Fehler und Sehwachhetten, nebft denen dabin gehorigen PVoriur- 
theifen; und baf er denen Citelfeiten entgegen ftelle voy rex ro ein folches 
Gut, das fie thun follen. Man hat nicht etngefehen, daf Galomo der Citelfeit 
entgegen ftelle cap. ii. 8, summum hominum officium, fo etwas gutes, Das Ddte 
MenfchenzRKinder thun und yor thre vornehmfte und befte That Hatten folten, als 
bey deren Whung und BVerridtung es dem Menfchen wohl und glidlich gehen 
wiirde, Weil nun, nach der heydnifthen Philosophie, summum bonum und 


172 INTRODUCTION. 


(i. 1-11), enumerates first his own doings, stating their faults 
and how he corrected them (i. 12—iii. 15); he then proceeds to 
the various doings of others, shewing also their faults, and how | 
they ought to be corrected (ili. 16—xii. 8), and concludes by 
addressing himself to his son Rehoboam (xii. 9, &c.) 

1734. — However, to the great annoyance of Bauer, which he 
had not even the power to conceal, all his protests against the 
wrong interpretations of others, and all his confident assertions 
about the correctness of his views, were of no use. Peter 
Hanssen, in spite of all, published a commentary shortly after, 
in opposition to Bauer, in which he gives the following analysis 
of the design of the book. 1. King Solomon made the basis of 
his contemplation the intrinsic value of human life, which he 
calls PUN. 2. But he does not find it in human life as 
enjoyed in this world. 3. Hence he teaches that life in this 
world, when looked ‘upon apart from eternity, has no value 
whatever, that it derives it entirely from the future (chap. ii. 11). 
4. To this end he puts 93M, or vanity? everything which does 


summum hominis officium lange nicht fo nahe miteinanbder berwandt find, als 
nach des Salomonis feiner weifen Cinficht, fo tft man dahero auf die Meynung 
gerathen, wenn Galomo von GCitelfetten rede, fo verftehe er dadurd) Unglitds- 
Salle und Fatalitaten, durch welche man unglitlic) witrde, und das gute, fo er 
den Gitelfetten entgegen ftelle, fey nidt summum hominis officium, fondern 
summum bonum, nit was gut und [dblich ift, af man es thue, fondern was 
in diefem Leben nur gu genieffen gut ware. Kurs, Salomo handele nicht von 
guten Werden, fondern nur yon guten Tagen, und denenfelben ftelle er Unglits- 
Halle und bofe Tage als Citelfetten entegen, Da doc) Salomo in dtefem gansen 
Prediger handelt pon dent Chun der Menfrhen hier auf Erden, was bey folcem 
Thun fich vor Citelfetten finden, und was dargegen gut und beffer ware yor den 
Menfrdhen und ev thun folte unter der Gonnen, cap. i. 3. Wie denn woht gu 
merden, daf das Wort ettel, ingleihen CitelFeit nach der Hebraifthen Mund-Art 
yon gan$ befondever Bedeutung ift, und fich blo dent eitlen Leben und Mandel 
der Menfrhen beylegen Laffet.— Erlauterter Grund-Tert vom Prediger Salomo. - 
M. fleet Sriedrich Bauer. Leipzig, 1732, pp. 5, 6. : 
' Betrachtungen ber den Prediger Galo &e., i 
‘sO GH tas a ger | mo, yon Peter Hanffen. Litbeck, 
2 1. Der Konig hat den innerlichen Werth des menfhlichen 
ex Sithron nennet, gum Grund feiner Setrachtung scsa : en 
nicht in dem menfchlichen Leben, wie es in diefer Welt genoffen wird. 3. Daher 
lehret er, Daf das Leben in diefer Welt, wenn man es auffer der Cwigtett 
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not further our real happiness, in contrast with }.’, and 
submits that, if there is no other life, all the inward and outward 
aspirations belong to the dominion of vanity. And whilst he 
demonstrates this by various arguments, he also teaches, 5. That 
although human life, apart from eternity, has no })7’, it never- 
theless has a 109, or a certain kind of good; 6. This good man 
must seek to enjoy, but in such a way as not to interfere with 
the acquisition of the 17M. 7. His first and last argument 
must be employed in behalf of the eternity in question, and the 
judgment through which we enter therein, and immediately 
obtain the PIN. 8. And indeed man must prepare for it from 
his youth, that he may not miss this peculiar end of the present 
life. This constitutes the main import, which Solomon has 
interspersed with diverse salutary lessons, which are specially 
useful to rulers, and which he appears to have written chiefly 
for the use and admonition of his son and heir-apparent. 

1748. —“ The learned Dr. Gill” adopts the Rabbinical view, 
that Solomon wrote this book in his old age, after his fall and 
recovery out of it, and when he was brought to true repentance for 


anfiehet, gar feinen Werth habe, fondern denfelbigen allen aus dem Zufiinftigen 
herfeiten miiffe, €. 3, 11. 4. Gr fest gu dem Ende dem Sithron das Hefel over 
Gitele, fo nichts yu unferer wahren BVollfommenheit beytragt, entgegen, und 
behauptet, daf, wenn fein ander Leben nach dtefent ware, alle tnnerlice und 
Gufferfiche Emypfindungen in diefes Metch der Citelfeit gehdren. Wie er nun 
Diefes mit verfchiedenen Gritnden beweift, fo fehret er 5. Obgletch das menf- 
MHliche Leben von der Cwigfett abgefondert, fein Sithron hat, fo fomme thm dod 
ein Tof oder eine gewiffe Giite zu. 6. Diefe Gitte mus der Menfelh gu genteffen 
fuchen. Doch fo, daf es an Erlangung des ithron nicht hinderlich sey. 7. Sein 
erftes und fegtes Augenimeré muf immer auf dte bevorftehende Cwigfeit, und auf 
das Gericht, dadurch wir tn felbige etngehen, und folglich das Sithron erlangen, 
gerichtet feyn. 8. Und gwar muf der Menfch fich von Sugend auf dagu anfchtcen, 
pamit er dtefes eigentlichen Endgweds des gegenwartigen Lebens nicht verfehlen 
moge. Wie nun diefes den Haupt-Snhalt aufmadt, fo fireuet Galomo allerfey 
heilfame Lehren mit ein, dte tnfonderhett den Megenten nitglich ftnd, und welthe er 
pornehmlich feinem Gohn und Cron-Erben gum Nugzen und gur Erinnerung fcheint 
geftrieben zu haben. This quotation is made from Rabe’s translation of 
Mendelssohn’s commentary on Ecclesiastes, where the learned translator has 
reprinted Bauer’s, Hanssen’s, Desvoeux’, and J. D. Michaelis’ versions in four 
parallel columns, and has also given an analysis of their respective views of 
Coheleth. 
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it; and that the general scope and design of it is to expose the 
vanity of all worldly enjoyments, to shew that a man’s happiness 
does not lie in natural wisdom and knowledge, nor in worldly 
wealth, nor in civil honour, power, and authority, nor in the mere 
externals of religion ; but in the fear of God and the worship of 
Him. It encourages men to a free use of the good things of life 
in a moderate way, with thankfulness to God ; to submit with. 
cheerfulness to adverse dispensations of Providence ; to fear and 
honour the king, to be dutiful to civil magistrates, and kind to the 
poor ; to expect a future state and an awful judgment ; with many 
other useful things. 

It must not be supposed, however, that Gill deduces this design 
from logically tracing the proper position which each verse 
occupies with regard to the whole argument, and a rational 
explanation of the text. His commentary chiefly consists of 
heterogeneous spiritual explanations, and a medley of Rabbinical 
quotations, which he frequently misunderstood. ‘The following 
specimens of his mode of interpretation and mistranslations of 
the Rabbins will shew the correctness of these remarks : — 


Chap. vii. 28. One man among a thousand have I found. —It is a great 
rarity to find a good man, truly wise and gracious; there are many that 
walk in the broad way, and but few that find the strait gate and narrow 
way, and are saved; they are but as one to a thousand (see Jer. v. 1; 
Matt. vii. 18, 14). Or rather, by this one of a thousand is meant the 
Messiah, the Wisdom of God he sought for (verse 25), and now says he 
found ; to whom he looked for peace, pardon, and atonement, under a sense 
of his sins; who is the messenger, an interpreter, one among a thousand ; 
yea, who is the chiefest among ten thousands (Job xxxiii. 23 ; Cant. v. 10), 
who is superior to angels and men, in the dignity of his person; in the 
perfection, purity, and holiness of his nature; in the excellency of his 
names; in his offices and relations; and in his concern in the affairs of 
grace and salvation; and who is to be found by every truly wise and 
gracious soul that seeks him early and earnestly, in the word and ordinances, 
under the illumination and direction of the blessed Spirit. If it is to be 
understood of a mere man, I should think the sense was this: of all the 
men that have been ensnared and taken by an adulterous woman, but one of 
a thousand have I observed,—and perhaps Solomon has respect to himself,— 
that was ever recovered out of her hands. But a woman among all those 
have I not found: that is, among all the harlots and adulterous women I 
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ever knew or heard of, I never knew nor heard of one that was ever reclaimed 
from her evil ways, and reformed or became a chaste and virtuous woman ; 
he may have respect to the thousand women that were either his wives and 
concubines, and, among all these, he found not one that deserved the 
above character ; for this is not to be understood of women in general, for 
Solomon must have known that there have been good women in all ages, 
and perhaps more than men ; and that there were many in his days, though 
those with whom his more intimate acquaintance was were not such, 
which was his unhappiness ; and his criminal conversation with them is 
what he lamented and repented of. It may be interpreted thus, One man, 
the Messiah, among all the sons of men have I found free from original sin ; 
but one woman among all the daughters of Eve I have not found clear of it. 


How revolting to our feelings, to say nothing of the gross 
violation of the laws of language, to make the one man be either 
“a penitent that has been ensnared and taken by an adulterous 
woman,” or “ the Messiah, among all the sons of men, free from 
original sin.” We shall now give a few instances of his 
mistranslation of the Rabbins. 


Chap. v. 8. And there be higher than they.— Gill here remarks, “ Aben 
Ezra interprets it of the secret of the name of God, which he says is inex- 
plicable.” The following are Ibn Ezra’s words :—pvann m axw ww wd YT 
DMI OD DWN WR YP NO OID OW) AI by m2 JAR 55) DID DA PA Ins PK) 
xd) moom) Dwen oF mI Byn mI 3 YP OWA NO yIyM Mw wrx ondyow mde by 
wip Sw, know that there is a watch who sees this oppression, and not one 
only, but there are many, and every one of them is higher than the other ; 
there are so many watches, that no man can know their number, for they rise 
higher than those whose degrees differ or vary ; and he who is acquainted with 
the mystery of the sacred name, i.e., with divinity, knows that the words 
“ higher than the high” refer to the fifty-five angels, and I cannot explain tt. 

V. 20. For he shall not much remember the days of his life, éc.—‘ Be 
they more or fewer as Jarchi,” adds Gill. Now Jarchi, as he is erroneously 
called, says nothing of the sort; his words are oyy1 om Tx prow! m1 Nd 9 
DAY) Yb OWA ITI Mw PT FON) Te mo) “IT ND) DAT op 9D To) NIP | TT 
:yraxan, “for not many,” for life here is not long ; oR LITERALLY, for there 
is no length of this in this world. *‘ He shall remember the days of his life,” 
for they are few, and not many ; and why shali he toil to gather wealth ? let 
him rather labour in his life for that which will stand by him in the world to 
come. 


Gill’s remark is evidently owing to his mistaking ND) OYD 
M277 for be they more or fewer. 
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Upon the same verse Gill says, see 


“Some, as Aben Ezra observes, and which he approves of, and is agree- 
ably to the accents, render the words if he has not much, he remembers the . 
days of his life, if he has but little of the good things of this life, he 
remembers how few his days are he has to live.” Ibn Kzra’s words are 
Onyo 1) wy OF DYNAW WT oD OX WP TIWT wT yb Tey NO De WIN wrt N? 9 
ITT MNT NT) WD FOV NS PTD TIT NDI NP PD NIT YI PIM" aa) nw 
“ Tf not.” Some interpret it, if happiness does not remain long with one, he 
should remember the days of his life wherein he enjoyed himself, and he will 
have joy of heart in the remembrance thereof. I, however, think that the 
proper meaning is this, Let him remember that the days of his life are not 
many, and that nx is redundant, as in “ And there came a lion and (nx) a 
bear” (1 Sam. xvii. 34). 


This misrepresentation of Ibn Ezra is all the more serious, 
since it deprives this learned Rabbi of the honour of being the 
first who gave the right construction of the text, and makes him 
talk nonsense. ‘These few specimens must suffice here. 

Other errors quite as flagrant, or even more so, will be found 
dispersed throughout the commentary, and are noticed in their 
proper places. We have felt it a disagreeable duty to expose 
these blunders, because Gill is regarded, along with Lightfoot, 
as the oracle upon Rabbinical literature; and because many a 
divine, who prefers devoting his time to the acquisition of some 
profane language, rather than to the study of the original of the 
Old Testament, from which he professes to teach the will of God, 
looks up to Dr. Gill as his guide in Jewish matters, 

1749. — The learned and eccentric William Whiston tells us? 
that he wrote “a very small dissertation on the book of Ecclesiastes, 
to shew that it 1s a collection of Solomon’s reflections about points 
of the greatest consequence ; the most of them when he was a 
religious man, in his first and last days ; but several of them 
when he was wrreligious and sceptical, during his amours and 
edolatry. This book ts not printed.” 

1751. — Grotius’ criticisms on Ecclesiastes began at last to 
produce their effect upon the Continent. We now find the 


' Memoirs of the Life and Writings of William Whiston. London, 1749, p. 847. 
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learned John David Michaelis, so well known as the editor of 
and annotator on Lowth’s Prelections on Hebrew Poetry, boldly 
maintaining that a prophet who lived after the Babylonish 
captivity wrote this book in the name of Solomon, in order that 
he might be able, in the person of so happy and wise a king, 
to philosophise all the more touchingly about the vanity of 
human happiness; and that the design of Coheleth is to shew, in 
the first place, the great imperfections of the happiness of a man 
who is left to himself, and is separated from God (chap. i. 1 —iv. 
16), and, secondly, to point out the means to a true and lasting 
enjoyment of this life (chap. iv. 17—xii. 14). 

i. Solomon substantiates his main proposition (chap. i. 2), by 
shewing the transitoriness of pleasure sought in knowledge 
(3-14), the grief we experience at the discovery of imperfections 
which we cannot rectify (15-18), the insufficiency and fleetness 
of sensual pleasures (ii. 1-11), and our inability, with all our 
wisdom, to avoid meeting with the same fate as the brute 

_ (12-26), because of the unavoidable destinies which issue from 
the fixed course of the world (iii. 1-15), and from unavoidable 
misfortunes (iii. 16 -iv. 3), and because man uses his work, 
which ought to be a pastime, as a means to obtain fame and 
riches, and engages therein chiefly out of envy and jealousy 
(iv. 4-16). 

ii. Whereupon he gives the directions for happiness: to be 
religious (iv. 17—v. 6), not to be too uneasy through the evils 
which befall others (7, 8), to abstain from too great a love for 
money (9-12), to be cheerful and patient at the wickedness 
which the wisdom of God permits to take place, remembering 
our own sinfulness (vii.), to endure the injustice of govern- 
ment without rebellion (viii.—ix. 10), to use labour as a means 
for maintaining contentment, since it is mostly rewarded, as is 
evident from the example of a wise and foolish mode of govern- 
ment (11~18), continuing to encourage us to work (xi. 1-6), 


1 Poetifther Entwurf der Gedanfen des Prediger-Buchs Salonons. Gbt- 


tingen, 1751. 3wweite Uuflage, 1762. 
. 2A 
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with this restriction, however, that we are to enjoy the lawful 
pleasures of life (7, 8), yet not to forget the changeableness of 
all earthly things, or the fear of God (xi. 9—xii. 7); then follows 
the conclusion (8-14). 

1753. —In England, too, the writings of Grotius aided the 
progress of liberal criticism, as may be seen from the almost 
unparalleled remarks of Bishop Lowth on Ecclesiastes. The 
learned prelate says *— 


There is another didactic work of Solomon, entitled Kohelet (Eccle- 
siastes), or the Preacher; or rather, perhaps, Wisdom, the Preacher; the 
general tenor and style of which is very different from the book of 
Proverbs, though there are many detached sentiments and proverbs 
interspersed; for the whole work is uniform, and confined to one subject, 
namely, the vanity of the world exemplified by the experience of Solomon, 
who is introduced in the character of a person investigating a very difficult 
question — examining the arguments on either side, and at length disen- 
gaging himself from an anxious and doubtful disputation. It would be very 
dificult to distinguish the parts and arrangement of this production; the 
order of the subject and the connection of the arguments are involved in so 
much obscurity, that scarcely any two commentators have agreed concerning 
the plan of the work, and the accurate division of it into parts or sections. 
The truth is, the laws of methodical composition and arrangement were 
neither known by the Hebrews nor regarded in their didactic writings. 
They uniformly retained the old sententious manner; nor did they submit 
to method, even where the occasion appeared to demand it. The style of 
this work is, however, singular; the language is generally low, I might 
almost call it mean or vulgar; it is frequently loose, unconnected, approaching 
to the incorrectness of conversation ; and possesses very little of the poetical 
character, even in the composition and structure of the periods — which 
peculiarity may possibly be accounted for from the nature of the subject. 


Thus this refined scholar and acute critic believed that 
Solomon was simply introduced or personated in this treatise, 
and that the language is low, of course too low for the golden 
age of Solomonic Hebrew, though the wary prelate chose not 
to express it. so. ; 


1760, — As if to corroborate at once the remark of the foregoing 


1 Lectures on the Sacred Poetry of the Hebrews. Lecture Xxiv., Gregory’s 
translation, third edition, London, 1835, pp. 270, 271. 
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writer, “that scarcely any two commentators have agreed con- 
cerning the plan of the book,” the first exposition which appeared 
after the publication of that statement is a protest against all its 
predecessors. Thus Desvoeux maintains that the author's design 
as to prove the immortality of the soul, or rather the necessity of 
another state after this life, from such arguments as may be 
afforded by reason and experience, and that it is upon this 


principle alone that this book can be understood and explained. 
He says — 


The whole discourse may be reduced to three propositions, every one of 
which, when properly reflected upon, yields a strong proof of a future state 
of rewards and punishments. But it must be observed that, though in all 
reasonings two propositions must be apprehended by the mind in order to 
form any conclusion, yet it is not always necessary both should be expressed. 
When the second is so obvious, that it does in a manner obtrude itself upon 
the mind, as soon as the first is mentioned, or so certainly true that no man 
in his right senses can well question it, then a philosopher may, according 
to the strictest rules, and an orator generally does, leave it to be understood 
and supplied by the attentive reader or hearer; and this is what the logicians 
call an enthymeme. Now I hope this proposition, human affairs are under 
the inspection and government of a wise, powerful, and infinitely perfect Being, 
who can never be supposed to act but agreeably to his attributes, shall be easily 
granted to be one of those, which may be left unexpressed in a religious 
argument. Then let it be considered as the minor or second proposition of 
a syllogism, whereof any of the three we are going to mention is the major 
or first proposition ; and I am much mistaken if the doctrine I look upon as 
being chiefly taught in this book, does not appear to be the regular conse- 
quence of such a syllogism. These three propositions, évery one of which 
is attended with its proper apparatus of proofs and special observations, 
are the following : — 

T. No labour or trouble of men in this world can ever be so profitable as 
to produce in them a lasting contentment, and thorough satisfaction of 
mind. 

II. Earthly goods, and whatever we can acquire by our utmost trouble 
and labour in this world, are so far from making us lastingly happy, that 
they may be even looked on as real obstacles to our ease, quiet, and 
tranquillity. 


1 A Philosophical and Critical Essay on Ecclesiastes; wherein the author's 
design is stated; his doctrine vindicated ; his method explained in an analytical 
paraphrase, annexed to a new version of the text from the Hebrew, &c., by 
A. V. Desvoeux. London, 1760, p. 79. 
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III. Men know not what is or is not truly advantageous to them, 
because they are either ignorant, or unmindful, of that which must come 
to pass after they are dead. 


Therefore any one may conclude that there must be a state of true and 
solid happiness for men out of this world. 


PROPOSITION I.—Chap. i. 2, 3. 
Chap. Ver. 


1. 4-11. First proof. — The course of nature. 
12, &c. Second proof. — Men’s occupations. 
16-18. First Head. — Wisdom or philosophy. 
Il. 1,2. Second Head. — Pleasure. 
8-10. Both jointly. 
11. General conclusion of the second proof. 
A review of the second proof, with special conclusions relating 
to every particular therein mentioned, viz., 3 
BS if 1. Wisdom. 
18-23. 41. Riches. 
24-26. 11. Pleasure. 
mt. 1, &c. Third proof.— Inconstancy of men’s will. 
9. Conclusion of the third proof. 
A review of the second and third proofs considered jointly, 
with special observations and corollaries, 


10, 11. First observation. — God is inculpable. 
12-15. Second observation.— God is the Author of whatever 
befalls us in this world. 
1G uly. First corollary.— God shall redress all grievances. 
US 2; Second corollary.— God must be exalted, and man 
humbled. 
: 22. Third corollary.—God alloweth men to enjoy the 


* present. 
. Fourth proof.— Men's neglect of proper opportunities, evi- 
denced in several instances, viz., 
3 1. Oppression. — 
4, wu. Envy. 
5,6. 11. Idleness. 
7-12. iv. Avarice. 
Wh IESE) v. Misapplication of esteem and regard. 
N.B.— V. 1-9 is a digression, containing several 
admonitions, in order to prevent any miscon- 


struction of the foregoing remarks. 
10-12. vr. Expensive living. 


_ 


IY. 


PROPOSITION II.—Chap. v. 18. 
v. 14-17. First proof. — Instability of riches. 
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vi. 18-2. Second proof. — Insufficiency of riches to make one happy. 
3-6. Corollary.— The fate of an abortive is preferable, upon the 
whole, to that of one who lives without enjoying life. 
7-9. Third proof. — Men’s insatiableness. 
10, 11. General conclusion from the Jirst and second propositions. 


PROPOSITION ILI.—Chap. vi. 12. 


vii. 1, &. First proof.— Wrong estimation of things. 

A digression intended, like that v. 1-9, to prevent any. 
misconstruction of the foregoing observations, and con- 
taining several advices, together with a strong commen- 
dation of him who gives them, in order to enforce the 
observation of the rules laid down by him. 


9-12. First advice. — Not to blame Providence. 
13. Second advice. — Not to judge of Providence. 
14, 15. Third advice. — To submit to Providence. 
16 - 20. “Fourth advice. — To avoid excess. 
21, 22. Fifth advice. — Not to mind idle reports. 


23-25. Commendation of the foregoing advices, from the author's 
application to examine everything ; and, especially, 
26-29. 1. Wickedness and ignorance. 
vin. 1-8. 11. Wisdom. 
Second proof. — Anticipated judgments. 


9-14. 1, That sin shall go unpunished, because it is so in this 
world. 
ix. 15-6. 1. That life is preferable to death. 
7-9. First corollary. — Earthly enjoyments are not 
criminal. 
10. Second corollary.— A proper use must be made 


of our faculties. 
11-15. Third proof. — Judgments that are seemingly right, yet truly 


false. 
16, &c. Fourth proof. — Little regard paid to wisdom. 
16. 1. Past services are forgotten. 
eel =A, 11. The least fault is taken notice of. 


5-19. «1. Favour gets what is due to merit. 
20. A caution, to prevent the abuse of the foregoing remarks. 


PRACTICAL INFERENCES. 


x1, 1-4, 1 From the first proposition. We must give unto earthly 
goods that stability which they are capable of. 
5, 6. 1. From the /irst and second prorostrions. We must, in 
our conduct, conform to the design of Providence 
upon us, and leave the success to God. 
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ee ee 111. From the three propositions, but especially from the 
third. We must seek for happiness beyond the grave. 
9-12. Commendation of the work, from several considerations. 
13, 14. Concxuston of the whole. 

Desvoeux’s commentary is one of the most curious and 
elaborate productions on Ecclesiastes ; it contains much valuable 
criticism, but the author is too rash in his emendations of the 
‘text, and too fond of forcing upon the sacred writer the most 
far-fetched interpretation, in order to establish his preconceived 
notions. The philological notes are distributed under different 
heads, without any regard to the order of chapters and verses 5 
hence it is very difficult to find the comments upon the respec- 
tive verses in this ill-arranged mass of singular learning. 

1768, — A similar fate to that which induced Prior to write 
his poem on the vanity of the world, gave rise to another poetical 
paraphrase of Coheleth, which was published anonymously in 
1768... “ The author (a Turkey merchant),” whose name is said 
to be Mr. Brodick, ‘‘ was at Lisbon during the great earthquake, 
just then sitting in his night-gown and slippers. Before he 
could dress himself, part of the house he was in fell, and blocked 
him up. By this means his life was saved, for all who had run 
out were dashed to pieces by the falling houses.”* He saw all 
his property swallowed up. Some time after his arrival in 
England, he lost his eyesight, when her Majesty was pleased to 
make him pensioner in the Charter House, where he died, 
January, 1795. 

Brodick entirely espouses the traditional view that Solomon 
wrote this book in his old age, after having openly violated the 
laws of God. ‘“ The only atonement he could now make was to 
point out the rock on which he had split, to the end that future 


1 Coheleth, or the Royal Preacher, a Poetical Paraphrase of the Book of 
Ecclesiastes. Most humbly inscribed to the King. Printed forJ. Wallis, at Yorick’s 
Head, Ludgate Street, 1768. Reprinted, with supplementary notes, by Nathaniel 
Higgins, at Whitchurch, Salop, 1824. This is the edition to which we refer. 

® Wesley's Journals, Monday, Feb. 8, 1768, as quoted by Dr. Adam Clarke in 
his introduction to Ecclesiastes. 
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princes might take warning by his example. He therefore 
thought it a duty incumbent on him to make his repentance as 
public as his crimes, and to leave an eternal monument to 
posterity that the wisest of men, when left to their own conduct, 
are liable to the greatest failings; that a contempt of religion, 
especially when princes set the example, always introduces a 
general corruption of manners, and that those in the most 
exalted stations, no less than those in the meanest, have occasion 
enough to be reminded of their duty—in a word, that the 
welfare or ruin of a nation depends, in great measure, on the 
virtuous or vicious deportment of those who hold the reins of 
government.”* ‘The subject of the book is the chief or sovereign 
good, which man,.as a rational and accountable being, should here 
propose to himself. Brodick also, both in the division of the 
book and in accounting for the difficult passages, follows his 
predecessors. ‘ Solomon,” 
what is not happiness, and then what it really is. He frequently 


says he, “shews in the first place 


speaks, not according to his own sentiments, though he proposes 
the thing in a naked and simple manner, designedly making 
use of such terms as might set the picture in a fuller and clearer 
light. . . . . We must therefore take particular care to 
distinguish the doubts and objections of others from Soloumon’s 
answers.” 

That Wesley should have seen such great originality in this 
production as to lead him to say that “ the author of it under- 
stands both the difficult expressions and the connection of the 
whole better than any other either ancient or modern writer 
whom I have seen,” and that Adam Clarke should have 
“ cordially subscribed to Mr. Wesley’s opinion,” we must ascribe 
- to the peculiar warm-heartedness of our Wesleyan brethren, 
which often manifests itself in hyperboles. 

1770.— As the unfortunate Dr. Dodd, in his valuable com- 
mentary upon the Bible, adopts Desvoeux’s view, we must refer 
to page 179, where we have given an analysis of it. 


1 {ntroduction, p. xii. 
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1777. — Kleuker* maintains that the design of this book is 
neither to teach the fear of God,’ as some affirm, nor to set forth 


the vanity of all earthly things,’ as others will have it, but to 


shew that the object, value, and cardinal duty of life are, that man 
should quietly pursue his course, do good as his hand finds it, and, 
instead of embittering his days under the sun, cheerfully eat and 
drink, and be contented with his labours during his transitory life, 
for this is his portion for all the trouble and toil which he has.* 

1778. — The interruption theory advanced by Dean Yeard 
found at last an eminent defender in the person of Herder. This 
refined poet and scholar says °— 


There are two voices to be distinguished in this book; the one is of 
a subtle inquirer who searches after truth, and, in the tone of I, mostly 
concludes with, “All is vanity ;” whilst the other, in the tone of THov, 
frequently interrupts him, upbraids him with the temerity of his inquiry, 
and mostly concludes witb, What will be the ultimate result of the 
whole life? There are indeed no proper questions and answers, doubts 
and solutions; but still a something proceeds out of one and the same 
mouth which resembles both, and is to be distinguished by interruptions 
and continuations. Hence the book may be divided into two columns, 


1 Galomonifthe Schriften: Crfter Theil, welcher den Prediger enthatlt. 
Leipzig, 1777. 

2 Das , Slirchte Gott” ift nicht Oauptswec des Buches, fondern blof etne 
Sluffumme und gletchfam ein Orafelfprud) fitr die Praxis des Herzeng, p. 9. 

3 Es ift nicht Endabfidt der Rede, diefes Coie Citelfeit alles Srdtfrhen) und 
weiter Nidts gu lLehren, fondern diefe Empfindung tft nur Grundannahme zu 
Hoherem Ziel, chap. i. 2. 

4 Der Zwe, Werth und Cardinalpflicht des Lebens beftehet darin, daf der 
Menfch ruhig feinen Gang fortgeht, das Gute thut, wie feine Hand eg findet, 
und ftatt fich feine Tage unter der Gonne Zu verbittern, mit Freude éffet und 
trinfet und feiner Urbeit froh wird, in den Tagen feiner Verganglikeit, denn 
das ift fein Theil flix alle Miih’ und Arbeit, die er hat, p.22. Effter’s 
Commentar itber den Prediger, p. 24. 

5 Es find swet Stimmen gu unterfiheiden, dic eine eines Gritblers, dev Wahrheit 
fucht und in dem Ton feines Schs meiftens damit ,, daf Wiles eitel fei” endet 
wahrend eine andeve Stimme, tm Tone des Ou, ihn oft unterbricht, ihm bas 
Verwegene feiner Unterfuchungen yorhalt, und metftens damit endet: was gulest 
das Refultat des ganzen Lebens bletbe? Cs ift nicht vdllig Frage und Antwort 
Sreifel und Auflofung, aber doch aus einem und demfelben Munde Etrvas bag 
beiden gleichet und fich durch Abbriiche und Fortfesungen unterfdeidet, Man 
fann das Buch alfo gleidhfam in giwet Kolumnen thetlen, davon dte cine dem 
ermatteten Guojer, die giweite dem warnenden Lehrer gehsret. 
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the one belonging to the exhausted enquirer, and the other to the warning 
teacher — 


THE ENQUIRER. THE TEACHER. | THE ENQUIRER. THE TEACHER. 


i ena WE vals ap Vii. 2-15. 
i. 12-18. vil. 16. vii. 17 - 28. 
ii, 1-11. vii. 24-29. 
li. 12-26. viii. 1. Vill. 2-18. 
iii, 1-15. viii. 14-17. 
lii, 16-22. ix. 1-38. ix. 4-10. 
ivy. 1-16. ix. 11-18. 
ive, Lye x. 1-3. 5g Yih 
v. 1-8. XO 4: x. 8-19. 
v. 9-19. x 20k 
ME Ds =. Be Con 


As to the import of the book, Herder remarks,’ I know no 
book of antiquity which describes the sum of human life, the vicis- 
situdes and vanities in its occupations, projects, speculations, and 
pleasures, as well as that which is alone real, lasting, progressive, 
changeable, profitable therein, more fully, more impressively, and 
more concisely than Coheleth. 

1779.—It is rather remarkable that Eichhorn should have 
arrived at the same conclusion, independently of Herder. He 
regards this book as a dialogue between a passionate inquirer and 
a calm teacher. 


There is evidently, says he,? an interchange of two different persons in 
the book. There is an observer or inquirer, who looks gloomily upon the 
life and destiny of man, and in his youthful warmth draws exaggerating 
conclusions from his observations, and seldom does justice to the good of 


LMir ift fein Buch aus dem Witerthume befannt, welches die Gumme des 
menfihlichen Lebens, feine Abwedfelungen und Nichtigheiten in Gefthaften, 
Entwiirfen, Speculationem und Vergniigen, zugleich mit dem, was etnzig in 
ihm wahr, dauernd, fortgehend, wechfelnd, Lohnend tft, reisher, etndringlider, 
firzer befthriebe, als diefes.— Briefe tiber das theologifihe Studium; Clfter’s 
Gommentar, pp. 18, 19. 

2 Gs werhfeln ganz offenbar giweterlet Perfonen in dem Buche ab, etn 
Hetrachter, Beobaddhter, Sorfther, der mit finfteren Bliden Leben und Sdicfal 
per Menfrhen umfast und in jugendlider Hibe die Folgerungen aus feinen 
Bemerfungen iiberfpannt und dem Guten iefer Erde felten Geredhtigkeit wider- 
fahren aft. Shim zur Sette fteht ein alter Weifer, der das Feuer des rafihen 
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this earth. By his side stands an aged sage, who assuages the fire of the: 
hasty youth, leads him back to the path of truth which he has overstepped 
in the warmth of his temper, and shews him that evil has a good side. The 
former always concludes with the complaint that all is vanity, and the 
latter, with the inference which a sage will deduce from the course of the 
world. 


THE ENQUIRER. THE TEACHER. 
Chap. i.-iv. 16. Chap. iv. 17-v. 11. 
v. 12—vi. 12. vil. 1-14. 
Viielo: vii. 16 - 22. 
Vii. 23 — 29. villi. 1-8. 
viii. 9—ix. 6. 1X Vi LO; 
ix LL 18: x elas 
x. 0 7e x. 8-xii. 7. 


The conclusion of the book ...... xii. 8-14. 


1779. — Jacobi maintains that this book is intended to be 
exclusively a guide for courtiers; a fact which, he greatly 
deplores, has hitherto been overlooked. He says*— 


The chief object of the writer is not to depict the life of men gene- 
rally, although some features of it are alluded to, but to describe the life 
of those courtiers who do not find it their vocation to be idle and lazy, but 
to think, think profoundly, labour zealously, wearisomely, and anxiously, 
and deprive themselves of their best pleasures, and rarely obtain the object 
of their desire. The life of such persons, being that which he had experienced 
himself, he depicts with a master-hand, and gives the wisest and most whole- 
some lessons how such persons, who make their own life wearisome, may 
obtain peace of mind, and greatly enjoy the pleasures of life, which the 
benign Creator and Ruler of the world has bestowed upon them. 


Stinglings mafigt, thn auf det Pfad der Wahrheit, iber den ev in der Hise 
weggefdhoffen war, guritdfithrt und zeigt, wie auch das Bofe feine gute Seite 
habe. Sener endigt tmmer mit der Kage, das Alles eitel fet nud diefer mit 
den Folgerungen, die etn Weifer aus dem Lauf der Welt ztehen wird. — 
Ginfeitung in das Alte Teftament, iii, p. 648, &e.; CElfter’s Commentar, 
pp. 19, 20. i 

"Die Haupt-UWbficht des Verfaffers diefer Sarift tft nicht das allgemeine 
Leben der Menfrhen gu befthreiben, obgleich auch von felbigem etn und anderer 
Zug angebradt wird, fondern er fhilvert bas Leben derjenigen Hofleute, welche 
ihren Beruf nist im Mifiggange und Tandeln finden, fondern denfen, weit 
hinaus denfen, eifrig, mithfam, angftlich wirfen, fic) des mebhreften Vergniigens 
berauben, und den vorgefepbien Swed ihrer Wiinfthe felten erretchen. Das 
Leben folder Perfonen, welcheds er an fic und andern erfabren, {hildert er mit. 
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1784, — None of these views, however, could satisfy Déder- 
lein,* who submits that the author, who probably lived about the 
time of the Babylonish captivity, started the notion that this book 
was a prelection or treatise delivered by Solomon to his literary 
academy,” as Ooheleth signifies such an academy; and that the 
theme and main import of it is given in chap. i. 2, 8, and is 
repeated again in xii. 8, as the result of all the observations and 
discourses, namely, the vanity of all earthly things, which men 
prize so highly and labour for so arduously. 


It shews* the nothingness, or, as Luther puts it, the vanity, the perish- 
ableness, the instability, the defectiveness, the unsatisfactoriness found in 
the earthly things which man seeks, values, and toilsomely seizes ; it proves 
that man does not find here below that which he strives after; that he cannot 
find it however much he may toil in the world, exert both mind and body, 
and spare neither trouble nor pain, because every earthly good is transitory, 
and the enjoyment of it is mingled with anxiety and uneasiness; that if 
earthly good, of whatever kind it be, is the end of mau, and wearisome 
striving after it the means to obtain it, his trouble is thankless, useless, and 


profitless. 


der Hand eines Meifters, und giebet die weifeften und heilfamften Lehren, 
wie folche, fic) felber das mithfeeligfte Leben fchaffende Perfonen zur Rube des 
Geiftes gelangen und die Vergniigungen des Lebens genteffen, weit beffer 
genieffen fonnten, die ihnen der giitige Gchopfer und Megterer der Welt 
gonnet.— Das von feinen Voriwiirfen gerettete Prediger-Buch des SGalomos. 
Selle, 1779, pp. 10, 11. 

1 Salomons Prediger und hohes Lied neu tiberfest mit furgen erlauternden 
Anmerfungen yon D. Sohann Chriftoph Ooderlein. Jena, 1784. 

2 Wie es fiheint, fo erdichtet der Verfaffer des Buches, daf dtefi eine Vor- 
fefung, oder eine Ubhandlung fey, welche Salomo fetner gelehrten Afademie 
yorgelegt habe. Denn diefe Wfademte mobehte ich unter dem Namen Koheleth, 
perftehen, pp. xv., xvi. 

3 Thema und Hauptinnhalt des Buches wird hier CK. t. 2, 3) angezetgt und 
RK. rit. 8 als Refultat aller Betrachtungen und DOifcurfe wiederhohlt. Cs tft 
die Nichtigtett oder, wie Luther fest, die Citelfett, d.t. die Hinfilligfeit, der 
Unbeftand, das Mangelhafte, dads Nichthefrtedigende, das in den irrdifthen 
Dingen, dte der Menfch fucht, fragt, mit Mithe hafcht, angetroffen wird; es 
tft per Beweif paf er hier das nicht finde, wornad ev ftrebt, nicht finden 
fonne, fo febr er fich auf der Welt plagt, befihaftigt, Geift und Korper anftrengt, 
und weder Mithe noch Schmerz fiheut, weil jedes Erdengut fliichtig, der Genus 
yon jedem mit Gram und Unruh vermifeht tft; da wenn Erdengut, pon welher 
Art ed auch fey, Endzwec, und miihfames Streben darnach Mittel ift, fetne 
Mithe undanfbar, vergebens, und unbelohnt feye, pp. 1, 2. 


188 INTRODUCTION. 


Déderlein divides the book into five sections, with a prologue 
and epilogue. The following are his divisions : — 


Prologue... chap. i. 1-11 Section iv. Silom Deepest 

Section i. chap. i. 12-18 v. X. 2-xi.6 
bh Liles vi. xi. 7-xii. 8 
ili. vy. 9-vi. 8 Conclusion ...... xii. 8-14. 


1785. — Spohn, again, maintains that Coheleth is neither a 
continuous discourse nor a dialogue, but adopts the view of 
Grotius, that it is a compilation of moral sentences. He says’— 


As to the order and disposition according to which the author of Eccle- 
siastes arranged his thoughts, I affirm that he who seeks in it a logical 
disposition will not find it, in spite of all art. It consists of moral 
maxims, which directly or indirectly promote true fear of God— maxims 
which call our attention to the wise government of God, to lead us thereby 
to repose firm confidence in God — maxims which draw our thoughts away 
from the world, and direct them to virtue. In this way we can be cheerful, 
and enjoy the pleasures which the Creator offers us on all sides, in the midst 
of our wearisome labours and the perishableness of all earthly things. 


The chief value of this elaborate commentary consists in the 
copious collation which it gives of the various readings of the 
Greek versions. Spohn was, however, too fond of emendations, 
and frequently adopted other readings, simply because they 
differed from the received text. 

1787. The confused commentary of Greenway, in England, 
forms a lamentable contrast to the last-mentioned scholarly pro- 
duction on the Continent. Greenway’s eccentric commentary 


* Was die Cinrichtung und Anlage, nach welther der Verfaffer des Predigers 
feine Sdeen geordnet habe, betrift, fo halte ic) dafitx, daf derjenige, der cine 
fogifalifthe Difpofition darinne fuchet, bey aller Kunft, fie nicht finden twird, 
Es find movralifthe Gabe, die naher oder entfernter twahre Gottes Verehrung 
befdrdern; Gage, welthe auf dte wetfe Weltregierung Gottes aufmerffam machen, 
um dadurd gu einem feften Bertranen gegen Gott geleitet zu werden; Sage, 
die den Sinn yon der Welt abgiehen und auf Tugend hinlenfen.  Wuf diefer 
Weife fonnen wir frolich feyn und Freuden, die der Sdhopfer von allen Seiten 
darreicht, bey unfern Mirhfeligfetten, bey der Hinfalligteit aller irdifthen Dinge 
genieffen, Der Prediger Salomo aus dem hebraifchen aufs neue iikerfest und 
mit fritifihen Anmerfungen, yon M. Gottlieh Leberecht Spohn. Leipsig, 1785, 
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consists of three parts, and was published at different times: 
the first part, containing chaps. ii., vii. 23-29, xi. 7-10, and 
xii. 1-13, was published in 1781; the second part, ‘containing 
chaps. iii., iv., v., vi., and vii., has gone through three editions, 
* 

none of which bears a date; the third part, containing chaps. 
. eee ° . we . ad 

1, Vil, 1x., x. xl. 1-6, and xii. 14, with some desultory 
“ yeflections and notes” on different portions of Scripture, 
appeared in 1787. As to the design of the book, Greenway 
adopts the patristic opinion, that “ ¢t 7s a discourse, and that the 
sum and substance of the observations and instructions delivered 
therein is, that the present world, and everything belonging to it, is 
mere vanity.” 

Some idea may be formed of the manner in which our author 
has acquitted himself in this ‘“‘ New Translation, with a Para- 
phrase,” from the following remarks, which he subjoined to the 
first part : — 

The translator considers the Hebrew text, as it appears in our printed 
Bibles, merely as a translation; the original text being the letters without 
vowel points, without pauses, and even without any division into words. 
He therefore thinks himself at liberty, whenever the context requires it, 
either to read with different points, or to divide the letters differently into 
words or sentences. He supposes himself, too, at liberty to read some sorts 
of words either with or without a Vau, with or without a Yod; for all 
readers have seen and allowed the necessity of doing this in many instances, 
and therefore it may be necessary in others, which they have not been 
aware of. He has, too, now and then taken the liberty of applying that 
common rule, Litere homogenee, sive untus organi facile inter se permutantur, 
where no application of it perhaps bas been made before. And these are 
all the liberties he has presumed to take, except he has in a single instance 
supposed a word should be read with an Aleph epentheticum, as is done in 
the present way of reading the text in many places.' 

After this specimen, the reader will not be surprised to hear 
that this commentary is rarely to be met with complete. 

1790.— A more scholarly performance than Greenway’s, is 


the translation of Ecclesiastes which Dr. Hodgson, principal of 
1 Ecclesiastes, in three parts. A new Translation, with a Paraphrase. To 


which is added a new Translation of other passages of Scripture, with notes and 
reflections. Parti., p. 14. 
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Hereford College, Oxford, published in 1790.* It is to be 
regretted that the Doctor has studiously avoided any expression, 
in his critical notes, which might lead the reader to discover 
what his view was on the design of the book. The merits of 
his renderings and notes will be found discussed in the course of 
the commentary. 

1793..— Biblical criticism had now made such progress on 
the Continent, that even the Roman Catholic Jahn found the 
sound laws of .interpretation far more powerful than the 
teachings of the infallible Church. Hence, contrary to all 
tradition, he, like many Protestant commentators, affirmed that 
the language and import of Ecclesiastes preclude the Solomonic 
authorship, and joined issue with Luther, in maintaining that 
the design of the book is to teach men to repress their restless and 
eager efforts, which hurry them on in heaping up wealth, in 
securing pleasures, and acquiring honours ; and, at the same 
time, to instruct them not to increase the troubles of life, by 
denying themselves the enjoyment of harmless, though uncertain 
and fleeting pleasures. 

1794. — Similar to this is the view of Pfannkuche,’® who says 
that the design of the sacred writer is to recommend to the mind 


1 Ecclesiastes; a new Translation from the original Hebrew, by Bernard 
Hodgson, LL.D., Principal of Hereford College, Oxford, 1790. 

* Galomo fpriht im gangen Buche, da aber die Sprache und Schretbart 
diefes Weifen, wie fie in den Spritchwodrtern vorliegt, in unferm Buche nicht zu 
finden tft, fondern viele Chaldaifmen und fiingere Worte yorfommen, fo fann 
man fifieffen, da es von Salomo nicht hervithre.  DOiefes wird noc) dadurdh 
beftatigt, daf Salomo fchwerlich fo bitter itber Unterdriicung, Ungerechtigtcit 
bet Gericht{ftellen, Erhebung der Thoren zu hohen Wiirden, &e. , {agen fonnte, 
wenn er nicht eine Gatyre auf fich felbft machen wollte ; aud bet Lebzeiten 
Fonnte ex wohl nicht fcbretben, ic) war Konig in Serufalem, noch bin Konig in 
Serufalem, da diefes Seder wufte. Der Verfaffer mus alfo in fiingerer Zeit 
gelebt haben, nur hat er feine Beobachtungen dem weifen Ksnige in den Munde 
gelegt. Cinleitung in die gbttlihe Biicher des Witen Bundes, § 214. 

3 Scriptorem totum in,eo esse, ut animum de futuro securum, sorte quacunque 
contentum leetitiaque patentem tamquam bonorum in hac rerum inconstantia et 
fragilitate extremum, malorumque, quibus vita undique septa sit, lenimen pree- 
sentissimum predicet atque.commendet.—-Exercitatt. in Hoclesiasten: Gotting., 
1794, pp. 7, 8. 
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contentment with rts lot, without anxiety for the future ; and to be 
open to pleasure, as if it were the extreme of happiness, in the 
midst of the prevailing inconstancy and frailty of things ; shewing 
the most efficacious means of mitigating the evils whereby life is 
surrounded on every side. 

1794. — Simultaneous with Pfannkuche’s commentary, ap- 
peared the small but elaborate work of John Ernest Christian 
Schmidt on Coheleth, wherein the learned author maintains, 
that the design of this book is to prescribe laws to all human 
exertions, no matter what the object for which they are made, in 
order to keep them within proper limits; so that it may be 
regarded as the most beautiful commentary on the figure of the 
Greek Nemesis; that Solomon was not its author; that it 
consists of twelve essays, written under different states of mind, 
and at different periods, and was not finished for publication ; but 
is simply a sketch of a work which the author intended to work 
out at some future period. The following are the twelve 


essays :— 
Essay i.chap. i. and ii. Essay vii. chap. vi. 7T~vii. 10. 
ii. iii. viii. vii. 11-29. 
iii. ive L416. ix. Vili Us: 
iy. iv: LY ivi 6: x. viii, L4a=ix. 10: 
v. v. 7-19. xi. 1B. TDC: gy PYM 
vi. vi. 1-6. Xii. Xd Peas oie 


Epilogue, by a later hand, chap. xii. 8- 14.! 


1795. — Gaab thinks that the design of this book is to teach us 
how to live cheerfully and contentedly, in the midst of all the 
imperfection and instability of our fate. 


This art, he says,? is not shewn to us in a strictly connected whole, but in 
a collection of single observations and sentences. Just as Canticles is a 


1 Salomo/s Prediger oder Koheleth’s Lehren, von Fohann Ernft Chriftian 
Semidt.  Giefen, 1794, pp. 23, 82, 100. ) 

2 Der Ziwek diefes Buchs tft, 3u lehren, wie man bet aller Unvollfommenheit: 
und Unbeftandigfeit feiner Gdiffaate dennod) froh und sufrieden feben fonne, 
Diefe Kunft wird aber nicht tn einem ftreng sufammenhangenden Ganjen,, 
fondern in einer Sammlung eingelner Betrachtungen und Sentengen gegeigt ;—fo, 
wie das RKantifum eine Rolleftion fleiner Gedichte, fo tft der Prediger eine 
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collection of small poems, so Ecclesiastes is a collection of larger or smaller 
moral essays and admonitions. It is the production of some later writer, 
who perhaps lived after the Babylonish captivity, and had either no perfect 
command of the language, or wrote it in this book very incorrectly and 
negligently, and in the assumed person of Solomon; just as Cicero, in his 
De senectute, spoke in the name of Cato, ut majorem rem auctoritatem haberet 
oratio. 


1798.— The various theories hitherto advanced about the 
import and division of Coheleth sink into utter insignificance 
before the discoveries made by the learned and lynx-eyed 
Nachtigal. This book, he tells us," contains the investigations of 
several associations of literary men among the Israelites ; it 
contains propositions which at that time formed the limits of 
philosophic speculation, and which seem to have been proposed 
intentionally, to agitate and to explain doubts, and thus to develop 
the intellectual faculties. 7 

The book consists of the following parts, although not indi- 
cated by the Massorites : — 


I. Prosaic Parts, or later additions and remarks, made by several 
classifiers, collators, and readers of this book. These are — 


1. The superscription, i. 1. 
2. The words, N27 TID, i. 2; vii. 27; xii. 8. 
8. The additions at the end, xii. 8-14. 


II. Porrtcat Parts, constituting the chief portions of the book, and 
consisting of three kinds of poetry. 


Kolleftion grofferer oder Hetnerer moralifrher Auffabe und Ermahnungen. Er 
ift das Werk irgend eines fpateren Sehviftftellers, der vielleicht gar nach dem 
babylonifaen Eril Lebte, die Sprache entweder nicht ganz in feiner Gewalt 
atte, oder fie wenigftens in diefer Schrift fehr inforreft und naclafig ferieb, 
und in der angenommenen Perfohn Galomos, wie Cicero bet feinem Sehriftchen : 
de senectute in Gatos fprad), ut majorem auctoritatem haberet oratio.— Bettrage 
gur Erklarung des fogenannten Hohentieds, Koheleths und der Klaglieder von 
Profeffor Gaab.  Tithingen, 1795, pp. 48, 49. 

1 Dtefes Buch enthalt die Forfchungen mehrerer Verfammiungen denfender 
Manner unter den Gfraeliten; es enthalt Gave, die damals die Grange der 
philofophifden Speculation waren, und die gum Thetl abfichtlich yorgelegt gu 
feyn fiheinen, um Zweifel und Beleudtuug der Zweifel anguregen, und fo die 
Geifttestrafte gu entwiceln — RKoheleth oder die Verfammlung der Weifen, 
gewohntich genannt der Previger Salomo’s, Bearbeitet yon 3. C. C. Nachtigat. 
Halle, 1798, p. 67. 
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1. Antiphonies, i.e., a poetical treatise upon one subject, made by different 
singers, who partly define more minutely the idea which constitutes the 
subject of conversation ; sometimes correcting the expressions of other 
singers, but mostly corroborating the main proposition in question, and 
exhibiting its different sides without intending to contradict. 

The way in which these songs originated was perhaps this: the President 
of the society of the Israelitish sages rose and sang, “Vanity, vanity, all is 
vanity!” The assembly repeated this verse as a chorus. Thereby the key- 
note was struck which determined the subject of conversation for this session, 
and gave an impetus to further investigation. The president now sang the 
fleetness and changeableness in human life, and in nature generally ; and 
the assembly joined in at every pause with, Vanity, vanity, all is vanity! 
Another singer rose after the president, and sang in the name of Solomon, 
the most admired Jewish king, and who was considered as having had most 
of the enjoyments of this life, the vanity of all that is looked upon as 
happiness upon the earth, and of all human plans, and the assembly of 
singers, at appropriate places, animated the song with their accords. When 
this singer left off, or the ideas of the sentences belonging to him were 
exhausted, a third singer arose, then a fourth, then a fifth, &., &., &e. 
Each endeavoured to corroborate the same idea by some illustrations, to 
exhibit it in some different shade, and also to correct here and there the 
remarks of the other singers. 

A careful comparison of these single sections will, it is to be hoped, 
convince every unprejudiced person that the different spirit which breathes 
in them, as well as the difference in the mode of treating the subject, indicate 
different singers. Compare, for instance, chap. i. 12-ii. 26, with chap. iii. 
1-8, 9-15, 16-22; chap. iv. 1-6, 7-9. The other antiphonies (viz., 
ehap. v. 9-vi. 9, and viii. 8-x. 1), which are separated from the first (viz, 
chap. i. 2-iv. 16) by proverbs, &., &c., were most probably sung at other 
sittings of the same assembly of sages, or perhaps in similar assemblies of 
other Jewish sages, formed immediately after the first. The last group 
of antiphonies (chap. xi. 7- xii. 7) is, in its main parts, treated differently 
from the others, and can hardly be ascribed, in its present form, to 
the same assembly of sages to whom the first three groups most probably 
belong. 

Two things connected with these songs, and influencing their explanations 
and mode of treatment, still deserve to be noticed —1. Most of the singers 
in this book appear in the person of a philosopher of antiquity ; compare, for 
example, i. 12; iii. 16; iv. 1. 7; v. V2 viele vile Loy vill. 9. 165i TT. 
Solomon, who is one of the sages here introduced, and who also appears in 
the Book of Wisdom, is easily recognised. ‘The other sages we shall perhaps 
never know, owing to the want of historical identifications. 2. In many of 
these antiphonies, we notice a singular interweaving of ideas, which to us 
occidentals appear to be widely separated; comp. ii. 8, with ver. 1; ii. 9 with 
i. 16; ii. 18, 19, with 12, 18; iii. 11-14 with ii. 24-26. 

2C 
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2. Maxims of the sages, of which there are three collections in our book — 
1. chap. iv.17-v.8. 2. chap. vi. 10-vii. 2. 3. chap. x. 2-xi. 6. 


Some of these maxims are evidently connected together (only they are 
sometimes separated in the present recension of the original, ¢.g., vii. 14, 
18, 16, 17, 20) ; some even seem to have such a bearing to each other as 
the antiphonies, é.¢., are occasioned by the same idea, but expressed by 
different minds, and we may describe these as anti-maxims (Gegenspriiche); 
as, for example, vii. 1-9; x. 16-19. Most of the maxims, however, are 
now so separated and isolated that all the exertions of commentators have 
failed to connect them with the other portions of the book. Several 
questions suggest themselves upon this point, e.g., How did these maxims 
originate? What connection have they with the assembly of sages? What 
connection with the antiphonies? To what periods are they to be ascribed ? 
or Do they belong to one period? &c., &c. We may perhaps assume that 
the making of such gnomes was assigned to a special sitting of the assembly 
of sages; or that a few singers appeared with some maxims, after a group of 
antiphonies, as a relief; or that the collator who collected and compiled the 
antiphonies sung in the assembly of Jewish sages, also found collections of 
maxims which partly belonged to the same sages, and connected with the 
others as one whole, because they indicated a similarity in composition and 
spirit. The second hypothesis will appear the most probable one, to one 
who regards the present arrangement of this book; and the third, to one 
who has no regard for it. 

3. Hidden questions, or propositions and their soiutions. Of this mode of 
treatment, so common among the sages of the East, we have in this book 
only a small collection, namely, vii. 23-viii. 7, where we find two hidden 
questions and their solution. 


The following is Nachtigal’s view of Coheleth : — 


Superscription, chap. i. 1. 
I. Antiphonies, chap. i. 2-iv. 16 
Chorus, chap. i. 2 


1. (I. 1.) chap. i. 8-7 8, (II.6.)chap.ii.16,17 15. (V.) chap. iii. 16 - 22 
2, (1. 2.) 8-11 9. (hy 18,19 (16, (VE). ive 
So (eLe!.) 19-164 1 (lee) 20,21 17. (VIL) 7-9 
4. (IL. 2.) 16-18 11, (IL. 9.) 22,23 18. (VIIL) 10-12 
b. (8). 18 18. (I 10.) Sadao (had 13-16 
6. (IL. 4.) Sade S(T.) aa ane 

7r-Clled 12-15 . 14. (LV,) 9-15 


II. Maxims of the sages, chap. iv. 17- v. 8 
1. chap. iv. 17 2 chap. v. 1-6 3.-chap. v. 7, 8 
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lil. Antiphonies, chap. v. 9- vi. 9 


1. chap. v. 9-11 3. chap. v. 17-19 5. chap. vi. 7-9 
2. 12-16 4, vi. 1-6 
IV. Maxims of the sages, chap. vi. 10 - vii. 22 

1. chap. vi. 10 8. chap. vii. 3, 4 15. chap. vii. 14 
2 10 9. 5,6 16. 18 
3. 11 10. 7,8 Lie 15 
4. ll ig 9 18. 16, 17 
5 12 12. 10 19. 19 
6 12 13. 41,12 20. 20 
7 Vil. (1,2 14, 13 21. 21, 22 


VY. Obscure questions, and their solutions, chap. vii. 28 - viii. 7 
1. First Question, with six answers, chap. vii. 23 - viii. 1 
2. Second question, with two solutions, chap. viii. 1-7 


VI. Antiphonies, chap. viti. 8-x. 1. 


1. chap. viii. 8- 10 5. chap. ix. 1 9. chap. ix. 11, 12 
2. 11-13 6. 2-4 10. 13-x. 1 
3. 14, 15 Ale 4-6 

4 16, 17 8. 7-10 


VII. Maxims of the sages, chap. x. 2- xi. 6 


1. chap. x. 2 8. chap. x. 11 15. chap. xi. 1 
2 3 9. 12-14 16. 2 
3. 4 10. 14 17, 3 
4. 5 Ile 15 18. 4 
5 6,7 12. 16,17 19. 5 
6 8,9 13. 18,19 20. 6 
7 10 14, 20 


VIII. Antiphonies, chap. xi. 7- xil. 7 


1. chap. xi. 7-8 3. chap. xii. 1, 5 
2. 9, 10 4.. 6,7 
Prosaic additions, chap. xii. 8 - 14 
1. chap. xii. 8 4. chap. xii 11 7. chap. xii. 12 
2 9 5. 12 8. 13, 14 
3. 10 6. 12 


1802. — The third volume of Dr. Coke’s commentary, con- 
taining Ecclesiastes, was published in 1802."_ The commentary 


1 A Commentary on the Holy Bible. By Thomas Coke, LL. D., of the Uni- 
versity of Oxford. London, 1892, vol. iii., p. 395, &e. 
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on this book, like that on all the other portions of the Bible, is 
mostly a reprint of the unfortunate Dr. Dodd’s work; and as 
the latter adopted Desvoeux’s view, that the design of the book 
is to prove the immortality of the soul, or rather the necessity of 
another state after this life (see p. 179), the former, of course, 
also espoused it. We could never discover why Dr. Coke so 
unceremoniously appropriated this work, except that he thought 
it more to the glory of God that an exposition on the Bible 
should have the name of a respectable Wesleyan doctor, rather 
than that of a clergyman of the Church of England who had 
died upon the scaffold. 

1804.— The brief notes of Dr. Priestley on Ecclesiastes, 
contained in the second volume of his notes on the Scriptures, 
have the advantage of embodying in a little space the old view, 
that the object of the whole work is to shew the vanity of the 
ordinary pursuits of mankind ; in what the true enjoyment of life 
consists ; and the importance of having a constant respect to God, 
and the laws that he has prescribed to us... We are, however, 
surprised to find that this famous Unitarian doctor, who insisted 
so much upon strictly literal and grammatical exposition and 
criticism, should paraphrase — 


Chap. ili. 21. Who knoweth the spirit of man, de.— What difference is 
there between the breath of life in man, and that which animates a beast, 
except that the one breathes upwards, and the other downwards ? 


1813.— Though Adam Clarke has done nothing towards 
elucidating the design of Coheleth, inasmuch as he adopts the 
opinion of the Turkey merchant,” and of so many others besides, 
that the subject of the book is the chief or sovereign good, which 
man, as a rational and accountable being, should here propose to 
himself ; yet he has done good service in disputing two points 
tenaciously held in England, viz., the penitential character of 


1 Notes on all the Books of Scripture, for the use of the pulpit and private 
families, in four volumes. Northumberland, vol. ii., 1804, p. 279, &c. 
2 Vide supra, p. 188. 
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Solomon as described in this book, and the purity of the diction. 
He says — 


I can by no means adopt the hypothesis, that the book was written by 
Solomon after he was restored from his grievous apostasy. This is an 
assumption that never was proved, and never can be. I must say, the 
language and style puzzle me not a little. Chaldaisms and Syriasms are 
certainly frequent in it, and not a few Chaldee words and terminations ; 
and the style is such as may be seen in those writers who lived at or after 
the captivity. If these can be reconciled with the age of Solomon, I have 
no objection; but the attempts that have been made to deny this, and 
overthrow the evidence, are in my view often trifling, and generally 
ineffectual. That Solomon, son of David, might have been the author of the 
whole matter of this, and a subsequent writer put it in his own language, is a 
possible case ; and, were this to be allowed, it would solve all difficulties.! 


1818.—The view, that this book treats on the sovereign good, is 
also entertained by Umbreit, in his commentary, which he charac- 
terises as Coheleth, the wise king’s struggles of the soul The only 
novelty about this production is the arbitrary way in which the 
author transposes the text. According to him the order is this — 


chap. i. 1-v.8 chap. x. 11 chap. ix. 
vili. 2-19 vii. 7,19 x. 1~8, 12-15, 
vi. 1-12 viii. 1 4-7,16,19,18, 
vii. 1-10, 13,11 vii. 14, 15, 16, 20 8, 9, 17, 20 
x. 10 17, 18, 21-29 xi. 
vii. 12 vili. 14-17 xii. 


Adopting this, he assures us we shall be all right. 

1821.— We do not wonder that Dr. Ralph Wardlaw, in his 
Lectures on the Book of Ecclesiastes, should still adhere to the 
traditional opinion, that this book contains Solomon’s repent- 
ance; that “we behold him here; after a temporary apostasy 
from the Lord God of Israel, ‘ confessing, and forsaking, and 
finding mercy ;’ we behold him returning from the broken and 


1 The Holy Bible, with a commentary and critical notes. By Adam ee, 
LL.D., F.S.A., &c. London, 186, vol. iii., p. 2524. 

2 Das BHuch welches in der Methe der altteftamentlichen Sehriften Den anne 
» Worte Koheleth/s” tragt, behandelt fein andres Thema, als diefes: Was tft 
des Menfchen hohfies Gut? RKoheleth’s des weifen Kdnigs Seelenfampf oder 
philofophifthe Betrachtungen ither das hHochfte Gut, von Friedrich Wilhelm Cart 
Umbrett. Gotha, 1318, p. 10. 
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empty cisterns of the world to the Fountain of living water.” 
Dr. Wardlaw does not pretend to be critical; and when he 
does go out of his homiletic province, to correct the authorised 
version, he is generally wrong. 

1822,— But we are astonished that Mr. Holden, in his 
elaborate work, should have altogether ignored the remark of 
Dr..Adam Clarke, that 7 never was and never can be proved 
that Solomon wrote this book after he was restored from his 
grievous apostasy ; and should still maintain, that “ when, by the 
grace of that Almighty Being whom he had offended, Solomon was 
made sensible of his transgression, he became a sincere penitent, 
and published to the world the evidence of a broken and contrite 
heart in the book of Ecclesiastes.”” He says — 

The leading object of the Ecclesiastes is an inquiry into the Sovereign 
Good, which the author conducts upon the plan of first proving what does 
not constitute it, though too often regarded in that light by the folly of man- 
kind; and, in the next place, shewing that it consists in Wisdom, or Religion, 
which, for that reason, is highly extolled. The book, in fact, may be 


considered as designed to praise and recommend True Wisdom to the 
observance of men, as the only real and permanent good. 


Mr. Holden, moreover, tells us, that Solomon has divided the 
book ¢nto two parts and thirty-three sections. 

Part [., which extends from i. 2 to vi. 9, is taken up in 
demonstrating the vanity of all earthly conditions, occupations, 
and pleasures, and consists of the following nineteen sections : — 


Sec. 1. The vanity of all earthly things. . chap. i. 2 
2. The unprofitableness of human labour, and the 
transitoriness of human life ; ; ee oe la! 
3. The vanity of laborious inquiries into the ways and 
works of man . 1. 12-18 
4. Luxury and pleasure are oe ra as vexation 
of spirit . ; : ‘ : See tine Gea hl] 


1 Lectures on the Book of Keclesiastes, by Ralph Wardlaw, Dee y2 avols: 
Glasgow, 1821. Second edition, 1838, vol. i., p. 7. 

2 An Attempt to illustrate the Book of Ecclesiastes. By the Rev. George 
Holden, M.A. London, 1822, p. Ixxiy. 

3 Ibid., p. Ixxii. 


See. 5. 


10. 


19. 
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Though the wise excel fools, yet, as death happens 
to them both, human learning is but vanity 


. The vanity of human labour, in leaving it they 


know not to whom 


. The emptiness of sensual eupayiéntd 
. Though there is a proper time for the execution of all 


human purposes, yet are they useless and vain ; 
the Divine counsels, however, are immutable 


. The vanity of human pursuits proved from the 


wickedness prevailing in courts of justice, con- 
trasted with the righteous judgment of God 

Though life, considered in itself, is vanity (for men 
die as well as beasts), yet, in the end, it will be 
very different with the iets of man and that of 
beasts 


. Vanity is increased ot men by oppression 
. The vanity of prosperity 
. The vanity of folly, or of pcre the wibeie to 


True Wisdom 


. The vanity of covetousness 
. Though society has its advantages, yet een 


and empire are but vanity 


. Errors in the performance of Divine ocahin, eel 


render it vain and unprofitable . 


. The vanity of murmuring at injustice ; for, atin 


the oppression of the poor and the perversion of 
judgment greatly prevail, they do not escape the 
notice of the Almighty 


. The vanity of riches, with an nae Vite as to the 


moderate enjoyment of them 
The vanity of avarice 
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ii. 12-17 


1i..18 - 23 


li. 24-26 


ii, 1-14 


iii. 15-17 


v. 8-9 


vy. 10-20 
vi. 1-9 


Part IL., which extends from vi. 10 to xu. 14, is occupied in 
eulogising wisdom; in describing its nature, its excellence, and 
its beneficial effects; and consists of the following fourteen 


sections : — 


See. 20. 


2k. 


Since all human designs, labours, and enjoyments 
are vain, it is natural to enquire, What is good 
for man? What is his Supreme Good ? 


The answer is contained in the remainder of the 
book. 


The praise of character and reputation 


vi. 10-12 
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22. Affliction improves the heart, and exalts the cha- 


racter of the wise : é : . Vii. 2-10 
28. The excellence of Wisdom . : ; - vii. i1-14 
24. An objection, with the answer : . vii. 15 -viil. 7 
25. The evil of wickedness shews the advantage of True 

Wisdom . : = : . vill. 8-13 
26. An objection, with the answer é ; . vill, 14-ix. 1 
27. An objection, with the answer 7 : EN ib Rpg if 
28. The banefulness of sloth . : 2 ae cs ils 
29. The power of wealth : ext 19 
30. An exhortation against speaking ue of digulitee Pes 20) 
81. Exhortation to charity and benevolence xi. 1-10 
32. An exhortation to the early cultivation of relies . 

habits. : F : e By ett Ly 
33. The conclusion : ; : ‘ . xii 8-14 


Mr. Holden’s commentary is one of the best producnane on 
Ecclesiastes in our language. 

1823. — The ordinary divergency of opinion is again relieved 
by an extraordinary discovery of D. Gottlieb Philipp Christian 
Kaiser, Professor in Erlangen. He assures us that* the lives of 
the kings of the house of David, from Solomon down to Zedekiah, 
are positively and plainly chronicled in this book in strict order, 
a fact which not one of all the translators or commentators for 
two thousand years has even as much as faintly dreamt of ; that 
the overthrow of the Jewish state is pragmatically balanced in it ; 
and that, through this historic key alone, is every chief difficulty 
removed from the way of interpreting this book. Kaiser says * — 

We have here an unknown kind of oriental poetry, an allegorico- 


historico-didactic poem, which connects, in a veiled and collective manner, 
the spirit of historic pragmatism of the Hebrews and Jews, and which 


' Reiner der auf uns gefommenen Ueberfeser und Ausleger, als folder, feit 
2,000 Jahren abndete, daB in dent Buche das Leben der OQavidifihen Konige yon 
SGalomo bis Zedefia in ftrenger Ordnung fehr Har und beftimmt gezeidnet, 
der Umfturg ded jitdifthen Staates darin pragmatifd erwogen und durch diefen 
hiftorifchen Sehlirffel jede Haupt-Schwiertgtett der Auslegung befeitiget wird.— 
Koheleth, das Collectiyum der DOavidifthen Monige in Serufalem, ein pHifto- 
rifthes Lehrgedidht itber den Umfturz des jiidifden Staates, yon D, Gottlieb 
Philipp Chriftian RKatfer. Erlangen, 1828, p. v. 

* Wir Lernen vielmehy hier eine noch unbefannte Dichtungsart ves Orients 
fennen, ein allegorifeh-hiftorifthes Lehrgedicht, welches verfihletert und collec 


—ay 
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gives us occasionally really important solutions of the secret history of 
the Jewish kings, ¢.g., the conduct of Josiah towards the Egyptian king 
Necho. Moreover, through this key we also gain something in a dogmatic 
point of view, inasmuch as every stumbling-block disappears, and the author 
of Coheleth appears throughout consistently to attack unbelief and luxury ; 
some of his remarks being ironical and satirical, as is evident from his calling 
the poem a satire in xii. 11. 


Kaiser divides the book into sixteen sections — 


Sec. 1. Contains the prologue : . .  chap.i. 1-11 
2. The life of Solomon : ; : 3S etal 
3. Contains the complaint about Solomon’s successors, 
Jeroboam, king of Israel, and Rehoboam and 


Abijam, kings of Judah : . . i. 12-26 
4. The life of King Asa : : ; - iii. 1-15 
5. The life of Jehoshaphat. . : . iii. 16-22 
6. The life of Jehoram : ‘ : . iv. 1-6 
7. King Ahaziah and Queen Athaliah . oy AV 2 
8. Kings Joash and Amaziah . : ; . iv. 13-16 
9. The life of Uzziah . Na é lV. Liv, 19 
10. Contrast between Jotham and Ahaz, to the advan- 
tage of the former ; : : SS lot 
11. Hezekiah, Manasseh, and Ammon . 4 . vite = 14 


12. Reflections on Josiah : , » vii. 15 - viii. 13 
13. Gives the collective expression of the assembly 
with regard to the above-named sovereigns, 


especially with regard to Josiah and his succes- 


sors, as well as the end of Jehoahaz : evil le 1x, 10 
14. The life and end of Jehoiakim ‘ : ee eg bs XA: 
15. Reign of Jehoiachin and Zedekiah . : po Aiea 
16. Conclusion . : : y : . Xi. 9-xii. 14 


The following specimen of Kaiser’s interpretation of chap. iii. 
16 —iv. 12, comprising the lives of three kings, will shew how 
he overcame the most difficult portion of this book : — 


tivifth den Geift des hiftorifthen Pragmatismus der Hebraer und Suden con- 
centrirt, und hie und da tirklich wichtige auffipliiffe iiber die geheime Gefchichte 
der fiidifthen Kinige erthetlt, 3.E. ther das Benehmen des Sofia gegen ben 
egnpptifthen Konig Neco. Dogmatifd) fallt durch den hiftorifden Sehliiffel auch 
aller Unftof weg und der Verfaffer des Koheleths bletbt fich in der moralifthen 
Hefampfung des Unglaubens und des Lurus durch und durch gtetd ; manche 
feiner Weufferungen find Sronie und Perfiflage, wie er denn felbft fein Gedteht 
RK. rti. 11 ein Sypottgedicht nennt. Pp. xiii., xiv. 
2D 
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Tur Lire of JEHOSHAPHAT, chap. ili. 16-22. 


iii. 16. And, moreover, I saw, &c.—viy is primarily the infinitive, and 
means in returning, turning back, moreover. It is here equivalent to nD, 
I turned, I became a successor, or the kingdom turned, underwent a change in 
government, vide infra, iv. 1, and the explanation thereupon. Jehoshaphat 
succeeded Asa in Judah. 

Under the sun, i.e., in a kingdom; here it means in the dominion of the 
ten tribes, or of Israel, as Jehoshaphat lived at the time when Ahab was 
king over Israel. Jezebel, Ahab’s idolatrous wife from Sidon, wrote false 
letters in the name of Ahab, and got unprincipled boys, who gave false 
witness against Naboth, that he blasphemed God and the king. Whereupon 
Naboth was stoned, and Ahab confiscated his vineyard (1 Kings xvi. 29, &., 
xxi.) Then Elijah prophesied of Ahab: “In the place where dogs licked 
the blood of Naboth, shall dogs lick thy blood, even thine ;” and of Jezebel: 
“The dogs shall eat Jezebel by the wall of Jezreel.” Both these were 
fulfilled. Jehoshaphat lived to see the tragical end of Ahab, and took part 
in the war which the latter waged against the Syrians, and in which he 
perished, and Jehoshaphat escaped with great difficulty. Immediately after 
this war, in which Ahab received the reward of unrighteous judgment and 
of unjust possessions, Jehoshaphat set up righteous judgment and judges 
in Israel, and said to the judges, “‘ Take heed what ye do, for ye judge not 
for man, but for the Lord” (2 Chron. xix. 1-6). 

17. God shall judge, éc. — This refers to the name Jehoshaphat, oDwim, 
which signifies Jehovah judges. His name itself may also have reminded 
him of his duty to institute righteous judgment. NomEN ET OMEN HABUIT. 
Dw, there, i.¢., in the place of judgment. There is no necessity, with 
Houbigant and Doderlein, to alter the reading. 

18. I said in my heart, éc.— Are the sons of men (the rulers) beasts to 
themselves? do they make themselves beasts? The corpse of Jezebel, 
which was thrown down from the window and eaten by the dogs, became a 
7723, carcase, a beast, though she was the daughter of a king (2 Kings ix. 34). 
According to verse 37 of the same chapter, her carcase became “ as dung 
upon the face of the field in the portion of Jezreel,” referring to yx, which 
signifies no dung. Isaiah speaks with fearful earnestness of this circum- 
stance (v. 23-25), and probably Ps. xlix., in which the word p72 is used 
of man (ver. 14), was composed on this event. Comp. also ver. 5; Ezra, 
viii. 29; Sirach xl. 3-8. The forty-ninth Psalm was copied for the sons of 
Korah; and at the time of Jehoshaphat they sang songs, according to 
2 Chron. xx. 19. The eighty-fifth Psalm, too, was composed with reference 
to Jehoshaphat’s upholding justice ; comp. ver. 11-14. 

19. PS MI Po OWT win has rightly been rendered by Van der Palm, 
neque de homine plus reliquum est (erat), quam de bestia. It refers to the fact, 
that of the body of Jezebel, only the skull, hands, and feet were left. This 
historical reference does away with the dispute, whether the author could 
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have uttered in vexation anything which is dogmatically not true. He has 
simply narrated a historical event. In verses 21 and 22, however, he 
speaks ironically, in the name of a collective king, whose principles were 
not firm. ‘ 

20, All go to one place. — Here, too, many have thought that it is asserted 
that everything is of dust, whereas it still refers to the history of Ahab and 
Jezebel, to which allusion is also made in Isa. v. 23-25, “ which justify the 
wicked . . . . and their blossom shall goupas dust . . . . their 
carcases are as dung in the midst of the streets.” In this sense the word 
dust also occurs in the sequel, chap. xii. 7 (i.¢., as the extinction of the royal 
dignity); compare also 1 Kings xxi. 2], where the destruction of Ahab is 
spoken of. : 

21. Who knoweth.—Some have endeavoured to find epicurean sentiments 
in this verse, whereas the very reverse is what he taught The sense is: I 
(collective-king, not the author of this book) thought it sometimes uncertain, 
especially at this awful event, whether the spirit of man goes upwards (i. e., 
to God), and has an advantage over the spirit of beasts. The author him- 
self says the very reverse, in xii. 7. 

22. Wherefore I perceive.— Therefore I thought that sensual pleasure is 
good, because no one could know what shall be after this life. This is 
again ironically spoken, respecting the unbelief of leaders who are the 
source of luxury. 


Tse Lire or JEHoRAM, chap. iv. 1-6. 


Chap. iv. 1. And I turned, —’n2®) means, my dominion got another ruler 
(comp. 1 Kings ii. 15), the kingdom has changed hands (1 Chron. xi. 
14, 23; and supra, ii. 20). Commentators incorrectly render it adverbially, 
i.e., I considered again, &c. 

Oppression, éc.—Jehoram commenced his reign by killing his six brothers, 
to whom their father Jehoshaphat had given fortified cities, 2 Chron. xxi. 1, 
&e.; 2 Kings, viii. 16, &c. 

2. And I praised, de. —20 is a verbal adjective, construed with y, and 
denotes esteemed happier; the Sept. exnera, better Symmachus tuaxapioa. 
Thus Creesus exclaimed upon the stake, in the words of Solomon, ‘“‘ No one 
is to be esteemed happy before his death!” Plut. vit. Sol. 

4, Again I considered. — nx, jealousy, is fear for the rule of his brothers. 

5. The fool (023) Jehoram also served idols. Besides, he was a fool 
because he entangled his own hands, that is, did not unite himself with his 
brethren. Comp. 737 iii. 5- 

He ate his own flesh, that is, executed his own brothers. Compare Judges 
ix. 2, where a brother is called the flesh (v3) of his brother; and also the 
phrase, to eat the flesh of a people, Micah iii. 3. Relations by blood are 
called in Scripture the same flesh, because of their kindred stock. 

6. Beiter a handful, éc. — Jehoram had nothing but travail and vexation 
of spirit and conscience by his bad earthly gain. The Edomites and Libnah 
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revolted against him; the Philistines and the Bedouin Arabs took away all 
his substance, his wives, and his sons, except Ahaziah; and he died of a 
loathsome and sore disease in his bowels, probably dysentery, and was not 
buried in the sepulchre of the kings. 


Kina AwAzIAH AND QuEEN ATHALIAH, chap. iv. 7-12. 


7. And I turned, éc.— A new vanity! a new misfortune in the kingdom! 

8. There is one, éc. (28 Px) 7). — Ahaziah was the only remaining son 
of Jehoram ; Jehu raised himself to the throne of Israel, and not only killed 
the King of Israel, but Ahaziah, also, who reigned only one year; and we 
are told, in 2 Chron. xxii. 9, that none of the house of Ahaziah could again 
become king; comp. 2 Kings viii. 25. 

He hath neither son nor brother (19 pS TM) 72 D3). — Athaliah, the mother of 
Abaziah, destroyed all the seed-royal which remained in Judah ; no son, no 
brother of Ahaziah could immediately succeed him; his mother, Athaliah, 
undertook the government. However, a son of Ahaziah, twelve years old, 
was secretly obtained. But Ahaziah had no advantage from his restlessness, 
wherewith he betook himself to the covenant with Israel, and the war with 
the Syrians. 

9. Two are better than one.—'To preserve the royal family, a covenant 
was made in the meantime. Jehoiada, the high priest, took Jehoshabeath, 
the sister of King Ahaziah, to wife; the same hid the child Joash, and 
her husband made a covenant with—1. The captains; 2. The Levites 
aud priests, as well as the guards; 3. The heads of the families. After 
the ambitious woman, Athaliah, had reigned six years, the plan to put 
Joash upon the throne was carried out. ‘The high priest received for it “a 
good reward” throughout his life; he was already ninety years old when he 
carried out this plan, and reached the age of a hundred and thirty years, 
and, out of gratitude, was buried among the kings (2 Chron. xxiv. 15, 16). 

10. For if they fall, éde.— OZ, to raise up, is also used in the sense of 
preserving, a ruler or generation (2 Sam. vii. 12). i”) must be taken for 
x), and when; comp. 8 Codd. Kenn. and Buxtorf, Lex. Chald. Talm. et 
Rabb., and infra, vi. 6 ; in this case the 7 in 77N9 will appear more appro- 
priate, 2.¢., but if it should happen that the solitary one falls. 

11. Again, if two lie together.— This refers to the marriage of the aged 
Jehoiada with the king’s sister. Commentators, not knowing this historical 
sense, and in keeping with their finding general lessons throughout this 
book, regard this as a commendation of married life, with which, however, 
the following proverb does not at all agree. 

12. And if one prevail. — A third portion of those who committed perjury 
posted themselves in the Temple, another third beset the royal palace, and 
another stood at the gate; and the people were only allowed to be in the outer 
courts. Joash, who was hid in the Temple, was anointed; Athaliah, the 
idolatrous Israelitish princess, was slain; and the prince was led to the 
palace and to the throne amidst the rejoicings of the people (2 Chron. xxiii. 
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2 Kings xi.) The throne was preserved for the rightful sovereign by the 
efforts of the high priest; but never did a high priest seat himself upon the 
throne in the time of the kings. 


Notwithstanding the ingenuity and learning displayed by 
Kaiser, we do not think that he has ever succeeded in inducing 
any one to adopt his theory. 

1826.— After tracing these ingenious conceits, it is cheering 
to come to Ewald, whose fow pages on Coheleth, subjoined to 
his work on the Song of Solomon, contain more critical acumen, 
and a clearer view of the true design of this book, than many a 
bulky volume noticed in this sketch. He says *t— 


The author, who is utterly unknown to us, was a pious Israelite — as is 
evident from traces in this book—whose heart was greatly touched with 
the sufferings of his brethren, and who felt himself compelled to impart 
unto them his well-meant written counsel under these oppressions. But he 
had no practice in writing, and it seems as if this book was his first 
production, the style being so little developed and compressed, and there 
being so little connection in the flow of his thoughts. The words are never 
strictly measured; the author frequently expresses himself too strongly, in 
the heat of his discourse ; he frequently does not carry through his thought, 
and only hints at what is in his mind, and thus continually struggles with 
his thoughts and words. Hence the first and greatest obscurity, which, 
however, disappears when we become thoroughly acquainted with the mind 
of the venerated author. The author lived after the exile (I suppose about 


' Der uns vollig unbefannte Verfaffer war, nach den Spuren feines Buchs 
gu fchlicfen, ein frommer Sfraelit, deffen Herz bet den Leiden feiner Mitbritder 
bewegt ward und der thnen fchrifilich fetnen wohlmeinenden Rath fiir die Drangfale 
der Gegenwart mitzutheilen fich gedrungen firhlte.  Wber im Sehretben war er 
wenig geiibt; faft frheint er diefe Schrift guerft gefehrteben gu haben: fo wentg 
gebildet und gedrangt ift die Sprache und fo menig gufammenhangend der Flus 
per Gedanfen. Die Worte find nie fireng abgemeffen; oft driict der Verfaffer 
eine Senten; im Feuer der Mede zu ftaré aus, oft filhrt er den Gedanfen nicht 
vollftandtg burch und deutet nur an, was in fetnem Snnern tft; und fo fimpft 
er beftandig mit feinen Gedanfen und Worten. Daher die erfte und grofite 
Dunkelbeit, die fich indef hebt, wenn man fich mit dem Geifte des ehriwiirdigen 
Verfaffers ganz vertraut gemacht hat. Und diefer BVerfaffer tebte nad) bemt 
Exit (Mach meiner Vermuthung etwa 100 Sahr yon WAlerander), in einer 
fummervollen, Geift und Korper niederdriidenden Zeit, unter der Tyrannet 
iibermitthtger Herrfcher, umgeben yon Vergsweifelnden und Srrenden. 

Unter folchen Umftanden lebte dev fromme BVerfaffer. Er wollte das Ungluct 
wenn nicht heben, doch Lindern, indem er feinen Mitbriidern heilfame Vor- 
fichtsregeln fitr die gegenwartige Schrecensgeit bietet. Er rath gur Geduld 
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a hundred years before Alexander), in a time of mental and bodily oppres- 
sion, under the tyranny of overbearing rulers, and was surrounded by 
desponding and erring people. He was therefore anxious, if not to remove, 
at least to mitigate their misfortunes, by offering salutary precautions to his 
brethren for those fearful times. He recommends them patience and endurance, 
caution and wisdom; he denounces rebellion and the expression of too liberal 
sentiments ; but, above all, he directs his readers to a sincere fear of God, and 
to the thought that God will one day judge everything, and rectify that which 
is perplexing here upon earth; he finally advises them not to despond over 
their misfortunes, but to enjoy life with a cheerful heart and gratitude to 
God, before old age approaches with all its infirmities. 


1827.— Henzius maintains that’ the sacred writer shews in this 
book that course which weak man, who is unable to see through 
the intricacies of human life, ought to pursue, that he may be 
happy, in the midst of so much inconstancy and vanity as are 
attached to all things. Being persuaded that God is supreme 
ruler of the world, and that he provides with supreme wisdom for 
the affairs of man, and hoping for the immortality of the soul, he 
submits that we should enjoy and endure, with a pious resolution, 
whatever blessings and evils this present life brings with it, as 
ordained by God ; and that we should endeavour, with every 
effort, to keep the laws of God in our various conditions of life. 


und gum WAusharven, zur Vorficht und Mugheit; er tadelt die Empsrung und 
au freten Meden; Hor allem aber lettet ev feine Lefer gu einer echten Furdht 
Gottes und zu dem Gedanfen, daf Gott einft alles rvichten und das auf Erden 
Ungleiche ebnen werde; er entpfiehlt endlich, fich der zu grofen Befiimmernif 
ither das gegenwartige Unglic gu entfchlagen, und Lieber die Zeit des Lebens, 
bepor das hohe Wlter mit fetnen Sahwachen fomme, froh und mit Dank gegen 
Gott gu geniefen. —DQas Hohelted Galomo’s iiberfest mit Cinleitung, Anmer- 
fungen nnd einem Anhang tiber den Prediger yon Or. Georg Heinrich Auguft 
Ewald, pp. 152, 158, 154. Gottingen, 1826. 

1 Agit auctor in hoe libro de ratione, quam homo debilis, qui vite humane 
implicitas difficultates clare perspicere minime possit, sequi debeat, ut in omnium 
rerum tanta inconstantia atque vanitate felix evadat. Persuasum sibi habens 
Deum O. M. summum esse mundi rectorem summaque sapientia humanis sobaly 
providere, anime vero immortalitatem sperans tantum et verisimilem potius 
ducens quam certam in hanc abit sententiam; pia mente fruenda esse atque 
toleranda que preesens vita afferat bona et mala, tanquam a Deo immissa, sum- 
meque contendendum, ut in omnibus vite conditionibus leges divine abiee: 
ventur. — Progr. quo libri Ecclesiaste argumenti brevis adumbratio continetur. 
Dorpat., 1827. 
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1830.— According to Rosenmiiller,' the design of the book is 
to propound the sovereign good, which consists in enjoying the 
present life with a tranquil mind, and in leading a virtuous and 
pious life, so as to please God. Like many others, he divides 
the book into two parts; the first part (i. 2—iv. 6) depicts the 
vanity of all earthly things, and the second (iv. 7 —xii. 7) 
shews what man ought to do by this vanity, to which is added an 
epilogue (xii. 8-14), giving a summary of the whole doctrine. 

1831. — Késter submits that this book is* an oriental lecture 
to young men on that which is permanent in the vanity of earthly 
things. 

He divides the book into four sections, with a prologue and 
epilogue : — 


ProtocvE (chap. i. 2-11).— Looking at the general vanity of earthly 
things, the question arises, What abiding thing has man? (ver. 2, 8) since 
generations come and go like the sun, wind, and rivers (4-7), and nothing 
really new takes place upon the earth (8 - 11). 

Srction I. (chap. i. 12-iii. 22) treats upon the question, What is best, 
considering the vanity of that which is earthly? Or, What is absolute good? 

Section II. (iv. 1-vi. 12).— Which is the better of two opposite 
things? Or, What is relative good? 

Srcrion III. (vii. 1-ix. 16). — The true wisdom of life in general. 

Secrion IV. (ix. 17 -xii. 8).—'lhe true wisdom of life in the particular 
conditions of life. 


1 Tum vero docet, summum bonum homini in eo ponendum esse, cum ut vita 
presente animo tranquilo suaque sorte contento fruatur, tum, ut pietati et virtuti 
studeat, quo propitium sibi reddat summum numem. 

Ecclesiast liber duabus potissumum partibus absolvitur, quarum prior (cap. 
i.-iv. 16) in demonstranda yanitate rerum mundanarum et humane inprimis 
vitee versatur, atque pleraque que homines moliuntur studia inania et fluxa esse 
ostendit; posterior (cap. iv. 17-xii. 7) quidnam hominibus in hac vita inprimis 
spectandum studendumque sit docet, regulasques vite recte instituends vitio- 
rumque cavendorum ex vite humane observatione tradit. Additur Epilogus 
(cap. xii. 8-14) qui et hujus libri usum commendat, et omnis in illo tradite 
doctrines summam brevi complectitur.— Ern. Frid. Car. Rosenmilleri Scholia 
in Vetus Testamentum, Partis non, volumen secundum. Lipsie, 1830, 
pp. 9. 10. 18. 

2 Gine morgenlindifthe Rede an die Sugend, ther das Bleibende in der 
Nichtigkeit der ixdifthen Dinge.—Das Buch Hiob und der Prediger Galomo’s 
yon Dr. Friedrich Burchard Kofter.  SGehleswig, 1831, p. 116. 
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Ertocuz (xii. 9-14). — The strivings of the Preacher to compile syste- 
matically wise maxims both for himself and others (9-11). The young man 
is therefore to follow these maxims only, and learn their main import 
(12-14). 


1836.— According to Knobel,’ the design of Coheleth is to 
shew the nothingness of human life and efforts, and to impart and 
inculcate directions relative to tt He divides the book into 
two parts, one partial, and the other theoretical ; and, with the 
caution that we must not be too strict in tracing a logical 
sequence and plan, as the author was not very particular about 
it, he gives the following analysis of its contents : — 


Parr I. THEorETICAL (i. 2-iv. 16).— Coheleth begins with the theme 
of the whole book, that all is vanity (i. 2), and then proposes the question, 
What is the value of human efforts (3)? But, instead of giving a direct 
answer, he describes the permanent, fixed, unchangeable, and ever-returning 
course of things, to shew that the efforts of man to affect the course of 
things ordered and governed from above are ineffectual and vain (4-11). 
He also expresses this view about things generally (14), and illustrates it 
by two examples from his own experience, viz., striving after wisdom 
(12-18), and exertion for pleasure, pronouncing both these kinds of human 
efforts vain, because they cannot secure lasting good (chap. ii.) Whereupon 
he explains himself further about the cause of this state of things: all 
efforts are vain, because man is dependent upon time and circumstances, 
which God has powerfully and unalterably ordered in a fixed course 
(iit. 1-15). But perhaps moral and immoral efforts may have a certain 
effect, and therefore they are not altogether vain, and if the effect is not in 
this world, perhaps in that which is to come? This, however, is doubtful 
(iii. 16 -iv.3), The main principle deduced from this fruitlessnes of human 
efforts, thus established and traced to its origin, is, that we are not to be too 
zealous in our efforts, nor be guilty of the contrary (4-12), since even our 
best exertions are temporary in their result, and are soon forgotten, which 
shews their vanity (iv. 13 - 16). 

Part IL. is Pracrican (iv. 17-xii. 7), and shews how the conduct of 
man ought to be regulated according to the above theory of life. It opens 
with directions about the practice of religion, visiting the temple, sacrifice, 
prayer, vows (iv. 17-v. 6). To this are joined directions about gain, 


TDemnach wollte Koheleth dte Nichtigkeit des menfihlichen Lebens und Strebens 
nachweifen und eine darauf begitgliche Lebens-anweifung ertheifen und eine 


fcharfen.—Commentar itber das Buch Koheleth von Auguft Knobel. Leipzig, 
1836, p. 39. 
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enjoyment of earthly goods; he then speaks of covetousness and avarice ; 
the advantage and disadvantage of earthly goods; the misfortunes which 
come upon man in consequence of wealth, wherewith he has not even been 
satisfied, or of which he can take away nothing when he dies, &c., &c. In 
short, earthly goods are the theme (v. 7-vi. 12). Hereupon follow 
directions about true wisdom and morality, contrasting therewith their 
opposites; moderate zeal, patience, contentment, and a conduct void of any 
impropriety whatsoever, are recommended ; whilst sensual enjoyment, 
revelry, impatience, discontentment, and every sort of improper dealing, 
are repudiated. And lastly, he shews where immorality mostly abounds 
(vii. 1-29). To this are joined further directions about political conduct; 
every enterprise against the ruler is censured, because, if he is bad, he will 
be punished from above (viii. 1-15). Coheleth adheres for the present 
to the last thought, and treats, in a digression, upon the incomprehensible 
and unchangeable government of God, who lets the same thing happen to 
all men alike, so that no human efforts have those results which are 
calculated upon and expected (viii. 16-x. 8). Whereupon he returns to 
rulers, gives his opinion of them and their dealings, and proposes rules by 
which to regulate our conduct towards them (x. 4-20). The last practical 
directions are about benevolence, which is recommended (xi. 1-6). Having 
thus given us rules for all the exigencies of life, Coheleth inculcates once 
more very impressively the main principle, that we are cheerfully to enjoy life, 
but not without the fear of God (xi. 7—xii. 7), and repeats his theme (8). 


Knobel’s commentary is one of the most elaborate and 
thorough productions on Coheleth. 

1837.— In his translation of Coheleth, Ewald had now an 
opportunity of developing somewhat more fully the opinion 
about the origin and design of this book, which he briefly had 
propounded in the appendix to the Song of Songs eleven years 
before, already noticed, p. 205. The object of Coheleth, according 
to him,’ @s to admit cordially all that is true about the condition of 
his own times, and the limitedness of man generally, be it ever so 
bitter or sad ; and also to discover that which is good, furthering, 
imperishable, as well as acceptable to the will of God, in the midst 


1 Die Aufgabe war, alles Wabhre tiber den Zuftand fener Zeit und die 
Hefranttheit des Menfchen tiberhaupt, und ware es auch noch fo bitter und 
fehiene e8 noch fo traurig, ganz der Wahrheit nach gugebend, dennoch dag mitten 
int ixdifthen Weehfel, Unverlierbare fo wie dem guttlichen Willen Angemeffene 
gu erforfthen und als dag Wahre Gut des menfihliden Lebens Ear gu begeich- 
nen. —GSpritche Salomo’s, Kohelet von Heinrich Ewald,  Géttingen, 1837, 
p. 183. 
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of earthly changeableness, instability, and suffering, and set wt 
clearly before us as the real good of human life. He says — 


As a new truth is here to be established in opposition to so many vain 
views and efforts, Coheleth is introduced as seeking and discovering the 
permanent good for man. He advances certain truths respecting the 
relation of things to God, and then compares therewith the different views 
and efforts of men, and finds much that is vain and empty. Though he 
tries and investigates all things, turning indefatigably to every side of the 
examination and perception, he does not the less strictly observe the great 
deficiencies and faults of his own times, and causes the voice of dissatisfaction 
and despair loudly to be heard about them. But, dissatisfied therewith, and 
seeking above all to impart peace and consolation, he quickly changes from 
an observing inquirer into an instructing and counseling senior friend, and 
to our great surprise advances the most beautiful maxims about caution 
and patience, fidelity and thoughtful industry. Not perfectly satisfied and 
satisfying, however, even with these detached wise maxims and admonitions, 
he at last concludes, from his observations, experiments, and researches, 
that there is no other lasting good for man than serene joy in God, 
comprising as it does everything else. 


Ewald, like Koster, divides the book into four parts, or 
discourses — | 


Discourse I. (i. 2-ii. 26).— The speaker starts here simply with the 
vanity of all worldly things, and glances at the historical experience of 
Solomon. ‘This is the most sad and melancholy portion of the whole work. 

Discourse II. (iii. 1- vi. 9).— Here, too, he starts with the order of 
worldly things, and establishes the main theme from the disturbances in the 
then world, and begins already to intersperse it with soothing maxims. 

Discourse III. (vi. 10-viii. 15).— He also establishes the main theme, 
from the inability of wisdom to solve the problems of life. 

Discourse IV. (viii. 16-xii. 8).—The main theme is now completely 
finished, amidst references to the frequently despised wisdom, whereupon 
follows immediately the undisturbed admonition to lay hold of this as the 
demonstrated supreme and lasting good. 

A Postscript (xii. 9-14) gives some explanations about the author and 
the book. 


Ewald’s masterly translation and analysis of this book are 
accompanied by a few meagre and comparatively unimportant 
notes. 

1838. — A very elaborate article on “ The Philosophy of 
Kcclesiastes,” appeared in the American Biblical Repository for 
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1838, by Dr. Isaac Nordheimer, the well-known author of the 
critical grammar of the Hebrew language. He entertains a 
similar view of the book to that of Piscator (vide supra, p. 123), 
viz., that its design is to ascertain and exhibit the obligations of 
man to himself, to his fellow-man, and to God.! The Hebrew 
grammarian thus philosophises upon the object of the book : — 


When the mind, intent on investigating all the relations of life, goes 
onwards in its activity, without first examining into and ascertaining its 
own powers, in order thereby to regulate its demands and decisions, it is 
liable to fall into a scepticism whose effects on practical life are exceedingly 
hurtful. Thus, the man who kas resolved to subject life to a rigid scrutiny ; 
to ascertain with precision the obligations of man to himself, to his fellow- 
man, and to God; and to institute a minute inquiry into his future fate, 
with the view of adjusting his life and actions accordingly, may easily, in 
forming his conclusions, strike into a wrong path, which, instead of 
conducting him to the haven of contentment, may lead to his eternal 
destruction: unless he first resolves to ascertain the extent of the powers 
of his mind, that he may know what, as man, he may expect to attain, and 
then set bounds to his endeavours by selecting some definite object of 
pursuit. For, by entering thus unprepared on his examination of nature 
and life, whenever he met with the reverse of that which he had hoped to 
find true, or whenever he came to the knowledge of the many unaccountable 
contradictions and apparently inexplicable enigmas which exist in nature, 
in the fate of man, and in the relations of man-to his Creator, he would 
either be induced to regard the world as a vale of misery, and consequently 
drag out his useless life in hopeless discontent ; or, disheartened by the 
constantly recurring obstacles to his progress presented by the revolving 
course of events, he would deny the existence of everything exalted in 
nature, and thus degrade himself to a level with the brutes. To set bounds 
to this sinful endeavour, and to warn mankind of the danger attendant 
upon it, appear to have been the principal aim of the author of this book. 
Jn order to execute his arduous undertaking in the most effectual manner 
possible, he adopted, and with great propriety, the Socratic, or sceptical 
method of induction. The main feature of this method consists in a 
suspension of-the final decision until the truth has been rendered perfectly 
evident, and the writer has it in his power to make assertions that shall be 
incontrovertible; hence it is the most perfect mode of attaining absolute 
certainty that can be conceived. In this manner it is that the author of 
Ecclesiastes institutes his examination into the powers of the human mind, 
which he carries to such fearful lengths that reason itself threatens to totter 
from its throne. All this is done in order to test its strength, and to bound 


1 Biblical Repository, vol. xii., 1838, p. 197, seq. 
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‘its sphere of action accordingly, to the end that it may not run in danger, 
from the impossibility of comprehending the highest phenomena in nature, 
of introducing into practical life the errors which are the result of such 
imperfect conceptions. And at last he arrives at the conclusion, that as 
reason can know itself in the form of human reason alone, it is utterly 
unable to penetrate the ultimate designs of the Deity, or even all the secrets 
of his works in nature, viz., that it can never succeed in discovering all the 
hidden powers which are constantly at work in the world; and that, 
consequently, man has no right to complain of the apparent contradictions 
he meets with, much less to suffer himself to be led by them into error? 


Nordheimer intended this article to be an introduction to a 
new translation of Ecclesiastes, which, however, was never 
published. 

1840.— More simple than the last-mentioned article, and 
more to the point, is the view which Steudel propounded, in the 
fourth supplement to his Preelections on the Theology of the 
Old Testament. He says *— 


The design of the book is to shew that everything earthly is unstable and 
uncertain, and that we can therefore find no satisfaction in anything, or in 
any exertion which is exclusively regarded as the end of life; that nothing 
earthly will shew to us the Supreme Ruler of all, as such, distributing the 
blessings of life according to a fixed-_plan perceptible to the human eye, so 
that man might thereby be guided what to do and what to leave, in order 
to secure something that is satisfactory and enduring; that no striving 
after earthly good or enjoyment, the accomplishment of great works, or the 
acquisition of a good name, will lead him to that end; and that the rule for 


——- § Der Zwe des Buchs iff nach der gegebenen Snhaltsitherfidht dtefer. Cs 

foll gegzetgt werden: alles Srdifche tft unftet und unftcher; eben darum fann 
in Nidts, in fetnem Streben, das ausihltePlic als Lebenssiel feftgchalten witrde, 
Hefriedigung gefunden werden. Durchaus nidts Srdifches ift, was uns den 
hochften Lenfer aller Dinge als einen folchen nachwiefe, der nach feftem, dem 
Menfehen erfennbaren Plane ves Lebens Glick vertheilt, fo va ver Menfdh) 
hiernach fein Thun und Laffen einrichten Edunte, um etwas Befriedigendes und 
Standhaltendes fitr fich gu gewinnen. Nicht Ningen nach irdifhem Gut und 
Genus, nicht Ringen nach dem Suftandebringen groper Werke, nicht Ringen 
nach gutem Namen fithrt ihn gum Btele; es hat wohl fedes feinen Werth, und 
wer dag eine oder Das andere befift, tft fe nad) deffen innerem Werthe mehr 
oder minder beffer daran, als der, welther es entbehrt. Uber theils findet er 
doch nicht das Vollfommene darin; thetls mag ein Andever, der nicht fo angfilich 
darnach tractet, es auch davon tragen; thetls endlid) fann es thm aud) unter 
den Handen entfwinden, und den gebhofften Erfolg nicht fitr thn haben, Go 
ergibt fic) als Regel fiir das Erdenleben, yu geniefen, -- doch) vorwurfsfret ful 
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our earthly life is to enjoy, without contracting any blame, what God gives us 
to enjoy; to be active in the sphere of activity which God indicates, till enjoy- 
ment and activity gradually diminish by themselves, and terminate with 
death ; that we are to look forward to a future judgment, where good and evil 
will be rewarded and punished, and regulate our conduct here accordingly. 


1844. — De Wette’s matured view of Coheleth is given in 
his last edition of the historical and critical introduction to the 
Old Testament. The doctrine of wisdom, he says, which 
Coheleth here propounds, is the nothingness and uselessness of all 
things, and the reality of enjoyment alone. 

The following is his analysis of the contents of the book : — 


The main theme is, Adi is vain and fruitless » chap. i. 2,3 
Reasons for it — 
1. The aimless course of things ; : = ed uD 
2. The vanity of striving after wisdom : - 112-18 


3. The vanity of earthly enjoyment, and all the efforts 

to have it in connection with wisdom, although 

the gratification of desire has the highest value — ii. 1-26 
4, The transitoriness and changeableness of all things, 

whereby gratification is again commended as 

the best thing . : F : - ti. 1-15 
5. The prevalence of injustice and violence among 

men, since, without a future retribution, the end 

of man is like that of the beast; for this reason 

death is more to be desired than life, which, 


however, is to be enjoyed cheerfully ; Y Tine 16 iv. 3 
6. The vain efforts and strivings of men, commenda- 
tion of quietness, and society. A . iv. 4-12 


geniefen, was Gott zum Genuffe darbietet, und thatig gu feyn, wie Gott den 
Kreis der Thatigfeit zuweift, bis Genus und Thatigkett ftch mehr und mehr 
yon felbft serbietet, und durch den Tod fich fchlieft.  Uebrigens darf und foll 
hier der Bli¢ auf ein Leben der Vergeltung gerichtet bleiben, wo Gott als den 
Gerechten fich rechtfertigen wird, auf welchen defwegen unfer ganged Thun und 
Laffen ftets gerichtet feyn muf,— Mithin enrpfiehlt das Buch in Bezug auf die 
Gegenwart die Kunft, mit weifer efignation das Leben als ein dem Weehfel 
unterworfenes mit feinen Freunden und Leiden hingunehmen und nach Kraften 
gn befruchten, die Vergeltung aber der Zufunft anheimuftellen, dibrigens fo zu 
{eben daf man ihrer nicht mit Furcdht gedenfen mife. — Vorlefungen iiber dte 
Theologie des Alten Teftamentes yon Dr. Soh. Chriftian Fried. Steudel, 
Kerlin, 1640, Beilage iv., pp. 524, 525. 

1 Lehrbuch der hiftorifth-fritifhen Einlettung in das Alte Teftament. Berlin, 
1852, § 283, 
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7. The vanity of royal dignity ; . chap. iv. 13-16 
Desultory maxims: Respecting the worship of God iv. 17 -v. 6 
And respecting injustice 3a ins 
8. The vanity of striving after riches, and of avarice ; 
commendation of enjoying life . : v. 9-vi. 9 
Submission to one’s fate, considering the vanity oe 
things. ‘ ; . vi. 10-12 
Desultory maxims, oie of sceptical import . Vii. L-viil. 13 
9. As, for instance, the fruitlessness of striving after 
‘ wisdom (vii. 23, &c.) 
10. The unavoidableness of death (viii. 8.) 
11. The prosperity of the wicked, adversity of the pious; 
the incomprehensible government of the world . viii. 14-ix. 6 


Commendation of pleasure ix. 70 
The superiority of wisdom, whioh' ‘iuateeee. is 

frequently of no avail . : ~ ix. DS 
Desultory maxims, mostly of a sceptical GnbeNe . X.2-x1.6 
An exhortation to enjoy life before old age 

approaches : xi. 7- xii. 8 
Conclusion and summary of the bees with some 

information about Coheleth : : . xii 9-14 


This, according to De Wette, is all that Coheleth teaches; he 
gives no hope of a future emistence, and the view which he 
propounds of the present life inclines to fatalism, scepticism, 
and epicureanism, as may be seen from the following passage :— 


The doctrine of retribution on earth, elevated by no hope of a future 
state, which constitutes its religious principle, had to contend with power- 
ful doubts, which the sad experience of life afforded, and which shew them- 
selves already in Proverbs (xxiv. 19), and more plainly in the Psalms 
(xxxvili., xxiii.) Now, the more unhappy and hopeless the times became, the 
more faith and inspiration grew cold, the more powerful these doubts became, 
and thus they formed themselves at last into the view of life as propounded 
by Coheleth, which inclines to fatalism, scepticism, and epicureanism.! 


1 Die ivdifche, ourd feine Hoffnung auf das Senfetts gehobene BVergel- 
tungslehre, welche das religidfe Princip derfelben ausmachte, hatte mit miahtigen 
Zweifeln gu fampfen, welthe die ungliidlihe Erfahrung an die Hand gab, und 
die fich fchon in den Spritchwortern (xxiv. 19), deutlicher Ps. xxxvii., lxxiii, 
regen. Se unglitdlicher und troftlofer nun die Zeiten wurden, fe mehr der 
Glaube und die Begetfterung erfalteten, Defto machtiger murden fene 3rweifel ; 
und fo geftalteten fie fic) gulest gu einer Lebensanfidt, wie fie Roheleth vortragt, 
die fich gum Fatalismus, Sfepticismus und Cpifureismus hHinneigt (§ 282), 
which Steuart most grossly mistranslates: “The doctrine of retr ibution, which 
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1844, —- Undeterred by the positive declarations of De Wette 
respecting the lowering character of this book, Lisco published 
the same year the second volume of his commentary on the 
Bible, containing Ecclesiastes, in which he maintains that the 
design of Coheleth is to shew that a contented and cheerful 
enjoyment of life is the sum of human happiness upon earth, and 
that this is impossible without truly fearing God.’ 

He divides the book into eleven parts — 


Part 1. declares, All is vanity : : . chap. i. 1-11 
2. proves it from the Preacher's own experience + i. 12-ii, 26 
3. The vanity of all things recommends a cheerful 
enjoyment of life 7 iii, 1-22 
4. Further description of the vanity of eine chieg iv. 1-16 
5. Different lessons, All is vanity 3 : lve a= vide 
a. Man before God. iv. 17-v. 6. 
b. The folly of covetousness, v. 7-16. 
e. Hence cheerful enjoyment of life is best, v. 


17-19. 
d. Unhappy is the discontented rich man, vi. 
1 - vii. 1. 
6. That which is good and that which is better + Vii. 2-29 
7. The wise conduct in various relations of life Fara pth ea We 
8. The incomprehensible government of God - ix. 1-x.3 
9. Different admonitions how to conduct oneself . x. 4-xi. 6 
10. Enjoy life wisely . . . 7 - Xi. 7-xii. 8 
11. Concluding remark ‘ : : . xii. 9-14 


1845.—In 1845 appeared Mr. Preston’s translation of 
Mendelssohn’s commentary on Ecclesiastes, with additional 


constitutes the religious element of the book, has many strong doubts to contend 
with, and these his own experience of misfortunes helped to supply. 

The more unhappy the times were, and the more they led to despair, the more 
also that belief and animation grew cold, the stronger did those doubts become; 
so that they finally shaped themselves into the ordinary system of Epicureanism 
joined with Fatalism. This the author of the book professes.” Commentary on 
Ecclesiastes, p. 25. 

1 Qwed ift thm die fefte Begriindung der Anficht nud Uebergeugung: Cin 
froher, heitever Genus des Lebens tft dte Gumme des menfihlidhen Glices auf 
Erden, er tft aber ohne wahre Gottesfurcht nit miglich.—Oas Alte Teftament 
mit Erflarungen, Cinleitungen, Auffaben und Regiftern, von Friedrid Lifeo. 
B3wetter Bund. Berlin, 1844, p. 267. 


216 INTRODUCTION. 


notes by the translator: As Mr. Preston adopts the view of 
that distinguished philosopher, we refer to p. 78, &c., for the 
analysis of his exposition. Preston, however, differs from his 
“ euide” in the division of the book, inasmuch as he makes it to 
consist of seventeen sections. 


§ 1. chap. i. 2-11 § 7. chap. iv. 4-16 § 18. chap. x. 16-20 
2: i. 12-18 8. v. 1-20 14. xi, 1-6 
3. ii, 1-2 a) vi. 1 - vii. 14 15. XL 7- xu. 8 
4. il, 3-12 10. vii. 15- viii. 1 16. xii. 9-12 
5. ii. 138-26 ibs, viii. 2-ix. 12 17. xii. 18-14 
6. ili. L-iv. 8 12. ix. 13-x. 15 


Mr. Preston’s “original notes, philological and exegetical,” 
contain a great deal of valuable matter, and are very superior 
to those of Mr. Holden. 

1845.— The valuable article on Kcclesiastes, in Kitto’s 
Cyclopedia of Biblical Literature, has done more towards 
elucidating the true character of this book than any previous 
production in the English language. Though written by a 
foreigner (Hengstenberg), yet it must be looked upon as the 
first voice raised against the Salomonic authorship of Coheleth 
by an English orthodox cyclopeedia. According to Hengsten- 
berg, the book was written about the time of Malachi, when 
“the author had received the mission to treat professedly, 
and in a concentrated manner, the highly important sentence, 
Vanitas vanitatum, omniaque vanitas,’ in order to deduce 
therefrom some practical results. The practical application, 
says Hengstenberg, is placed before us in the following 
manner :” — 


What is incumbent upon man, since everything else is naught? What 
real good remains for us, after the appearance in every seeming good has 


1 nonp, the Hebrew text and a Latin version of the book of Solomon, called 
Ecclesiastes; with original notes, philological and exegetical, and a translation 
of the commentary of Mendelssohn from the Rabbinic Hebrew, é&ec., é&c., by 
Theodore Preston, M.A., Fellow of Trinity College. London, 1845, 

? A Cyclopedia of Biblical Literature, edited by John Kitto, D.D., F.S.A., vol.i., 
p. 596. 
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been desuroyed ? The answer is, Man shall not gain by cunning and 
grasping ; shall not consume himself in vain meditations, nor in a hurried 
activity ; he shall not murmur about the loss of that which is naught; he 
shall not, by means of a self-made righteousness, constrain God to grant 
him salvation ; but instead he shall fear God (xii. 13; v. 6, 7), and be 
mindful of his Creator (xii. 1); he shall do good as much as he is able 
(iii. 12; and in other passages). And all this, as it is constantly inculcated 
by the author, with a contented and grateful heart, freed from care and 
avarice ; living for the present moment, joyfully taking from the hand of 
the Lord what he offers, in a friendly manner. Man shall not be of a 
sorrowful countenance, but enjoy the gifts of God in quiet serenity. What 
would avail him all his cares and all his avarice? By them he cannot turn 
anything aside from him, or obtein anything, since everything happens as 
it shall happen. 


1846.— In America, too, the progress of Biblical criticism 
gave a new tone to the interpretation of this book. Thus 
Dr. Noyes, in the introduction to his excellent version of 
Ecclesiastes, is of opinion that Coheleth was written about three 
hundred and thirty years before the Christian era, and, like 
Hengstenberg, maintains that the main doctrine, or speculative 
view, of the author is the vanity of human things, that ts, of human 
striving, and of human fortunes and experiences ; and his most 
prominent practical precept is, that men should enjoy the present 
blessings of life as they come, without anaiety and over-strenuous 
exertions, relating to distant and future good." 

Dr. Noyes gives the following analysis of the book, consisting 
of twelve sections, to shew the correctness of his, opinion about 


its design : — 


The principal thought is first laid down, that all is vain and unprofitable 
(chap. i. 1, 2). This view the Preacher illustrates — 
1. By the wearisome, ever-recurring changes which are 
taking place, without bringing to pass anything new, 
or leading to any new result, adapted to give satis- 
faction to the mind of man . ; sen Chapsi, 417 


1 A new translation of the Proverbs, Ecclesiastes, and the Canticles, with 
Introductions and Notes, chiefly explanatory. By George R. Noyes, D.D., 
Hancock Professor of Hebrew, &c., &c., in Harvard University. Boston and 


London, 1846, p. 78. 
2F 
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2. By the dissatisfaction attending the pursuit of wisdom 
or knowledge 

3. By the unsatisfactoriness of the plawsneee of life, and 
of strivings after them, even when united with the 
pursuit of knowledge and philosophy 

4. The author then compares the pleasures of enewwieaye 
with those of sense, and recommends the tranquil 
and contented enjoyment of the blessings of life as 
the best of a vain world 

5. The vanity of human things is iittsteated oy etd 
fixed changes, periods, courses, limits, and times. 
Hence the folly of anxiety and exertion to alter the 
unalterable, and the wisdom of making the best of 
them in obedience and submission to the Divine will 

6. By man’s injustice and violence, and his resemblance to 
the brute, in respect to hardships and death. This, too, 
shews that the cheerful enjoyment of life, &c., is best 

7. By the sufferings of the oppressed, the envy towards 
the prosperous, the evils of avarice and solitude; the 
evils attendant on royalty, arising from the infirmities 
of its possessor, and the fickleness of the people 
(chap. iv.) Then follow some proverbial maxims 
respecting the worship of God (chap. v. 1-7); then 
proverbs recommending the quiet pursuit of agricul- 
ture, in preference to the agitating, avaricious pursuit 
of wealth (8-17); whereupon the advice is again 
given to enjoy with a tranquil mind the good things 
of life . 

8. The vanity of human iusnies eohintettal swith wealth 
hoarded up without being enjoyed or used (vi. 1-6), 
and with insatiable desires (7-9). Then follows an 
obscure passage, apparently intended to illustrate the 
vanity of human things 

9. Then follows a series of maxims and ae ceanae 
the guidance, support, and consolation of men in their 
passage through life, recommending righteousness 
and piety, with occasional remarks on the vanity of 
human things, such as the vanity of striving after 
wisdom, the certainty of death, &c. : 

10. Then follows a new i‘lustration of the vanity of human 
things, drawn from the prosperity of the wicked and 
the sufferings of the righteous, and the impossibility 
of comprehending the ways of Providence, closing 
again with the practical exhortation to enjoy with a 
quiet and cheerful mind the good things of life 


12-18 


ii, 1-1I 


ii. 12-26 


iii. 1-15 


iii. 16-22 


v. 18-20 


vi. 10-12 


vil. 1- viii. 13 


Vili. 14-ix. 10 
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11. A new illustration of the vanity of human life, drawn 
from the circumstances, that success does not always 
answer to a man’s strength, wisdom, or other advan- 
tages, and that wisdom, with all its benefits to the 
public, often brings but little consideration to its 
possessor. Then follow various proverbial maxims, 
shewing the advantages of wisdom and prudence, and 
the evil of rulers unfit for their station, and designed 
to regulate their conduct in private and public. 
This section closes with a recommendation of libe- 
rality to the poor, and of diligent exertion in our 
appropriate pursuits, without an over-anxious solici- 
tude respecting the issue of our labours 3 ye ix xie6 

12. The Preacher now exhorts to a cheerful enjoyment of 
life as it passes, and the putting away of care and 
sorrow, in view of that portion of life’s vanity which 
consists in the evil days of old age, and of the long 
period of darkness in prospect (xi. 7- xii. 8). Then 
follows a repetition of the chief truth which has been 
illustrated in the work, namely, the vanity of human 
things; and the final recommendation of the Preacher, 
as the conclusion of the whole matter, and the whole 
business of man, namely, “ to fear God and keep his 
commandments ” : : : : 3) Xie 14 


1847. — Germany continued to furnish us with increasingly- 
important works on Kcclesiastes. The brief commentary by 
Hitzig, contained in the seventh part of “The condensed Exege- 
tical Manual to the Old Testament,” penetrates as much into 
the design of the book, and the circumstances of the time which 
gave rise to it, as any of its more bulky predecessors. ‘The 
author, says this learned critic," was induced to write this book 
by the circumstances of his times. He wrote it not from mere 
inclination, but compelled by bitter necessity and for a practical 
end, being desirous to teach how men are to adapt themselves to life 


1 Bur Abfaffung des Buches Roheleth bewogen den Berf. die BVerhattniffe 
feiner Gegenwart. Nicht nach Willfithr, fondern unter dem Zwange bitterer 
Nothwendigfeit fihrieh er, 3u einem prattifden Zweee. Et wollte fehren, wie 
man fich iberhaupt zum Leben ftellen, wie man namentlic in einer Seit, dt 
alfe befchaffen, fich verhalten folle.—Der Prediger Salomo’s, Erflart yon 
Dr. F. Hitzig; Kurggefaftes exegetifrhes Handbuch gum Alten Teftament, 


Giebente Lieferung. Leipzig, 1847, p. 124. 
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generally, and how to act in a peculiar time like his. He divides 
the book into three parts, each consisting of four sections — 


Parr I. describes the vanity of all things, shewn in chap. i. 2-iv. 16 
Sec, 1. The vanity of all things, as well as of ee 
about it - : qianeels 
2. The vanity of wisdom oxen iteclf to secure 
happiness ; conclusion deduced therefrom = Ghel:-26 
3. That all things, and even man himself, have a 
time appointed by God . : iii..1 22 
4. That life is full of sufferings, painful saenioae. 
and disappointments. - iv. 1-16 


Parr IL. shews how we are to act under a aoe e vanity, 
being himself as yet uncertain what rule of life to 


adopt; adduces conflicting maxims . iv. 17 - viii. 17 
Sec. 5. How we are to regulate our life in the face of 
God’s order E < ; 7 ivelene 19 
6. The unhappiness of not cao enjoyments . vi. 1-12 
7. Turning the loud disapprobations against the 
sinfulness of man : - vil. 1-29 
8. The incomprehensible absence of jus ~thpian 
leads to the folly of sin vili. 1-17 


Parr III. prescribes our conduct in life more dodniele as 
the author himself had by this time arrived at more 


certain conclusions about it . i ix. 1-xii. 8 
Sec. 9. Sinee annihilation follows this vain life, v we ‘ane 
gain its cheerful side : ix. 1-10 


10. Wisdom is often of no use to the wise, but c here 

The fool makes mischief, and brings misfortune 

upon himself .. : 3 - ix. 11-x. 26 
11. How we are to act, having an feabiioe future, 

old age, and approaching death before us EP hlece-aitins! 
12. Epilogue, giving some information about the 

author, and the design of the book 3 . xu. 9-14 

Hitzig was closely followed by Moses Stuart, who has, 
however, not always understood his guide. Compare infra, 
p- 226, and especially the Commentary. 

1848. — Whilst Hitzig, with his mastery of the genius of the 
Hebrew language, has thus supplied the scholar with a help to 
the understanding of this book, Heiligstedt aimed to furnish — 
the student with a grammatical analysis of the text. As to. 


the design of Coheleth, Heiligstedt maintains a similar view to 


* 


a 
a 
; 


\ 
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that of Rosenmiiller, namely, that 7 teaches that, in the midst of 
the prevailing vanity of all things worldly and human, supreme 
happiness consists in man’s enjoying gladly and cheerfully the 
blessings and pleasures of this life ; that the power of cheerfully 
enjoying the good things of life is a gift which God imparts to 
man ; that it is not lawful for man, whilst thus enjoying the good 
things of life, to conduct himself immoderately and impiously, but 
that he should live uprightly, and be always mindful of God, the 
Supreme Judge and Creators 

1848.—Simultaneous with Heiligstedt’s commentary, appeared, 
in the Studien und Kritiken, a very masterly article on Coheleth, 
written by J. G. Vaihinger. He submits that the design of the 
Preacher is to propound the immortality of the soul, wherein alone — 
the solution of the otherwise inexplicable problems of life are 
happily to be found; and to encourage us to look forward to a 
future judgment, amid the discrepancies between the moral nature 
and fate of man.” He tells us — ' 


The book consists of four interwoven poetico-dialectic discourses, all 
treating upon the same theme, viz., the vanity of human life, as well-as the 
object and aim of it. Each discourse consists of three parts, which are 
again subdivided into strophes and half strophes; the discourses resemble 
those contained in the first part of Proverbs, and especially those found in 
the Book of Job, only that they are much more complicated in the progress 
of their ideas. 


1In omnium rerum mundanarum humanarumque vanitate’ bonum vite 
humans summum, verum et stabile nonnisi in eo constare, ut homo vite pre- 
sentis bonis et jucunditatibus lwte et hilare fruatur; vite bonis lete fruendi 
facultatem esse donum, quod Deus homini impertiatur ; tamen in illis vite bonis 
lete fruendis homini non licere immoderatum et impium se gerere, sed eum 
oportere in probitate manere et semper Dei, judicis sui summi et creatoris, 
memorem esse.— Franc. Jos. Valent. Dominic. Maureri Commentarius Gram- 
maticus Historicus Criticus in Vetus Testamentum, vol. iv., sec, i, Lipsix, 
1848, pp. Xii., Xili. 

2 Hieraus ergab fich mir als lester Gedanke des Predigers die Whfidht auf 
die Unfterblichfett des Geiftes hinguweifen, in welcher alletn dite Lifung des 
fonft unentwirrbaren Rathfels des Menfrhentebens fich glitctlicherweife findet, 
und bet dem unbefriedigenden Verhaltnif® awifthen fittliher Befchaffenhett und 
menfihlihem Schicfal auf das fenfettige Geridht Gottes gu warten, —TCheolo- 
gifhe Studten und Kritifen. 1848, pp. 443, 444. 
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Discourse I. (chap. i. 2—ii. 26) shews that by the eternal, unalterably 
fixed course of all earthly things, aud the experience of the vain and 
unsatisfactory strivings after earthly wisdom and selfish gratifications, a God- 
fearing enjoyment of life, and accepting gratefully the present good, can 
alone constitute the end of our earthly existence. 

Discourse II. (chap. iii. 1-v. 19) shews that by the experience that all 
our efforts in the world depend upon time and circumstances, and that the 
success of human labour is altogether controlled by circumstances, the 
cheerful enjoyment of life, connected with the fear of God and humility, is 
to be recommended as the highest good. 

Discourse III. (chap. vi. 1-viii. 15) shews that by the observation that 
man is frequently deprived of the enjoyment of riches, acquired through the 
favour of God, either from the fault of others or his own, we must try in 
a nobler way to procure the real and cheerful enjoyment of life, by joyfully 
using earthly blessings, following higher wisdom, and avoiding folly. 

Discourse IV. (chap. viii. 16 - xii. 8), considering the melancholy expe- 
rience of the inscrutable government of God in the distribution of human 
destinies, nothing remains to us, besides the exercise of wisdom and the fear 
of God, for the quieting of our minds, but in looking forward to a retributive 
eternity, and to an otherwise cheerless old age, cheerfully and gratefully to 
enjoy the good and the beautiful in life, especially in our youth and in the 
vigour of our manhood. 


The four discourses treat upon one main theme, namely, that 
human life and strivings are in themselves vain and unsatisfac- 
tory; prosperity and adversity, success and disappointment, 
depend entirely upon time and chance, or, in other words, upon 
the inscrutable government of God; and that the only end of 
existence would seem to be, to live a life of resignation, to enjoy 
cheerfully the good things it affords, forgetting all its evils, in 
connection with benevolence, wisdom, and the fear of God. But 
as man cannot of himself secure this, and, even if secured, it 
would in reality not be satisfactory, there must be, in spite of all 
doubt, a future judgment, where that adjustment will take place 
which is here sought in vain. 

It is to be regretted that this excellent treatise is so much 
occupied with the needless investigation of strophes and half- 
strophes. 

1848.— The strange version of Ecclesiastes by Francis 
Barham forms a lamentable contrast to these masterly produc- 
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tions on the Continent. In the preface of this translation we are 
told that the main purpose of this book appears to be to describe 
the summum bonum, or chief good, and to delineate the best form 
of character and conduct which is most conducive to joyfulness or 


happiness." 


This, Solomon represents to be inseparably connected with piety towards 
God, and philanthropy towards man. Like the divine Messiah to whom he 
refers, and who often confirmed his words, he teaches us to evidence our 
religion by our conduct. He recommends useful industry or profitable 
labour, and a cheerful, thankful, temperate enjoyment of all temporal 
blessings, which are the proper rewards of persevering rectitude. He advo- 
cates a wholesome, generous, and genial system of divine philosophy, in 
which faith and adoration are blended with wisdom and virtue, usefulness 
and charity, peace and liberty. All these are represented to us in relation 
to the immortality of man, and the future judgment of the righteous and 
the wicked ; and we are continually warned against the vanity and vexation 
of spirit by which the foolish and profligate are deceived and tormented. 
Such appears to me a true statement of certain facts, which render the 
Book of Keclesiastes a most valuable epitome of theoretical and practical 
divinity. 

The following is a specimen of this version : — 

Chap. i. 2.—In vain are vanities, 
In vain are vanities— all is vain. 
3. Some profit should man have ; 
As all have their labour, 
Which they should execute under the sun. 
4. herewith one generation advances, 
And another generation departs, 
And the earth fulfils its periods. 

Yet we are told in the preface, “ In a translation of the Holy 
Scriptures, beyond comparison with any other work, the most 
exact fidelity to the original is of SUPREME importance ; because, 
just in proportion as we deviate from the true meaning, we lose 
its peculiar, its wniqgue value, as the expression of the mind of 
the Divine Spirit.” 

Not the least striking features about this production are the 


1 The Bible Revised, Part I. The Book of Ecclesiastes, by Francis Barham. 
London, 1848, pp. iv. vii. 
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flagrant literary blunders of which Mr. Barham is guilty. 
“ Among the translators or explainers of Ecclesiastes,” he 
says, “I would especially mention the names of the J ewish 
Targumists and Cabbalists, with Philo, Maimonides . . - - 
Pilkington, &c., &c.”” A tyro in Hebrew literature must know 
that there is only one Targum on Ecclesiastes extant, and that 
Maimonides never wrote a commentary on this book. As for 
Philo, so far from having expounded it, there is not even a 
single quotation from Ecclesiastes to be found in his works. 
That Pilkington never published a commentary on it, has been 
shewn in the foot note, p. 132. We have given more space and 
prominence to Mr. Barham’s work than it deserves, because he 
published it as the first part of “ The Bible Revised,” which we 
trust he will discontinue. 

1849.— As Keil, in his continuation of Havernick’s Intro- 
duction to the Old Testament,’ adopted Vaihinger’s view, we 
must refer to page 221, &c., for the analysis of it. 

1850.— The American Biblical Repository contains another 
article on Ecclesiastes, which was delivered as a lecture by 
Professor Stowe, of Cincinnati.” The Professor’s view of the 
book will be seen from the following extract : — 

Solomon ... seeking happiness in the things of earth .. . is disappointed 
and disgusted ; and, instead of repenting of his errors, he becomes dissatisfied 
with the arrangements of Providence, misanthropic, and sceptical. His 
conscience, however, is not entirely asleep, but occasionally interposes to 
check his murmurings and reprove him for his follies. In this state of 
mind he is introduced, and in the character of Koheleth gives full and 
strong utterance to all his feelings. Hence, inconsistent statements and 
wrong sentiments are to be expected in the progress of the discourse; and 
it is not till the close of the book that all his errors are corrected, and he 


comes to “the conclusion of the whole matter,” a humbled, penitent, 
believing, religious man. : 


1851. — Dr. James Hamilton found the Professor’s view so 


} Davernid’s Dandbud Dev hiftorifth-fritifihen Cinleitung in das Wlte Tef- 
tament, DOritter Theil ausgearbettet yon Or. Carl Friedrich Keil, Erlangen, 
1849, pp. 484-464, 


? Biblical Repository for April, 1850, 
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nearly akin to his own, that he copied it in the preface to 
his Lectures on Ecclesiastes,‘ from which we made the preceding 


extract. There is therefore no necessity for recapitulating the 
Doctor’s view. 


1851. — Professor Stuart, as has already been remarked, 
closely follows the opinion of Hitzig, both as to the design and 
division of the book, “ bating the strong neological tendencies ” 
of his guide. Thus he tells us, that the design of Coheleth is to 
shew the vanity and utter insufficiency of all earthly pursuits and 
olyects to confer solid and lasting happiness, and also to instruct 
his readers how to demean thmeselves accordingly.? Like Hitzig, 
he divides the book into three parts, each part consisting of four 
chapters. 


Pant I. (chap. i. 2-iv. 16.) —— Coheleth shews the vanity of human efforts, 
and of all earthly things in which men seek satisfaction. He begins with 
the unchangeable order of things in the natural world. Over this, man can, 
acquire no influence, and have no control (i. 4-11). He then proceeds, in 
various ways, to illustrate and establish the position, that all human 
efforts to obtain abiding good in the present world are vain and fruitless. 
The acquisition of wisdom, or riches, or honours, and also indulgence in 
sensual pleasure, fail of their end. The most to which one can attain, is to 
enjoy the fruits of his toil in the sober gratification of the natural appetites. 
Providence has so arranged the vicissitudes of things, that they all have 
their regular course; and all that we can do is merely to submit to this, 
having no power to change or arrest it. After all the strivings of men, all 
go down to the grave, and perish in common with other living creatures 
around them. In fact, so multiplied are the sorrows of life, resulting from 
man’s weakness, and springing from oppression, and from vain strife for 

wealth and defeated objects of ambition, that it is better to die than to 
live (i. 12-iv. 16). 

Part II. (chap. iv. 17-viii. 17.) — Having thus established the general 
theory, he now gives practical instruction, beginning with religion, F're- 
quenting the place of worship, prayer, offerings, and vows are here brought 
to view, and instructions are given. Thence he proceeds to descant on a 
variety of topics, with which the happiness and comfort of men are deeply 


1 The Royal Preacher; Lectures on Ecclesiastes, by James Hamilton, D.D., 
F.L.S. London, 1851, pp. ix., x. 

2 A Commentary on Ecclesiastes, by Moses Stuart, lately Professor of Sacred 
Literature in the theological seminary at Andover, Mass. New York, 1851, 
p. 23. 
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concerned. Several of these topics, e.g., riches, wisdom, the oppression of 
rulers, &c., are introduced again and again, as occasion prompts, and in 
order to present them in all their important aspects. In the course of this 
part of his work divers objections are presented, some of which are 
answered forthwith, and some after intervening matter, which pressed upon 
his mind, has been thrown in. 

Parr IIT. (chap. ix. 1-xii. 8.) All doubts now disappear. The ultimate 
conclusions to which Coheleth has come, after examining into the whole 
matter before him, are now brought before us. God is supreme, and all 
things and all men are in his hands. _He has made, and intends to make, 
no distinction between men as to their mortality and exposedness to 
suffering. This, although it is a source of much concern and sorrow, 
must be borne, as having been appointed by him. Rational and cheerful 
enjoyment, so far as practicable, he permits, and even enjoins. Moreover, 
wisdom may alleviate some evils, and prevent some others; so that, 
although it is not itself the chief good, and cannot of itself secure solid and 
lasting happiness, it may be of much use even in the common affairs of 
life. In the midst of exposure to oppression and misfortune, it may help 
to direct our conduct, so far as to avoid as much evil and secure as much 
good as is possible. A diligent observance of active duty, and a thankful 
“enjoyment of what can be enjoyed, are the sum of what we can do to 
mitigate the sorrows and trials of life. Through all, and in all, with which 
we are concerned, and at all seasons of life, God is to be remembered, and 
also his judicial power to be recognised. Then comes a description of old 
age, and its preparation for and approach to the tomb, when the soul 
returns to God, to appear before his tribunal. 

ConciusIon (chap. xii. 9-14), wherein Coheleth gives a brief account of 
himself, and of his object in writing the book. 


We have said before (p. 220) that Stuart does not always 
fairly represent Hitzig. Let the following specimen sufiice. 
Referring to Hitzig’s remarks on chap. vii. 26, Stuart says — 


Hitzig seems to represent him [Coheleth] as expecting to find at least 
some of a good character among women, and as being disappointed in not 
finding them. Says he, more suo: Gr denft gu fifehen und frebft, ie, he 
designs to catch fish, and catches crabs. But, levity apart, his disappointment 
could not be great at not finding them among the class of women whom he 
describes. He was grieved, rather than disappointed. 


Now Hitzig says nothing about being disappointed in the 
character of woman. What he says is, that to alight all at once 
upon the woman, in ver. 26, when he has declared, in ver. 25, 
that he was dca to find wisdom, dc., &c., seems at first 
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sight as if he caught erabs when he intended to Jish. The follow- 
ing are Hitzig’s own words in their connection ! — 


Chap. vii. 25. I turned, de.—The counsels given in ver. 16-24 have 
likewise displeased him, because, according to them, moderate sinning would 
be wisdom, and he knows, a priori, that sin is folly. Hence he now strives 
to find that it (sin) is really folly (b) ; in which case, that which is wisdom 
will soon be apparent, namely, the forsaking of sin.— x is subordinate 
= with my heart, i. e., understanding. 

To know and to search.—The two accusatives belong to wpa, before which 
the 5 is not repeated, in order to separate it externally from the preceding 
infinitive. For pwn, see ver. 27. 

26. And I found, ée.— On his way, Coheleth finds woman ; he intends 
to fish, and catches crabs: how is that? Intending to find that sin is folly, 
he fixed upon a certain object; and we see that (xn mmon wp), his search 
after wisdom, éc., is directed, in the first place, to comprehend sin in its 
nature and consequences. Pursuing this object (comp. ver. 27, b), Coheleth 
finds that which he brings before us in this vers®, namely, that he must 
search for sin where it grows, in man (Job v.6,7); and he looks for it at its 
very source (comp. Sirach xxv. 24), where it appears most marked; he goes 
to the woman, who was regarded in the East as morally weaker than man. 
Thus, she is brought forward as the representative of sin, as incarnate 
nyo, wickedness. 


We have thought it a duty to Sacred literature to clear 
Hitzig from this misrepresentation and charge of “ levity,” 
made by one who is more indebted to this scholar for his 


1 Die Rathfihlage aber BV. 16 ff. haben thn ebendefhalh nicht befriedigt, 
weil ihnen jufolge ein maffiges Giindigen Wetshett ware, thm aber a priori 
feft fteht, dab die Siinde Thorheit feyn follte. Wlfo beftrebt er fich nun gu 
finden, Daf fie auch wirflic) Thorheit fey (b); in welhem Falle, was Weisheit 
fey, fic) bald ergeben wiirde, nemlich die Giinde gu Lafen.— 2 ordnet fic 
unter = mit meinem Herzen d. i. BVerftande. Bu erfennen und gu forfchen] 
Die beiden Affus. gehoiren nur gu wpr, vor welchem, wm es Aufferlich yon den 
vorbergehenden Snfin, gu trennen, > nicht wiederholt wird. — Ueber pawn 8. 
gu B. 27.—B. 26, Auf feinem Wege findet Koh. das Weib; er denkt gu 
fifthen und frebft,—wie geht Das gu? Wenn er dah die Siinde Thorhett fey 
finden will, fo hat er fid) ein beftimmtes Ziel geftedt; und wir merfen, dap 
fein 12 m2 wpa zundchft darauf ausgeht, die Siinde in ihrem Wefen und thren 
FKolgen zu begretfen. Diefes Ziel verfolgend (vgl. BV. 27>) findet Roh., was 
er B. 26. vorbringt. MNemlic er mus die Siinde da auffuchen wo fie wachft, 
im Menfchen (Hi. v. 6. 7), und fut fe an ihrer Quelle (vgt. Sir. xXY. 24) Wo 
fie zugletch am marfirteften hervortritt: beim Weibe, das im Orient tiberhaupt 
fix movalife fhwacher denn der Dann gilt. AWlfo wird daffelbe als Repraz 
fentant ber Giinde, als eingefleifdte nydre, vorgefiihrt. 
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criticisms on Ecclesiastes than any one else. We must add, 
that the charge frequently preferred “against the Germans of 
indistinctness and confusion of thought often arises from a mis- 
understanding of their meaning. 

Stuart’s commentary, with all its defects, is incomparably the 
best work on Ecclesiastes in the English language. He has 
endeavoured to give a grammatical analysis of the text, as well 
as to trace the logical sequence of the context, and has shewn 
the untenableness of the opinion that Solomon was the author of 
the book. 

1854. — Kitto would neither be moved by the article on 

Ecclesiastes in his own Cyclopedia, nor take notice of the more 
elaborate refutation of the Solomonic authorship by Professor 
Stuart. He looked ‘pon all the arguments advanced against 
.Solomon having written the book as forming “a monument of 
microscopic ingenuity in criticism,”* and as having been satis- 
factorily disposed of by Mr. Holden and others. As to the 
design of the book, he tells us that he was formerly inclined to 
acquiescence in the conclusion that it is an inquiry after the 
summum bonum, THE CHIEF GooD; but, upon more deliberate 
consideration, he thinks that. the object of it is, by shewing the 
emptiness of all things earthly, to force those who follow its general 
argument to deduce the absolute necessity of a future and better 
existence, as the only solution of the otherwise inscrutable pheno- 
mena which the course of men’s life presents. 

1855.— In Germany, however, Biblical criticism has by 
this time made such progress that there are but few who can 
muster courage to defend the Solomonic authorship. The only 
question of dispute with them is whether it is to be assigned to 
the earlier or latter part of the Persian dominion, or to a post- 
Persian period. Elster, in his valuable commentary published 
in 1855, is of opinion that Coheleth lived at the latter end of 
the unhappy Persian dominion, about three hundred and fifty 


1 Daily Bible Hlustrations, &e. By John Kitto, D.D., F.S.A. Job and the 
Poetical Books. 1854, p. 365. 
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years before Christ, and that the design of the book is to exhort 
the suffering and desponding Israelites to retain their pristine joy 
in life, the true nature and import of which are to rejoice in good, 
and to be happy in God.' 

Elster’s commentary, comprising one hundred and thirty-three 
pages, does honour to the author, and will always afford a source 
of information and pleasure to every reader. 

1856.— The interest which we find now manifested in 
Ecclesiastes is almost unparalleled. In England, Scotland, 
America, and Germany, scholars of different grades and of 
various opinions tried their skill to elucidate it; and we have to 
notice no less than six several productions in this single year. 
At home we have a very thorough article of Dr. Samuel 
Davidson on Coheleth, in “ The Text ofsthe Old Testament 
Considered.”* This excellent Hebrew scholar, like the pre- 
ceding writer, is of opinion that the author of the book lived in 
the later part of the Persian government, not long after the 
time of Malachi, 7. e., 350-340 B.c., and that Ais design is to 
institute the inquiry after the suMMuM BonNUM. Though adopting 
substantially Vaihinger’s division of the book, and mode of 
tracing the gradual development of the sacred writer’s thoughts, 
Dr. Davidson has succeeded in giving to this part of the 
work all the appearance of originality, by purging it from 
Vaihinger’s hair-splitting speculations about strophes and half- 
* strophes, and by infusing into it some independent thoughts. 
The following is his analysis : — 


The contents are comprehended in four discourses. 
Discourse I. (chap. i. 2-ii. 26.) — After proposing the general theme in 


1 Gr wendet fich an die eingelnen Sndiviouen, und an dtefe vidtet er feine 
Mahnung, deren Kern die Lehre bildet: die urfpriinglide, unmittelbare Freude 
am Leben fish 3u bewahren, welhe Freude aber ihr wahres Wefen, thren 
wahren Snhalt hat in der Freude am Guten, in der Freude in Gott. — 
Commentar itber den Prediger Galomo, von Ernft Elfter. Gottingen, 1855, 
_p. 28. 
: 2 The Text of the Old Testament Considered; or, The Second Volume of 
Horne’s Introduction to the Bible, by Samuel Davidson, D.D., LL.D. London, 
1856, pp. 781-790. 
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the second and third verses, that all is vanity, Koheleth shews the vanity of 
theoretical wisdom applied to the investigation of things, and then of 
practical wisdom directed to the enjoyment of life, arriving at the result, 
that man by his efforts cannot obtain abiding good. 

Discourse II. (chap. iii. 1-v. 19.) —The second discourse begins with 
a description of the absolute dependence of man on a higher, immutable 
Providence, succeeded by an answer to the inquiry after the summum bonum, 
that there is no higher good for man than to enjoy himself; but that 
such good cannot easily be attained amid the many disappointments which 
are observable on earth.- Under these circumstances, however, a man 
should strive after happiness, through the fear of God and a conscientious 
fulfilment of duty, trusting in the providence of the Most High, and setting 
a proper value on earthly possessions, by means of contentedness with the 
share bestowed by God, and cheerful enjoyment of the benefits received. 

Discourse III. (chap. vi. 1—viii. 15.)—In the third discourse the 
writer sets forth the vanity of striving after riches, develops the true 
practical wisdom of life, and shews how it is to be gained, notwithstanding 
all the incongruities of earthly life. 

Discourse IY. (chap. viii. 16-xii. 8.)—In the fourth discourse these 
incongruities are more particularly examined, maxims being laid down, at 
the same time, for the true enjoyment of life; after which, the whole is 
summed up in the enunciation of the same sentiment which stands at the 
beginning, viz., that solid, unchanging happiness is not to be found in 
earthly things. 


1856. — In Scotland there appeared a “‘ New Translation and 
Exposition of the Book of Ecclesiastes ; with Critical Notes on 
the Hebrew Text. By Benjamin Weiss.” This zealous 
missionary is very wroth with “the torturers of Sacred Writ, 
who have maintained that (according to their lexicon) they 
discovered in this book many passportless Chaldaisms, and 
therefore they have denied its Solomonic authorship.” Myr. 
Weiss meets all the lingual difficulties with the assertion that 
the rich and wise Solomon knew the post-exile patois, and, in 
corroboration of it, asks these critics, “ What language did 
Solomon employ in courting, or in obtaining his foreign women 
from their parents?”* After this specimen of his mode of 
arguing, we are not at all surprised to hear Mr. Weiss repeat 


' New Translation and Exposition of the Book of Ecclesiastes; with critical 
notes on the Hebrew text. By Benjamin Weiss, missionary to the J ews, &e., &c. 
Dundee, 1856, p. 10. 
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the old story, that th’s book contains Solomon’s penttential dirge 
and lamentation over his sins. 

1856. — In America, we have this year “ The Book of Eccle- 
siastes explained, by James M. Macdonald, D.D.” And though 
the Doctor pretends to give us “the results of criticisms on the 
Hebrew without the process by which it has been reached,” yet, 
contrary to the results of the best critical investigations, he 
maintains that Solomon wrote this book, and that “ we 
undoubtedly have the proof and monument of his repentance in 
the book of Ecclesiastes.’* It is rather strange that one of 
Dr. Macdonald’s reasons for not intending to prepare a gram- 
matical praxis for students in Hebrew is, that “this has been 
so ably and fully done by such scholars as Van der Palm, 
Desvoeux, Rosenmiiller, Gesenius, dc.” Any one, even slightly 
acquainted with the history of exegesis, knows that Gesenius 
never wrote a commentary on Ecclesiastes. But the identifica- 
tion of authorship is evidently not among Dr. Macdonald’s 
gifts. 

1856. — Dr. Ludwig von Essen is one of the several Germans 
who commented on Coheleth in 1856. . As a priest of the 
Roman Catholic Church, he is quite enraged with the Protestant 
heretics for denying the Solomonic authorship of this book, and 
grieved to find Jahn and Herbst, members of the true Church, 
infected with this heresy. Von Essen’s work, however, is not a 
regular exposition of Ecclesiastes, but simply a contribution” 
towards it, consisting of four sections : — 

Section I. discusses the superscription, and II. the authorship 
of the book; III. the period of life in which Solomon wrote it, 
whether before or after his fall; and IV. gives an explanation 
of the difficult portion of it, viz., chap. 11,18-—22. As to the 
design of the book, Dr. Von Essen thinks that Solomon wrote tt 

1 The Book of Ecclesiastes explained. By James M. Macdonald, D.D. New 
York, 1856, p. 69. 

2 Der Prediger Salomo’s. Cin Beitrag zur Erflarung des alten Tefta- 


mentes, Bon Ludwig von Effen, Doctor der Theologie, &e.  Sehaffhaufen, 
1856. 
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after his fall and recovery, and designed it to be a monument of 
his conversion. 

1856. — The next German work on Ecclesiastes, issued from 
the press this year, which we have to notice, is that of 
Dr. Wangemann. He is the only Protestant commentator in 
Germany, as far as we know, who has the courage still to 
maintain that Solomon was the author of this book, and that i 
contains the monarch’s confession of sin. He says” — 


The book contains the confessions of a richly-gifted and much experienced 
soul; it is the outflowing of the fulness of a sinful heart, condensing the 
manifold results of an excited life into one sum. This sum has described 
its starting point in the first verse, namely, that all things under the sun 
are vanity; and its terminus in the words, “ Fear God, and keep his 
commandments, for he shall demand an account of this life.’ Between 
these two poles the confessions move about in great fulness, with a geniality 
peculiar to the richly endowed Solomonic spirit which cannot be fathomed 
by the measures of our intellectual comprehension and scheming. 


Wangemann, also, divides the book into two parts, with an 
introduction and conclusion. The following is his analysis : — 


J. Inrropuction, i. 1-11. 
A. Superscription and table of the principal contents, i. 1-38. 
a. The author stated (1). 
b. The starting point (2). 
ce. The theme (8). 
B. The starting point established, i. 4-7. 
The vanity and fruitlessness of all earthly things. 


' Unferer Meinung nach hat Galomo das Buch Koheleth nah feinem Falle 
gefehrieben, d.h. mit andern Worten, wir glauben, dab Salomo fich von feinem 
Salle wieder erholt und fich von feinen Giinden wieder befehrt hat, und daf 
unfer Buch ein Oenfmal diefer Befehrung fei.  Ibid., p. 70. 

* Das Buch enthalt Bekeniniffe einer reich begabten und vielerfahrenen Seele, 
es ift cin Uusflus aus einem vollen Siindenherzen, welthes die mannifaden 
Ergebniffe eines bewegten Lebens unter eine Summa zufammenfabt.  Diefe 
Summa hat thren Ausgangspunct im erften Verfe felbft angegeben, dab nomlich 
Alles unter der Sonne eitel fei—und thren Endpunct in dem Worte: Fitrehte 
Gott und halte feine Gebote, denn er wird Rechenfchaft fordern von deinem 
Leben,  Zrwifdhen diefen beiden Polen bewegen fic) die Bekenniniffe in. grofer 
Siille, mit dev einem falomonifth reid) begadten Geifte eigenen Genialitat 
welche fich nicht unter das MaB verftandesmabiger Begriffe und Shematifirungen 
befaffen 1apt.—Der Prediger Galomonis nach Snhalt und 3ufammenbang 
prattifc) ausgelegt von Or, Wangemann. -Berlin, 1856, p. 20. 
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C. The theme established, i. 8-11. 
Man’s labour in itself is without result. 
Il. Principal portion of the book, i. 12 ~ xii. 7. 
A. Introduction, i. 12-15. 
Solomon describes his personal connection with the question 
mooted. 
B, Frrast Part, i. 16-vii. 14. 

Observations on the strivings of men under the sun, and 
description of the relation in which man, as creature, 
stands to God, his Creator. 

1. Solomon’s observations from his own life, i. 16 — iii. 15. 

a. First attempt — striving after wisdom, i. 16-18. 

b. Second attempt — sensual enjoyment, ii. 1, 2. 

e. Third attempt — all kinds of work, ii. 3-19. 

The practical application of the foregoing, ii. 12-19. 

d. Fourth attempt — ceasing from work, ii. 20 - 23. 

e. The practical conclusion that follows from this course, 
li. 24- 26. 

Jf. The theoretical conclusion that Solomon draws from the 
observations of his life, iii. 1-8. 

God fixes time and measure; man’s own doings divide 
themselves in opposites, and in themselves give no 
satisfaction. 

g. Close of the first section, iii. 9-15. 

Man’s goal is not in time, but in eternity. 

2. Solomon’s observations in reference to other men, and 
their dealings with each other, iii. 16—iv. 12. 

a. The scene of this intercourse resembles a tribunal, iii. ~ 
16+1% 

b. Man’s foolish thoughts concerning himself, iii. 18 - 22. 

ce. The dealings of men with each other, iv. 1~8. 

d. The practical conclusion, drawn from the observation of 
men’s intercourse, iv. 9-12. 

8. The conclusions at which Solomon arrived, from his obser- 
vations of his own life, as well as from the dealings of 
men in general, iv. 13-vii. 14. 

a. His own life is a failure, iv. 13-16. 
b. Reasons why Solomon fell under such severe chastise- 
ment from God, iv. 17-v. 9. 
aa. First reason — he did not keep the vows of his 
youth, iv. 17-v. 6. 
bb. Second reason— Solomon's multifarious under- 
takings involved a complicated administration, 
and, in consequence, much injustice was 
brought about in the land, v. 7, 8. 
2H 
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ce. Third reason —Solomon’s heart was bent upon 
money, v. 9. 
c. The want which such empty striving brings with it, 
v. 10-16. 
d. Conclusion from the foregoing, v. 17-19. 
e. In the ordinary course of the world, also, such empty 
striving brings no gain, vi. 1-9. 
f. What man should learn from this, vi. 10-12. 
g. The conclusion for practical life from the first section, 
vii. 1-14. 
C. Srconp Part, vii. 15-x. 1. , 
Observations on the government of God under the sun. 
Description of the relation in which man stands, as a 
sinner, to the holy God. 
1. First attempt at a solution, which proceeds from human 
uprightness, vii. 15-24. 
a. M erely human uprightness gives no satisfactory solution, 
vii. 16-18. 
b. The universality of sin, vii. 19 - 22. 
ce. The impossibility of finding a solution hence, vii. 23, 24, 
2. Second attempt — the investigation of folly, vii. 25-29. » 
a. The adulterous woman as chief cause of folly. 
b. The root of sin. 
3. ‘The first solution of the problem, viii. 1-13. 
a. Obedience to God, the sovereign Lord, viii. 2-8. 
b. Humble submission to His will, viii. 9-13. 
4. The great problem again propounded, viii. 14~_ix. 10. 
a. The government of God is entirely hid from man, viii. 17. 
b. Man cannot obtain the approbation of God by his own 
conduct, ix. 1, 2. 
e. Wherefore the folly of the fool increases, ix. 8. 
d. And the anticipation of the time after death brings no 
consolation to the natural man, ix. 4-10. 
5. Conclusion from the contemplation of the government of 
God, ix. li-x. 1. 
a. Man is powerless. 
b. And an unresisting prey to death. 
c. There is a remedy for the pressure of this truth. 
d. But this is generally not heeded. 
D. The solution of the problem, x. 2—xii.7. 
‘1. Rules of conduct in regard to this life, x. 2-20. 
a. Ver. 2,38; b. 4; ¢ 5-10; d. 11-15; e. 16-20. 
2. Final solution of the problem by the prospect of the future 
life; Scare leSaxtiiey): 
III. Concruston or THE Boor, xii. 8-14. 
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1856. — The last treatise on Ecclesiastes of this year, which 
we intend to mention, is contained in Dr. Ernst Meier’s 
“ History of the Poetical-National Literature of the Hebrews.” 
He submits that Coheleth,—who lived at the beginning of the 
unhappy Macedonian dominion, when the national feeling of 
the Jews was dead, and his suffering brethren were tired of 
existence, — thoughtfully seeks to elevate himself above the confusion 
and misery of his time, and for this purpose has written down in this 
book, not only the result of his observations, but also the whole process 
by which he arrived at it. The result, however, ts the thought that 
ALL Is vanity.’ In other words, the design of Coheleth is to 
shew that there is, in reality, no summum bonum. He says — 


The whole human life and striving appear to Coheleth fruitless and 
vain ; there is, in reality, no true highest good for man. Hence, nothing 
remains for him but to enjoy life as cheerfully as possible, before joyless 
death terminates all his misery. Two main thoughts underlie the whole of 
his observations. 

1. The human spirit cannot perceive, either in nature or in the moral 
world, a rational design and final object of development. LHverything 
moves in a perpetual round; there is nothing abiding in the change of 
appearances, no satisfactory result, no real good. A righteous moral 
government of the world is indeed not to be denied, but it is equally certain 
that man can nowhere perceive it. 

2. As man, with all his trouble and skill, can find no absolute object, no 
truly real good in life, he may at least achieve objects and advantages which 
have a relative value. The best thing for him, under these circumstances, 
is not to dive into the inscrutable plan of the Divine government of the 
world, according to which the righteous frequently suffer, whilst the wicked 
prosper. On the contrary, since man’s life is apparently a prey to chance, 
we must use wisely time and circumstances, enjoy thankfully the pleasures 
of the fleeting moment which we can seize, but thereby not relinquish our 
belief in the Divine government of the world, and in a righteous retribution. 
These are the main thoughts which the author seeks to carry through, and 


to prove in various ways. 


1 Der Verfafer felbft hat unftreitig viel erfahreu und erlebt. Cr fucht 
penfend fic) itber die Seriwitrfrniffe und das Elend der Zeit gu erheben, und hat 
gu dem Ende nicht blof das Mefultat fener Betrachtung, fondern auch den 
ganzen Weg, wie er gu demfelben gelangte, in diefer Schrift niedergelegt. Dtefi 
Refultat aber ift ver Gedanke, daf Alles eitel fei. — Gefthichte der poctifthen 
National-Literatur der Hebraer, von Dr. Ernft Meter. Leipzig, 1856, p. 551. 


236 INTRODUCTION. 


1857. — After a lapse of nine years, the Studien und Kritiken 
bring us again a very lengthy and elaborate article on Coheleth, 
this time written by Umbreit. As the purport of the article is 
to shew the unity of Ecclesiastes, the author has not formally 
stated his view of the design and object of the book. It is, 
however, evident, from the two passages which we subjoin in the 
foot note, that Umbreit thinks the design of Coheleth is to shew 
the vanity of striving to secure something unchangeable or impe- 
rishable, amidst the changeable or perishing nature of all things 
under the sun ; and that the sacred writer therefore recommends tt 
as the best thing for man, under these circumstances, not uselessly 
to complain, but to enjoy the present with a calm resignation, and 
to be conscientiously active and trustful in God, whilst looking 
forward to the development of the future.* 

1858.— Ten years after the appearance of his article on 
Coheleth in the Studien und Krittken, Vaihinger published the 
fourth volume of his commentary on the Poetical Books of the 
Old Testament, containing “the Preacher, and the Song of 
Songs.” As this exposition is based upon the author’s view of 
the design and plan of the book already described, we must 
refer to page 221, et seq., for this description. 

1859. — Hengstenberg maintains that it is quite misleading 


T Rach vorausgehender Uecberfhrift CV. 1) vernehmen wir BV. 2-3 den 
Grundton des Predigers, der feine folgende Nede durdhdvingt und unter den 
mannihfaltigiten Bewegungen und Beruigunugen feiner im unmittelbar uns 
yorgehaltenen Streben nach einent Bleibenden im Verganglicen lLebendig . 
erregten SGeele immer yon neuem durehfhlagt; wir haben das Thema und auch 
das Ergebnif feiner Forfchung und feiner philofophifth-poetifthen Darlegung. 
Er ftellt die Behauptung an vie Spite, dab Alles ganz eitel und fehnell ver- 
ganglich fey, und daB ed fitr den Menfrhen bet aller feiner Mtiihe, wontit er 
fic) abmithet unter der Sonne, snidhts Bleibendes gebe. — Sndem der Prediger 
bet dev nicht gu verandernden Veranderlichfeit aller Dinge unter der Sonne, 
wo ein Bleibendes gu ervingen, eine vergebliche Mithe und die Kage daritber 
cine nichtige tft, alle Weisheit des Lebens in die frete, ftille Entfagung und 
eine gewtffenhaft thatige, in gottvertrauendem Dinblid auf die entwickent{nde 
Sutunft frommgentigfame DSenusuung der Gegenwart zum eigenen und zum Heile 
UAnderer gefetht, vichtet ex in ergreifender Erhshung des Geiftes dag lebte Wort 
der Crmahneng [eap. xi, xii] noch befonders an die Sngend. —Theologifche 
Studien und Kvitifen.  Jahrgung, 1857, pp. 8, 9. 54. 
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to represent Coheleth as occupied with any single narrow theme ; 
that the book has no plan, its object being to inculcate various 
lessons, all of which are designed to make us fear God and live 
in him ; hence the description of the vanity of all that is earthly, 
since he only knows what he has in God, to whom “ Vanity of 
vanities, all is vanity!” has become a living consciousness.* 

Entering more minutely into the contents of the book, 
Hengstenberg says — 


Coheleth appeared under those distressing circumstances of the time 
(t.¢., under the tyranny of the Persians), partly consoling, partly admo- 
nishing and reproving, so that ‘‘ the rebuke of the wise” is perceptible in it 
(chap. vii. 5). It is not accidental that the author begins with discharging 
his first mission, and that he does it with special zeal, his object being, 
above all, to enconrage the heart of the people, — which, despite of its great 
infirmities, was still the people of his heritage, the people amongst whom 
God dwelled,—to return to their God. Only when this object had been 
attained could admonition and reproof be effectual. The writer begins 
his consolatory mission in a way which may appear at first sight somewhat ~ 
striking. The people complain on all sides that everything is vanity of 
vanities; that their times are evil compared with the past, and especially 
with the glorious day of Solomon. But the writer breaks in with the 
proclamation that human life generally is vanity; that this world is’a vale 
of tears; and that the difference between happy and unhappy times is much 
less réal than it appears to superficial observation (chap. i. 2-11). The 
cross is borne more easily when we know that it is the universal destiny of 
man. 


It will be remembered that Herzfeld also maintained that the 
declaration of the vanity of all things was intended as a comfort 
for the unhappy Israelites, vide supra, p. 88. 

The great service, however, which Hengstenberg has ren- 
dered, consists in the fact that he, though decidedly orthodox, is 


1 Gin flichtiger Blick anf den Snhalt geigt, Daf derfelbe viel gu reich ift, 
um unter ein folches vereingeltes Thema fubfummirt zu werden. Will man 
einmal ein Thema aufftellen, fo mus man es fo allgemein faffen wie der Verf. 
felbR dieB thut in C. xii. 13: fitrdte Gott, Die Furcht Gottes und dag Leben 
in ihm yu fordern, darauf gehet guletht alles in dem Buche hin, dem dient 
auch die Darlegung der Nichtigfett alles Srdifhen: was er an Gott hat, iweif 
nur, wem dag: ,, Gitelfeit dev Citelfetten und alles Citelfeit” gum Lebendigen 
Bewufitfeyn geworden ift.—Der Prediger Galomo ausgelegt von C. W. Heng- 
ftenberg. Berlin, 1859, pp. 15, 16. 
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compelled to declare that it is utterly impossible to reconcile the 
contents of this book with the Solomonic authorship, and that 
it is undoubtedly a post-exile production. 

1859. — Keil, another unquestionably orthodox scholar, also 
asserts that “the language and import of the book shew that it 
originated in the times of Ezra and Nehemiah.” His view of 
the design of the book has already been mentioned, page 224. 

1859.— Dr. Buchanan, however, abides by the old opinion, 
that Solomon wrote this book after Divine grace had raised him 
from his grievous fall, and that, guided by the Spirit of God, and 
taught by his own terrible experience, he has therein expounded 
the chief good. It is greatly to be regretted that the Doctor, 
who is evidently a total stranger to Biblical criticism, should 
yet dogmatise so offensively upon the subject, and quote those 
learned men who gave up a pre-conceived notion, as the result 
of scientific investigation, as an illustration of “ the perversity of 
the human mind.” Speaking of the Solomonic authorship of 
Ecclesiastes,—which, as we have seen, has now been relinquished 
by such orthodox and learned scholars as Hengstenberg, Keil, 
Vaihinger, Elster, &c., — Dr. Buchanan says — 

It certainly does seem strange that there should ever have been a qttestion 
among critics or commentators as to the authorship of this portion of 
Scripture. Such, however, is the fact. There have been Rabbis and 
Talmudists among the Jews, and learned men in the Christian Church, 
who contrived to persuade themselves, and tried to persuade others, that 
not Solomon, but some one else, must have written this bock. The 
circumstance seems only to prove that there is no point, however plain, 
about which the perversity of the human mind will not find means to raise 
a dispute.® 

Nothing but ignorance could have indited the assertion that 
“there have been Rabbis and Talmudists among the Jews . . . 


' Sprache und Fnbhalt verweifen die Cntftehung des Buchs in die Zeiten 
Efra’s und Nehemia’s. — Lehrbuch der hiftorifeh-fritifhen Cinleitung in dte 
Kanoniffhen und apofryphifthen SGehriften des Alten Teftamentes yon Karl 
Sriedrid) Keil, Sweite Wuflage. Frankfurt a. M., 1859, p. 383. 

? The Book of Ecclesiastes ; its meaning and its lessons, by Robert Buchanan 
D.D. London, 1859, p. 12. : 
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who contrived to persuade themselves, and tried to persuade 
others, that not Solomon, but some one else, must have written 
this book.” No Talmudist denied the Solomonic authorship of 
this book. And had the Doctor been acquainted with Jewish 
literature or Biblical criticism, his homilies would have been 
less dogmatic and more profitable. It is not to be expected 
that every preacher should have a critical knowledge of the 
Bible; but we have a right to expect that one who writes to 
shew the “ meaning” of a portion of the Scriptures, who passes 
judgment upon Matthew Henry, that he is “ not always critically 
accurate,”’* and who ostentatiously quotes the Septuagint, the 
French and modern versions,’ should know something about 
criticism. Let the following specimen suffice to shew how he is 
“ critically accurate” :— 

Chap. iii. 18. “ I said in my heart,” continues Solomon, “ concerning the 
estate of the sons of men,” &. To remove the difficulty that hangs over 
this verse, it is only necessary to understand what he thus said in his heart 
asa prayer. The sons of men, to whose estate he refers, are evidently *the 
worldly, the unspiritual, the carnal, as contradistinguished from those who 
are the sons or the children of God. In meditating upon their condition, 
and observing how completely they were engrossed with earthly things, the 
earnest desire arose within him, that God would shew them to themselves, 
to see that, living as they did, they were lowering themselves to a level with 
the beasts that perish.’ 


1860.— Though the Rev. Charles Bridges also follows the 
traditional view of this book in his exposition of Kcclesiastes,* 
yet the gentle spirit which he manifests towards those who 
entertain different opinions from his own, and the humility he 
displays in his work, form a striking contrast to the preceding 
writer, and therefore deprive criticism of its severity. How 
meekly he concludes the Preface: ‘ He does not presume to 
have swept away all obscurities from the sky; but possibly a 


1 The Book of Ecclesiastes; its meaning and its lessons, by Robert Buchanan, 


D.D. London, 1859, p. 42. 
abd sp. Lld 3 Ibid., pp. 128, 129. 


4 An Exposition of the Book of Ecclesiastes. By the Rey. Charles Bridges, 
M.A. London, 1860, pp. ix. xii. 
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few rays of light may have been cast upon the dark clouds. For 
instances of failure in interpretation, he would crave forbearance. 
For success, he would give the glory where alone it is due.” No 
one who knows the writings of the excellent Mr. Bridges, will 
expect an exposition from his pen in harmony with the present 
results of Biblical criticism; and those who resort to his com- 
mentary for edification will be abundantly satisfied. 

1860. — Mr. Plumptre, in his article on Hcclesiastes in Dr. 
Smith’s Dictionary of the Bible, tries to temper the traditional 
view of this book with some of the results of modern criticism. 
He maintains that the book professes to be the confession of a 
man of wide experience, looking back upon his past life, and 
looking out upon the disorders and calamities which surround 
him; that the writer is a man who has sinned in giving way to 
selfishness and sensuality ; who has paid the penalty of that sin 
in satiety and weariness of life; in whom the mood of spirit, 
over-reflective, indisposed to action, of which Shakspeare has 
given us in Hamlet, Jaques, Richard II., three distinct examples, 
has become dominant in its darkest form, but who has, through 
all this, been under the discipline of a divine education, and has 
learnt from it the lessons which God meant to teach him; and 
that the lesson which he has learnt, and which he teaches us, 
after reproducing the stages through which he has passed, is, 
that “to fear God, and to keep his commandments, is the highest 
good attainable ; that the righteous judgment of God will in the 
end fulfil dtself, and set right all the seeming discords of the 
world.’’* 

Mr. Plumptre tells us that “ we may look on the whole book 
as falling into five divisions;” but in his analysis, however, he 
only gives us four, viz. : — 

1. chap. i. 2-11. 26 3. chap. vi. 10 - viii. 15 
2. iii. 1-vi. 9 4, vili. 16-xii. 8 
We must therefore conclude that there is an error in printing. 


| A Dictionary of the Bible. Edited by William Smith, LL.D., London, 
1860, article Ecclesiastes. 
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As to the authorship of the book, though Mr. Plumptre appa- 
rently halts between the two opinions, his sympathies seem, 
however, to be with the anti-Solomonic side. 

1860. — The irresistible force of modern criticism, as well as 
the insurmountableness of its results, may be seen in Mr. Ayre’s 
edition of the second volume of “ Horne’s Introduction to 
the Critical Study and Knowledge of the Holy Scriptures.” 
Supplementing Horne, who adopted Mr. Holden’s view and 
division of Ecclesiastes (wide supra, p. 198, &c.), Mr. Ayre 
remarks : *— 


Perhaps this book will be best understood if we consider it as divided 
into four different discourses. 

Discourse I. (chap. i. 2-ii. 26) exhibits, in chap. i., the vanity of theo- 
retical wisdom directed to the knowledge of things; and, chap. ii., the 
nothingness of practical wisdom, which aims at enjoying life; whence the 
result is, that man, with all his striving, can attain no lasting good. 

Discourse II. (chap. iii. 1-v. 19.) — Following the idea thrown out 
ii. 21-26, it begins with a description (iii. 1-8) of man’s entire dependence 
on a higher, unchangeable Providence; and, in reply to the question of the 
chief good, shews that there can be no higher (iii. 9-22) than for a man to 
enjoy himself and do good; which, however (iv.), it is not easy to attain; 
still, a man must, in the fear of God, and a-conscientious fulfilment of 
duty, seek trustingly and contentedly to use the earthly goods entrusted to 
him (v.). ’ 

Discourse III. (chap. vi. 1—viii. 15) shews the vanity of grasping at 
riches (vi.), then describes practical wisdom (vii. 1-22), and indicates the 
mode of its attainment, in spite of all the incongruities of earthly life 
(vii. 23-viii. 15). 

Discourse IV. (chap. viii. 16-xii. 7).—It further discusses these incon- 
gruities, and lays down rules for the conduct of a happy life which may 
please God, and conducts to the conclusion of the whole (xii. 8~ 14), that 
God’s future judgment will clear up all present mysteries and irregularities. 

This is the great object which the book intends to develop, but which is 
not disclosed till worldly reasonings are shewn to be insufficient. For, 
after each several discussion, a difficulty still remains, which has again to 
be taken up, till the reader’s view is raised at last to that high judgment 
seat before which every wrong will be redressed. 


1 An Introduction to the Criticism of the Old Testament, &c. By the Rev. 
Thomas Hartwell Horne, B.D. Revised and edited by the Rev. John Ayre, M.A, 


London, 1860, pp. 744, 745. , 
21 
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As to the Solomonic authorship of Ecclesiastes, so far from 
quoting those who deny it as illustrating “ the perversity of the 
human mind,” Mr. Ayre says : — 

It is not easy to decide upon the authorship ; different minds will arrive 
at different conclusions. The reasons which have been given make 
Hengstenberg and Keil, as well as other critics, believe that the book is not 
from Solomon. If this be conceded, the same proof will shew that the date 
of its composition must be placed not earlier than the exile. . . . “Itis 
fanciful to say that, as the Persian government, probably in its later 
administration, became oppressive, allusion is made to it; all that can 
fairly be supposed is, that the language might place it about the time of 
Nehemiah or Malachi, to which prophet’s book Ewald considers Ecclesiastes 
to bear a marked resemblance.! 


It will be seen that Mr. Ayre’s view of the design, plan, 
authorship, and date of the book is the same as that of Vaihinger, 
Keil, and Dr. Davidson, and constituted one of the heresies. 
imputed to the last writer, which helped to call for our author’s 
revised and more orthodox edition of Horne’s Introduction. 
Not that we object to this view; on the contrary, we hail it 
as a triumph of enlightened and liberal criticism in England. 
We are persuaded, that if those who repudiate the results of 
rational exegesis as “ the perversity of the human mind,” or hereti- 
cal, were to bestow the labour upon Biblical criticism which every 
page almost of Mr. Ayre’s revised volume indicates, they would 
manifest less ignorance and more charity. 

What lessons of humility and forbearance ought we to learn 
from the sketch of what has befallen this book, when we see 
that the pious and the learned, both among Jews and Christians, 
have, with equal confidence, advanced the most opposite and 
contradictory theories about its meaning! We are positively 
assured, as we have seen, that the book contains the holy 
lamentations of Solomon, together with a prophetic vision of the 
splitting up of the royal house of David, the destruction of the 
temple, and the captivity; and we are also told that it is a dis- 
cussion between a refined sensualist or hot-headed worldling, 


1 An Introduction to the Criticism of the Old Testament, &e., p. 471. 
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and a sober sage — That Solomon makes known in it his repent- 
ance to all the Church, that thereby he might glorify God, and 
strengthen his brethren, thus imitating his father David in the 
fifty-first Psalm; and that he wrote it ‘“ when he was irreligious 
and sceptical, during his amours and idolatry’? — That “ the 
Messiah, the true Solomon, who was known by the title, Son of 
David, addresses this book to the saints;”’ and that a profligate, 
who wanted to disseminate effectually his infamous sentiments, 
palmed it upon Solomon. It teaches us to despise the world, 
with ali its pleasures, end flee to monasteries; it shews that 
sensual gratifications are man’s greatest blessings upon earth — It 
is a philosophic lecture delivered to a literary society upon topics 
of the greatest moment; it is a medley of detached and hetero- 
geneous fragments belonging to various authors and different 
ages — It describes the beautiful order of God’s moral govern- 
ment, proving that all things work together for good to them 
that love the Lord; it proves that all is disorder and confusion, 
and that the world is the sport of chance — It is a treatise upon 
the summum bonum ; it is “a chronicle of the lives of the kings 
of the house of David, from Solomon down to Zedekiah”’ — Its 
object is to prove the immortality of the soul; and to deny a 
future existence —It is designed to comfort the unhappy Jews 
in their misfortunes; it contains the gloomy imaginations of a 
melancholy misanthrope—It “is intended to open Nathan’s 
speech (1 Chron. xvii.) touching the eternal throne of David; ” 
it propounds the modern discoveries of anatomy, as well as the 
Harveian theory of the circulation of the blood —“ It foretells 
what will become of men or angels to eternity (as tound 
rebelliously fixing in their first-creation life and state of vanity, 
or obediently surrendering it for the second), in eternal life or 
death ;” it propounds a view of life inclining to fatalism, 
scepticism, and epicureanism! What a solemn lesson for the 
pious and for the learned to abstain from dogmatism, and what 
an admonition not to urge one’s own pious emotions or ingenious 
conceits as the meaning of the Word of God! 
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SECTION VI.— AUTHOR, DATE, AND FORM OF THE BOOK. 


The title of the book ascribes the words therein contained to 
Ooheleth, or female-gatherer (vide swpra, p. 1), son of David, 
King in Jerusalem. In the twelfth verse of the first chapter 
this enigmatic individual prefaces his autobiography by calling 
himself by the same name; “I, Coheleth,” says he, “ was King 
over Israel in Jerusalem.” As Solomon was the only son of 
David who was king over Israel, there can be no doubt that he 
is meant by the appellation Coheleth. This is fully corrobo- - 
rated by the unequivocal allusions made throughout this book to 
particular circumstances connected with the life of this great 
monarch. Compare, for instance, Coheleth i. 16, &c., with 
1 Kings iti. 12; Coheleth ii. 4-10, with 1 Kings v. 27-32, 
vii. 1-8, ix. 17-19, x. 14-29; Coheleth vii. 20, with 
1 Kings viii. 46; Coheleth vii. 28, with 1 Kings xi. 1-8; 
Coheleth xii. 9, with 1 Kings iv. 32. 

The question to be determined is, whether Solomon has really 
said or written down the things contained in this book ; or 
whether some one else put these sentiments into his mouth as 
peculiarly appropriate to him, in accordance with the well- 
known form of personated authorship. In other words, Is 
Solomon the real author of this book, or a simple actor in it ? 

If we implicitly submit to the decision of tradition, we must 
undoubtedly believe that Solomon is the actual author of this 
book ; for this is beyond question the unanimous declaration 
of both the Synagogue and the Church. The remark in the 
Talmud (Baba-Bathra, 15, a) that King Hezekiah and his 
associates wrote this book, as well as Isaiah, Proverbs, and the 
Song of Songs,’ does by no means contradict this traditional _ 


' The whole passage is as follows: — yw Ix) DYda MWD) MD ANd Tw) yand°0 
»p dy DTN APD AND WT ny DMN) HD and Sow ANID PPIDD Www) WD and 
MP SVT POTD OY Tw MP OY) OFAN YP byr prs 3b YP by WRIT OTN YP by DDT Tw 
YAN NYY OPT Map) 3 WY MH ‘NI MOY MP2 “wow yp dy) FON YOY PND 
DNDY ONPITP yO" AP wand “TIA NDI wow NdAp Yor ywowwD yw: ao pwn 
YoY DYN IT 7D Dm) aD and MY anos nds dt WY, who wrote them? [the 


INTRODUCTION. 245 


opinion, since this simply refers to the final editorship. But, if 
we appeal to the internal evidence of the book itself, we must, 
with equal certainty, conclude that Solomon is the personated 
author of the sentiments ascribed to him, as will appear from 
the following considerations : — 


A. ARGUMENTS AGAINST THE SOLOMONIC AUTHORSHIP. 


1, The book itself does not pretend to have been written by 
Solomon. All the other reputed writings of this great monarch 
have his name in the inscriptions. The book of Proverbs begins 
with “The Proverbs of Solomon,” so does the Song of Songs, 
(¢.e., which is Solomon’s) Psalm Ixxii. and lxxvii. And had this 
book professed to be Solomon’s, his name would surely have 
appeared at least in the superscription. 

2. The enigmatic and impersonal name Coheleth, a female- 
gatherer, by which Solomon is designated in this book, shews 
that he is simply introduced in an ideal sense, as the representa- 
tive of wisdom. 

3» The sacred writer himself clearly indicates, in chap. i. 12, 
that he assumes Solomon as the speaker, for he represents him 
as belonging to the past, making him say, “I was King over 
Israel in Jerusalem.” That the preterite J was (°N7) shews 
that, when this was said, Solomon was no longer king, is by no 
means an invention of modern criticism; it has been acknow- 
ledged from time immemorial, and has given rise to the legend 


inspired book]. Moses wrote his book, and the section of Balaam (Numb. 
xxii.-xxiv.), and Job; Joshua wrote his book, and the eight verses of the law 
(Deut. xxxiv. 5-12); Samuel wrote his book, Judges and Ruth; David wrote the 
Psalms of the ten elders, viz., Adam, Melchizedek, Abraham, Moses, Heman, 
Jeduthun, Asaph, and the three sons of Korah; Jeremiah wrote his book, Kings 
and Lamentations ; Hezekiah and his associates wrote Isaiah, Proverbs, the Song 
of Songs, and Coheleth, designated pwr [from their initials]; the man of the 
Great Synagogue wrote Ezekiel, the twelve minor Prophets, Daniel, and Ezra, 
designated by x37; Ezra wrote his book, and the genealogies of the Book of 
Chronicles, down to himself. Nothing can be more plain than that the word 1n3 
is here used in the sense of writing down, writiny out, transcribing, &c., for final 
editorship, and has nothing to do with authorship. 
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that Solomon was dethroned by Ashmodai, king of the demons. 
Hence the Chaldee paraphrase of this verse '— 


When King Solomon was sitting upon the throne of his kingdom, his 
heart became greatly elated with riches, and he transgressed the command- 
ment of the Word of God; and he gathered many horses, and chariots, and 
riders, and he amassed much gold and silver, and he married wives from 
foreign nations. Whereupon the anger of the Lord was kindled against 
him, and he sent to him Ashmodai, the king of the demons, and he drove 
him from the throne of his kingdom, and took away the ring from his hand, 
in order that he should roam and wander about in the world, to reprove it; 
and he went about the provincial towns and cities of the land of Israel, 
weeping and lamenting, and saying, “I am Coheleth, whose name was 
formerly called Solomon, who was King over Israel in Jerusalem.” 


So also Midrash Yalkut, in loco; the Talmud, Gittin, 68, b ;* 
and Midrash Maase Bishlomo Hammelech.’ Nothing can be 
more distinct than Rashi’s explanation of the passage: “ I was 
at first,” says he, “king over the whole world, then only over 
Israel, then only over Jerusalem, and at last had only my 
roaming stick; for it is written, I was king in Jerusalem, but 
AM NOT KING Now.” * Even Hugo of St. Victor could not get 
over this preterite, and says that it is here used “ because 
Solomon had put off his kingly robes, abdicated his throne, and 
was now lying in dust and ashes repenting over his sins, and not 
deeming himself worthy to be king any longer.” 

Thus we have a long series of ancient witnesses confirming 
the results of modern criticism, that the preterite, “ J was king 
- (3%), represents Solomon as being king no more.” But as 
history forbids us to adopt their legend to account for this fact, 


nya Oy Tay) ANY oy wm ma) AIMS ANID VD oy DM Na Tow m7} 

yO PRID? pooya AINA sm NITT) NBDD WL PID PWIY pNP Pow wag 7 NTI 
Sion rnd DW yO mm THA Pet sab NTOBS PNY TW) WY “TRB FPA? 
NYS DID DP DD OY TIT MM TDAP RIND wary v2 soba TPT P22 VP yO Mpa 
bei by won WT NIT MDT? ya “RN snes mw WT nop NIN WON) JID) NDA Sse 


phir 


2 Vide supra, p. 35. 
3 Jellinek, Baith Hammidrash, ii., p. 86, et seq. 
WAND ITD "pO DN ANOIN | ma oowry dy FDI ONY dy FYOIN ow 53 by yo mn 4 
yn WR WIN Dax Dwr yn mn 


INTRODUCTION. 24.7 


we have here most undeniable proof that the sacred writer 
describes Solomon as belonging to the past, and that he has 
assumed this great monarch as the speaker. | , 

4. Various statements are made by Coheleth which are most 
incongruous, and are utterly irreconcileable with any other 
supposition than that Solomon is the assumed speaker. 

a. In chap. 1.16 Coheleth says, “I have acquired far greater 
wisdom than any (kirg) who was before me in Jerusalem ;” so 
also, in ii. 7, “I bought me men-servants and maid-servants, 
and had house-born servants; I had also many herds of oxen 
and sheep, above all (the kings) who were before me in Jeru- 
salem.” ‘That Coheleth is here comparing himself with kings is 
evident from the nature of the case, as the comparison with 
individuals of a different rank to himself would fail to establish 
the point of greatness in question. Besides, the adjuncts 
Dowawa and Duan Sy which are used with regard to both, 
and describe the place of Coheleth’s dominion GalelZal 63iia® 9); 
shew, beyond the shadow of a doubt, that they also denote the 
place of the sovereignty of those with whom Coheleth compares 
himself. As Solomon, however, was only the second king over 
Israel, he could not therefore refer to a long succession of kings, 
and thus shews that he was assumed as the speaker at a very 
late period of the Jewish history. Hengstenberg, who admits 
that ii. 7 precludes the interpretations which take the com- 
parison to consist between Solomon and non-royal personages, 
submits that, as Jerusalem was the seat of an ancient monarchy, 
which is evident from the fact that a noble member of it went 
forth to meet the patriarch Abraham, Solomon could therefore 
with propriety compare himself with the sovereigns who pre- 
ceded him. But this explanation is simply gratuitous, as the 
Jewish history does not mention any line of kings who reigned 7n 
Jerusalem. The incidental and solitary mention of Melchizedek, 
king of Salem, is too mysterious and circumscribed to justify the 
comparison with a succession of kings in Jerusalem. 

b. The addition in Jerusalem (i. 1. 12), which occurs in no 
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other of the reputed writings of Solomon, shews that the book 
was written at a time when there was another kingship, the 
seat of which was out of Jerusalem, as this distinction became 
necessary only after the kingdom was divided into two, and when 
there was a royal residence in Samaria as well as in Jerusalem. 
The force of this argument may be seen from the feeble way in 
which it is opposed. “ The addition, en Jerusalem,” says 
Hengstenberg, “is to remind us that Coheleth gathered his 
experience in the very place whose complainings and sighings 
gave rise to the writing of this book.” But have not all or 
most of the sacred writings been called forth by more immediate 
local circumstances? Why, then, does not some such reminder 
accompany the inscription of any other book ? 

c. Solomon speaks of his own wisdom, riches, and greatness 
as unparalleled (i. 16; ii. 7. 9). This is incompatible with 
modest wisdom and true greatness, and can only be accounted 
for ®n the supposition that the assumed Solomon is made to 
say it. , 

d, Coheleth declares, in ii. 18.19, that he detested all his 
estates which he had toiled to acquire, because he must bequeath 
them to an utter stranger, who for aught he knows may foolishly 
waste all. Now, as this most unquestionably implies that he 
had no children of his own to inherit his possessions, it could 
not have been uttered by Solomon, who had an heir-apparent 
eagerly waiting to succeed him. 

e. Coheleth recommends individuals patiently to submit to 
the decrees of the king, even when he abuses his authority, since 
the tyrant is sure to provoke the anger of the mass of his subjects, - 
when condign punishment will inevitably be inflicted upon him 
by his people (viii. 2-9). The doctrine of such a relation of 
monarchs and their subjects could never have been propounded 
by Solomon, or by any other oriental sovereign, and we question 
whether we could even find a European monarch of the present 
enlightened age to endorse this view. Those who explain the 
whole passage as referring to God, and to the absolute obedience 
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which creatures owe to the Creator, who is the King, are guilty 
of strange inconsistencies, as will be seen in the commentary. 

J; The description given of a royal spendthrift, and of the 
misery which he inflicts upon his land (x. 16-19), could not 
proceed from the mouth of a king, and especially not from 
Solomon, who was himself a spendthrift, unless he intended to 
write a satire upon himself. 

g- The state of violence and misery depicted with so much 
bitterness in this book —on the supposition that it could be 
made to harmonise with the reign of Solomon — must have been 
brought about by this monarch’s own extravagances and sins. 
Is it possible that the author of these evils would speak of them 
in such terms? Mr. Plumptre meets this question by submitting 
that “ there are forms of satiety and self-reproach of which this 
half-sad, half-scornful retrospect of a man’s own life — this utter- 
ance of bitter words, by which he is condemned out of his own 
mouth — is the most natural expression.” * But we stibmit 
that it is impossible to shape the case in question into one of 
those forms. Here is a man, who has publicly abused God’s 
mercies, who has violated God’s law, abandoned himself to 
revelry with his harem of foreign and idolatrous women, for 
whose idols he at last built temples, and thereby caused others 
to be guilty of injustice and viclence ; and yet all the confession 
he has to make before God and man is not to acknowledge his 
own crimes, and humble himself in dust and ashes, but simply 
to complain of those whom he had made'to sin. The different 
things which Coheleth tells us he has tried in his lifetime, he 
does not in the slightest degree characterise as sinful, but simply 
as philosophic experiments which have failed to yield the con- 
templated result. And if this can be construed into an acceptable 
form of confession of sins and crimes, our notions of the holiness 
and justice of God and the moral laws of society must be radically 
wrong. No religious community in our days would accept such 
a document from an offender, as the proper expression of sin 


1 Smith’s Dictionary of the Bible, art. Hcclesiastes, p, 474, 
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committed against God, and against its laws; and if we are in 
doubt as to what the Jews of old regarded as the proper “ retro- 
spect of a man’s own life,” laden with perhaps less guilt than 
that of Solomon, and what they deemed to be “‘ the most natural 
expression” of such a retrospect, let us read the prayer of 
Daniel, and the prayer of Solomon himself at the dedication of 
the Temple, let us peruse the Penitential Psalms, but especially 
let us compare the fifty-first Psalm with the contents of “The 
Words of Coheleth,” and we shall know whether the last can 
pass as such. We therefore submit that, supposing the descrip- 
tion of the state of violence and misery given in this book could 
be made to harmonise with the days of Solomon, the bitter com- 
plaints of Solomon about others who simply acted a secondary 
part in bringing about this miserable state of things, without the 
slightest reference to himself, whose guilty conduct was the 
chief cause of it, would alone preclude.the Solomonic author- 
ship of the book. 

5. But we submit that the state of oppression, violence, and 
misery depicted in this book cannot be reconciled with the reign of 
Solomon, and is therefore against the Solomonic authorship of it. 
Palestine, the inheritance of the Lord, was then groaning under 
the oppression of satraps, and presented such a scene of injustice 
and violence, that death was thought preferable to life, and not 
to have been born at all was deemed still better (iv. 1-4; v. 7); 
Asiatic despotism, which permits no will to its subjects, was 
rampant (vill. 1-4), filling “the holy places” with wicked 
officials (viii. 10), suddenly raising servants to posts of honour, 
and hurling the great from their lofty positions (x. 5-7); this 
tyranny, with its numerous spies, had penetrated into the privacy 
of families to such a fearful extent, that it actually became 
dangerous to give utterance to one’s thoughts even in the secrecy 
of home (x. 20); wickedness and crime were perpetrated with 
perfect impunity,:so much so, that people were thereby encou- 
raged to commit heinous sins, and were led to deny the moral 
‘government of God (viii. 10,11), and to neglect their duties 
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to the Creator (v. 1-5). The utter impossibility of attempting 
to reconcile this state of things with the age of Solomon is so 
manifest, that even Hengstenberg, after giving a summary of 
those sufferings, according to his analysis of the contents, affirms 
that, thes being the external and internal condition of God’s people, 
the idea cannot for a moment be entertained that the book belongs 
to the time of Solomon, and that he was the author of it.’ 

When Mr. Ayre declares, upon his own authority, that the 
argument derived from “the description of manners, and the 
complaints of oppression, misgovernment,” &c., against the 
Solomonic authorship of this book “is of little weight,” we 
have nothing to say; but when he adds that “ Hengstenberg 
very properly rejects objections of this kind,”’ evidently referring 
to his remark fifteen years ago in Kitto’s Cyclopedia,’ we 
question whether he has taken Hengstenberg’s words in their 
legitimate sense; and maintain, that if he had been acquainted | 
with Hengstenberg’s commentary on Ecclesiastes, he would not 
have made such an assertion; for, besides the passage already 
quoted, Hengstenberg distinctly says that the description given 
in the book of the oppression, misgovernment, &c., of Giod’s people, 
fits solely and exclusively the Persian dominion? 

6. The fact that Solomon is represented as labouring to 
acquire wisdom, possessions, and renown, and as prosecuting his 
search after sensual enjoyments, in order to ascertains what ts 
good for the children of men (ii. 3-9; iii. 12. 22, &c.), thus 
making philosophical experiments to discover the summum 
bonum, and to solve the problems of life, is both incompatible 


1 Gind nun das die auferen und die inneren Buftinde des Volfes Gottes, 
fo wird nist daran gedadt werden Fonnen, daf das Bud 
aus Galomos Beit und von ibm verfaft fey. Der Prediger 


Galomo, p. 6. 
2 An Introduction to the Criticism of the Old Testament, &c., p. 740. 


‘3 A Cyclopedia of Biblical Literature, art. Ecclesiastes, pp. 594, 595. 

4 Die vargelegten 3Ziige nun paffen einjig und allein uf die Bett der 
Perfifthen Herfihaft ither das Boll Gottes. . . ea: Wie die duferen, fo 
paffen auch die inneren Suftande des Bolfes, wie fie fich in unferen Buche 
parftellen, auf die Jeit der Perfifthen Herfhaft. Idid., pp. 5, 6. 
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with the conduct of the historical Solomon, and is an idea 
of a much later period than the age of this great monarch. It 
was evidently introduced into Palestine by those Jews who 
bestowed “much study” upon the “ many books” (xii. 12) of 
the Greek philosophers, and the speculations to which it gave 
rise, as recorded in this book, contain the incipient forms of 
Pharisaism and Sadduceeism. : 

7. The reference to a future bar of judgment, when all the 
present irregularities in the moral government of God shall be 
rectified by the Judge of the quick and the dead, whereby 
Coheleth solves the grand problem of this book, shews, beyond 
all doubt, that Solomon could not have been the author of it, 
and that it must be a post-eaile production. 

With those who believe that the blessed Trinity is revealed 
in the first verse of the first chapter of Genesis; that the doctrine 
of justification by faith, the atonement, and all the other cardinal 
truths of Christianity, are set forth in the chapters immediately 
following, we do not intend to argue. We appeal to those whom 
a rational and reverential study of Holy Writ, and a due regard 
to the laws of language, have taught that God, who causes the 
natural light at first to break feebly upon our eyes, and to increase 
gradually in splendour till it attains to its meridian glory, also 
caused the light of the Sun of Righteousness, at first beaming 
faintly, to shine more and more unto the perfect day, and 
we ask if such an explicit declaration about the return of the 
soul to God, who shall hereafter judge not only every action 
but every secret of man, whether it be good or evil, can be 
assigned to the early dawn of Revelation? Let the dim 
intimations respecting a future state, given under the types 
and figures prior to the exile (Gen. i. 27, v. 24, xxxvii. 35, 
xlix. 83; Deut. xviii. 10,11; 1 Sam. xi. 6, xxviii. 7, &c.; Isa. 
vill, 19; xxvi, 18,19, xxix. 4; Ezek. xxxvii. 1-4), be com- 
pared with the naked truth, as declared after the exile by 
Daniel (xii, 2, 3) in the Book of Wisdom (ii. 23, Salsa 
18,19), Tobit (ii, 17), 2 Macabees (vii. 9. 36), and especially in 
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the New Testament; and we submit that the gradual develop- 
ment of this doctrine will be fully recognised ; and hence it will 
also be conceded, that the distinct reference of Coheleth to a 
future judgment, precludes the idea of the Solomonic authorship 
of the book. 

8. The strongest argument, however, against the Solomonic 
authorship of this book, is its vitiated language and style. We 
do not allude so much to the numerous Aramaic expressions, 
which have no parallel in any other portion of Scripture of equal 
size, and which would of itself be sufficient to shew that it is the 
last written work in the canon of the Old Testament, but we 
refer to the whole complexion of it. We could as easily believe 
that Chaucer is the author of Rasselas, as that Solomon wrote 
Coheleth. 


B.— ARGUMENTS FOR THE SOLOMONIC AUTHORSHIP EXAMINED. 


1. It is asserted that the book itself ascribes the words therein 
contained to Solomon, that it represents him as narrating his 
personal experience (I gave my heart to so and so; I did so and 
so; L saw; I concluded, &c.), and that-to depart from the literal 
meaning of these statements is to call in question the truth of 
Scripture. But, as Mr. Plumptre rightly remarks, “ this hypo- 
thesis, that every such statement in a canonical book must be 
received as literally true, is, in fact, an assumption that inspired 
writers were debarred from forms of composition which were 
open, without blame, to others. In the literature of every other 
nation, the form of personated authorship, where there is no 
animus decipiendi, has been recognised as a legitimate channel 
for the expression of opinion, or the quasi-dramatic representation 
of character. Why should we venture on the assertion that, if 
adopted by the writers of the Old Testament, it would have 
made them guilty of falsehood, and been inconsistent with their 
inspiration ?”* Other figures of speech, involving the same 
principle, are used both in the Old and New Testaments. Our 


! Smith’s Dictionary of the Bible, art. Ecclesiastes, p. 474. 
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Saviour, in his description of the poor and the rich man, not 
only gives the former a name, but puts statements into the 
mouth of the latter and of Abraham (the man cried and said: 
Father Abraham, and Abraham said: Son, remember, &c.), and 
is it urged, that to depart from the literal meaning here is to 
call in question the truth of Scripture? If it be admitted that 
the sacred writers used one figure of speech whereby they madé 
people say things which in reality they did not say, there can 
be no difficulty in their using another figure which involved the 
same thing. No one ever thought that Plato, Cicero, &c., 
violated truth because they used it, and it never enters our 
minds to characterise the Book of Wisdom as an imposition, for 
personating Solomon. It is therefore unreasonable to urge that 
as an insurmountable difficulty here, which forms no difficulty at 
all elsewhere. 

2. It is urged that the book has been handed down as Solomon’s 
by the concurrent voice of tradition, and that it would be both 
“dangerous and irreligious to desert this combined testimony.” 
But we submit that whatever may be the authority of tradition 
on other points, it has certainly no power to determine points of 
criticism, and that this is practically acknowledged by all modern 
expositors, as may be seen in every page of their works. 
Tradition has handed down the Book of Wisdom as the inspired 
work. of Solomon, Clement of Alexandria, Origen, Tertullian, 
Cyprian, Athanasius, Cyril, Epiphanius, Eusebius, Augustine, 
Isidore, &c., quote it as such. “To the testimony of those few 
among the ancients,” says Calmet, “who have disputed its 
authority, we oppose a crowd of witnesses, in all ages of the 
Church, who have acknowledged and quoted it as divine Scrip- 
ture. In short, to the scruples of those who, seeing antiquity 
wavering upon this point, have found some difficulty to persuade 
themselves to admit this book into the canon, we oppose the 
third council of Carthage, in 397; that of Sardica, in 347; that 
of Constantinople, in Trullo, in 692; the eleventh of Toledo, in 


" See vol. ii, of Horne’s Introduction, Davidson's ed., pp. 1828, 1324. 
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675; that of Florence, in 1438; and, lastly, the fourth session of 
the council of Trent, all of which expressly admitted this book 
into the class of holy scripture. And there is scarce any ancient 
father who has not quoted and commended it. Many of them 
attribute it to Solomon, others to some prophet, and all to an 
inspired writer.”* Tradition has treated the parable of Dives 
and Lazarus as a real narrative, yet the most pious and learned 
Protestants deny the canonicity of the Book of Wisdom, and 
reject the interpretation of the passage in Luke, without regarding 
it as “dangerous and irreligious to desert this combined testi- 
mony.” If we are at liberty to use our judgment in one case in 
defiance of tradition, surely we cannot be denounced for using it 
in another. 

As the date of the book must be determined by internal evi- 
dence, it cannot be expected that it will ever be definitely settled. 
The Rabbinical Hebrew, in which it is written, leaves no dgubt 
in our mind that it must have originated at least in the latter 
end of the Persian government (350-340 B.c.); and if it could 
be shewn that the Old Testament canon was not closed till after 
that time, the language and complexion of the-book would fully 
justify us in assigning it to a much later period. 

The form of the book is poetico-didactic, without the beautiful 
parallelisms and rhythm of the poetry written in the golden age 
of the Hebrew language. Even the grandest portion of the 
book (xi. 1-7), where the sacred writer rises infinitely above 
his regular level, is devoid of those charms which imparted 
such life and fascination to the older Hebrew poetry. The 
gnomes and maxims with which it abounds, and which have 
caused some erroneously to assign to it a gnomological character, 
are simply introduced to illustrate certain points in question, and 
only show that when the book was written, the proverbial say- 
ings of the Solomonic age had already become household words, 
and were largely introduced in discussing the affairs of life. 


1 Preface to the Book of Wisdom, given in Patrick, Lowth, Arnald, Whitby, 
and Lowman’s Commentary. 
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SECTION VII. — EXEGETICAL HELPS. 


ANCIENT VERSIONS. 
. The Septuagint, 
. The Vulgate, 
. St. Jerome, Translation and Comment., Opp. Tom. ii. 
. The Syriac, in Walton’s Polyglot and Bible Society’s ed. 
. The Chaldee Paraphrase, in Bomberg’s and Buxtorf’s Rabbinic Bible. 


} in Stier’s and Theile’s Polyglot. 
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JEWISH COMMENTATORS. 


6. Rashi, in the Rabbinic Bible. 
7. Rashbam, edited by Jellinek. 

8. Ibn Ezra, in the Rabbinic Bible. 

9. Mendelssohn, translated by Mr. Preston. 

10. Hergfeld, nap iberfest und ausgelegt. 

11. Cahen, La Bible. Tom. xvi. 

12. Philippfon, Die Ssraclitifthe Bibel, Oritter Theil. 


CHRISTIAN COMMENTATORS. 


13. Pineda, Comment. in Ecclesiasten. 

14, Mercer, Comment. in Jobum, et Solomonis Proverbia, Ecclesiasten, &c. 

15. Grotius, Opp. Tom. i. 

16. Reynolds, Annotation on the Book of Ecclesiastes. 

17. Le Clerc, Comment. in Vet. Test. Tom. iii. 

18. Desvoeux, Philological and Critical Essay on Ecclesiastes. 

19. Hodgson, Ecclesiastes, a new Translation. 

20. Holden, An Attempt to illustrate the Book of Ecclesiastes. 

21. Rosenmiiller, Scholia in Vet. Test. P. ix, vol. ii. 

22. Knobel, Contmentar itber das Bud) Koheleth. 

23. Ewald, Spritche SGalomo’s Koheleth, 

24. Noyes, A new Translation of the Proverbs, Ecclesiastes, &c. 

25. Hibig, Der Prediger Salomo. 

26. Heiligstedt, in Maure’s Comment. Vol. iv., sect. 11. 

27. Stuart, A Commentary on Ecclesiastes. 

28. Elfter, Commentar iiber den Prediger. 

29. Vathinger, Der Prediger und das Hobelted. 

30. Hengftenberg, Der Prediger Salomo, translated into English by 
D. W. Simon, in Clark’s Foreign Theological Library. 


For particulars about the dates and places of these commentaries, see the 
‘ Historical Sketch. 
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CHAPTER LI 2-11. 


Coheleth declares that all human efforts are utterly vain (2), 


Man has no 


advantage from all his labouy (3); he must speedily quit this life, 


whilst the earth abides for ever (4). 


The objects of nature depart and 


retrace their course again, but man vanishes avd is for ever forgotten 


(5-11). 


2 Vanity of vanities, saith Coheleth, vanity of vanities, all is 


1. The words of Coheleth, &c. For 
the explanation of this verse, see 
Introduction, sec. i. 

2. Vanity of vanities, &c. Deeply 
impressed with the brevity of man’s 
life, and with the conviction that no 
human effort can protract man’s 
existence here, Coheleth denounces, 
in the most intense language ima- 
ginable, all undue exertions to satisfy 
the cravings of the soul. 27 (from 
ban, to steam, to exhale, to breathe), 
prop. steam, vapour, breath ; hence, 
tropically, that which is unsubstan- 
tial and evaporates, nothingness, 
vanity, is the construet of 527, like 
yu of Yu, and 17 of 77, comp. 
Ewald, Gram. § 213, a; Furst, Lex. 
s.v. The construction of the same 
noun in the genitive expresses the 


superlative degree, vanity of vani- 
ties, i.e., utter or absolute vanity, 
comp. D121Y 729, servant of servants, 
i. e., most abject servant (Gen. ix. 25; 
Numb. iii. 32; Song of Songs i. 1; 
1 Tim. vi. 15; Gesen. § 119, 2; 
Ewald, § 313 c.) The repetition of 
the same phrase, vanity of vanities, 
a second time, gives the highest 
intensity, to the statement; comp. 
pop nim aN Tim nim ax, the 


floods have lifted up, O Eternal! 


the floods have lifted up their voice 
(Ps. xciii. 8; cxv. 1). 0 here is 
not to be taken as synonymous with 
the Greek +3 wiv, tie universe, (Geier, 
Rosenmiiller, &c.), which contradicts 
the sequel (iii. 11-14), and is con- 
trary to the context, where the well- 
regulated and permanent laws of 
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3 vanity: since man hath no advantage from all his toil 
4 wherewith he toileth under the sun; for generation passeth 
away and generation cometh on; while the earth abideth 


nature are contrasted with the tran- 
sitory existence of man, but refers to 
>) Hoy 59, all the undue human emer- 
tions, spoken of in the next verse. 

3. Since man hath no advantage, &e. 
The inspired writer gives here the 
reason why he pronounced all human 
efforts as useless, since, with all his 
exertions, the rational man cannot 
secure to himself any real and lasting 
happiness. As this verse assigns a 
reason for the statement made in the 
preceding verse, Coverdale and the 
Bishop’s Bible rightly begin it with 
for. Both in the Old and New 
Testament, as well as in profane 
writings, interrogations are frequently 
used as emphatic denials ; compare 
Ix OTN non, am Linstead of God? 
i.e., surely I am not God, I am not 
almighty (Gen. xxx. 2; 1.19; Zech. 
i. 5; Matt. xvi. 26 ; Gesen. § 153, 2; 
Ewald, § 324,b). This is especially 
the case with 72, which loses entirely 
its interrogative force, and becomes 
an emphatic negation ; comp. 12779 
ya PIN, we have no portion in David 
(1 Kings xii. 16), and is parallel to 
N>, not, in the next clause; and 72) 
mana oy pans, and I should not look 
upon a virgin (Job xxxi. 1), where the 
Sept. has xai ob; the Vulg. wt ne, and 


o 
the Syriac, Us comp. also Job vi. 
25; xvi. 6; and see First, Lex., s.v 4. 
The phrase DIN) jy 79, therefore, 
is tantamount to there is no ADVAN- 
TAGE WHATEVER to man, &e. yO" 
is from 1M, to extend, to rug over, to 
surpass, to leave behind, according to 
the analogy of }n2, interpretation, 
and O29, power (infra, viii. 4; Gesen. 
§ 84, 15; Ewald, § 163, d), and sig- 
nifies that which is over, remainder, 
gain, profit, benefit, remaining or 
abiding benefit or happiness. This 
word, which only occurs in this book, 
(vide infra, ii.11, 18; iii.9; v.8,15; 
vii. 12; x. 10), is frequently found 


in later Hebrew writings. The 5 in 
DIN?, the dative appurtenance, has 
here taken the vowel of the article, 
which is fallen away by contraction, 
in consequence of the preposition 
(Gesen. § 35,2; Rem. 2). 9¥ sig- 
nifies oppressive labour, toil, implying 
wearisome effort, and is rendered 
more energetic by the construction 
%Y 729, the noun and the verb being 
of the same root; compare the similar 
construction in the New Testament, 
emibuuia emeOiunca, with desire have 
I desired, i.e., I have intensely or 
greatly desired (Luke xxii. 15; John 
lii. 29; Acts v. 28; Gesen. § 138, 1; 
Rem. 1; Ewald, § 281). The phrase 
is well rendered by the Sept., év gaveé 
p-5y 8m aired & oxbet; and Chald., maw 
mo x71: the rendering of Luther, 


Mithe die er hat; followed by Cover- 


dale and the Auth. Ver., the labour 
which he taketh, is too languid. The 
Win PH is an abbreviation of Wy ; 


comp. Song of Songs i. 6; Gesen. . 


§ 36. The phrase DOwI non, under 
the sun, which only occurs in this 
book (i. 14; ii. 11.17. 20. 22 ; iii. 16; 
AVL. 8.) We MO Seve bl eed Vetoes oe 
Vill. Q:a15 M7 1x87 CM Onallga se 
x. 5), and in later Hebrew writings, 
is tantamount to Pw, which is 
used in viii, 14. 16; xi. 2, and refers 
to JM, de. PSP OW? FN, what 
lasting benefit has man upon earth, 
&c. The Chaldee curiously para- 
phrases this verse, what does man 
bequeath to man after his death, of 
all his toil which he toils, &c. 

4. For generation passeth away, &e. 
The utter failure and vanity of all 
human effort is shewn by the fact 
that man, with all his ploddings, 
cannot protract his short continu- 
ance; generation after generation 
drops off the tree of life, while the 
earth abides forever. What an awful 
fact, that the world, and all the 
objects around, are abiding, and 
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The sun also riseth and the sun setteth, and, 


though it pantingly goeth to its place, it riseth there again. © 


possess an immutable and ever- 
returning course, but man has no 
fixed abode here, and must rapidly 
disappear from this scene of action. 
Man’s assiduity and perseverance 
may secure for him affluence and 
honours, yet the ruthless hand of 
death violently shakes him off the 
tree of life, scatters all"his amassed 
wealth, buries all his acquirements 
in oblivion, while the earth, upon 
which he displays his ingenuity, 
abides for ever; and in this respect 
the earth, man’s workshop, has an 
advantage over man. Knobel and 


Stuart, and, in fact, most commenta-. 


tors, make the sentiment of this verse 
to be, “ that as the earth is fixed 
and immutable, admitting of no 
change for the better, man has no 
hope of lightening his misery by 
vainly attempting to effect a change 
in unchangeable nature; his condi- 
tion in the world, and his relation to 
it, must ever remain the same. His 
innate frailty, on the one hand, and, 
on the other hand, the foreclosure 
against any change in the things 
without, concur to shew that he can 
find no permanent happiness.” But 
this is against the scope of the pas- 
sage, which evidently contrasts the 
transitory state (77) of man, with 
the permanently abiding condition 
(ntav) of the earth. This is the 
burden of the argument, that man, 
who was made a little lower than the 
angels, who is capable of developing 
such intellectual life, should especi- 
ally be so ephemeral, while inferior 
nature abides permanently. The 
passage in Tacit. An. iii., c. 53, “All 
human things go a certain round, 
and there are revolutions in man 
analogous to the vicissitudes of the 
seasons,” to which Knobel refers, is 
inapposite. More appropriate is the 
remark of Ibn Ezra, xy) 92 nvA Nays 
WY) OM DDO AYIA IN wawr nnn 
SYNT NTR Pa TT ONT OA aw oo 
sD POND OT) Onyaw at PANT oT 


WNT YO Wow Wt PMN My yw 
JON NT ONT NM TT a aya 
Dram mn, because all things that are 
found under the sun are composed of 
four elements, from which they pro- 
ceed, and to which they return, and 
these are fire, the quiet wind, i. e., the 
air, and the water, and the earth, 
these four are adduced; and the earth’ 
is mentioned first, because she is, as it 
were, ihe mother ; then the sun is men- 
tioned instead of fire, because of its 
great heat, and this is the generative 
fire; then the air and the water. 
727, to go, like words signifying to 
depart in other languages, is euphe- 
mistically used for departing this 
life, dying ; comp. infra, v. 14, 15; 
Vill.» LOS SPs: -xxxixt 1457 Job.-x: 
21; xiv. 20; andé peev uldg rev ayOpwrrov 
iméyes in Matt. xxvi. 24. The ) in 
yur) has, as frequently, an adver- 
sative meaning, yet while (Gesen. 
§ 155, 1, b; § Ewald, 341, a). 

5. The sun also ariseth, &e. From 
the firmly fixed earth, Coheleth pro- 
ceeds to the perpetually coursing 
sun, and here, again, he shews the 
advantage of nature over man. The 
sun rises in brilliancy in the morn- 
ing, and, though he, exhausted, 
retires in the evening, and his 
brightness is obscured by the dark- 
ness of night, yet he rises again 
every morning in equal splendour, 
rejoicing like a hero to run _ his 
course again; but man, when he 
goes, returns hither no more. Thus 
Job, when speaking of the same fact, 
shewing the advantage of nature over 
man, adduces a tree, which will grow 
again after it has been cut down; 
but man, when once cut off, appears 
no more 

There remaineth hope for the tree, 

Tf it is cut down it striketh out again, 
And its shoots do not fail ; 

If its roots moulder in the earth, 

And its trunk decayeth in the dust, 

It flourisheth again from the smell of water, 
And, like young plants, groweth branches; 


But man, he dieth and is destroyed, 
Man, departing, is gone. xiv, 7-9. 


: 
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6 The wind goeth to the south, and turneth to the north ; it 
goeth round and round, yet the wind returneth to its course. 


Still more striking is the parallel in 
Catullus — 
Soles occidere, et redire possunt; 


Nobis cum semel occidit brevis lux, 
Nox est perpetua una dormienda. 


“ Suns that set again may rise; 
We, when once our fleeting light, 
Once our day in darkness dies, 
Sleep in one eternal night.” 


CATULLUS, V. 


Elster, therefore, has mistaken the 
sense, in affirming that the sacred 
writer adduces the course of the sun 
to indicate “‘ the gloomy impression 
which the contemplation of it pro- 
duces upon the human mind, because 
this luminary appears tired of its 
ever-restless motion, and annoyed at 
the endless monotony of its course.” 
nia, to go in, to enter, is used of the 
setting sun, because, according to the 
Hebrews and other ancient nations, 
it enters in the evening into the 
ocean, its subterraneous dwelling 
(Ps. xix. 5; Hab. iti. 11). The in 
ox) is, as frequently, to be rendered 
though.. SW, to snuff, to. breathe hard, 
to pant with running to its subter- 
raneous dwelling (Job vii 2; xxxvi. 
20). The rendering of the Sep- 
tuagint, faxes, draws heavily, and 
Aquila, eisai, fetches breath, pants, 
faintly express the meaning of the 
original, while that of Symm. Theod. 
travacrpéper, Vulg. revertitwr, misses it 
altogether. The Chaldee’s, Rashi’s, 
and Rashbam’s explanation of the 
words AND WwipD >}, “ the sun, which 
rises in the morning in the east, 
and sets in the evening in the west, 
goes pantingly all night through the 
sea back to its place (i.e., the east), 
where it rises again,” yields substan- 
tially the same illustration which 
we have deduced from this verse. 
f£wald’s rendering, die Sonne geht 
unter (MPP ON}) und zwar an thren 
Ort, wo fte feucend aufgeht, i.e, 
the sun sets, and that in its place, 
where it also rises pantingly, is both 
forced in its construction and incon- 
gruous. Surely it is more natural 


to expect that the sun would be de- 
scribed as exhausted at his setting, 
after the long and swift course of the 
day, than at his rising, when we are 
expressly told that, refreshed, he 
rejoices like a hero to run his race 
(Ps. xix. 5). i is well rendered by 


vy > 
the Syriac wt) aol m9 20, 


rises again, as is evident from the 
context, where so much stress is laid 
upon the repetition of the courses of 
the objects adduced. 

6. The wind goeth to the south, &c. 
The howling and empty wind is: 
adduced as another proof that the 
objects of nature have an advantage 
over man. The apparently restless 
and disorderly wind has its regular 
course; it goes to the south, and 
turns about to the north, and, 
though it sometimes veers vehe- 
mently round the whole earth, it 
always returns to its rounds; but 
man, when he goes, returns hither 
no more. The word 0%, wind, is to 
be supplied in the first clause from 
the second. The repetition 225d 31D, 
round, round, expresses continuance 
(Gen. xiv. 10; Deut. ii. 27; Gesen. 
§ 108, 4; Ewald, 313, a). The south 
and north are mentioned, because 
the east and west have already been 
referred to in connection with the 
rising and setting of the sun, and 
thus all the four quarters of the 
earth are divided between the sun 
and the wind. The verb 2%, to 
return, is here construed with the 
preposition >Y, to, as in Prov. xxvi. 
11. spy 3d 1993, as a dog returns 
to his vomit (comp. also Mal. iii. 24). 
The suffix in YnP2D expresses the 
well known, the regular rounds, or 
course; the whole clause is well 
rendered by the Vulg. et in circulos 
suos revertitur. ‘The Sept., Syriac, 
Arabic, Vulg., Rashi, Rashbam, 
who are followed by some mo- 
dern commentators, refer the first 
part of this verse to the sun, i.e., 
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7 All the streams run into the sea, and the sea doth not 
overflow; the place where the streams go to, thence they 


8 return again. 


the sun goeth towards the south, and 
turneth about unto the north ; but 
this is against the symmetry of the 
description, since it would predicate 
too much of the sun and too little 
of the wind. Besides this would 
break the thread of the argument; 
since the sun, like the wind and the 
streams, is evidently adduced to shew 
that, notwithstanding his departure, 
he returns again, which would be lost 
according to this construction. Still 
more objectionable is the Chaldee 
paraphrase, which refers the whole 
of this verse to the sun. When 
Dr. Adam Clarke affirms that “ our 
Version alone has mistaken the mean- 
ing,” as he calls it, [ wonder that he 
should have made such an assertion 
in the face of Ibn Ezra, Luther, 
Coverdale, the Bishop's Bible, &c. 

7. All the streams, &e. The flow- 
ing streams are the last instance 
which the inspired writer points out 
to illustrate his position. These 
streams, which apparently run off to 
be absorbed in the bosom of the 
mighty ocean, nevertheless return by 
subterraneous passages and chan- 
nels; but man, when he goes, returns 
hither no more. According to the 
Hebrews, and other ancient nations, 
the earth is surrounded by the great 
ocean, with which the different seas 
and rivers are connected by subter- 
raneous passages and channels, and 
it is through these that the streams 
make their way backwards and for- 
wards to their parent water (Gen. 
vii. 11; Job xxxviii. 16; Prov. viii. 
28; Sirach xl. 11); hence the Chal- 
dee paraphrase of this verse, sort) 59 
WTDNDT WIMP OD PA) PA No YAM 
TONY) POND TIN) DiNpiny NPIBWD mY) 
MI 5) PIMA PIN POE PID PI NAT 


xan, all the rivers and streams of 


water run and flow into the ocean, 
which surrounds the world like a ring, 
and the ocean is not full; and to the 
place where the rivers have run and 


All words are feeble. 


Men could never utter, 


flowed, thither they return again 
through the subterraneous channels 
(comp. also Hom. I]. xviii. 609 ; xxi. 
196). O22 (from M2, to run, to flow) 
is better rendered streams, being of a 
much wider meaning than the ex- 
pression rivers. OT is the great ocean 
which surrounds the earth, rendered 
by the Chaldee, Dimpix, axeivég, PR, 
not, prop. const. of PX, nothingness, is 
the negative of ©, is, and includes 
the verb éo be in all its tenses (Gesen., 
§ 152; Ewald, § 821; Fiirst, Lex. s. v.) 
Dipa, place, is the const. before 
=x, to indicate that the relative 
clause is to be regarded as one noun 
(comp. infra, xi. 3; Gen. xl. 3; Lev, 
iv. 24; Gesen.§ 116,2; Ewald,§332,c). 
Ibn Kzra’s explanation of the words, 
ND UPS ON, and the sea is not full, 
MoM wp OX oD PR my Pan 99 
INT oMmbdp Naya by Opin OAM oT 
Dwi rw’, because there is evaporation 
constantly rising from the sea to the 
sky, which forms the clouds,—the sweet 
waters only ascending because of their 
lightness,—and the vapour is converted 
into rain, is too modern an idea, 
and was unknown to the ancient 
Hebrews, as is evident from the 
passages quoted above, and from the 
Chaldee paraphrase. With Sym- 
machus, the Vulgate, Chaldee, seve- 
ral MSS., Grotius, Umbreit, &., ow 
is to be taken for Dn, thence, as is 
evident from verse 5, where the sun 
is described as rising again (DW) in 
or from the place to which it went. 
The words 33) 0'2W, however, are 
not to be rendered they return to go 
again, but they return again, which is 
evident from ver. 14, where the same 
phrase occurs, and must be rendered 
so; the verb 21 is frequently used 
adverbially for again ; comp. 2*D X? 
1m ninq? ry, mine eyes shall not see 
happiness again (Job vii.7; Gen. xxvi. 
18; Gesen. § 142, 3; Ewald, § 285). 

8. All words wre feeble, &e. Hav- 
ing shewn, in some of the most 
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the eye could never be satisfied with seeing, and the ear . 
9 could never be filled with hearing all. What hath been still is, 


prominent instances of nature, the 
permanency and uniformity of their 
existence and operations, contrasted 
with the transitoriness ‘and instabi- 
lity of man, the sacred writer ex- 
claims, that all human language is 
too feeble to enumerate all the objects 
in nature which possess the same 
properties, and might be adduced in 


illustration of his proposition — . 


objects so numerous that the eye 
could never see, nor the ear hear of, 
them all. As 727 in Hebrew, like 
the corresponding expressions in 


0. n 
other languages (comp. JAX in 
Syriac, 79 in Chaldee, from 79, to 
speak, pia in Greek, from fiw, to 
speak, whence also res in Latin, 
Gathe in German, from fagen) is 
derived from a verb signifying to 
speak (123), and, like its equivalents 
in other languages, denotes both a 
word, as uttered by the living voice, 
and a thing which a word is used to 
express; hence 027 has here been 
rendered bysome words,and by others 
things. The word D'Y”, too, has been 
variously explained, as some took it 
in its passive signification, and others 
have assigned to it an active meaning. 
Thus the Vulg. has cunctm RES 
DIFFICILES, all things are hard, which 
Luther (¢8 iff alles Shun fo voll 
Miihe daf, &e.) and Coverdale (all 
things are so hard, &c) follow. 
Desvoeux has, all these considerations 
are tiresome; Hodgson and Booth- 
royd have, all things thus at their 
task. But, against these renderings 
is to be urged, that though 729 un- 
doubtedly means also a@ thing, yet 
the context requires that it should 
be taken here in its primary sense, 
viz., a word, as is evident from the 
verb 125, with which it is connected, 
thus forming the well-known con- 
struction 121727, (vide infra, vii. 21). 
As for yy, it is invariably used in 
a@ passive sense (comp. Deut. xxv. 18; 


2 Sam. xii. 2), and can therefore _ 


form no exception here. Moreover, 
the rendering we advocate is the one 
most compatible with the scope of 
the passage, as will be seen from the 
remarks upon the next clause. 

The eye could never be satisfied, &e. 
The objects which might be adduced 
in illustration of this proposition are 
so numerous that the eye could never 
see them all, nor the ear hear all. 
As the eye is not only the inJet of 
thought, but is also the outlet of 
feelings and emotions, those inward 
conditions and actions are ascribed 
to it which it manifests. Thus, 
because it eapresses the hoping of the 
soul, the eye is represented as hoping ; 
comp. 2D p28 7 PY, THE EYES of 
all wore to thee (Ps. exlv. 15); hence, 
also, the phrase Dy Tama, the desire 
of the eyes (1 Kings xx. 6); émiduute 
ray dpbaruav (L John ii. 16), and the 
insaliableness of the eye in the text 
before us (comp. also infra, ii. 10; 
iv. 8; Prov. xxviiv 20). Reynolds, 
Gill, Holden, &c., explain the mean- 
ing of this clause, “the pleasure of 
these senses is so blunted by the 
same objects constantly presented, 
that they are pricked with further 
desire of new objects of delight.” 
But this evidently arose from their 
mistaking the sense of the first clause. 
The sacred writer, having described 
the stability and regularity of several 
objects of nature, affirms, in this 
verse, that these are by no means all; 
that the objects which possess the 
same properties are too numerous to 
be described ; and that the curious 
eye, which wishes to see them all, and 
the inquisitive ear that desires to 
hear all, could never be gratified, 
for the telling of them would require 
more words than man _ possesses ; 
the human eye and ear, whose func- 
tions are of short duration, deter- 
mined to compass all, would cease 
to exist long before all is told, and 
hence could never he satisfied. 

9. What hath been, &. The in- 


CHAP. I.| 


COHELETH. 265 


and what hath been done is still done, and there is nothing 


10 new under the sun. 


If there be anything of which it 


is said, Behold this is new! it hath been long ago, in 


ference is here drawn from the state- 
ment made in the preceding verse. 
In all those objects of nature, there- 
fore, we see that that which has 
existed continues to exist, and the 
motions which these existing objects 
have made they make again; the 
earth, which has existed, still exists; 
the sun is still the same, and runs 
the same race; the wind, is still the 
same, and returns to its well-known 
course ; the streams are still the 
same, and flow in the same manner 
into the mighty ocean: it is the 
same with numberless objects of 
nature —their existence is perma- 
nent, their course regular and uni- 
form, and there is no deviation. 
mim ™ is rendered by the Sept. 
interrogatively, ci +3 yeyovds 5 th vd 
weronatvy; Vule. quid est quod fuit ? 
which is followed by the Arabic, 
Luther, Grotius, Holden, Boothroyd, 
&e.; but this is contrary to the usage 
of the combination 8779 in this book 
(comp. infra, iii. 15; vi. 10 ; vii. 24; 
viii. 7; x. 14; where it signifies id 
quod, and where even the Sept., with 
the exception of vii. 24, and the 
Vulg., translate it so). As in other 
languages, both interrogatives ‘9, 
who, for persons, and ™2, what, for 
things, are used in Hebrew for inde- 
Jinite pronouns, whosoever, whatsoever, 
with the relative pronoun either ex- 
pressed or implied (infra, v.9 ; ix. 4; 
Exod. xxiv. 14; Prov. ix. 4; Numb. 
xxiii. 3; 1 Sam. xx 4; Gesen. § 37, 2; 
Ewald, § 331, b; § 257, c), so that 
wim exactly corresponds to Wx ") in 
Exod. xxxti. 83; 2 Sam. xx. 11. 
The verb ™7, to be, refers to the 
permanent existence of the objects 
of nature, and Mwy, to do, to their 
uniform and regular operations. The 
imperfect expresses the permanent 
state, it is now and ever shall be 
(Gen. xliii. 32; Prov. xv. 20; Gesen. 
§ 127, 2; Ewald, § 136, b). ™® 7x, 


nothing (Numb. xi. 6; Judg. xiii. 4; 
2 Sam. xii. 138; 2 Kings iv. 2; Prov. 
xiii. 7), corresponding to the Greek 
o wag (Luke i. 87; Rev. xxi. 17; 
Gesen. § 152, 1; Ewald, § 323, b). 
10. [f there beanything, &c. Having 
affirmed that no innovation occurs 
in the objects of nature, the sacred 
writer states how, if anything should 
seem new in the operations of nature, 
it is to be accounted for; it is merely 
owing to the individual who happens 
not to be acquainted with the pheno- 
menon which had taken place in 
bygone years. The particle Dx, if, 
is implied before %, there is ; comp. 
Judg. xi. 36; Prov. xxiv. 10; Song 
of Songs, viii. 1; Ewald, § 357, b. 
123, a word also a thing, vide supra, 
verse 8. WX in WNW, is not the 
nominative, making it a prosopopeia 
(Desv. p. 310), a thing erying out to 
the beholder, See this is new, but is 
the accusative; and Vox’, the third 
person, as frequently elsewhere, is 
used for the impersonal or passive ; 
compare exactly the same phrase 
My NTS WON Wx TEND oY, for any- 
thing lost of which, or respecting 
which, it is said that it is this, i.e., 
yw|a111, miserably rendered in the 
Auth. Ver. (Exod. xxii. 8); and see 
also infra, vii. 21; 1x. 163>xii. 1.5; 
Gen. xi.9; 1 Sam. xix. 22; Gesen. 
§ 1387, 3; Ewald, § 282, 2. The Sept. 
renders the words VON 21 Ww, && 
Aaarncet nat eer, Whatsoever speaks and 


0. ae. 0 
says, 80 also the Syriac Wso39 Xo 
SOL, as if the Hebrew were 


x 
yor) 7278 99; the Vulg., again, has 
NEC VALET QUISQUAM DECERE, nor is 
any man able to say, as if the Hebrew 
were 37) Wx 527 ND; but we are 
prepared for such deviations from 
the Hebrew text, by the frequent 
blunders which we meet in those 
versions. The expression 133, from 
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11 the time of old, which was before us. 


22, to plait, to bind, or tie strongly 
together, hence to be strong, great, 
long, is used adverbially for long ago, 
‘already, formerly ; 131, by which the 
Sept. renders it, and jam of the Vulg., 
are not exact equivalents, inasmuch 
as these refer to both time past and 
present, which has caused the trans- 
lators of our Authorised Version and 
some commentators to ascribe the 
same signification to the Hebrew 
expression (vide infra, ii. 16), whereas 
123 is invariably used with reference 
to time past ; it only occurs in this 
book (ii. 12, 16; iii. 15; iv. 2; vi. 
10; ix. 6. 7), but is of frequent 
occurrence in later Hebrew writings. 
maz, the plur., is often used for 
the ages of antiquity, the time that is 
past (Is. li. 9), and the ? before it 
expresses the time when, in, within 
which anything happens (Gen. vii. 
4: Ps, xxx. 6; Ezra x. 8; Gesen. 
§ 154, 8,e; Ewald, § 217,d). The 
words 123599 7 Ws have occasioned 


some difliculty, owing to the verb, 


ma, which is singular, and refers to 
pay, plural. Symmachus has éy rw 
ainn, MI WY 0299 both in the siugu- 
lar; several of Kennicott’s and De 
Rossi's MSS, have 77 78 both in 
the plural; so also the Chaldee, 
NDT M4, which wERE before. 
Hitzig, Stuart, Elster, &c., try to 
account for the anomaly in the text, 
by regarding ™7 as being used in a 
kind of impersonal way (compare 
Ewald, § 295, d). There is, however, 
no necessity for any of those altera- 
tions proposed by the ancient ver- 
sions, or for the artificial explanation 
given by the modern commentators 
alluded to. The Hebrews, like other 
people, were not always very parti- 
cular about making a verb, adjective, 
or pronoun agree with its subject in 
gender or number, especially in col- 
loquial language ; we have unde- 
niable proof of this in chap. ix. 6; 
x. 16, Ute Jere xvas lope Dani, 
24; Zech. xi. 5; Gesen. §°121, 6, 
Rem. 1; § 187, 1; Ewald, § 184, c. 
Hodgson’s mode of eluding this 
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But there is no 


anomaly, by rendering the clause, 
the same, which is now presented 
to us, happened ages ago; or the 
similar one of Ewald, fdon war 
yorlangft, was gefthehn yor unferen 
Augen, making it the subject of 
the sentence, which is followed by 
Heiligstedt, only increases the diffi- 
culty, by palming upon the words 
a very harsh and unnatural con- 
struction. Had the sacred writer 
intended to say what this rendering 
makes out, the original would have 
been 9725? Wx I am therefore 
nota little surprised to see Philippson 
defend this forced construction. 

11 But there is no remembrance, 
&c. Having shewn the permanent 
existence and uniform return of the 
objects of nature to the respective 
places from which they apparently 
vanished, as illustrated by the per- 
manently abiding earth, the pant- 
ingly disappearing yet gloriously. 
rising sun, the seemingly scattered. 
but regularly returning wind, the 
engulfed and yet emerging streams, 
the sacred writer now contrasts these, 
with the departing but never-return- 
ing and ever forgotten man, and thus 
establishes his proposition, that all 
human efforts to divert it are utter 
vanity, since ‘‘man has no advantage 
from all the toil wherewith he toileth 
under the sun.” This verse, which 
contains the reason for the statement 
made in ver. 2~4., has been greatly 
misunderstood, through the render- 
ing of DO and DE by former 
things, and things that are to come; 
and by the affirmation that it ac- 
counts for the mistake that’ some 
commit in supposing certain things 
to be new which have merely been 
forgotten. A careful examination of 
the text and scope of the passage 
will, however, shew the incorrectness 
of this interpretation. The burden 
of the sacred writer —after having 
affirmed that all human effort is 
vain, as man’s existence and activity 
here must for ever cease (ver. 2—4) — 
is to prove his position, which he 
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remembrance of former men, nor will there be any remem- 
brance of future men among those who will live hereafter. 


does by adducing, in the second 


clause of verse 4 and verses 5-10, 
instances of stability in objects of 
nature, and contrasting them with 
the instability of man. Then to take 
this verse (11) “as assigning a reason 
why some err in supposing that 
something new takes place,” is to 
miss the whole force of the argument. 
It was to be expected, that after the 
inspired writer had enumerated his 
illustrations, he would recur to his 
main proposition, “ the vanishing of 
man from this scene of action,” which 
he does in our rendering. This is, 
moreover, corroborated both by the 
similar sentiment in ii. 16,17; ix. 5, 
which is the burden of the sacred 
writer, and by the fact that the worgs 
Die] and ODN being masculine 
forms, are universally used for men 
(comp. Deut. xix. 14; Job xviii. 20; 
and infra, iv. 16), and never for 
things, which are expressed by the 
feminine (comp. 7170s), Isa. xlii. 9; 


xlvi. 9; xlviii. 3, &e.; Gesen. § 107, 3, 
b). The Chaldee has therefore rightly 
rendered it “0 pao NV? NPI, 
there is no remembrance of the former 
GENERATION; thus also Rashbam ex- 
plains OR] by 35) ww OW 22 
Dow, the sons of men that were born 
before us in the world, and OTS by 
Dow WTN WwIw, those men that will 
come after us in the world; R. Bechai, 
Chobath Halvavoth; Alshech, &c. 
Knobel, Heiligstedt, Elster, &c., have 
also seen the inconsistency of render- 
ing D208) and DDT by former and 
Suture THINGS, though they missed 
the sense of the passage. 31131 is the 
construct of 173, 4. q., 133, vide infra, 
ix. 5 (comp. Gesen. § 93, 8; Ewald, 
§ 214, a), and, as is frequently the 
case, precedes a preposition (comp. 
Isa. lvi. 10; Ps. lviii. 5; Gesen. § 
116, 1; Ewald, § 289, b). 079 is used 
pleonastically. DY, with, also among, 
like the Latin apud (comp. 2 Sam. 
Xiil. 23; Isa, xxxviil. 11). 


—— > 


SECTION I. 


CHAPTER I, 12—II. 26. 


Coheleth, with all the resources of a monarch at his command (12), applied 


himself assiduously to discover, by the aid of wisdom, the nature of 
earthly pursuits (13), and found that they were all fruitless (14), since 
they could not rectify destinies (15). Reflecting, therefore, upon the 
large amount of wisdom he had acquired (16), he came to the conclusion 
that it is all useless (17), as the accumulation of it only increased his 
sorrow and pain (18). He then resolved to try pleasure, to see whether 
it would yield the desired happiness, but found that this too was vain 
(ii. 1), and hence denounced it (2); for, having procured every imagi- 
nable pleasure (3-10), he found that it was utterly insufficient to 
impart lasting good (11). Whereupon he compared wisdom with 
pleasure (12); and, though he saw the former had a decided advantage 
over the latter (13-14, a), yet he also saw that it does not exempt its 
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possessor from death and oblivion, but that the wise and the fool must 


both alike die and be forgotten (14 b- 16). 


This made him hate both 


life and the possessions which, though acquired by industry and 
wisdom, he must leave to another, who may be a reckless fool (17-21), 
convincing him that man has nothing from his toil but wearisome days 
and sleepless nights (22-23); that there is, therefore, nothing left for 
man but to enjoy himself (24 a); yet this, too, he found was not in the 
power of man (24 b-25); God gives this power to the righteous, and 
withholds it from the wicked; and that it is, after all, transitory (26). 


12,13 I, Coheleth, was king over Israel in Jerusalem. 


12. I Coheleth, &c. The sacred 
writer now proceeds to prove the 
burden of the argument stated in the 
prologue, and to shew the vanity of 
all human efforts to satisfy the 
craving of the immortal soul, by the 
failure of the many experiments 
which he has made to that effect. 
The first effort he made was wisDom 
(18-18), an experiment so natural to 
an intellectual being, and which 
many cultivated minds have made 
since, in the absence of a belief in a 
future state. Coheleth states that 
he, having been a king, had ample 
means and opportunities of testing 
the best of the varied speculations 
of men. The preterite tense, M5, 
I was king, &c., shews that at the 
time when this was written Solo- 
mon was no longer king. The at- 
tempt of Ibn Ezra to account for 
this preterite, by insinuating °>2» 
Jon OND DTT yo MAND OD AY pT 
MT DMD) FD 2 NIT nv, that 
Solomon wrote it in his old age, and 
appeals, as it were, to the new or 
rising generations, and tells them such 
and such things I tried in my lifetime, 
is an ingenious conceit, and does not 
remove the difficulty. The Chaldee 
fully felt this dilemma, and hence 
resorted to the traditional fable that 
Solomon, having departed from the 
words of the Law in the pride of his 
heart, was dethroned by Ashmodai, 
king of the demons, and thus said, 
“Twas king but am not now;” comp. 
also Midrash Yalkut, in loco; Tal- 
mud, Gittin, 68, b; Midrash Maase 
Bishlomo Hammeleh, in Jellinek’s 


And 


Baith Hammidrash ii., p. 86. Simi- 
larly Rashi, FOI DAWA 9D SY Pon NT 
oy ANDI TTI Dw Oy FDA ITD Oy 
ywor bax DowIVI po oT WOR? AMD * op 
"0 1x, [ was at first king over the 
whole world, then only over Israel, 
then only over Jerusalem, and then 
over my stick, for tt is said, ‘ lwas king 
in Jerusalem, but Iam not king now ; 
There is no doubt that the fable of 
Solomon’s dethronement arose from 
an anxious desire to account for this 
difficulty, as the Rabbins evidently 
saw that’™7 means Z was, and am 
no more, and te make Solomon die a 
penitent (see Steinschneider, Heb. 
Lit., p.47). As far, however, as his- 
tory is concerned, we know that 
Solomon was king till his death; 
and as he, therefore, could not write 
“ Iwas king, and am no more,” which 
the Rabbins themselves admit is the 
meaning of *™a, we, who do not be- 
lieve the traditional fable, must con- 
clude that some one later than Solo- 
mon was the author of this book. 
Moreover the expression (0°33), in 
Jerusalem, also shews that the book 
was written after Solomon, when the 
kingdom was divided into two, and 
when there was another royal resi- 
dence besides Jerusalem. Tbn Ezra’s 
attempt to elude this, by saying, 
‘ap? p33 Apa nya Maya oowrys Ry 
aan, that Jerusalem is mentioned 
because it was the proper place for 
acquiring wisdom, does not comport 
with an address of a king to his con- 
temporaneous people. : 
_ 18. And I gave my heart, &e. 
Thus circumstanced, Coheleth exa- 
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I gave my heart to enquire diligently into wisdom 
respecting all that is done under heaven; this is an evil 
business which God hath given to the children of men to 


mined, by the help of wisdom or 
philosophy, the nature of all human 
actions, in order to discover those 
sublunary gratifications and enjoy- 
ments which would remove the 
desponding impression made by the 
contemplation of the permanency 
and regularity in the objects and 
laws of nature, contrasted with the 
transitoriness and instability of man. 
But he soon found that the endea- 
vour to seek human happiness in wis- 
dom was a vain employment, which 
God has wisely imposed upon man, 
who, in the pride of his heart, looks 
to his own faculties for an infallible 
guide to happiness. As the heart is 
regarded among the Hebrews and 
other nations, not only as the seat 
of the passions, but also as possessing 
the faculty of thinking, judging, 
Sear ccw(lssx. 7; dude: xvi. 17; 
Jobsexit sol Chron, xxix. 18) 
comp. also cor in Latin; Cicero, 
Tuse. i. 9; Plaut. Pers. iv. 4. 71); 
hence arose the phrases 3) 33, to give 
one’s heart to something (vide infra, 
ver. 17; vii. 21; viii- 9. 16; Dan. 
x. 12; 1 Chron. xxii. 19); » p27 
(2 Chron. xii. 14; xxx. 19); 22 Ow 
(Is. xli. 22; Hag. ii. 15. 18); 22 8 
(Job vii. 17; Ps. xlviii. 14 ; Ixii. 11); 
and the Latin, animum applicare, 
attendere; hence, also, the phrases 
which apostrophise the heart, ¢.g., 127 
15 DY, to speak to the heart (ver. 16); 
a2 19x, to say to the heart (ii. 1). The 
rendering of Symmachus, spoc9uny, 
T sat before myself, or, I proposed 
to myself, is too languid. The 
Vulgate’s rendering of this phrase is 
capricious and inconsistent. Thus, in 
the passage before us it is translated, 
PROPOSUI IN ANIMO MEO, I proposed in 
my mind; in ver. 17 of this chap., and 
vili. 9, DEDI con MEUM, I have given 
my heart ; in vii. 21, NE ACCOMMODES 
cor tTuuM, do not accommodate thine 
heart ; in viii. 16, apposur cor 


muuM, J applied my heart. The 
synonymous expressions 017 and 17M, 
both primarily signifying to go, to 
go in search of anything, to seek, are 
here used not so much in any dis- 
tinction of meaning, but, as two 
verbs of a similar import are fre- 
quently employed to give intensity to 
the statement (comp. infra, vii. 25; 
Song of Songs, v. 6; Matt. iv. 89). 
2272, into wisdom, is wrongly ren- 
dered adverbially by the Vulgate 
(sapienter), which Luther (weistich), 
Holden (sagaciously and diligently), 
Preston (scientifically), &c., follow. 
The censure here uttered is not upon 
absolute wisdom, for this the sacred 
writer praises in the sequel; but 
upon wisdom acquired for the pur- 
pose of guiding in the gratification 
of his desires, and for finding in it 
solid happiness. The sublunary 
works are the productions of men, 
as the Chaldee rightly paraphrases 
it (N28 122 “TW %2), and not, as Ibn 
Ezra maintains, the operations of 
nature. 73¥, from 72Y. to labour, to 
toil oppressively, to be oppressed, 
afflicted ; hence to ery out under it, 
then to ery aloud, in a more exten- 
sive sense; to call out, to let one's 
voice be heard through joy or sorrow, 
thus nixy Ap px) MpIa niwy dp ps 
pow rox nia Ap mw, not the sound 
of the ery of victory, nor the sound of 
the ery of defeat, the sound of singing I 
hear (Exod. xxxii. 18), hence to speak, 
according to the analogy of }3?, from 
M22, 722, from 7232, denotes work, busi- 
ness, employment, occupation. ‘The 
word only occurs in this book (vide 
infra, ii. 28, 26; iii. 103 iv. 8; v. 2, 
13; viii. 16) ; butis frequently used in 
later Hebrew writings in this sense, 
which is also given by the Sept. 
Aquila, Theodo. (mepomacpot), Symm. 
(4cxoria), and many modern com- 
mentators, as, for instance, Knobel, 
De Wette, Preston, Philippson, &c. 
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I considered all the works 


that are done under the sun, and behold they are all 


The renderings Mithe (Luther), tra- 
vail (Auth. Ver.), curiosity (Holden), 
do not cxactly express the sense. 
viy2y, liter. an employment of sad- 
ness, i.€., a sad, an evil employ- 
ment, or business. 1, which is here, 
as frequently elsewhere, a noun 
(comp. Exod. xxxii. 22; Ps. Ixxviii. 
49), is placed in the genitive, after 
72Y, to express its quality; the same 
construction oceurs in iv. 8 and v. 13 
(comp. Gesen. § 106, 1; Ewald, § 287, 
f). The Sept. uniformly translates 739 
v1, in the three places, wepomacpds 
movnpss, an evil occupation ; whilst the 
Vulg. inconsistently renders it here, 
oOccuUPATIO PESSIMA, utterly bad occu- 
pation; in iv. 8 and v. 18, AFFLICTIO 
PESSIMA, utterly bad affliction. The 
pronoun Wx is implied before jn 
(Gesen. § 123, 3; Ewald, § 332). 
ja ni? is not to give evidence of 
himself (some quoted by Ibn Ezra, 
Desvoeux, &ec.), nor for their humuli- 
ation (another opinion quoted by 
Ibn Ezra, Hodgson, &c.), nor that 
they may weary themselves therein 
(Luther, Boothroyd, &c.), for these 
renderings are against the significa- 
tion of ~2¥, by which the meaning of 
ny must be determined, since the 
phrase p3Y M2 is a construction of 
very frequent occurrence (comp. 
2 Sam. xvi. 23; 2 Kings xiii. 14; 
Gesen. § 188, 1; Rem. 1; Ewald, 
§ 281, a). The Sept., Vulg., Syriac, 
Rashi, Rashbam, Ibn Ezra, Knobel, 
De Wette, Preston, &e., rightly retain 
the idiom. 

14. I considered all the works, &c. 
Having summarily stated, in the 
preceding verses, that he was dis 
appointed in the wisdom by which 
he had hoped to remove the sad 
impression which the contemplation 
mentioned in 2-11 left upon his 
mind, the sacred writer gives in this 
and in the following verse the cause 
of this disappointment. With all 
the help that this so much coveted 
wisdom could render, he found that 


the efforts made, by her assistance, 
to secure comfort and solid happi- 
ness, are mere vanity and striving 
after the wind. 7S), to see, to view, 
to consider. D*DYDT, the works spoken 
of in the preceding verse. The 
phrase ™ m3, which also occurs 
in ii. 11: 17-26 © iv. 4. 63 vi. 9, has 
produced a variety of renderings, 
owing to the different etymologies 
assigned to my. Thus the Syriac 


Date 023 
(l.032 Lasad), the Chaldee 
(xm nivan), Vulg. (afflictis spiritus), 
Rashi (ny 11), Alshech, Coverdale, 
Authorised Version, &c., have break- 
ing down or vexation of spirit, 1. e., 
the contemplation of these things 
breaks down or produces a crushing 
effect on, or irritates, one’s spirits, 
deriving mw from XYI=YxI, to 
break, to depress. But as may), 
according to the analogy of mim, 
from AMY, m5, from 18, m2, from 
728, can grammatically only be 
derived from 791, which is moreover 
corroborated by the parallel form, 
™ yPP1 (infra, ver. 17; iv. 16), this 
rendering is inadmissible. As the 
only legitimate root, 791, however, 
signifies both to feed, and then spiri- 
tually to feed or feast upon anything, 
to delight in anything, hence different 
interpretations have been defended, 
based upon one or the other shade 
of meaning of the root. Thus Aquila, 
Theod. (vo dvéuov), Symmachus 
(Béruncig dvéuov), have feeding upon 
the wind; Rashbam, a pleasure for 
the talented, (955 ws ps my) 
Desvoeux, company for 'the wind; 
but these interpretations are too 
artificial. It is therefore better to 
take the secondary meaning of the 
word, viz., to desire, to strive after 
anything, hende 1 MP), a striving 
after the wind ; so the Sept. (mpoatpeors 
mveiaros), Ibn Ezra (mm naw), 
Gesenius, Rosenmiiller, Knobel, De 
Wette, Noyes, Heiligstedt, Stuart, 
Elster, &e. This is corroborated by 
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15 vanity, and striving after the wind; for the depressed. 
cannot be set right, since he that is gone cannot be num- 


Hos. xii. 2, where 1 7Y, stands in 
parallelism with O72 7, 

15. The depressed cannot be set 
right, &c. And the reason of this 
is to be found in the fact, that no 
cogitation of the human mind, no 
amount of wisdom, bowever great, 
can remove the depression produced 
by the fact stated in 2-11, since it 
cannot recall one who has departed 
this life to be numbered among the 
living. Thus the hope of finding 
comfort in wisdom, terminates with 
the same gloomy conclusion, as the 
contemplation of nature in verse 11. 
myo, Pual part. of MWY i.g., My, to 
curve, to bend, passive to be bent, 
bowed down, depressed (Ps. Xxxviii. 7), 
yo is masculine, and, according to 
the analogy of }/2x, signifies HE that 
is wanting, HE that is gone. nmiv27?, 
to be numbered with (comp. Isa. liii. 
12), i.e, DUNT ny, with the living. 
As the second clause assigns the 
reason for the statement made in 
the first, the} in POT) is therefore 
to be rendered for, since (Gesen. 
§ 155, 1. e.) This we believe to be 
the most natural interpretation of 
the verse, which has called forth 
such a variety of explanations from 
time immemorial to the present 
day. Thus the Talmud (Jebamoth, 
22, b) explains the first clause of 
illegitimate offspring amnwn by Simm 
won mnn Pam. The Vulgate has, 
PERVERSL DIFFICILE CORRIGUNTUR, 
ET STULTORUM INFINITUS EST NUME- 
Rus, the perverse are difficult to be 
corrected, and the fools are infinite in 
number. The Chaldee refers it to 
the sins of man, and his inability to 
repent after death. As a man who 
has corrupted his ways in this world, 
and dies in them without repentance, 
cannot amend after his death ; and a 
man who departs from the Law and 
the Prophets when alive, cannot be 
numbered with the righteous in Para- 
dise after his death. This Midrashic 
explanation is followed by St. Jerome 


in his commentary: Qur PERVERSUS 
NISI ANTE CORRIGATUR, NON POTEST 
ADORNARI; RECTA ORNATUM RECIP- 
TUNT, ET CURVA CORRECTIONEM, he 
that is perverse, unless he be first 
corrected, cannot be adorned ; right 
things receive adorning, and crooked 
things correction. Similarly Rashi, 
VaLy OM TI Naw PPM? Wy x? TA nw 
Dap. oy nwo doy xb OMIT pan 
piaw, he who is perverted when alive, 
cannot correct himself when dead ; 
and he who absented himself from the 
assembly of the righteous, cannot be 
numbered with them when they receive 
their reward. Rashbam refers it to 
the inability of man who has once 
perverted his deeds, ever to appear 
right in the presence of God as 
before. 178 PWN Mk DW ny OND 
“pm 2B) TMNT ywyn2 ppd nv) 
Hy) 22 Pk POT ww 7137 OW DT ON) 
vnww ama oY No) yy DY. Tbn 
Ezra mentions two different interpre- 
tations. According to one, Coheleth 
saw that everything is worthless ; 
that-emptiness cannot be rendered 
substantial, for natural defectiveness 
(mavd) is irreparable or irremediable, 
because that defectiveness is inborn, 
and one who becomes imperfect 
(OM) cannot be numbered among 
the perfect ones. } > would accord- 
ingly stand for yon 3, one who has 
failed, 1 being omitted before 
the word OT); or ON might be 
taken as an adjective, like JOS, JT, 
or as a noun belonging to miY9, so 
that np by itself would be znnate 
defectiveness, and } 2 mya con- 
tracted detectiveness. ‘* According 
to the other interpretation, however, 
man is not naturally defective, but 
is, by birth, placed in imperfect 
circumstances, and has no power to 
perfect himself; and it is generally 
found that those who strive to find 
out these sources by the help of 
astrology or natural science, strive 
to no purpose ; and this is the case _ 
with most men, and most of their 
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16 bered again. I therefore spake to my heart saying, “I, lo! 
I have acquired far greater wisdom than any one who was 


works.” Thus, according to the first 
interpretation, the rendering of this 
verse would be, “ The naturally 
defective is irreparable, and he who 
becomes imperfect can no more be 
numbered among the perfect ones ;” 
and, according to the second, “ The 
imperfect has no power to perfect 
himself, and the cause of the imper- 
fection he cannot fathom,’ which 
Reynolds, Patrick, Gill, &c., nearly 
follow. Holden has, ‘‘ That which 
is perverse is with difficulty cor- 
rected, and that which is defective 
is with difficulty supplied.” These 
commentators apply this verse to the 
moral endeavours of man. Booth- 
royd and Philippson render it, “What 
is crooked cannot be made straight, 
nor can the defects of things be 
numbered,” 7. ¢., all the efforts of 
man are vain, because the existing 
deficiencies cannot be improved, but 
must remain deficient, and these defi- 
ciencies are not to be met with here 
and there, but are innumerable. We 
will only remark here, on this inter- 
pretation, which refers it to man’s 
scientific efforts, that it would require 
nino in the plural, and “BDD PX. 
Knobel and Stuart, who, taking the 
same view, refer the second clause to 
the inability of man to supply the 
things wanted to render human life 
happy, escape this censure. Noyes 
and others regard this verse as a 
proverbial phrase, introduced “ to 
assign a reason why human striving 
should be vain, and human pursuits 
should be so incapable of affording 
satisfaction, namely, the perverse- 
ness of human nature, and the 
imperfections of human things. As 
that which is by nature crooked 
cannot by human endeavours be 
straightened — as the vine, for in- 
stance, cannot be made to grow up 
straight, like the poplar; and as 
that which is naturally wanting to 
anything cannot be supplied by 
human exertion—for instance, a 


man cannot be made to possess 
wings, like a bird, or more than two 
hands or feet —so there are irregu- 
larities, discords, imperfections, in 
human life and the course of human 
things, which are irremediable, and 
render it impossible for man to find 
complete satisfaction.” Elster refers 
this verse to the imperfection of all 
human efforts both moral and physi- 
cal, and their inability to obtain for 
man his highest aim; the realities 
of life never coming up to one’s con- 
ceptions, there being always some- 
thing deficient which precludes the 
possibility of man’s ever securing a 
complete harmony between them. 
But all these interpretations, apart 
from the other objections which 
might be urged against some of 
them separately, miss the thread of 
the argument. The design of the 
sacred writer is to shew that his 
resort to practical wisdom, for having 
the difficulty and sadness removed 
which the contemplation of nature 
has produced upon his mind, was 
“vanity and striving after the wind,” 
since the fact stated in verse 11 
cannot be obviated. To take, there- 
fore, the verse before us as descrip- 
tive of the moral state of man, or of 
his physical inabilities, or of the 
defects in nature, is to overlook the 
very burden of the writer, as ex- 
pressed in vy. 4 and 11, to which 
he evidently here returns, in shewing 
the inefficiency of wisdom, as is 
plain from our rendering, which is 
moreover corroborated by the fact 
that the Vulg., St. Jerome in his com- 
mentary, the Chaldee, Rashi, Rash- 
bam, Ibn Ezra, &e., take jo and 
ni as referring to persons, and not 
to things. 

16. L therefore spake, &c. Having 
described to us the inability of wis- 
dom to remove that depression, the 
sacred writer makes a most pathetic 
appeal to his heart, being the seat of 
the intellectual faculties (vide supra, 
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before me over Jerusalem — 


ver. 13), before he summons it to try 
another experiment. For the origin 
of the phrase 2) DY 121, to speak to the 
heart, and similar phrases (chap. ii. 
1.15; Gen. xxiv. 45; 1Sam.i. 13; Ps. 
xiv. 1; xv. 2), see ver.138. The pro- 
noun, before the verb, with the pro- 
nominal suffix, is not ‘‘ designed to 
give special emphasis to the clause” 
(Stuart), but is used pleonastically, 
which is one of the characteristics of 
this book; comp. infra, ii. 1.11. 14.15. 
18. 20. 24, &e. *HEOIM 97377, literally, 
I made great and increased, i.e., I 
greatly increased, I became eaceed- 
ingly great in wisdom; the second 
verl), which is used as a complement, 
is subordinate to the first ; vide infra, 
ii. 9; iv. 17; viii. 3; Song of Songs, 
li. 3; Gesen. § 142, 3; Ewald, § 285, 
737 is the accusative; comp. 1 Kings, 
x. 7; Gesen. § 138. The Vulg. erro- 


neously renders this clause magnus’ 


effectus sum, et precesst omnes sapi- 
entia qui, &c., which Luther, Cover- 
dale, Authorised Version, &c , follow, 
but which is rightly rejected by Ibn 
Ezra and most modern commen- 
tators. The preposition ¥ before %, 
like super in Latin, and our words 
over, above, expresses the idea of 
surpassing, going beyond anything ; 
comp. TMpwwT WY Abo, thow art greater 
than the report which I have heard 
(2 Chron. ix. 6; Gen. lxix. 26; Ps. 
Ixxxix. 8; Job xxiii. 2). The ren- 
dering, therefore, of Umbreit, “I 
have gathered much wisdom respect- 
ing all things,” &e., is incorrect. 3, 
as frequently, is used distributively, 
every one, any one, which accounts 
for the verb 7 being in the singular. 
The reading 77 Wx 73 in the plural, 
which is found in one of De Rossi’s 
MSS., and which is favoured by the 
Sept., Syriac, Chaldee, Vulg, &c., has 
evidently arisen from a desire of 
uniformity to ii. 7. The preposition 
oy before Dts is used in the sense 
of power, dominion, rulership, and 
refers to all the kings that sat upon 
the Jewish throne. As, however, 
one king only reigned before Solomon 
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my heart having seen much 


in Jerusalem, viz., his father David, 
we have here another proof that this* 
book must have been written after 
Solomon, at a time when the writer 
could look back upon a whole suc- 
cession of kings. Those who main- 
tain the Solomonic authorship of this 
book have resorted to various expe- 
dients, in order to account for this 
incongruity. Thus the Chaldee has 
paraphrased it ‘277 17 NIT 2 YD 
Dwi, T have increased wisdom above 
all THE SAGES that were before me in 
Jerusalem, which Rashi, Rashbam, 
Ibn Ezra, and many Christian com- 
mentators follow. Reynolds, Patrick, 
&e., refer it to all men; Gussetius 
restricts it to the princes, rulers, and 
civil magistrates in Jerusalem; and 
Gill refers it to the governors of 
Jerusalem, to the Jebusites, as well 
as to Saul and David. But sce ver. 
12) and aire t 

My heart having seen, &. This 
clause gives the reason why the 
sacred writer appeals to the heart; 
because it was the heart that acquired 
that surpassing amount of wisdom 
and knowledge for the purpose of re- 
moving the sad impression, Coheleth 
therefore confers with it about the 
fruitless result of this experiment 
before trying another. As this clause 
is merely exegetical, it is better ren- 
dered participially. The heart is de- 
scribed as seeing wisdom, for the 
reason given in ver.13. The phrase 
to see wisdom (see also infra, il. 12, 
and Jer. ii. 81) is owing to the fact 
that the Jews did not view abstrac- 
tions, but regarded the operations of 
the mind and feelings when they 
became objective and were visible in 
a concrete form. 7297, Hipbil, infin. 
abso., which has generally Tere, 
with or without Yod (comp. ©7377, 
Judges xvii. 3; 7297, Exod. viii. 11; 
Gesen. § 53, 5, Rem. 2), meaning 
literally mudtiplicando, is used ad- 
verbially (vide infra, ii. 7; v. 6. 11, 
16-019. vil. 16, 173 ixe 18: xg 9s 
Gesen. § 75, 5, Rem. 14, § 181, 2; 
Ewald; § 280, c). The, Vulg., mis- 
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17 wisdom and knowledge, for I have given my heart to 
know wisdom and knowledge —I know that even this is 
18 striving after the wind. For, in much wisdom is much 
sadness, and multiplying knowledge is multiplying sorrow. — 


taking this usage of the infinitive, 
has wrongly rendered this clause: Er 
MENS~MEA CONTEMPLATA EST MULTA 
SAPIENTER ET DIDICI, and my mind 
has contemplated many things wisely, 
and I have learned. Luther is equally 
wrong: {ind mein Herg hat viel gelernt 
und erfahren. 

17. For I have given my heart, &c. 
This is epexegetical of the last clause 
in the preceding verse: ‘‘ My heart 
has seen much wisdom and know- 
ledge, because I have applied it to 
acquire wisdom and knowledge ;” the 
participial rendering might therefore 
still be retained. The Authorised Ver- 
sion and Stuart's translation are con- 
fused; Coverdale’s is far better: “My 
heart had great experience of wisdom 
and knowledge, for thereunto | ap- 
plied my mind, that I might know 
what were wisdom and knowledge.” 
The words n3) ni} nyT) TAIN NYT 
are rendered by most modern com- 
mentators, to know wisdom, and to 
know madness and folly ; but this is 
against the meaning of the words, as 
well as against the scope of the 
passage. MYT) is not an infinitive, 
and can therefore not be rendered to 
know, like YT; it is a noun, and 
must bé translated knowledge ; it is 
joined by the copula to 7237, wisdom, 
as m3 is to niin, and is regarded 
so by the Sept., Vulg., Syriac, Chal- 
dee, &e. mv, again, is not folly, 
but, on the contrary, means prudence ; 
it frequently occurs in Chaldee and 
later Hebrew writings, and has in- 
variably this sense, which is also 
given here by the Sept., Syriac, Chal- 
dee, Rashbam, Luther, &. More- 
over, this rendering is contrary to 
the context; the intention of the 
sacred writer is not to prove the 
inutility of folly and madness, but to 
shew the inefficiency of wisdom to 
remove that sad impression which the 


contemplation of nature had produced 
upon his mind, and to secure lasting 
happiness. The introduction, there- 
fore, of “ folly and madness” breaks 
the whole thread of the argument. 
This objection is, of course, equally 
applicable to the expression ni%n, 
folly, as it now stands in the text, 
which, in order to avoid this dilemma, 
has unwarrantably been rendered 
by Dathe, Desvoeux, &c., splendid 
matters ; by Gill, things boasted of ; 
by Boothroyd, excellence. I have, 
therefore, no hesitation in concluding 
that the words have crept into the 
text through the carelessness of a 
transcriber. This is placed beyond 
the shadow of a doubt by the imme- 
diately following verse, which con- 
cludes the argument, stating the 
result of acquiring 7237, wisdom, and 
ny, knowledye,—the very words used 
in this verse,—but makes no mention 
whatever of ‘folly and madness.” 
But if the clause is retained, not to 
obscure the argument, i234, intelli- 
gence, must be substituted for mh, 
folly, according to the Sept., Syriac, 
Chaldee, and Arabic. The perfect, 
‘nyD, is used for the present (comp. 
Jobix. 2; x.13; Gesen.§ 126, 3; Ewald, 
§135,b). 87, prop. pro., third pers., 
is used for the auxiliary verb to be 
(comp. Gesen. § 121, 2), ry is the 
same as MY) in verse 14, from 7¥, 
just as 27 and 07 are merely. 
different forms from the root 193, 
and have the same meaning (Gesen. 
§ 84, 15, 16). The Vulg., mistaking 
the sense, translates the last clause: 
IN HIS QUCQUE ESSET LABOR ET AF- 
FLICTIO SPIRTivS, in this also there 
was labour and vexation of spirit. 
Equally erroneous is Luther's ren- 
dering, 3h ward aber gewabr, daft 
folches auch Mithe tft. 

_ ‘18. For in much wisdom, &e., i.e., 
since the acquisition of human know- 
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ii, 1 I then spake to my heart, Come, now, let me. try thee 
with mirth, and thou shalt see pleasure! And, lo! this 


ledge, so far from being able toremove 
the depression and secure solid happi- 
ness, causes only sorrow and disap- 
pointment. For the more knowledge 
we acquire, the more clearly and 
acutely we see and feel the fleetness 
of life, the emptiness of our enjoy- 
ments, and the abortiveness of all 
our efforts, based upon this knowledge, 
to ameliorate our condition. It must 
be borne in mind that the sacred 
writer does not here depreciate the 
acquisition of wisdom in itself, or 
absolutely, for he eulogises it in this 
very book (vide infra, ii. 13, 14, &c.) 
It is the proud human wisdom which 
dethrones God and deifies man, pre- 
tending to give him laws and regu- 
lations whereby to make him happy; 
it is this wisdom to which he resorted 


in trouble; believing its pretensions, , 


he sought to be comforted by its 
power, and found, as every one simi- 
larly circumstanced will find, that 
the more he acquired of it, for the 
purpose of finding comfort in it, 
apart from God, the greater was his 
sorrow and disappointment. A simi- 
lar instance of absolute language 
being used instead of relative, also 
occurs in viii. 12, 13, For the 
meaning of DY3, see infra, vii. 3; 
Ps. vi. 8; x. 14. oY is taken by 
some as the third person imp. Hiph., 
and the construction is regarded as 
elliptical, FO") to stand for FrOY VN), 
“he who increases” (Herzfeld, Hitzig, 
Gesen. § 50,3, Rem. 1); but the word 
is better taken as the participle of 
FPO (comp. Is. xxix. 14; xxxvilii. 5), 
which, as is evident from other forms 
of the Hiphil, returns to the Kal, 
and forms its participle according to 
this conjugation (Ewald, § 127, b). 
The Chaldee paraphrase has rightly 
rendered it by ‘pin, so also Rash- 
bam. The Sept., mistaking the 
word DY3, veration, for the assonant 
nya, knowledge, renders the first 
clause of this verse Sr: év wander coplas 
Tribes ywcews, “ he who increases 


wisdom increases knowledge.” The 
Chaldee refers the augmentation of 
sorrow here spoken of, not to the man 
who acquires wisdom, but to God, 
and to his relatives, and curiously 
paraphrases the verse. “For the 
man who increases wisdom, when he 
sins and does not repent, increases 
the wrath of God; and the youth 
who is multiplying knowledge, and 
dies in his youth, is multiplying 
pain in the heart of his relatives.” 
Equally erroneous is the Vulgate, 
which, contrary to the signification 
of the word 2872, and the scope of 
the whole passage, renders the last 
clause ET QUI ADDIT sCIENTIAM, 
ADDIT ET LABOREM, and he who adds 
knowledge adds also LaBour, which 
St. Jerome explains, sarPIENS DOLET, 
TAM IN ABDITO QUAM IN PROFUNDO 
LATERE SAPIENTIAM, NEC ITA SE 
PREBERE MENTIBUS, SICUT LUMEN, 
RISUI, SED PER TORMENTA QUHDAM 
ET INTOLERANDUM LABOREM JUGI 
MEDITATIONE ET, STUDIO AD EAM 
PERVENIRE, the wise man deplores that 
wisdom, which, lying hid in a depth of 
secrecy, does not shew itself to the 
mind as light does to the eyes, so 
that a man cannot attain to it unless 
it be by torments and intolerable 
labour, by continual meditation and 
study, applying it to the labour which 
one has in acquiring knowledge. 
Luther, though keeping more to the 
meaning of 14x22, has given it the 
same erroneous explanation, Ind ter 
piel Lehren muB, der mu viel Letden. 

1. I then spake to my heart, &e. 
Having found the acquisition of 
wisdom unable to remove the depres- 
sion and satisfy the longings of the 
soul, Coheleth now appeals to his 
heart to try another experiment; he 
leaves the laboratory of knowledge, 
and betakes himself to the bowers of 
pleasure; but, alas! this, too, he 
finds unable to divert his sorrow, 
and allay the cravings of his mind. 
The heart or soul, being the seat of 
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2 too is vanity. 


the intellect (vide supra, ver. 13), is 
constantly addressed in this book 
(see i. 16; ii. 1. 15; iii. 17) ; it is that 
in man which makes him dissatisfied 
with the things that are transient, 
and long for things which produce 
solid happiness. Similar instances 
occur, both in other parts of the 
Old Testament and in the New, 
where man, roused by difficult cir- 
cumstances, apostrophises his mind 
(Ps. xlii. 6. 12; xhiii. 5; Luke xii. 
19). For the pleonastic use of 
the pron. 8 after ‘Ayx, which has 
already the pronoun, see i. 16. 728 
3 is the same as 1) D8 Wax (Gen. viil. 
21) ; 29) wox (Hos. vii. 2); and DY 737 
21>; and is well explained by Ibn 
- Ezra, wei ov wav. The rendering of 
the Sept. etwoy zy ty xap3ia ov, which 
the Vulg. (diwi ego in corde meo), 
Luther (ich fprach in meinem Herzen), 
Authorised Version, and the modern 
commentators follow, is contrary to 
the immediately following apos- 
trophe. 3173) is used for incitement 
(Numb. xxii. 6; Judg. xix. 11), the 
m in the imper. 729, is paragogic or 
intensive, and &) is the particle of 
incitement; it is well rendered by the 
Chaldee j¥2, and explained by Ibn 
Ezra (Gen. xii. 11) any 9 x2 mn; 
the expression &) is like Now, which 
we employ in the same sense. 2D28 
is the Piel of 703, to try, with the 5 
pronominal affix second person fem. 
(vide infra, vii. 23), referring to 4, 
heart, and 7 paragogic (comp. 727, 
Exod. xiii. 16), aud is rightly ren- 
dered by the Sept. mewpdow ce 2v edgppa- 
cim; Syriac and Chaldee, Ny172 prix, 
Desyoeux, Hodgson, Knobel, Booth- 
royd, Gesenius, Herzfeld, Ewald, 
Stuart, Philippson, Elster, First, &c. 
The rendering of the Vulg. (affluam 
deliciis), which is paraphrased by 
Luther, ich will wohl Leben 5 Cover- 
dale, Z will take mine ease; and 
Reynolds, L will pour out plentifuily 
wine with joy, I will pour out myself 
in delights, is based upon a Rabbinic 
exposition, which is evident from 
Rashi (mnw> ~ Joo), and Rashbam 
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To mirth I said, Thou actest foolishly ! 


(anow Sw md OXY aManx), Who as 
usual transmit the traditional expla- 
nations. xv, and thou shalt see, 
i.e., enjoy. ‘he ancients used the 
expression to see in a far more intense 
and comprehensive sense than we do. 
Personifying every passion and emo- 
tion, they spoke of seeing, when they 
were in the midst of them and shared 
in them. Hence the phrase 0°70 7x3 
(infra, ix. 9), and the Greek idiv why, 
to see life; idety Bavarov, to see death. 
The infinitive 7X) is used with refe- 
rence to the future, because of the 
imperfect by which it is preceded, as 
indicated by the 1 (Gesen. § 126, 6, a; 
Ewald, § 135, c), which is wrongly 
translated therefore by the Authorised 
Version. The preposition 1 before 
ain, after 81, a verb of sense, 
expresses the intensity and perti- 
nacity- with which the object is 
seized (comp. Gen. xxi. 16; Job 
iii. 9; Gesen. § 154, 8, 2; Ewald, 
§ 217, f. 2, y). The Vulgate’s ren- 
dering of 1191 Nh, et fruor bonis, as 
well as Luther's ich will gute Tage 
haben, which is followed by Cover- 
dale, I will have good days, are loose 
and tame paraphrases. 

2. To mirth I said, &e. The 
indulgence in pleasure and merri- 
ment, so far from gratifying the 
cravings of the soul, is a mere tem- 
porary frenzy, and only causes 
man, when dethroned reason resumes 
the reins of her empire, to see and 
inveigh against the folly in which 
he had plunged. Coheleth does not 
denounce innocent cheerfulness and 
pleasure, for this he himself recom- 
mends in the sequel. What he re- 
pudiates is, that rational man, seeing 
the inability of wisdom to calm the 
mind saddened by the admonition of 
everything around that it has no 
abiding place here, and aching after 
solid happiness, should betake him- 
self to pleasure and mirth, in the 
vain hope thereby to quiet the voice 
ofreason. To denounce this in terms 
most emphatic, the sacred writer per- 
sonifies pleasure and mirth, and then 
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3 and to pleasure, What doth she do? I resolved with my 


tells the one that she acts madly, and 
ironically asks the other what she 
does? whether she acts differently ? 
How, then, can rational man betake 
himself to those which act so madly, 
in hope of having his actions regu- 
lated by them in such a manner as 
to satisfy reason ? piv, wanton plea- 
sure, vide infra, vii. 3. 6; x. 19. 
The preposition 9 in pnw? and mv) 
is not to be rendered of (Rashbam, 
Ibn Ezra, Authorised Version, Men- 
delssohn, Holden, Preston, Herzfeld, 
Philippson, &c.), nor in respect to 
(Knobel, Stuart, &e.), but is to be 
taken in its natural sense, to ; so the 
Sept., Luther, Coverdale, Desvoeux, 
. Hodgson, Rosenmiiller, Boothroyd, 
Elster, &c. i Pual part. of 7, 
to shine, to glory, to boast, to vaunt, 
to be foolish, to be mad, is the passive 
of %7, to make foolish, to make mad 


(vide infra, vii. 7; Is. xliv. 25; Job 


xii. 17), the causat. of Kal, and ought 
to be rendered as a neutral verb, to 
act foolishly, to act madly, as is 
evident from Ps. cii. 9, which is the 
only other passage where this parti- 
ciple occurs, and means those who 
act madly against me ; and from the 
verb WY, to act, which is used in 
parallelism with it in the text before 
us. The rendering of the Sept., 
Theodo., sepipépz, rambling about ; 
Symm. Sépu€c, tumult; Aquila, rrdnors, 
error ; do not express the sense. 
The paraphrase of the Vulgate 
(RISUM REPUTAVI ERROREM, laughter 
I counted error), and Ibn Ezra, (mx 
Shim ximw pmo moni, L said that 
he who inclines to mirth is mad), are 
both languid, and against the text. 
In the Talmud (Sabbath 30, 2), 747 
is taken for 7, so also Rashi, who 
explains it maw, thou art praised, and 
a contradiction is noticed between 
this passage, where mirth is praised, 
and vii. 3, where it is condemned. 
The interrogation THY Tim, what 
does she do 2? used as an emphatic 
denial (vide supra, i. 3) is exceedingly 
forcible. The sacred writer has 
declared that mirth acts the fool, 


and now asks whether pleasure acts 
differently, or, in other words, de- 
nounces it as acting in the same 
manner. Following the example of 
the Chaldee paraphrase (Mx nF 7D 
APY 171, what advantage does it 
yield to the man who indulges in it ?) 
Rashi (qww a mn, what good does 
tt produce?) and Ibn Ezra (219 79 
muyn), modern commentators take 
the verb 7wy in the sense of yielding, 
producing, and explain this clause, 
“‘ what solid good does pleasure yield 
or produce?” But this requires an 
unnecessary departure from the usual 
meaning of wy, to do, a harsh 
ellipsis of a1, good, and, above all, 
weakens the sense. The sacred 
writer has forcibly denounced mirth 
as acting the fool; and is it likely 
that he would treat pleasure, its 
parallel, with more leniency, simply 
ask what good it yields, and thus 
weaken the second hemistich? m7 
is an abbreviation of nxi, and is 
peculiar to later Hebrew writers 
(vide infra, ver. 24; v. 15, 18; vii. 
23; ix. 18; 2 Kings vi. 19; Ezek. 
xl. 45 ;-Fiirst, Lexicon, s. v. ; Ewald, 
§ 183,a; Gesen. § 34). The Syriac 


0 n 0.0 
rendering of 7 by sc L1S0, 


as if the original were 979, which 
Houbigant has actually adopted, 
because it corresponds better to 
my 77 in the next member; the 
Septuaggint’s version of THY TIN, xf 
rove moet; why doest thou thus ? as if 
the original were ™ Nx Ty 79, which 
is followed by Hodgson and Booth- 
royd; and the Vulgate’s paraphrase, 
QUID FUSTRA DECIPERIS? why art 
thou vainly deceived? are to be 
rejected as unwarranted deviations 
from the text. 

8. I resolved, &c. Having given 
us summarily the result of his experi- 
ment with pleasure, in verses | and 2, 
Coheleth now details some particular 
instances of the pleasures by which 
he vainly sought to remove the 
depression from his mind, and secure ' 
lasting happiness. He conferred and 
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heart to draw my body with pleasure, my mind guiding 
with wisdom, and to lay hold on folly, till I should see 
what is good for the sons of men which they should do_ 


resolved with his heart— for the 
reason given in ver. 1 — to indulge 
in banqueting and pleasure, and 
thus try to satisfy the cravings of the 
soul. 272 mM, liter., [ thought with 
my heart, i.e., I and my mind came 
to the conclusion. ‘The sentence is 
pregnant, implying the result of the 
cogitation, and the determination to 
act in accordance with it. wo, to 
draw, to bring out, to cheer; so 


) 0 -» vy : 
the Syriac (kam Ao), Rashi 


(7d), Rashbam (oxy mown ayn) 
p2) Lee, &c. Others, however, 
render it to lead (Chaldee ™22 8722 
Ha ny NWT WH, TO LEAD my 
body into the banqueting-house), to 
inure, to train (Parchon nya) 573), 
to indulge (Mendelssohn, Preston, 
&c.), to make robust, to strengthen 
(Reynolds, Patrick, Gill, Gesenius, 
Noyes, &c.), to allure (Herzfeld, 
Heiligstedt) to hold on, to be con- 
stantly at it (Knobel, De Wette, 
Elster, &c.), to hold on,i.e., to cherish 
(Furst), which are far less suitable 
to the expression }”, wine. The 
term }” is frequently used by a 
synecdoche for all delicacies and 
Seasting (comp. Prov. ix. 2; Song of 
Songs vili. 2), and is well explained 
by Rashi po ow by ayp any nyo bo. 
Ibn Ezra appropriately renders 2 
by 5, body. For the omission 
of the suffix after 273, see Gesen. 
§ 145, 2. 

My nind guiding with wisdom, &c. 
Coheleth resolved to draw his body, 
as it were, with the alluring cords of 
pleasure, determined that his pas- 
sions should not be wildly let loose, 
but that wisdom, by her prudent 
guidance in the selection of earthly 
gratifications, should hold the reins, 
and restrain the passions from run- 
ning riot. This explanation is evi- 
dent, from ver.9. ‘The words 273 22) 
oma, my heart guiding with wisdom, 
are parenthetical, as is evident from 


tind, to lay hold, which, together 
with 7w2?, to draw, depends upon 
min, I resolved. The expression 1, 
heart, possessing the faculty of 
thinking, judging, &c. (vide supra, 
i. 13), is here more. properly rendered 
mind, and stands in opposition to 
wa, body. 73, to guide, is evidently 
designed to carry out the figure 
begun with, 72, to draw. It was 
not to be a blind drawing into 
every pleasure, but guided by vigi- 
lant prudence. 

And to lay hold on, &c., t.e@., 
indulge himself in pleasure which 
he subsequently found to be mere 
folly, as stated in the preceding verse. 
This he did, not to revel in sensuality, 
but to see whether he, with all the 
vast resources at his command, could 
not discover how to sweeten the 
years of man’s existence, few and 
bitter, contrasted with the ever- 
enduring objects of nature. To 
recount the almost countless expla- 
nations and observations palmed 
upon this verse, would be unprofit- 
able. We must be satisfied with the 
leading renderings and expositions. 
Already the ancient versions are very 
discordant. Thus the Sept. has xa? 
narecnedapeny Et fi wapdia prov EAKUCEL wo aivoV 
Thy capur prov, Kal uapdia mrov wodnynoey Ev 
cobia nat rod npariicas Em evg¢portvn, and L 
examined whether my heart would 
draw out my flesh as wine, and my 
heart led in wisdom, and to lay hold 
on pleasure, altering the text into 
722 PWN 2? ON MA; the Vulg., coar- 
TAVI IN CORDE MEO ABSTRAHERE A 
VINO CARNEM MEAM, UT ANIMUM MEUM 
TRANSFERREM AD SAPIENTIAM DEVI: 
TAREMQUE STULTITIAM, &c., which 
Luther (da dachte ich in meinem 
Herzen, meinen Leth vom Wein zu 
gtehen, und mein Herz gur Weisheit zu 
ateben, da ich ergriffe was Thorheit i 
&c.) ; and Coverdale (so [ thought in 
my heart to withdraw my flesh from. 
wine, to apply my mind unto wisdom, 
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4 under heaven, the numbered days of their lives ; I therefore 


and to comprehend foolishness) fol- 
low, altering }2 into >, TANI 
into T2272, and 1203 iny2 into WON 
m)2nn. Luther and Coverdale, not 
following the Vulgate in the last 
alteration, take the word wy, to lay 
hold of, to seize, in the sense of 
comprehending. As these emenda- 
tions are not supported by any MSS., 
we shall not pause to animadvert 
upon them, but pass on to the ren- 
dering given by St. Jerome in his 
commentary, in which he adheres to 
the text; there he translates this 
verse, Consideravi in corde meo, ut 
traherem in vino carnem meam, et cor 
meum deduxit me in sapientiam, which 
he explains: VvoLUI VITAM MEAM 
TRADERE DELICIS, ET CARNEM MEAM 
AB OMNIBUS CURIS LIBERARE, ET 
QUASI VINO SIC VOLUPTATE SOPIRE ; 
SED COGITATIO MEA, ET RATIO NATU- 


RALIS RETRAXERUNT ME, ET DEDUX- 


ERUNT AD SAPIENTIAM REQUIRENDAM, 
I desired to give my life to pleasures, 
and free my body from all cares, and 
put tt to sleep, as tt were, with wine 
and pleasure ; but my thoughts and 
natural reason drew me back, and led 
me to seek wisdom; so also Rashi, 
MoI Saha) 7°19 PI TWO) Ww OX TR 
mini pr, though my body inclined 
after pleasure, my mind urged by 
wisdom to lay hold on the Law ; but 
this is contrary to verse 9, where we 
are told that wisdom, so far from 
repudiating, assisted in procuring 
pleasures. Ibn Ezra, who is followed 
by Mendelssohn, Reynolds, Patrick, 
Gill, Jermin, Desvoeux, Preston, 
Noyes, &c., maintains that Coheleth, 
seeing wisdom by itself produced 
pain, and pleasure by itself was of 
no use, resolves, in this verse, on a 
middle course— to unite the pursuits 
of wisdom with those of pleasure. 
But this is contrary to the scope of the 
passage, which obviously describes 
in detail (4-11) the pleasures cate- 
gorically denounced as folly in ver. 2. 
But what is most subversive of this 
united indulgence in both wisdom and 
pleasure, is the fact that Coheleth, 


having finished his description of 
wisdom, as given ini. 12-18, and of 
pleasure, as given in 4—11, discussed, 
in his resumé, ver. 12-14, the respec- 
tive merits of wisdom and folly 
separately, and makes no mention 
whitever of this middle course, or 
union of both wisdom and pleasure. 
Hodgson’s rendering, “I enquired of 
mine heart whether I should give 
myself unto wine, but mine heart 
inclined unto wisdom; or whether I 
should embrace folly,” is contrary to 
the text. DT 1909 is the accu- 
sative of time ; the same phrase occurs 
in v. 17. ; 

4. I therefore increased my posses- 
sions. Here, and in the following 
six verses, Coheleth enumerates some 
of the pleasures and enjoyments’in 
which he indulged. The words 
*oyn ony yield excellent sense in 
their literal translation, J increased 
my works or possessions, and do not 
refer to Solomon’s costly and splendid 
ivory throne, overlaid with gold, as 
described in 1 Kings x. 18, but 
describe the undertakings: of this 
monarolr generally. David had built 
a cedar house (2 Chron, ii. 3), pos- 
sessed vineyards, orchards, treasures 
of all kinds, and servants of all sorts 
(1 Chron. xxvii. 25-31); but Solomon, 
seeking happiness in grandeur, in- 
creased or multiplied (nu) these 
possessions (*XY2) which he, as suc- 
cessor to the throne, inherited from 
his father. Hence “he builded 
houses ;” not satisfied with the royal 
residence already existing, he erected 
another, the completion of which 
occupied thirteen years; he built a 
mansion for his wife, and various 
other edifices (1 Kings vii. 1-8; ix. 
17-19). Mwy, work, like 72x), is 
used metonomically for the ettects of 
work, that which is gained by work, 
wealth, viches, estates, possessions 
(Exod. xxiii. 12; 1 Sam. xxv. 2; Isa, 
xxvi. 12). Ibn Ezra’s explanation 
of "wy vAdIT, viz., DVT DY Mwy, 
which is followed by Luther, Autho- 
rised Version, and almost all modern 
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increased my possessions, I builded me houses, I planted 
5 me vineyards, I made me gardens and pleasure-grounds, 


commentators, is, to say the least, an 
unnecessary paraphrase. 

I planted me vineyards, &c. To 
the in-door pleasures he added out- 
door enjoyments. With all the plea- 
sure that we derive from gardens 
and parks, those who have not tra- 
velled in the East can form but 
an inadequate idea how indispen- 
sable a part a garden forms of an 
Eastern’s luxury, and how great is 
the enjoyment which he derives from 
it. The burning heat of the Eastern 
sun renders the interior of dwell- 
ings almost intolerable during the 
day. Shady arched walks, therefore, 
formed by vines planted in rows or 
avenues, and trained above a trellis- 
work, or airy and fragrant bowers 
formed by the outspread branches of 
trees in gardens, are retreats, the 
delight of which an Eastern alone 
can fully appreciate. It is this most 
enviable, quiet, and shady retreat 
that gave rise to the beautiful repre- 
sentation of happy and tranquil 
Israel, as sitting under vines and fig- 
trees (1 Kings iv. 25; Mich. iv. 4; 
Zech. ili. 10). No wonder that the 
Israelites selected such a charming 
spot for serving their heavenly Father 
(Gen. xxiv. 63; Matt. xxvi. 30; John 
xviii. 1, 2); for entertaining their 
earthly friends (Isa. li. 8); and for 
burying those dear to them (Gen. 
Xxili. 19, 20; 2 Kings xxi. 26; 2 Sam. 
xxv. 1). Because one vineyard is 
mentioned as belonging to Solomon 
(Song of Songs, viii. 11), Knobel con- 
cludes that he had only that one, and 
that ‘‘the author here exaggerates de- 
signedly, in order to shew that even 
the best means of pleasure do not 
yield any lasting satisfaction.” But 
surely the words, “Solomon had a 
vineyard in Baal-Hammon,” do not 
affirm, or even remotely imply, that 
he had none elsewhere. The one 
there mentioned was for a particular 
purpose (see my Commentary, in loco); 
the passage describes the vineyard 


in that locality. Besides, even if we 
had not been told that Solomon had 
planted himself vineyards, we should 
naturally conclude that he had many, 
since they form such an essential 
part of Hastern enjoyment, and since 
he came into possession of his father’s 
estates, which ‘comprised vineyards 
(1 Chron. xxvii..27). The Chaldee 
makes Solomon describe in this verse 
the good works which he performed, 
viz., the building of the Temple, and 
the various edifices and courts be- 
longing to it. Kven the vineyards, 
this paraphrase says, were planted 
that the Sanhedrin might have wine 
to refresh themselves during their 
sittings and their religious exercises, 
and for the purpose of offering obla- 
tions upon the altar. The most 
effectual refutation of this interpre- 
tation is to be found in verse 11, 
where the works are characterised as 
mere vanity and striving after the 
wind, which could surely not be said 
of such praiseworthy undertakings. 
5. I made me gardens, &. He 
had not only vineyards, but also 
gardens and pleasure-grounds, pro- 


ducing all kinds of delicious fruit, 


and aromatics, which are most cal- 
culated to regale the senses, and are 
so essential to Oriental luxury. The 
Hebrew names for the different kinds 
of gardens denote the occupation 
assigned to Adam when the Lord 
placed him in the garden of Eden. 
We are told that the Lord God took 
the man and put him in the garden 
of Eden to cultivate it (mY), and to 
guard it ("yaw) ; hence we find that 
the expressions denoting gardens 
signify one or the other of these two 
offices. Thus 0 is derived from 
72 = V5 (for the termination D- see 
Furst, Lexicon, under » 2, c), to dig, 
hence a garden generally, cultivated 
by means of spades and axes (Judg. 
xv. 5; Job xxiv. 18), and afterwards 
applied especially to a vineyard. 
2 1s from 723, to guard ; hence that 
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I made 


me pools of water, to water therefrom the grove shooting 


which is guarded and _ protected 
against every intrusion, a guarden ; 


the German, Garten, and the Eng- ° 


lish, garden, denote the same thing. 
DM, according to the analogy of the 
quadriliteral 1075, is a compound of 
72 and DW, to break up, to separate, 
and denotes a garden, a pleasure- 
ground, either from its being sepa- 
rated, enclosed (see my commentary 
on the Song of Songs, iv. i3), or, 
which is perhaps better, from its 
being cultivated by breaking up the 
ground with ploughs or other imple- 
ments. The difference between ]3 
and DMD cannot now be exactly 
defined ; the former, however, seems 
to denote a garden containing smaller 
plants, such as herbs, flowers, as 
well as fruit-trees (Deut. xi. 10; 


1 Kings xxi. 2), and the latter: 


pleasure-grounds or parks planted 
with large trees, and containing dif- 
ferent animals, in which sense it is 
also used in otber languages (comp. 
Xenophon, Anab. i. 2. 4; Cyrop. 
i, 4, &c.; Koran, xxxiii. 11). From 
_the delightful regions which it de- 
scribed, Paradise was afterwards used 
for the blessed abode of saints in 
glory (Luke xxiii. 43; 2 Cor. xii. 4; 
Rev. ii. 7; comp. Wemyss, Clavis 
Symb. 336; Kalisch, Gen. p. 108). 
fhe distinction which Ibn Ezra 
makes between these two expressions, 
viz., that in 72 trees of all kinds are 
grown (oo DYDD ON OS 1 ww), 
while in D1 only one kind is planted 
((Imx poo xi), is not correct; the 
very passage to which he refers for 
proof of his assertion (Song of Songs 
iv. 13) contradicts it; for, not only 
are there pomegranates described as 
growing in this garden, but also 
cypresses and nards, and, in fact, 
“all sorts of frankincense trees. 
Those who maintain that }2 signifies 
a place containing smaller p!ants 
only, such as_ herbs, vegetables, 
shrubs, flowers, &c., overlook the 
fact that 073, in them, refers to }3, 


garden, as well &s OND, pleasure- 
ground. It may be that the Chaldee 
paraphrase here is correct in taking 
the royal garden mentioned in Neh, 
iii. 15; 2 Kings xxv. 4, which was 
situated at the pool of Siloam, that 
is, at the mouth of Tyropwon (see 
Robinson, Palestine, i, p. 333, &e.), 
to be one of those which Solomon 
planted. YY, sing., is used collectively 
(comp. 727 ¥2 TMN2 iby) DWT NIT, 
and the man and his wife hid them- 
selves among THE TREES of the garden 
Gen. 11178 ; Is. x. 19; Ps. xxiv. 5). 
6. I made me pools of water, &e. 
The intense heat in the Kast requires 
that plants should be frequently irri- 
gated to preserve them from being 
parched up. As the streams which 
were not dried up in the summer 
were very few in Palestine, artificial 
reservoirs were made to receive the 
rain or collect the spring waters for 
times of need. These tanks of water 
constituted one of the most charming 
features in gardens; rows of palms or 
other trees, with outspread branches, 
and studded with fruit, encircled 
these rills, in whose waters the deep- 
blue or grey dove was frequently 
seen bathing, and reflecting upon its 
golden breast the splendid colours of 
the falling rays (Song of Songs v. 13), 
Maundrell gives a beautiful descrip- 
tion of the effect which these artificial 
waters produced upon him, when 
seeing the garden of the Emir of 
Beyrout, anciently called Berytus — 
“The best sight that this place 
affords, and the most worthy to be 
remembered, is the orange garden. 
It contains a large quadrangular 
plot of ground, divided into sixteen 
lesser squares, four in a row, with 
walks between them, The walks are 
shaded with orange trees of a large 
spreading size, ... Every one of these 
sixteen lesser squares in the garden 
was bordered with stone, and in the 
stone-work were troughs, very artisti- 
cally contrived, for conveying the 
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7 up trees; I bought me men-servants and maid-servants, 


water all over the garden, there being 
little outlets cut at every tree, for the 
stream as it passed by to flow out 
and water it” (see Karly Travels in 
Palestine, Bohn’s edition, pp. 415, 
416). This will give us some idea of 
what the gardens and reservoirs of 
the wisest and wealthiest Eastern 
monarch must have been. The pool 
of the king, mentioned in Nehem. ii. 
14, is said to be one of those which 
Solomon made (Joseph. Bel. Jud. v. 
4, c. 2). mina is the construct of 
273, a pool, instead of ni372, perhaps 
to distinguish it from the plural con- 
struct of 7233, a blessing (Kwald, 
§ 212, ¢.), and is derived from the 
first meaning of 13, viz., to kneel 
down ; hence a kneeling-place for 
cattle or men when drinking (comp. 
DYTTANA DS YY? yD DIT TIN, and 
he made his camels TO KNEEL down 
without the city, by the well of water. 
(Gen. xxiv. 11; Judg. vii. 5, 6, &c.) 
These passages are decidedly against 
those who derive the word in ques- 
tion from the secondary meaning 
of 73, to bless ; hence a pool, which 
was accounted a special blessing in 
hot countries, or 712 (Arabic), to 
flow. Instead of 079, masculine, we 
should have expected ji72, feminine, 
since ni073, to which it refers, is 
feminine; but such disagreement in 
gender is of no uncommon occur- 
rence (vide infra, x. 9; xi. 8; xii. 1). 
Although 22 is a neuter intransi- 
tive, yet it is followed by an accusative 
Dsy ; such instances are not unfre- 
quent with verbs signifying to grow, 
to flow, &c., and imply abundance in 
the thing that stands in the accusa- 
tive; comp. O2wp 12 TY, the whole 
of it went up in nettles, t. e., it entirely 
changed into them (Prov. xxiv. 31; 
Isa. v. 6; xxxiv. 13); just as it is 
said a burning house goes up in 
flames and smoke (Gesen. § 188, 1, 
Rem. 2; Ewald, § 281, b). 

7. I bought me man-servants, &e. 
An oriental potentate’s happiness 
and luxury would be incomplete 
without a numerous retinue of ser- 


vants of all kinds. To keep those 
magnificent edifices and pleasure- 
grounds in order, to provide for and 
serve his large and sumptuous table, 
to attend to his forty thousand stalls 
of horses (1 Kings iv. 26), Solomon 
must have required an enormous 
niumber of domestics, and it is there- 
fore no wonder that when the Queen 
of Sheba beheld them “there was no 
more spirit in her” (1 Kings x. 5). 
The buying of servants here men- 
tioned was practised among the 
Hebrews, in common with other 
nations, from time immemorial. 
Already Abraham, the father of the 
Hebrew nation, had an exceedingly 
large number of servants, which he 
bought (Gen. xvii. 12), and could 
muster three hundred and eighteen, 
born in his house, against the kings 


‘who had captured Lot and his 


household. (Gen. xiv.) Joseph was 
sold by his brothers as a slave to the 
Ishmaelites, who were traders both 
in costly spices and slaves (Gen. 
xxxvii. 28). Such slaves were called 
the purchase of money (FR? M37), 
dpyupovnrae (Gen. xvii. 12. 23); their 
offspring, as well as the children of 
captives of war, who were made 
slaves (Numb. xxxi. I1. 26. 35; 
Deut. xx. 14, xxi. 10), born in 
bondage, belonged to the master, 
and are called house-born (m2 °T>, 
oixoyevetc, Gen. xiv. 14; xvii. 12), or 
sons of a handmaid (72822, Exod. 
xxili. 12; Ps. cxvi. 16), or sons of 
the house (™2 23), as in the text 
before us and Gen. xv. 8. The usual 
value of a servant was fifty silver 
shekels for an Israelite (Levit. xxvii. 
8) and thirty for a non-Israelite 
(Exod. xxi. 32). It must not, how- 
ever, be supposed that Hebrew servi- 
tude bears any resemblance to that of 


the ancient Greeks and Romans, or 


to the modern slavery of the United 
States. The fact that the Hebrew 
language has no word for slave, con- 
sidered as a mere thing, or instru- 
ment, under the absolute mercy of 
another — that the name 729 simply 
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and had house-born servants; I had also many herds of 
oxen and sheep, above all who were before me in Jeru- 


means labourer, and is the same 
which God gave to his chosen people 
Israel, to his favourite servant Moses, 
to the prophets and kings, while the 
Greek designation dacs means one 
bound or chained, the Latin manci- 
pium denotes captured goods, which 
seems also to be the meaning of the 
modern expression - slave — would 
alone be sufficient to shew the dis- 
similarity between the Jewish system 
of servitude and the slavery of the 
nations alluded to. We are, how- 
ever, not left to prove the dissimi- 
larity from the etymology of these 
designations ; the records of sacred 
and profane history place it beyond 
the shadow of a doubt. The Hebrew 
servant, whether an Israelite or not, 
had written upon his forehead by 


the hand of the Creator, that he,. 


being a man, is, like his master, 
created in the image of God (Gen. i. 
27, comp. with ix. 5, 6); the natural 
rights, therefore, of both master and 
servant alike were regarded by God, 
whose image they both bore, and 
equal provisions were made for both 
Qasam ive l4 : Prov. xxiv. 23, 
XXViii. 21; Job xxxiv. 19, &.) ; the 
Greek slave was defined by Aristotle 
to be a living working tool and pos- 
session (6 dotrog Euuxoy dpyavev, Ethic. 
Nicom. viii. 133; 6 ddarog UTHAd Tt 
Zuluyov, Polit. i. 4), and was regarded 
as possessing fewer faculties than a 
free man (Plato, Polit. ix. 1. 13), as 
a being who had “nothing healthy 
in his soul,” which naturally differed 
from other men, and as belonging 
“to a race in which men possessing 
any intellect ought never to trust.” 
This, Plato (Leg. vi. 19) tells us, 
has the authority of the wisest of 
poets, who, when speaking of Zeus, 
says— 


“Huucu yap v° aperiig arroaiyyras evpvoma devs 
“Avépog, eUr’ dy pasy xard dodrioy Hyucap ZANC WW. 
“Half their mind wide-seeing Jove has ta’en 


From men, whose doom has slavery’s day 
brought on.”— Opys. xvii. 382. 


The Hebrew servant, working with 
his master, who, like Saul or Elisha, 
followed behind the plough (1 Sam. 
xi. 5; 1 Kings xix. 19), or like Moses 
and David tended the flock (Exod. 
ite Ue aS iteeqeh alk Saya Bi), eke 
34), also celebrated with his master, 
when they both came home in the 
evening, the Sabbath, and all the 
numerous festivals, which released 
him from labour nearly half the 
time (Exod. xx. 10; Deut. v. 14, 
&e.), and was instructed in morals 
and religion (Deut. xxxi. 10-18) ; 
the Greek and Roman slave, being 
regarded as belonging to a different 
caste, “ was not to be spoken to as a 
free man” (Plato, Leg. vi. 19), and 
his testimony in courts of law was 
never taken unless extorted by tor- 
ture (Demosth. c. Onetor. i. p. 874; 
Cic. Partit. Orat. 84, pro Sall. 28). 
The Hebrew servant, if he escaped 
from his master, could not be deli- 
vered up to him by the inhabitants 
of the place in which he sought 
refuge (Deut. xxiii. 15, 16); the Greek 
and Roman slave, when he ran 
away, was not allowed to take refuge 
anywhere, the master pursued him 
wherever he pleased (Xen. Mem. ii. 
10,§ 1, 2; Florus, iii. 19), and, when 
caught, branded him with a red-hot 
iron. The Hebrew servant had the 
full protection of the law, if he lost 
any member of his body through the 
brutal treatment of his master, he 
was immediately manumitted (Exod. 
xxi. 26, 27), and, if killed, the master 
was treated as a murderer (comp. 
Exod. xxi. 12, with verse 20, and 
Gen. ix. 5, 6), and, according to the 
Talmud (Sanhedrin, 52, b), was 
executed by the sword; the Roman 
slave had no personal rights; he was 
under the. absolute power of his 
master, who could brand, torture, or 
put him to death at pleasure ; if the 
master was murdered by a slave, or 
by an unknown assassin, all the 
slaves on the premises were put to 
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8 salem; I amassed me also silver and gold, and the treasures 


death (Tacit. Ann. xiii. 32), a brutal 
instance of which happened in the 
reign of Nero, when four hundred 
were executed for the murder com- 
mitted by one, on the person of 
Pedanius Secundus, prefect of the 
city (Tacit. Ann. xiv. 42-46). A 
Hebrew servant — and be it remem- 
bered that we are speaking all along 
of servants who are non-Israelites — 
could marry the daughter of his 
master (1 Chron. ii. 35), the master 
himself frequently took a maid- 
servant (Gen. xxx. 3; Deut. xxi. 
10-14), or gave her to his son for 
wife (Iixod. xxi. 9). And if the 
servant was an Israelite, he -could 
only serve six years (Exod. xxi. 2; 
Levit. xxv. 41; Deut. xv. 12), during 
which time he was to be considered 
as a hireling, and treated with the 
leniency of a citizen (Levit. xxv. 
39-43); he could therefore acquire 
property, and redeem himself before 
the Sabbath-year (Levit. xxv. 40) ; 
if, however, he was released at the 
end of six years, his master was 
enjoined to supply him with every 
comfort (Deut. xv. 14). Such, then, 
was the huinane treatment of Hebrew 
servants, and it stands out in bold 
relief when contrasted with the in- 
human treatment of the Greek and 
Roman slaves, or with the legal 
position of slaves in the United 
States. The reader will do well 
to consult the following works on 
this subject:—Gaalfhis, Urcdavlogte 
der Hebrder, ii. p. 286-248; Mos, 
Recht., p. 702-708; Becker's Chari- 
cles, English edition; Parker, 1845, 
p. 270-280; Gallus, p. 212-234; 
Smith, Dictionary of Greek and 
Roman Antiquities, under Servus ; 
Ramsay, Roman Antiquities, second 
edition, p, 94-101, and especially 
the very excellent treatise, Die Ver- 
Haltniffe der SGflaven bet den atten 
Hebraern nach biblifthen und talmudi- 
fchen Ouellen dargeftellt, von Dy. 
MM. Mielginer. Ropenhagen, 1859. 
2 is not posseDs, L posssessed 
(Vulg.), nor J got (Auth. Ver.), nor 


ich hatte (Luther), but I bought me 
(Coverdale, Herzfeld, Hitzig, Stuart, 
Elster, &c.), as is evident from Gen. 
xvii. 12, 18. 28. 27, where bought 
servants, as here, are used in contra- 
distinction to home-born ones. 12°23, 
sons of the house, i.é., home-born 
servants, is well rendered by the 
Sept. olzcyevetg; the Vulg. multamque - 
familiam habui, which is followed by 
Luther (Gefinde),and Coverdale (£ 
had a@ great household), is incorrect. 
For the sing. J construed with the 
plural noun ™2°33, see i. 10; also 
Gen. xxvi. 14, xlvii. 17, 18 ; 2 Chron. 
XXxil. 29, the only passages where 
the construction JX mp2 and M279 
Za is to be found, lt seems that 
m7 here is the construct, instead of 
mya. For the adverbial use of 7277, 
see i. 16, where also the usage of 
the phrase above all, i.e., kiugs, is 
accounted for. %2'2 stands for 79, 
the preposition 9 is omitted after ja 
(vide infra, vi. 5. 8, vii. 2, ix. 4, 
xi L2)e 

8. L amassed me also, &c. In 
addition to his numerous herds of 
cattle, in which the wealth of people 
generally for the most part consisted 
in ancient times, Coheleth also 
amassed riches in silver and gold, 
and treasures peculiar to kings and 
kingdoms. ‘The fleet which Solomon 
sent to Ophir, manned by the skilful 
Tyrian mariners, brought him an- 
nually between four hundred and 
twenty and four hundred and fifty 
talents of gold (1 Kings ix. 26-28); 
his yearly revenue in gold was 
six hundred and sixty-six talents 
(£646,350), besides that which came 
in from vassal-kings and provinces 
(1 Kings x. 14, 15), and so great was 
the quantity of these precious metals 
which he had, that silver and gold 
were regarded in Jerusalem as 
stones (1 Kings x. 27; 2 Chron. 
1. 15). 33, to heap up, to amass, 
for the suke of keeping, and not for 
circulation. 320 (from 520, kindred 
with 120,, to enclose, to shut up), that 
which is shut up and taken care of, 
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of kings and kingdoms; I got me men-singers and women- 
singers, and the delights of men, a large number of wives; 


@ precious thing, a treasure (comp. 
my Commentary on the Song of 
Songs, v. 11). Herzfeld ingeniously 
accounts for the absence of the 
article in 0°99, kings, and its presence 
before 7279, kingdom, because kings 
constantly change, while countries 
Sicedly abide. ny (from 4, to sub- 
jugate, to rule, to judge), that which 
is governed, a province, land or 
country (Esth. i. 1, &e.; Ezra, ii. 1; 
Dan. x1. 24; Lam. i. 1), is a word 
belonging to later Hebrew. The 
phrase treasures of kings and king- 
doms does not mean “ the tribute 
paid to him by kings and kingdoms 
in treasures” (32778 PPD) p22 WDD) 
8392)», Chaldee, Reynolds, &c.), but 
denotes such costly things as are 
peculiar to royalty, in contradistinc- 


tion to the wealth, consisting in ’ 


caitie, which was common to every 
opulent person. 

I got me men-singers, &e. To 
riches he added the charms and 
sensuous gratifications which consti- 
tute the great delight of men. The 
Hebrews, from the earliest periods, 
cultivated the art of music, which 
they seem to have pursued even in 
their Egyptian bondage, most pro- 
bably to beguile many a weary hour, 
as is evident from Exod. xv. 20, 
where we find the presence of both 
vocal and instrumental music imme- 
diately after the exodus. How highly 
susceptible they were of its seductive 
power, is seen from the soothing 
effect it produced upon the disturbed 
mind of Saul (1 Sam. xvi. 16) and 
Elisha (2 Kings iii. 15), and from its 
general use in domestic life, at feasts 
and joyous meetings (Isa. v. 1], 12; 
Amos vi. 5; Sirach xxxii. 5, 6, 
xlix. 1). Professional singers of 
both sexes were employed by David 
(2 Sam. xix. 36; Sirach ix. 4), 
and at a later period even foreign 
women found maintenance among 
the Hebrews by singing (Isa. xxili. 
16). It was therefore to be expected 


that Coheleth, in trying to indulge 
in all pleasures, would have singers 
of both sexes. On music among 
the Hebrews, see Kitto, Cyclop. Bib. 
Lit.; Winer, Realwoerterbuch; Saale 
fhiib, Archaologie der Hebraer, s.v., 
my, to do, when used with re- 
gard to human beings, signifies to 
get, to acquire, to procure (comp. 
TW? WY WS WEY, the men whom I 
acquired in Haran, Gen. xii. 5). 
Respecting the etymology and signi- 
fication of the words ni7d) 77, an 
almost endless variety of opinions 
has obtained. The ancient versions, 
deriving it from 77%, to pour out, 
take 1 in the sense of out-pourers, 
and refer it either to persons or things. 
Thus the Sept. (ctvoxsous xat olvoxdas), 
aud St. Jerome in his commentary 
(ministros*vini et ministras), take 
these words as men and women- 
pourers out of wine, i.e., cup-bearers, 
evidently alluding to the DW, cup- 
bearers, mentioned in 1 Kings x. 5; 
2 Chron. ix. 4, whereas Aquila (xvatxiov 
nal xvrixce), Symm. (uérpov cyhuara 
nal imiOnuara), the Vulgate (scyphos 
et urceos), the Chaldee (x2 PWT pana 
OTT ND PWT pyr Wwe), take it 
for vessels which are used for pouring 
out liquids. But against the first 
interpretation is to be urged, that 
cup-bearers are only servants, and as 
these have already been mentioned 
in the preceding verse, the repetition 
of them here would be mere tauto- 
logy. The second is wholly inappo- 
site, as the last clause of this verse 
describes human beings, and not 
things. What is, however, most 
subversive of both these renderings 
is the fact that the words in question 
are explanatory of the immediately 
preceding DINT (22 Mimyn, which 
refers to amorous delight (comp. 
Song of Songs vii. 7). Equally 
forcible is this objection to the 
rendering of the Syriac by musicians 
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9 so that I greatly increased above all that were before me 
10 in Jerusalem, my wisdom also standing me by; and nothing 
that my eyes desired did I withhold from them; I did not 


or musical instruments, (fbn Melech 
93%, which is followed by Luther, 
Authorised Version, &c ), deriving it 
from 718, to spoil, to ravish, (hence 
713, a musician, or musical instru- 
ment, that ravishes the heart), or 
splendid and delightful coaches, palan- 
quins ("271 moyn) 3 nay 2 M2970, 
Rashi and Rashbam, who adduce, 
in corroboration of this explanation, 
the Talmudic usage of 71 in Sab- 
bath dw nYN ATW), or great abun- 
dance (Paulus, Ewald, Elster, &c.) 
Ibn Ezra’s opinion, therefore, is 
most natural, that 71 signifies a 
wife, @ concubine, and it may either 
be derived, as this learned commen: 
tator maintains, from 17%, to violate, 
to spoil, to capture, hence a female 
captured in war, 4 woman,,as women 
formed the greatest treasures in the 
spoil of war, and are especially men- 
tioned in the enumeration of the 
costly and highly prized articles 
which fell to the lot of the con- 
querors (Judg. v. 30); these fair 
captives became the wives or concu- 
bines of the warriors (Deut. xxi. 11), 
or of those to whom they were sold 
or presented. This derivation is 
followed by Mendelssohn, Desvoeux, 
Kleuker, Heinemann, Preston, &c. 
Or 718 may be deduced from 118, im- 
petum facere in aliquam, comprimere 
aliquam, coneubere cum aliqua (Prov. 
xix. 26, xxiv. 15), hence a concubine, 
so Herzfeld and Philippson. Tn 
has a passive signification, according 
to the analogy of 3, spoil, from 3, 
to spoil, 71, a purpose, from 0M, to 
purpose, &c. The repetition of the 
same noun in the plural, expresses 
multitude, (comp DNDN OM, a damsel, 
two damsels, i.e., many damsels, Judg. 
v.30; D7 NF, generation, generations, 
t.e., many generations, Ps. lxxii. 5; 
Gesen. § 108, 4; Ewald, § 313, a). 
This rendering of 773 by woman, 
wife, concubine, which is adopted by 
most modern commentators (Knobel, 


Gesenius, De Wette, Noyes, Heilig- 
stedt, Hitzig, Stuart, &c.), though 
defending various etymologies, is 
most compatible with the words 
DIN 2a MnwyA, and is the one most 
naturally expected, since it would 
have been surpassing strange that 
Solomon, who was so enamoured of 
the fair sex, that he had a thousand 
wives and concubines (1 Kings xi. 1, 
&c.), should, as [bn Ezra -rightly 
remarks, so minutely enumerate his 
principal pleasures, and entirely 
omit, in this catalogue, his greatest 
delight. s 

9. So that I greatly increased, &c. 
In verse 4 Coheleth told us that he 
increased (72737) his possessions, and 
now. he tells us how he greatly in- 
creased (MPDIM A713) in viches and 
fame, through the amassing of such 
various and costly estates and trea- 
sures, effected by the help of wisdom. 
For the construction of *ppDiw) *A?7a, 
see supra, i.16. The words ) 779¥ 
are rendered by the Vulg. perseveravit 
mecum, which Luther, Coverdale, 
Authorised Version, &c., follow, and 
which Rashi, Reynolds, Patrick, 
Knobel, Hitzig, &c., explain, his 
wisdom was never smothered and 
suppressed, or undermined in the 
midst of all those pleasures, so that 
he always retained the full sense of. 
his position and aim ; but this inter- 
pretation is too far fetched. The 
Chaldee explanation (rm xD), stood 
me by, assisted me, which is also the 
second meaning given by Rashi, and 
followed by Mendelssohn, Herzfeld, 
Ewald, Elster, &c., is much more na- 
tural (comp. Dan. xii. 1; Esth. viii. 
Lis ax 386); 

10. And nothing that my eyes de- 
sired, &e. The object which he had 
in view in accumulating all these 
vast and multifarious estates is here 
given, It was not to gratify an 
avaricious propensity, which greedily 
seeks, grasps, and hoards up every- 
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keep back my heart from any pleasure, as my heart was 
to receive happiness from all my toil; and this was to be 


- 11 my portion from all my toil. 


But when I looked at all 


my works which my hand worked, and at the toil which I 
toiled to accomplish them, behold all was vanity and striving 
after the wind, since there is no advantage under the 


thing of value for the sake of the 
thing, but it was to enable him 
thereby to gratify every desire and 
indulge in every pleasure; it was this 
advantage that he sought to derive 
from all his toil. % expresses the 
Latin nuttus, nothing. For the 
ascription of desire to the eye, see 
supra,i.8. The heart is represented 
‘as freely indulging in pleasure, be- 
cause it has been summoned to do 
so (i. 16), and because it has been 
described as having, in the first ex- 
periment, devoted itself to the ac- 
quisition of wisdom (i. 13). 
masculine, because OY, eyes, like all 
other members of the human body, 
although usually feminine, are occa- 
sionally employed as masculine (Job 
xxi. 20; Zech. iv. 10; Seng of Songs, 
iv. 9; Gesen.-§ 107, 4, b; Ewald, 
§ 174, d). The particle °? assigns a 
reason why Coheleth did not deny 
any pleasure to his heart, since he 
wanted to find that happiness in the 
pursuit after pleasure, which the pur- 
suit after wisdom had failed to yield. 
The construction }9 2, though rare, 
‘also occurs in Prov. y. 18; 2 Chron. 
Xx. 27. J2 in such cases designates 
the source out of which the joy is 
derived. 1), and this, t.e., ability to 
satisfy the desire of the eyes, and to 
grant the heart every pleasure, men- 
tioned in the immediately preceding 
clause, was the portion which he ob- 
tained from all his toil. %9¥, labour, 
is metynomically used for that which 
is acquired by labour, the fruit of 
labour, abundance, wealth ; so vv. 18 
and 19. Thisseems to be the natural 
meaning of this clause, though it has 
occasioned a variety of interpreta- 
tions. The Vulg. bas, et hance ratus 
sum partem meam, si uterer labore 
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-after the wind. 


meo, which Luther (und bas hielt ich 
fiir mein Shetl von aller meiner 
Arbeit) and Coverdale (and this I 
took for the portion of all my trouble) 
follow, and which Jermin, Gill, 
Preston, &c., explain to mean, this 
temporary enjoyment was all that 
Solomon desired to obtain, all that 
he had in view; but this is too harsh 
an ellipsis. The opinion of Rashi, 
Ibn Ezra, Reynolds, Patrick, Knobel, 
Noyes, Elster, &c., that Solomon de- 
scribes here the inefficiency of all his 
toil, since it secured for him nothing 
more than temporary enjoyment, in- 
curs the same objection, as well as 
anticipates the following verse. 

11. But when I looked at all my 
works, &c. This verse states the 
conclusion at which Coheleth arrived 
respecting the power of pleasure, — 
the second experiment by which he 
tried to remove depression from his 
mind, and supply the aching void, — 
and after the detailed description, 
substantiates the summary declara- 
tion made in verses 1 and 2. All the 
sumptuous banqueting, the magni- 
ficent edifices, the delightful vine- 
yards, parks, and pleasure-grounds, 
the charming rills, the splendid 
retinue of servants, the numerous 
herds, the costly treasures, the en- 
chanting music, the amorous de- 
lights, and the complete gratification 
of every desire, so minutely and 
forcibly described in 3-10, were 
utterly insufficient to quiet the mind 
craving after higher enjoyments, and 
to secure lasting happiness ; and thus 
the pursuit after pleasure, like wis- 
dom, proved mere vanity and striving 
mb, to turn, in order 
to look, and to look (comp. 1291? 7325, 
and he shall took upwards, Isa. viii. 
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21); itis used in its primary sense 
_in the next verse; the preposition 3, 
by which it is followed, indicates 
that the looking is minute inspection, 
examination (Job vi. 28). The ex- 
pression "Dy. describes the whole of 
the works, and is designedly chosen 
because it was used for the entire 
works at the beginning of this 
description (vide supra, ii. 2). 72¥ 
designates the toil which he had 
(niwy) in accomplishing these works. 
For the phrase 11) MD, striving after 
the wind, see i. 14; and for jm, ad- 
vantage, i. 3. Mwy, to accomplish, 
refers to YD 53, all my works. ‘The 
Vulg. renders niwy? by frustra, mis- 
taking it for 92772, vanity. 

12. I then turned to consider, &c. 
Having shewn that both wisdom 
(i. 18-18) and pleasure (ii. 1-11) 
are alike valueless, as far as removing 
mental depression and securing per- 
manent happinessare concerned; and 
being desirous that this relative esti- 
mate should not be taxen for an 
absolute one, Coheleth now proceeds 
to shew their respective merits, in- 
dependent of the use he had tried to 
make of them. ‘The ability to in- 
quire into and pass judgment upon 
the intrinsic value of wisdom and 
folly or pleasure, he claims, upon the 
ground that he, being so mighty a 
potentate, had gained, through his 
extraordinary riches and wisdom, 
unparalleled experience, which his 
successors cannot be expected to 
surpass. That nix}? here means to 
see by comparing, is evident from the 
following verse, where the advantage 
of wisdom over folly is given as the 
result of this seeing or comparing. 
The words nx92D) n152in, madness and 
Solly, stand for M2, pleasure, which 
is called %am9, foolish actor, and 
m52p, folly, in ii. 1, 2, and are co- 
ordinates with 227, wisdom; all 
these three nouns are objects of the 
action expressed by the verb nix, to 
see. For the phrase to see wisdom, 
vide supra, i. 16. The particle > is 
causal, assigning a reason for the 
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I then turned to consider wisdom, and madness, and 


preceding statement. The words 
Dina im, what is the man? as Ibn 
Ezra rightly remarks, imply a kind 
of undervaluing the person (comp. 
The accusative Vx nx, 
whom, depends upon WWwy, they have 
made, i.e., who has been made; the 
third person plural, here with a 
pleonastic suffix, which is also found 
in vii. 13, like the third person 
singular, is as frequently used for the 
impersonal or the passive (comp. i. 10; 
Gen. xi. 9; Gesen. § 137, 3; Ewald, 
§ 282). The interrogative is used for 
a strong negation -(7. ¢., “he will not 
be greater and have more experience 
thanI,” comp. i138; Gen, xxx52) 
Gesen. § 153, 2; Ewald, § 324, b). 
Simple as this strictly grammatical 
explanation seems to be, yet few 
verses in this book have been more 
variously interpreted than the one 
before us; almost every word has 
been altered, or hud some unnatural 
meaning forced upon it, either by the 
ancient versions or modern commen- 
tators. ‘he first clause has only 
suffered from the Chaldee, which has 
WNP] AIP] NPT, government of 
the kingdom and understanding, in- 
stead of nisin) m0, madness and 
folly. Jerome, in his commentary, 
takes the words nD) ni9917, madness 
and folly, as a mere addition to 22n, 
wisdom, to shew that what man can 
attain has more madness and folly 
in it than true wisdom (plus erroris 
stultitieque habere quam vere certeque 
prudentie); somewhat similar, Hitzig 
and Stuart, wisdom, even madness 
and folly; and Mendelssohn, who 
explains it, “ And I turned from 
looking for prosperity and happiness 
in all the works of madness and folly, 
though they be done scientifically.” 
As the Chaldee is an unwarranted 
alteration, we shall pass it by, and 
notice the violent constructions of 
Jerome, and we submit—1. That 
such an antithesis would require 
nvt D3, even this, or 137, behold, before 
m7) 427, madness and folly, and 
no brachyology or pathos could occa- 
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folly ; for what is the man that will come after the king, 


sion the omissions. 2. That Coheleth 
_ nowhere calls absolute wisdom folly. 
3. That it contradicts the immedi- 
ately following verse. 4. That this 
violent construction is contrary to 
the scope of the passage, and has 
arisen from missing the thread of 
connection between this verse and 
the preceding statement, overlooking 
that Coheleth, having placed the 
relate value of wisdom and folly 
upon the same scale, is here evi- 
dently trying to shew their absolute 
worth. The ancient versions, the 
Jewish commentators, and the vast 
majority of modern expositors are 
therefore right in following the natu- 
rai construction, and regarding all the 
three words as objects of the action 
expressed by the verb. Hitzig’s 
argument, which is magnified by 
Stuart, that the common exegesis 
is a mere repetition of what was 
proposed in i. 17, falls to the ground, 
since it is based upon a misunder- 
standing of the design of this 
verse. 

What is the man, &. It is this 
part of the verse which has been so 
differently treated both by the ancient 
versions and modern expositors. The 
Sept., following a traditional expla- 
nation of 7727, and altering some of 
the other words, has én tiz avOpmmog 
emeAcicerat bmiow tig Boudiig Ta Ore Emoincay 
airy, for what man will follow after 
counsel as far as they use it? ‘The 
Vulgate, adhering more closely to 
the Midrash, and omitting the words 
72D Ws OX, and altering wrvy, the 
third person plural, into wey, his 
maker, has: QUID EST, INQUAM, 
HOMO, UT SEQUI POSSIT REGEM FAC- 
TOREM suum? what is man, said I, 
that he can follow the King. his 
Maker? Gussetius, however, who alco 
espouses this Midrashic view, prefers 
retaining the verb *7wy, in order to 
obtain an argument for the Trinity, 
since, according to him, this plural 
verb refers to 7220, the King’ of 
Kings. The Chaldee paraphrase, of 
course, gives the tradition in full, 


B72 NY WE APY az) Me MNT MD 
TY MBN 32 NTT KMD IN 
wo npavns), what use is it for a man 
to pray after the decree of the King, 
and after the sentence which has long 
been passed concerning him, and has 
been executed upon him ? which Rashi 
and Rashbam follow. Coverdale has, 


for what is he among men that might 


be compared to me the king in such 
works 2 We must not pause to 
animadvert upon these traditional 
explanations and textual emenda- 
tions, as they are contrary to the 
laws of exegesis ; we pass on to those 
who adhere to the received text, and 
base their various interpretations 
thereupon. Ibn Ezra explains it, 
23) POA ATS NW OWI WAN AND AN 99 
DANN Wry 1332 mow 70, for what 
power will the man have who will come 
after the king? all that he will do, 


others have done long ago; so also 


Philippson. Or, which is substan- 
tially the same, for what can the man 
do that cometh after the king ? even 
that which hath been already done; 
so the Auth. Version, Mendelssohn, 
Reynolds; Desvoeux, Knobel, De 
Wette, Noyes, Preston, Hitzig, Stuart, 
&e. (only that the last two, compelled 
by their misinterpretations of the 
first clause, alter ww, the third 
person plural, into wiy, the inf. 
const. with the final nN omitted, thus 
obtaining the sense, he shall do what 
long ago was his (the king’s) doing), 
and which H. Michaelis, Knobel, &c., 
explain, what will my successor to 
the throne do? he will do that which 
others have done long before him. 
But against this is to be urged 1. That 
the supplying of the verb TY in the 
second clause, or between 72 and 
DINT is an exceedingly harsh ellipsis, 
and, even if it could be shewn that 
it ever takes place, which is very 
questionable, ought not to be resorted 
to unless absolutely necessary, which, 
however, is not the case here. 2. This 
objection becomes still more formid- 
able, by making the accusative me 
amy WDE" depend upon this im- 
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13 who has been made long ago? and I saw that there is an 
advantage to wisdom over folly, as is the advantage of light 


plied verb. 3. It is evident from 
“ny, after, which refers to the king’s 
successors to the throne (vide infra, 
ver. 18), that 122 is predicated of 
royalty. The interpretation of Ibn 
Ezra, referring DIS to a private man, 
contrasted with the king, which most 
modern commentators follow, incurs 
the additional censure that it forces 
upon the term Dis the sense plebeian 
or civilian, in contradistinction to 
22, king, which it never has, and 
that, on the contrary, the article 
before it shews that it refers to a 
specific individual, the king’s suc- 
cessor, t.¢., he who comes after him. 
Greater still are the objections 
against Jermin; for what is that 
man who shall attain after the king, 
to that which they have already made 
him ? which he explains, “to that 
which wisdom, and the knowledge 
of madness and folly have made 
him;” and Holden, “ for what, O man, 
shall come after the king ? anything 
perfectly new ? no; only that which 
hath been already done; and there 
fore I am well qualified to form a 
correct judgment respecting them.” 
And what shall we say to Herzfeld’s 
explanation, who maintains that in 
the words “ wisdom, and madness, 
and folly,” Solomon contrasts himself 
with the world at large ; he is wisdom 
personified, and the rest of the world 
madness and folly ; to justify this, 
Solomon asks, for what is the man 
who comes after the king ? i.e., who 
surely is behind the royal sage? and 
answers, what has been done long ago, 
i. é., acknowledged fruitless exertions, 
folly; this is, as it were, the whole 
man, and constitutes his being ? 
Could it have been believed that 
so excellent a Hebrew scholar would 
force such an obscuration upon the 
text ? Ewald, Heiligstedt, and 
Elster, feeling the objections against 
supplying the verb Ty, and the 
harsh construction necessarily arising 
from this proceeding, translate this 


verse, and I turned to see wisdom, 
and madness, and folly, what the man 
uill be that shall follow the king, 
compared with him who has been 
chosen long ago. But against this 
is the particle 2, which by no means 
admits of “7, being dependent 
upon nix, to say nothing of the 
unnecessary and forced meaning 
assigned to ™) and nx, when the 
legitimate signification yields good 
sense. 

13. And I saw that there is an ad- 
tage to wisdom, &c. The comparison 
instituted in the last verse as to the 
merits of absolute wisdom and folly 
is here brought to an issue, and the 
verdict is given in favour of the 
former. However true that wisdom, 
when acquired, to remove by its 
power the depression caused by the 
contemplation of the fact that, while 
the world and natural objects abide 
and constantly return to their wonted 
actions, man has no abiding place 
here, never returns when once gone; 
that wisdom, when obtained to ame- 
liorate by its laws the condition ofman 
and secure permanent happiness, only 
increases our disappointment and 
pain in proportion to the amount we 
acquire for that purpose (vide supra, 
i. 18); yet, considering it absolutely, 
independent of the use Coheleth has 
tried to make of it in the passage 
alluded to, who, that has been con- 
strained with the sacred writer to 
denounce it as “striving after the 
wind,” as a canker growing in us 
with the growth of wisdom, will not 
also award the palm to wisdom when 
compared with folly ? Instead, there- 
fore, of contradicting each other, as. 
some have vainly maintained, these 
two statements are perfectly harmo- 
nious. The cultivation of the mind 
is far more exalting, delightful, and 
exquisite to a rational being, than 
thé indulgence of the passions in de- 
grading, enervating, and poignant 
pleasures. Wisdom, therefore, like 
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The wise man, his eyes are in his head, 


while the fool walks in blindness, and yet I knew that the 


splendid and genial light, illuminates 
and quickens everything around it; 
whilst folly, like brooding and lifeless 
darkness, leaves gloom and depres- 
sion in its train. It is on this ac- 
count that wise precepts are fre- 
quently called light (Ps. cxix. 105; 
Prov. vi. 23), and ignorance is termed 
darkness (Job xxxviii.19). For jm 
see supra,i. 3. For ya see Gesen. 
§ 119, 1. jms in the last clause 
stands for ;1™3, the vowel i belong- 
ing to the feeble letter is not unfre- 
quently transferred to the preceding 
consonant (comp. 12) for n29), Jerm. 
xxv. 36; Gesen. § 24, 1; Ewald, 
§ 34,10). ‘he Chaldee, desirous of 
magnifying wisdom to the utmost, 
has paraphrased it } 8N22"7) Nin Me 
wd ROT po oy Vi AND WH NNW, 


the superiority of wisdom over folly, ° 


is greater than the superiority of the 
light of the day over the darkness of 
the night. 

14. The wise man, his eyes, &c. 
Light and darkness, used in the pre- 
ceding verse to shew the superiority of 
wisdom over folly in the abstract, have 
suggested in this verse the figurative 
use of open and closed eyes, to illus- 
trate these qualities as manifest in the 
concrete; in the circumspect, reflect- 
ing, and heedful conduct of the wise 
man, and the indiscreet, unreflect- 
ing, and heedless dealings of the 
fool. D277 stands absolutely for the 
sake of prominence (comp. Dn 8 
ian, God, perfect is his way, Ps. xviii. 
80; Gesen. § 145, 2). The words 
jwehn yry, his eyes are in his head, 
i.e., has them in their useful place, 
are tantamount to nimp), are open, 
as is evident from the antithesis, 
pan yora Yo2M, and the fool walks in 
blinndess ; JOT, to be dark, to be dim, 
is frequently used to denote the dim- 
ness of sight (vide infra, xii. 3; Ps. 
Ixix. 23; Lam. v.17). Zo have one's 
eyes open is a well known phrase for 
a wise and watchful man (comp. 
DMS WY? Ww, bribery blinds the open- 


eyed, Exod. xxiii. 8 with Deut. xvi. 
19, where O72 is exchanged for 
onl PY, the eyes of the wise; but 
especially Prov. xx. 13, where open 
eyes, as here, are contrasted with 
sleep-closed ones). 

And yet I knew, &c. But, neverthe- 
less. this superiority cannot obviate 
the fact stated in i. 3. 11.18; the wise 
man cannot devise anything to 
exempt him from the fate common 
to all, the contemplation of which 
so much distresses Coheleth; the 
wise man and the fool must die 
alike. The particle D2 is frequently 
used adversatively, for yet, notwith- 
standing, nevertheless (comp. infra, 
vi. 7; Ps. cxxix. 2; Ezek. xvi. 28; 
Gesen. Lex, s.v. 4; Ewald, § 354, a). 
For the pleonastic use of °28, J, after 
‘AYT, with the pronominal suffix, 
see i. 16. mp2 (from Mp, to meet, 
to happen, to befall), that which 
befalls, hap, fate, destiny, event, and 
refers here to death, which is the 
burden of the sacred writer. In 
consequence of the poverty of the 
Hebrew language, the cardinal 71x 
is used in this book in at least sia 
different significations, each of which 
is expressed by a different word in 
Latin —1. In its primary sense as 
cardinal, onus, one (vil. 28, ix. 18). 
2. Indef. attquts, ef tic (iv. 8). 
3. AtrerR (iv. 10); 4. Soxvs (iv. 9. 
10); 5. Unrous (iv. 11); and 6. Ipem, 
the same (ii. 14; iii. 19. 20; vi, 6; 
ix. 2.3; xii. 11, and in the passage 
before us). 03, all of them, denotes 
also both, as is evident from the two 
nouns, viz. D020, the wise man, and 
903, the fool, to which it refers. It 
is probably used instead of D2, 
both, because these two classes con- 
stitute all mankind. For the same 
reason 0, all, is often used for 
both, (vide infra, iii. 19. 20; vi. 6; 
vii. 15; ix. 1, 2; x. 19; and comp. 
the well-known Talmudic phrase 
hom 27, although referring to two 
persons). Hence the Vulg., though 
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I therefore spake with my 


heart, A fate like that of the fool must also meet me, even 
me, and why am I then wiser? and I said to my heart 


somewhat parapbrastic, has rightly 
rendered this clause ET DIDICE, QUOD 
UNUS UTRIUSQUE ESSET INTERITUS, 
and I learned that they were both 
alike to die; so also Rashi n> D720, 
both die; and still better Rashbam, 
TN) DPW DMO A 7 73 ON 992 DH, 
and nevertheless the one is like. the 
other, for both die alike. 

15. I therefore spake with my heart, 
&e. Seeing, then, that he as a 


wise man, though in other respects” 


having unquestionable advantages 
over the fool, cannot exempt himself 
‘from death and oblivion, and that 
wisdom, as far as the evil in question 
is concerned, only makes him see 
more clearly, and feel more acutely 
the fleetness of life, the emptiness of 
all earthly enjoyments, and the utter 
inability of ameliorating his condi- 
tion, Coheleth rightly characterises 
the labour of acquiring wisdom more 
than others as ‘striving after the 
wind” (comp. supra, i. 13-18). For 
the use of 28, J, with the verb which 
has the suffix of the same pronoun, 
see i. 16, and for the phrase to say 
or to speak to the heart, i. 18. The 
subject to ‘mn, will befall, is the 
implied 72, fate, before 7723, 2. e., 
TMP NDA PHI. MINI pd, a fate like 
the fate of the fool will also befall me, 
as is evident from the 2 in 77793, 
which, when preceding a substantive, 
denotes something like itself (comp. 
DIN? AYWAD "2 Y, an appearance like 
the appearance of a man touched me 
Dan. x. 18; infra, viii. 14; Isa. v. 
29; xxix. 4; Gesen. § 144; Ewald, 
§ 221, a). As our language has 
the same ellipsis, we have imitated 
it in the translation, which seems 
preferable to the common rendering, 
regarding °2. as an impersonal verb. 
The particle 53, also, used of acces- 
sion, frequently denotes even. The 
repetition of the pronoun 2x, the 
nominative instead of *nix before the 
verbal suffix *) in ‘777, gives great 


emphasis to the statement. For simi- 
lar instances, see 2 Chron. xxviii. 
10. i) ninwy DopY DAN Pp] NT 
DIT, are not upon you, upon you the 
sins against the Eternal your God ? 
see also Gen. xlix. 8; Gesen. § 121, 3; 
Ewald, § 311, a. WS, then, must 
not be omitted (Vulg., a few MSS., 
some modern commentators); nor 
changed into 7’ (Houbigant), for 
which there is no authority; nor 
taken in the sense of formerly, (é. é., 
why have I been so wise formerly ? 


‘ Knobel); nor as referring to the 


time when the fate of the fool also 
meets him (Herzfeld); nor to the close 
of life, when all this experience has 
been gained (Hitzig); nor to the 
point when his convictions are fulk 
(Stuart); but like °3, then, is a sign 
of the apodosis: if it be so, if the 
same fate befalls the wise and the 
fool, why then, &&.— a sense which 
our particle then also has (compare 
Ewald, § 358, a). YP is prop. part. 
what is over, hence, as a substantive, 
surplus, residue, gain, profit (vide 
infra, vi. 8. 11; vii. 11), whence is 
derived its adverbial signification, 
more (infra, Vii. 16; xii. 9). 

This too is vanity, t.e., to acquire 
wisdom above others, for the purpose 
of removing by its power the depres- 
sion of the mind, and to avert the 
fate common to all (vide supra, i. 
13-18). ™, this, is therefore rightly 
referred by lbn Ezra to 790, wisdom. 
Knobel, Hlster, &., having missed 
the logical sequence of this clause, 
take it to refer to the destiny of 
life, according to which the wise 
man meets with the same fate as the 
fool, which they say Coheleth pro- 
nounces ‘‘ vanity.” The Septuagint, 
anxious for the orthodoxy of the 
sacred writer, inserts 7020, the fool, 
between 3x, then, and 10, more, and 
supplies 127 from the immediately 
following verb, and makes it dér 
ppov ex mepiocedmaros rare, for this 


CHAP. II.| 


COHELETH. 


293 


16 that this too is vanity; since there is no remembrance of 
the wise man as of the fool for ever, for, as in time 


past, both will be forgotten in days to come. 


reason, or perhaps to this effect, the 
Sool speaks abundantly; putting the 
apparently heterodox sentiments into 
the mouth ofa fool. So also the Syr. 


mn ie n D vy 3 n 
Ws00 4/4 80 flac) Uyso 

16. Since there is no remembrance, 
&c. The vanity of being wiser, in 
order to avert the fate that awaits 
all mankind, is shewn from the 
painful fact that both the wise man 
and the fool alike die, and are alike 
forgotten, which is the burden of the 
sacred writer (comp. i 13.15). This 


verse fully corroborates our rendering 
of i. 11. For the construct 773, 


comp. i. 16, where also is explained ~ 


the use of the 9 as a sign of the 
genitive. DY, with, like ay (infra, 
v. 15), is from DY, to bind together, 
to unite, to connect. Both expres- 
sions are properly nouns, signifying 
@ gathering, a union, a connection, 
close union of one with another, 
fellowship, in nature or fate, of one 
with the other; hence the idea of 
similarity, likeness, like, as; (comp. 
nv Dy 3597, they pass away like ships, 
Job ix. 26; Ps, Ixxxviii. 5; and infra, 
vii. 11; Ewald, § 217, h). For 
may, see infra, v. 15. 232 is a 
compound of ¥3= xa (Gesen. § 36; 
Ewald, § 181, b), inasmuch as, since 
(vide infra, Vii. 2, viii. 4; Gen. 
xxxix. 9. 23; Ewald, § 222, 4; 
§ 336, c), and 125, formerly, time past 
(comp. i. 10), and is used as anti- 
thesis to ON27 DD, the coming days. 
This explanation of the much dis- 
puted 12383, which we believe to be 
most natural, and consonant with 
the sequel, seems also to have been 
entertained by the Chaldee, which 
paraphrases O'x37 ONT 12302 by 72 
PPNLT ssp pm 7D oP, 132 TTT 
ANI IN?, that which was in his days 
long before, so will be the days that 
will come after him, &c.; and Ibn 
Ezra, who interprets it Mw TT 3an 


And, alas! 


AAVH pow) ONT ow, all will be 
forgotten in the days to come, as in 
time past. ‘The rendering of the 
Sept. xadors in, is ambiguous, inas- 
much as it may refer to time past or 
present, and has occasioned the ren- 
dering in the Auth. Ver., seeing that 
which now is, contrary to the signifi- 
cation of this word (vide supra, i. 10). 
This is one of the three instances 
(vide infra, ix. 6, 7), where our 


- translators have shewn their incon- 


sistency in the translation of 125. 
The translation of Gesenius, Knobel, 
Elster, Fiirst, &c., since in the days 
to come all will have been long ago 
forgotten, taking "22 as qualifying 
the verb 712%2 is very forced, inas- 
much as this adverb is too far 
removed from the verb. Herzfeld’s 
version, wenn die fommmenden Tage 
eine Beitlang vorbet find, ift Wes 
vergeffen, when the coming days shall 
have passed some time, all will be 
forgotten, resolving 72202 into WWx2 
122, when something, 123 is past (an 
opinion already mentioned by Ibn 
Ezra, 7)n NM OWIDDT yO IMR IX 
DMT WNDI YIP] WY WRX) Wy WT by 
9332 NV) N81 TT WX ONIN) is incon- 
gruous; since the coming days will 
always continue, and hence can 
never be characterised as long past. 
DIT 07 is the accusative of time, 
IN the coming days (Gesen. § 118, 2; 
Ewald, § 300, a). The Vulg., there- 
fore, ET FUTURA TEMPORA OBLIVIONE 
CUNCTA PARITER OPERIENT, and the 
times to come shall cover all things 
with oblivion, which is followed by 
Luther, und dte finftigen Tagen verz 
geffen alles, making O27 OMT the 
nominative, is an unwarrantable 
paraphrase. 3%) is the part. Niphal, 
used to denote permanency (comp. 
Isa. xxiii. 16). 51, all for both, the 
wise man and the fool (vide supra, 
ver. 14). 7s, how, alas, apocopated 
from TPx, i. q., °8 and 73, is an excla- 
mation of pain or grief (comp. Ps. 
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17 how dieth the wise, like the fool! Therefore I hated life, 
for an evil pressure was upon me, the work which I worked 
under the sun, as all is vanity and striving after the wind ; 


lxxiii. 19; Isa. xiv. 4), and is well 
explained by Rashbam, 17787 7S 
p»pnot; whereas the Auth. Version 
(and how dieth the wise man? as the 
fool), influenced by the traditional 
explanation of this clause, has 
departed from the simple meaning 
of the words. ™, the imperfect, 
like the participle in the preceding 
clause, denotes continuance. The 
Chaldee, anxious to make also this 
verse orthodox, paraphrases it, D8 
DY] NDP NOW OY NPI? XT mM 
72 "TPR 29 TTT 7) NB NOD wn 
TAN NPD TIN TO? PYNYT wy pM” 
SOP TTT NED TT NIN PV PITS] 
NDITT NDIDD, because the remembrance 


of the wise man is not with the fool ~ 


in the world to come; and after the 
death of a man, that which has been 
in his days long ago, so it will be in 
the days that will come after him, all 
will be disclosed; and how then say 
the sons of men that the end of the 
righteous is the same as the end of 
the wicked ? This Midrashic inter- 
pretation, which is given by Rashi, 
has as usual been adopted by Chris- 
tian Fathers. Thus St. Gregory of 
Nyssa, who takes the statement in 
verses 14 and 15 as an objection 
urged by a sceptic, affirms that the 
sacred writer denounces it with the 
words, ‘“ this, too, is vanity,” and 
corroborates this denunciation by 
asserting, in the verse before us, that 
the remembrance of the wise man is 
not with the fool for ever; though 
they both die alike, their end is not 
alike; and by asking, ‘“‘ How dieth 
the wise man? as the fool?” which 
he explains, how therefore does any 
one say that the one dies like the 
other ? 

17. Therefore I hated life, &c. The 
fact that a life spent in toiling to 
acquire wisdom has no advantage 
whatever over a life wasted in frenzied 
folly, as far as the problem of Co- 
heleth is concerned, produced in him 


weariness of an existence pregnant 
with the consciousness of its certain, 
speedy, and gloomy dissolution, which 
became more poignant at every fruit- 
less effort to avert it. Of course this 
refers to the state of life described in 
the preceding part of this treatise, 
when Coheleth sought to find by the 
aid of wisdom a satisfactory solution 
of the problems of life. We should 
have deemed it superfluous to make 
this remark, had not the Hagadic 
interpretation, in its anxiety to make 
the sentiment of this verse strictly 
orthodox, strangely perverted the 
meaning of the text, and had not 
that perverse exposition been adopted 
by the ancient versions and Fathers, 
and followed by some modern com- 
mentators. Thus the Chaldee para- 
phrases it DMS Pwrs PT 0D M Nw MDA 
RIN 722 WY TAY TT ND NTR YY wa 
PH Nov2 KBow ninn, and I hated all 
evil life, because evil was to me the 
evil work which is to the sons of men 
under the sun in this world, making 
Coheleth express his disgust with 
sin. Hence the Sept., xa? tulonca ody 
why Conv Ss qovnpoy Ene? Ee 7d croinuea 7d 
memompatvoy bmd tov Haw; the Vulg., e¢ 
ideirco taduit me vite mee, videntem 
mala universa esse sub sole; and the 
explanation of Gill, &c. Rashi, 
again, takes it as a prophecy respect- 
ing the wicked offspring of Rehoboam 
(Syw yaw ova do NT bw RIND), 
whom Solomon hated. O17 is not 
the living (Ibn Ezra, 09) wwin7 Dw), 
which is contrary to the context 
(comp. ™m JX in the preceding 
verse), but signifies life in the ab- 
stract, t.e, his own life. The pre- 
position >Y, upon, when used with a 
noun, adjective, or verb, denoting 
heaviness, burdensome, afflicting, indi- 
cates the pressure or weight of the 
painful annoyance with which it lies 
upon the person (vide infra, vi. 1; 
vili. 6; Isa. i. 14; Job vii. 20; Gesen. 
§ 154, 3, 6; Ewald, § 217, i), meyan, 
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18 and [ hated all my gain which I gained under the sun, 
as I must leave it to the man who shall come after me, and 
19 no one knoweth whether he will be a wise man or a fool, 
and yet he shall have power over all my gain which I have 


the work, i.e., the toil of men (vide 
- supra, i. 14). 

18. And I hated all my gain, &e. 
The weariness of life expressed in 
the preceding verse, is now followed 
by deploring all his works, which 
have not only utterly failed to satisfy. 
the cravings of the soul, but which 
he cannot even bequeath to his 
own offspring, but must leave to a 
stranger. For the pleonastic use of 
the pron. "24, J, after the verb, with 
the pronominal suffix, see i. 16. 72, 
labour, toil, is, in this and in the two 
following verses, used metonymically 
for the fruit of labour or toil, gain, 
riches, possessions, which alone can 
be inherited; Rashbam, therefore, 
rightly remarks, "WY nx ny. The 
verbal adjective, 2Y, obtains the 
force of a participle, by virtue of the 
pronoun added to it, and hence is 
followed by an accusative, and stands 
for the present tense (vide infra, 22; 
iii. 9; iv.8; ix.9). ‘2128 is not from 
mz, (Knobel) but from ™:, like the 
forms 7, to despise (Lam. i. 8), from 
ou, Pom, to despise (Prov. iv. 21), from 
3, DT, to incite (Jer. xxxvili. 22), 
from m0; this Hiphil has a short 
vowel under the preformative, fol- 


lowed by Dagesh forte (Gesen. § 72,, 


Rem. 9; Ewald, § 122, e). The 
phrase x md, who shall be after 
me? is the same as 7297 TS NiDW, 
who shall come after the king ? in ver. 
12, and precludes the possibility of 
referring it to Coheleth’s own son, as 
is evident from the expression D7X), 
which could not be used to designatea 
child ; and especially from the follow- 
ing verse, and verse 21. The strange 
rendering of the Vulgate, RURSUS DE- 
TESTATUS “SUM OMNEM INDUSTRIAM 
MEAM, QUA SUB SOLE STUDIOSISSIME 
LABORAVI, HABITURUS HEREDEM POST 
mE, again-I detested all my industry 
wherewith I most studiously laboured 


under the sun, being likely to have 
an heir after me, which has led some 
to regard this statement as expressing 
a querulous and mean selfishness, 
begrudging his heir the possession 
of the accumulated property ; as well 
as the moresoftened paraphrase of the 
Chaldee, mim "TNT 53 Mm No 32D} 
MIPRONT PB PT Noa wow nim 
JB) PE Opa, Oy 2 NST Dyan 
NID TAYE POM) NOI Mwy tT po 
and I hated all the labour which I 
laboured under the sun in this world, 
because I must leave it to Rehoboam 
my son, who will come after me, and 
Jeroboam his servant will come and 
take out of his hand the ten tribes, and 
possess half of the kingdom, referring 
it to Rehoboam, which Rashi, Knobel, 
and many others follow, are both 
against the words of the text, and 
contrary to the character of Coheleth, 
who shews tender and fatherly feel. 
ings (iv. 8; v.13). Orientals, to the 
present day, have the welfare of their 
children too much at heart to give 
vent to such mean selfishness. Jer- 
min’s explanation of this verse is 
really a curiosity ; “ It is commanded 
of God in the law of Moses (Levit. 
xi. 41) ‘every creeping thing that 
creepeth on the earth shall be an 
abomination unto thee;’ and what 
is all man’s labour concerning the 
things of this life but a creeping 
thing on the earth? Wherefore 
Solomon might well say, ‘ I hated all 
my labour.” 

19. And no one knoweth, &c. And 
what is still more galling, is the fact 
that this stranger, to whom all the 
property, so wisely and prudently 
acquired, is to be left, may, for aught 
Coheleth knows, be a fool, and im- 
prudently and wantonly squander 
all. This declaration about his 
ignorance of the character of the in- 
dividual who is to be his heir, yields 
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20 wisely gained under the sun; this, too, is vanity. Thus I 
turned to cause my heart to despair of all the gain which I 


an additional proof to the one already 
given in the preceding verse, that 
Coheleth cannot refer to his son, and 
thus exonerates him from the sel- 
fishness and meanness imputed to 
him. It moreover shews that these 
words could not proceed from Solo- 
mon, who knew his successor, and 
well knew whether he was a wise 
man or a fool. The’ before the in- 
terrogative 2, is the regular con- 
junction, introducing an additional 
reason to the one already given in 
the preceding verse, why Coheleth 
loathed his possessions, i. e., he must 
not only leave his property to a 
stranger, but does not even know 
what he will be, whether wise or 
foolish. Herzfeld’s remark, that — 
diefer Vers tft als integrirender Thetl 
des mit PANY anfangenden Gages 
adyerbialifh aufgufafen als ftiinde : 
yw weil ich thn hinterlafen follte dem 
Menfrhen, der nad mir fein wird, 
und ih nit wet” oder: obne zu 
wiffer, ob u. 8...” D3, fleht nam- 
Lich eigentlich fitr 2 1s), “this verse 
must be taken adverbially, as an in- 
tegral part of the sentence beginning 
with 7P2Nw, t.¢., ‘because I must 
leave it to the man who shall come 
after me, and I know not,’ or ‘ with- 
out knowing whether, &c., &e. "3, 
standing for 2 WWy),” is both an un- 
necessary deviation from the regular 
meaning of the 1, and weakens the 
sense of the passage. The formula, 
vn, who knows, is used for no one 
knows, in the sense of the Latin 
nescio an (comp. infra, iii. 21; vi. 12; 
Ps. xe. 11; Prov. xxiv. 22; and the 
force of the interrogative in i. 16). 

he Vulg.’s rendering of this clause, 
QUEM IGNoRO uTRUM, whom I know 
not whether, &c., is an unwarranted 
departure from the text. The dis- 
junetive question, utrum-an ? is here 
expressed by the rare form in—7q, 
instead of its usual OX before the 
second clause; a similar instance 
occurs in Job xvi, 8. SN AI yo 


qwyerm, are the airy words at an 
end? or what provoketh thee ? (comp. 
Gesen. § 153, 2). The } before o2m, 
is as frequently used adversatively, 
i.¢., and yet he shall rule (vide supra, 
i. 4). The rendering of the Sept., 
nad et eLoverdleros, and if he will rule, 
taking the } for DN), as continuing 
the interrogative from the preceding 
clause, is both unjustifiable and in- 
consistent with the preceding verse, 
where Coheleth said that a stranger 
will have all his possessions; he 
could therefore not be made to ques- 
tion again whether he will have the 
power over it. That *ma21d) npoyw is 
not to be translated wherein I have 
laboured, and wherein I have shewn 
myself wise (Sept., Geneva Version, 
Auth. Version, and most modern 
commentators), nor wherein IT have 
sweated and been solicitous (quisus 
DESUDAV1 ET SOLLICITUS Ful, Vulg.), 
but which I have wisely laboured or 
gained, the second verb being sub- 
ordinate to the first (vide supra, i. 16), 
is evident from verse 20, where 
Coheleth, referring to it, explains it 
by 9272 ny. The Chaldee has 
therefore rightly rendered it mypnStT 
*n22973; so also [bn Ezra, *no2mw nny 
DTT DOYET NNT Nw YT) wawr nnn 
Masa nynyw wrrer; Luther, die id 
weislich gethan habe ; Coverdale and 
the Bishops’ Bible, which I with such 
wisdom have taken. 

20. Thus I turned, &. This and 
the following verse are a rhetorical 
epanalepsis, resuming and repeating, 
in a somewhat different form, the 
statement made in verses 18 and 19. 
Not perceiving this, commentators 
have experienced great difficulty in 
their attempts to connect these verses 
with what precedes. The} before 
‘nap introduces the epanalepsis, and 
must therefore be rendered thus, 
222, to turn, to leave one thing and 
turn to another, to turn in order to 
DO something (infra, vii. 25; 1 Sam. 
xxii. 17, 18), and thus differs from 
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21 gained under the sun; for here is a man which hath 
laboured wisely, and prudently, and dexterously, and to a 
man who hath not worked at it at all he must leave it as 


2 and 725, to turn in order To SEE 
(vide, ver 12; iv. 1. 7; ix. 11; Fiirst, 
Lex. s.v. 130). Bx’ is not the Pahel 
_ (Preston), but the infinitive Piel — 
the vowel of the first radical being 
ede, to compensate for the 

agesh forte, which is lost from the 
middle letter (comp. Gesen. § 64, 8)— 
of Ox, to relinquish, to abandon as 
hopeless, to despair; the Piel as 
frequently has a causative significa- 
tion (Gesen. § 52, 2, b; Ewald, 
§ 120, c). This word only occurs 
five times more in the Old Testament 
(1 Sam. xxvii. 1; Isa. lvii. 10; Jer. 
ii. 25, xviii. 12; Job vi. 26), but is 
frequently used in this sense in 
Rabbinic writings.  %Y, upon, like 
zxt in Greek, also marks the object 


of a discourse or action, hence 


signifies in reference to, concerning, 
of (comp. IY ‘AYDD, I have heard 
concerning thee, Gen. xli. 15; ér 
catta fy iw aire yétypaymtva, these 
things were written respecting him, 
John xii. 16). The Sept., xat éricrpela 
Eyh Tov amordacbar +H napdia pou emi 
mayti tH pudybw, and I turned to bid 
JSarewell to my heart respecting all 
my labour, though languid, yet gives 
the sense of the original; whilst the 
Vulg., UNDE CESSAVI, RENUNCIAVITQUE 
COR MEUM ULTRA LABORARE, wherefore 
T ceased, and my heart renounced to 
labour any more, is an unjustifiable 
violation of the text. The Syriac 
nm > ORF: 0 n nm 
wa amas [4] Aaac, 
and I turned to relax my heart, does 
not give the true meaning of Dw ; 
Luther's rendering, darum wandte th 
mid, daf mein Herz ablieBe von aller 
Arbeit, which is followed by Cover- 
dale and the Bishops’ Bible (“so L 
turned me to refrain my mind from 
all such travail”), adhering to the 
primary sense of x’; and the Geneva 
version (‘therefore | went about to 
make my heart abhor all the labour”), 
ignore the preposition °¥. Hodgson’s 


translation, “I turned my heart to 
pensive musing on all the works,” 
is preposterous. 

21. For here is a man, &e. In 
resuming here the statement made 
in ver. 18, Coheleth leaves it beyond 
the shadow of a doubt that he did 
not intend to express, by the words 
Is MW OW? up, J must leave it 
to the man who shall be after me, a 
misanthropic feeling, begrudging his 
very children the enjoyment of his 
amassed wealth ; but, on the con- 
trary, deplored the fact that the 
acquired property cannot sometimes 
even be bequeathed to one’s own 
children, but must be left tostrangers. 
This is evident from the synonymous 
phrase, 337 ia-Doy Nou OI), he leaves 
it to a man who has not worked for 
it at all, which undoubtedly means 
a stranger, in contradistinction to 
children, who, in the Kast especially, 
always co-operate with their parents 
in the acquisition of wealth. The 
Chaldee has therefore rightly para- 
phrased it M9 X27 4237) 72) Na MD 
mpi a, and he dies without children, 
and leaves it to a man who has not 
worked at tt. 3, for, is causal, 
assigning a reason for the despair 
expressed in the preceding verse. 
Theverb 2 is to be supplied trom the 
second clause before ayy, 7. q., "VY 
Yor, who has laboured his labour, 
here used metonymically for who has 
gained his gain. ‘The preposition 3 
before nya, 7927 and jw, nouns of 
quality, forms a periphrasis for the 
adjective or adverb (comp, imp, 
m3, the voice of the Hternal is with 
power, i.e., is powerful, Ps. xxix. 4; 
Exod. xii. 11; 1 Chron. xxvi: 14; 
Gesen.§ 106, 1, Rem.1; Ewald, §217,f.) 
The rendering of Kwald, deffen Mithe 
fich um Weishett und Wiffen, und 
Tiihtigfett oreht, taking the 3 as 
marking the object for which he 
expended his labour, is contrary to 
the scope of the passage, which 
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22 his portion; this, too, is vanity, and a great evil. For man 
hath nothing from all his labour and the striving of his heart 


speaks of the bequeathing of riches, 
and not of mental capacities ; of these 
Coheleth himself complains that they 
cannot be transmitted. Besides, if 
this were the meaning, the following 
clause would undoubtedly have been 
pia Soy Now OWN, in the plural. As 
yw (from w3, kindred with 1%, 
‘wor, to be straight, to be right, 
physically or morally, sth. viii. 5, 
infra, x. 17, with the termination 4}, 
according to the analogy of }1™, 
vide supra, i. 2), means both that 
which is done in a right manner, 
dexterity, adroitness, industry (vide 
infra, iv. 4), and by metonymy, that 
which is gained by acting aright, 
success, prosperity ; hence the Syriac 


( \26;-2- 256), the Chaldee (ip1z3), 


the Geneva Bible, the Authorised 
Version, Geier, Rambach, Van der 
Palm, Hodgson, Noyes, &c., retain 
the primary sense of straight, right, 
equity ; the Sept. (é dvdpeia), Symm. 
év yopyérntt), Vulg, (sollicitudo), Luther 
(Gefchicklicfeit), Coverdale and the 
Bishops’ Bible (opportunity), Hodg- 
son, Herzfeld, Ewald, Hitzig, Stuart, 
Philippson, First, Elster, &c., adhere 
to the idea of that which is done 
aright, 72. ¢., dexterity, industry ; 
whilst Gesenius, Holden, Rosen- 
miller, Knobel, Preston, &c., render 
it success, prosperity. But as the 
scope of the passage is to set forth 
the deplorable fact that wealth 
acquired by toil must be left to one 
who has not toiled for it at all, the 
meaning industry or dexterity is 
preferable to success or equity, and 
also agrees better with 7227, wisdom, 
and nya, intelligence. ‘52 DY, 14. e., 
Yaya, he has not laboured in the 
labour (comp. Ps. exxvii. 1; Jonah 
iv. 10). The suffix in 13m also 
refers to 2Y, and the suffix in ipo to 
the second DW, ie¢., to the man who 
has not worked therein. ('72¥3) ; he 
must leave it (2%) as his portion ; 


the verb m2, to bestow, being one of 
the verbs which are construed with 
two accusatives (compare 022 2A 
anim, I shall give the heathen for 
thine inheritance, Ps. ii. 8, xviii. 415 
Gesen. § 189, 2; Ewald, § 283, b; 
so the Chaldee mpm MQ? mpm, 
Luther, Auth. Ver., Knobel, Herzfeld, 
Noyes, Hitzig, Heiligstedt, Elster, 
&c.) Others, however, take the 
suffix 22 to be the same as in ‘pn, 
1.¢., he ges it, namely his portion, to 
another (the Sept., Vulgate, Geneva 
Version, Ewald, &c.), or refer it to 
the first Dix, i.¢., 9 jm, to the man 
who has not worked therein, to him 
he must give his portion (Ibn Ezra, 
Bauer, Stuart, &c.) But as the first 
of these constructions creates a pleo- 
nasm, which is only used to give 
special emphasis, as is not the case 
here, and the second involves the 
clogging repetition of the dative, as 
well as the taking of the suffix for 
the dative, after the verb 72, which 
is of very rare occurrence, the one 
we have adopted is preferable. 

22. For man hath nothing, &c. 
But as for the man who thus exerts 
his powers of body and mind to 
obtain solid happiness here, he reaps 
in this respect no advantage of all 
his efforts. Thus Coheleth, in con- 
cluding the first section of his 
disquisition, repeats the very words 
with which he began (vide supra, 


‘i.3). DIN) Tin, what is there to 


man? is the same as DIN? yA, 
what advantage is there to man? in 
i. 8,—where the use of the interroga- 
tive for an emphatic denial is 
explained,—and is well rendered by 
the Vulg. quid enim proderit homini, 
and still better by the Chaldee pmx 
722) PO OX TI MD, for what advan- 
tage hath man? The Sept. gr; viverat 
7G dvOpoimw ev raved byw adcod, for it 
happens to a man in all his labour, is 
an unwarranted departure from the 
text, without yielding any sense. 
m7 is not a later Hebrew or Aramean 
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23 that he laboureth under the sun, since his business grieveth 
and irritateth him all his days, and his mind doth not rest 
24 even at night; this also is vanity. There is nothing better for 


form, instead of ™7 (Knobel, Hitzig, 
Heiligstedt, Stuart, Elster, & ), but 
is the part. of Mm=nN, to blow, to 
breathe; hence to have life, to exist, 
to be, a primitive form, as is evident 
from its onomatopoetic nature, and 
its use in the earliest Hebrew (comp. 
Gen. xxvii. 29; Isa. xvi 4, &c.) 
The words *Y samy 429 FrYTA Hoy are 
generally rendered his labour and 
the vexation or striving of his heart, 
wherein he hath laboured; but this 
is incongruous, inasmuch as "2 can 
only be predicated of *2Y, and not 
of #721; nor can this rendering be 
defended by resorting to the figure 
Zeugnia, where two subjects have a 
verb in common, which can with 
propriety predicate the action of 
only one; for, in such a case, the 
verb immediately follows the subject 
of the action which it properly or 
legitimately expresses (comp. Gen. 
xlvii. 19; Isa. lv. 8; Job iv. 10). 
Accordingly, the construction would 
have been %9Y NIM ry >I 13) PY. 
It is therefore more consistent, with 
Herzfeld and Philippson, to take the 
W—1y in xm, not as a relative 
pronoun, but as a conjunction, that, 
in which sense it is frequently used 
(vide infra, v. 4; vii. 29, &c.) For the 
signification of }YP}, striving, as well as 
for its form, see i. 14; and for the use 
of »)Y in the present tense, see ii. 18. 

23. Since his business, &c. To 
strengthen the conclusion submitted 
in the preceding verse, Coheleth 
adduces an additional fact, that not 
only has man no future and abiding 
advantage from all his toil, but that 
it does not even yield present enjoy- 
ment whilst engaged therein, for 
man’s labour is accompanied with 
grief and irritation in the daytime, 
and deprivation of rest in the night. 
2 is not to be taken as truly intro- 
ducing emphatically thedirect diction 
(Ewald, Hitzig, Elster, &.), but has 
its usual sense for, only in a more 


intense degree, by virtue of the 
implied negation in the preceding 
verse (comp. Micah vi. 4; Job xxx1. 
18; Gesen. §155,1led). vores, all 
his days, is the accusative of time, in 
an adverbial limitation. This is 
evident— 1. From chap. v. 16, where 
the same phrase occurs, and is 
acknowledged to be so; 2. From 
the Quametz under the 1 in Dyn, 
which, being used to join words in 
pairs, connects it inseparably with 
DIN (comp. WH wn, Gen. i. 2; 
mp) DY, ibid. viii. 22; see also infra, 
iv. 8; Gesen. § 104, 2, d; Ewald, 
§ 243, a); and 8. From the antithesis 
m3, which is the accusative of 
time. The whole clause is therefore 
rightly explained by Ibn Ezra nvr 5 
DPI) WH) INT Yr 5 ppm xwmw, che 
whole day whilst awake, alt his labour 
is grief of mind and irritation ; so 
also the Vulg., which, omitting yx, 
has, CUNOTI DIES EJUS DOLORIBUS ET 
EZRUMNIS PLENI suNT, all his days 
ave full of sorrow and grief; sub- 
stantially the same is the loose 
paraphrase of Luther, denn alle feine 
Lebtage SGadmergzen mit Gramen und 
Leip, followed by Coverdale and the 
Bishops’ Bible (but heaviness, sorrow, 
and disquietness all the days of his 
life), which mistake the word 123y, 
and Herzfeld. o189, grief, the ab- 
stract, which, as in Greek and Latin, 
is frequently expressed in Hebrew 
by the plural ee 2 on, life, Gen. 
ii. 9; OD, blindness, ibid. xix. 2; 
Gesen. § 108, 2, a; Ewald, § 179, a), 
and OY), irritation, are used as inten- 
sive adjectives (vide infra, x. 6; Ps. 
v. 9; Song of Songs v. 16; 1 Cor. 
fi. 14; Phil. iti, 2; Gesen.-§ 106, 1, 
Rem. |; Ewald, § 296, b). 

24. There is nothing better, &c. 
Seeing that neither the exertions of 
wisdom (i. 12- ii. 11) nor the pur- 
suits after pleasure (ii. 12-23) can 
satisfy the cravings of the soul, 
Coheleth concludes that there is 
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man than to eat and drink, and let his soul enjoy pleasure in 


nothing left for man but calmly and 
cheerfully to enjoy the present; yet 
this, too, he finds is not always in 
the power of man. Much difficulty 
has been experienced in the rendering 
of the first part of this verse. The 
Sept. translates it, ofx Eorw dyaboy 
AvOndmn, § payerar nat alerar nab 6 deiger 
ah Lux aired dyabiy ev posxyOw adrov, man 
has not the good which he shall eat 
and drink, and which he shall shew 
his soul as good in his tabour ; sub- 
stantially the same, Geier, Dathe, 
and Knobel, fein Glic (wird) durch 
den Menfchen, daB er-effe und trinfe und 
feine Geele Glick frauen Iaffe bet 
feiner Miithe ; Mendelssohn, Fried- 
lander, and Preston, it is no great 
good for a man to eat and drink and 
enjoy himself in his employment ; 
Desvoeux, no good in man that he 
eateth and drinketh, and maketh his 
soul see good in his labour ; Rosen- 
muller, Herzfeld, and Philippson ; 
night in des Menfrhen Befahiqung 
Liegt e8, dDaB er effe und trinfe und 
feine Geele Gutes gentefen laffe fir 
alle feine Miihe, But against these 
renderings is to be urged, that they 
are contrary to the scope of the 
whole argument. Coheleth having 
shewn the utter vanity of all exer- 
tions to secure abiding good, evi- 
dently intends to prove that enjoy- 
ment of the present is the only good 
thing left for man; the contrast 
between this clause and the preceding 
verse puts this beyond the shadow of 
adoubt. Moreover, these renderings 
are against iii, 12. 22; v.17; viii. 
15; ix. 7-9, where the same or 
similar language is employed to 
recommend present enjoyment as 
the best thing forman. The Vulg., 
feeling this difficulty, has rendered 
it interrogatively, NoNNE MELIUS 
EST COMEDERE ET BIBERE ET OSTEN- 
DERE ANIMM SUH BONA DE LABOR- 
IBUS suIs? 7s it not better to eat and 
drink, and to shew his soul the good 
things of his labours ? so also Luther, 
Coverdale, the Bishops’ Bible, Hodg- 
son, Boothroyd, Hengstenberg, &c. 


But though this rendering gives the 
sense of the passage, yet the difficulty 
of assigning to 7X here an interro- 
gative meaning in the face of the 
similar phrase 219 Px, in iii. 12. 22; 
viii. 15, &., as well as the awkward- 
ness of an interrogative sentence in 
this connection, will always be 
against it. The rendering of the Syr. 


Fo ad) inet a Deen 3 y 
wash? H] ages ae) had, 
there is nothing good for man except to 
eat, &c., the Chaldee ndrxa YEW m2 
‘ay "1 17x, St. Jerome, non est bo- 
num homini, nisi guod eomedit, &c., 
Rashbam and Ibn Ezra, which is 
followed by the Geneva and Auth. 
“Versions, De Wette, Ewald, Hitzig, 
Heiligstedt, Stuart, Elster, Vaihinger, 
&e , is the most preferable. A com- 
parison of this clause with iii. 12 
will shew that the », which this 
rendering supplies before 920, has 
been dropped in transcribing, be- 
cause the word which immediately 
precedes it ends with». For a 
similar instance, where the meeting 
of the same letter has been the cause 
of the dropping of one, see Job 
Xxxiii. 17. The 2 before Dix, as 
well as in iii. 12, has the same signi- 
fication as the 9 in vi. 12; viii. 15; 
allied to this is the use of the 3, to 
denote the object in doing a thing 
= for, in. x. 17... Soy eA 
stands for FrD2 °2 28 YS, by an 
attraction which takes the subject 
of the dependent clauses into the 
governing one as the object; this 
takes place especially after verbs of 
observing, knowing, shewing, or declar- 
ing (compare 402 NITY DY ND, 
and God saw the light that it was 
good, instead of NT 30>) DY NPY, 
and God saw that the light was good, 
Gen. i. 4, vi. 2, xlix. 15; Exod. 
XXxil. 22; 1 Kings v. 17; comp. 
also Mark xi. 32, xii. $4; Acts iii. 10; 
Ewald, § 336, b; Winer, § 66, 5). 
Not perceiving this construction, 
which is of very frequent occurrence 
in this book (iii. 21; v.19; viii. 17; 
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25 his labour; even this I saw cometh from God: for who should 


xi. 8), expositors have found great 
difficulty in explaining these pas- 
sages, and have often obscured the 
sense, which is obvious enough when 
the attraction is solved. 

25. For who should eat, &c. The 
two assertions made in the preceding 
verse, viz., that the best thing for 
man is to enjoy the fruit of his 
labour, and that this enjoyment is a 
gift of God, are now accounted for 
in this and the following verses. 
“ Nothing is better for man than to 
enjoy his labours, for who except the 
labourer (299 Y17) has the first claim 
todo so? To render this statement 
more striking and vivid, Coheleth 
places himself in the position of the 
labourer, and says, “If I toil, who* 
should enjoy the fruit of my toil more 
than 1?” A similar instance occurs 
in iv.8. So Rashi yy nsx ox) MN 
mivdan myn) 3m 1, who is entitled 
to eat my labours, and who should 
hasten to partake of them, except I ? 
Rashbam 170% 2x5 “ew NIT OD TD 
mim) IN) w? 7D dy1 “Vda ova Mnw? 
Yova rma mawn, for who is entitled 
to eat and hasten to rejoice in my 
toil, except I? therefore man (the 
labourer) should eat and drink and 
rejoice in his labour, and Ibn Ezra 
2779 IMS IND MNT NITD 10 WT, 7s there 
any one so entitled to eat it as I am? 
This appears to be the most natural 
explanation, and most consonant 
with the scope of the passage. Others, 
however, maintain that this verse’ 
contains a proof, from Solomon’s 
personal experience, of the assertion 
made in the latter part of the pre- 
ceding verse, viz., that the enjoyment 
of things is a gift of God, and explain 
it, “‘Who shall eat, or who shall 
drink, more than I? no one! and 
if I, abounding in all good things 
more than any one (ii. 1- 10) found 
that it was not in my power to 
enjoy them (ii. 2-11) surely the 
ability to enjoy the fruits of our 
labour must be from God” (Luther, 
Mendelssohn, Herzfeld), or ‘I who 
have so richly enjoyed life can testify 


from my own experience, that it is 
a gift of God” (Patrick, Knobel, 
Hengstenberg, &c.) But the very 
fact that, according to these expla- 
nations, this verse simply raises a 
question without furnishing us with 
the clue for its solution, and that 
these diametrically opposite interpre- 
tations are therefore to be urged 
with equal right, shews the prefer- 
ableness of the view we advocate. 
St. Jerome, again, who is followed 
by Coverdale, Desvoeux, Spohn, 
Ewald, Hitzig, Heiligstedt, Stuart, 
Philippson, Elster, Vaihinger, &c., 
renders this verse, QUIS ENIM COME- 
DIT, ET QUIS PARCIT SINE ILLO, QUI 
HOMINI BONO CORAM SE DEDIT? for 
who eats, and who forbears it without 
him, who gives to the man that is good 
in his sight ? But this alteration of 
‘290, the first person, into 12D, the 
third person, is both unnecessary 
and unwarranied. The appeal to 
the Sept. and Syriac is nugatory, for 
these ancient versions may simply 
have resolved the figure by which 
Coheleth places himself in the posi- 
tion of the labourer, and refer direct 
to the labourer, which is also done 
by Ibn Ezra, when explaining it 
(aa 739 orn 338° 9). = This is 
corroborated by the fact that the 
ancient Latin version, which is re- 
tained in the Vulgate, has wt ego, 
the first person. 3, causal, assigns a 
reason for the first statement made 
in the foregoing verse. The interro- 
gative "2 is used as an emphatic 
denial, vide supra,i.3. ‘D1, to hasten, 
is of frequent occurrence in the Old 
Test., and is used with other verbs 
or nouns, to intensify their meaning 
(comp. Ps. xxii. 20; cxix. 60); the 
full construction would be %) 928 1D 
2x) wim; hence Symmachus’ ren- 
dering of Wi by drardoe, shall 
consume ; the text, however, by 
leaving the verb to be mentally 
supplied from the first clause, renders 
the construction more forcible. A 
similar instance of 7 being con- 
strued with 728, is to be found in 
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26 eat, and who should hasten thereunto, except I? For 
to the man who is good before him, he giveth wisdom, 
and knowledge, and joy; but to the sinner he giveth the 


business to gather and to 


hasting to eat. é 
Ibn Ezra, Geneva, and Auth. Version. 
The Septuagint wieras, and the Syriac 


Ao, shall drink, has evidently 
arisen from a desire to make it 
conform with the preceding verse. 
Aquila ¢eiera:, and Jerome PARCIT, 
confounding 7 with the assonant 
Dit, is undoubtedly owing to a con- 
ceit of making this clause an anti- 
thesis to the former, 7. ¢., who shall 
eat, and who shall refrain from eating, 
or not eat it? The Vulgate pELIcus 
AFFLUET, shall abound with delights, 
’ which is followed by Luther (fitch 
ergo#t), Knobel, Gesenius, Herzfeld, 
' Hitzig, Heiligstedt, Stuart, Philipp- 
son, Furst, Elster, &c., who try to 
justify it by appealing to the Aramean 
or Mishnaic usage of this word, is 
contrary to its uniform signification 
in the Old Testament, and is rendered 
nugatory by the passage in Hab. 
quoted above. }2 "7, except, which 
occurs nowhere else in the Old 
Testament, is a well-known Talmudic 
phrase (comp. nXvA yn Dw Pa DT 
Dow, everything is from God, except 
the fear of God, i.¢., man is a free 
agent; God, who gives him every 
blessing, does not make him religious; 
Berach. 32, 2. 71; Nidah, 16, 72; 
comp. also 728 YaAN2 yn ww AED 53 
DNID1 TAT TD PIT # | pl Noe 27779, 
all the commandments which are local 
(for Palestine) are not to be practised 
but in the land, ExcEPT circumcision 
and the sowing of diverse seed (Kid. 
1. 9, see also Middoth, 2, 3). 

26. For to the man, &e. The 
second assertion, made in the latter 
part of verse 24, is now substanti- 
ated. Having had more wisdom, 
knowledge, and enjoyment than any 
one else (1. 16, &c.), and having re- 
ceived these as a gift from the Lord, 


amass, to give it to him who 


who was pleased with him (1 Kings 
iv. 12, 18), Coheleth can therefore 
testify, from his own experience, that 
these blessings are bestowed by God 
on the righteous, and are withheld 
from the wicked. Whiist the spiri- 
tual capacities are described as being 
communicated directly from the Lord, 
the earthly materials are given to us 
through the medium of men, whom 
God uses as instruments to effect his 
great purposes. The wicked are also 
represented as amassing wealth for 
*the righteous, in Job. xxvil. 13-17; 
Prov. xiii. 22; xxviii. 8. "2, causal, for, 
introduces the reason for the second 
assertion, viz., that the capacity to 
enjoy earthly possessions (DWNT Pd 
nm) is from God ; the intimate con- 
nection of this statement, with the 
reason given for it in the verse before 
us, is evident from the pronoun in 
209, which refers to DWNT, God, in 
ver. 24, b. Herzfeld will not admit 
that O7>x 25? 140 and NvIN have any 
reference to the moral character of 
the individuals thus described ; xin, 
he says, bezeichnet Einen, dev die Gnade 


Gottes verfehlt, ihrer nicht thetlhaftig” 


wird; Herzfeld, therefore, makes this 
versé to set forth God’s arbitrary 
granting or withholding the power of 
enjoying earthly good, as he likes or 
dislikes any one, irrespective of his 
moral worth. But vii. 26, and espe- 
cially viii. 12, 18, where the same 
two characters are contrasted, and 
where xvim is defined by »1 nity, an 
evil-doer, and Ox 25D NYP, one 
who does not fear God, are subversive 
of this interpretation. The Vulgate’s 
paraphrase of p3y yn) NOT), PECCA- 
TORI AUTEM DEDIT AFFLICTIONEM ET 
CURAM SUPERFLUAM, but to the sinner 
he has given vexation and superfluous 
care, is both an unwarranted depar- 
ture from the text, and does not at all 
improve the sense. 
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is good before God. This, too, is vanity, and striving after 


the wind. 


This, too, is vanity, &c., i.e., this 
wisdom, knowledge, and joy, are 
utterly unable to satisfy the mind, 
which is disturbed by the contempla- 
tion of the fact, that whilst all the 
objects of nature are abiding, man 
vanishes and is buried in oblivion. 
That 937 77D) refers to Mad) NYT W237 
is evident, from the fact that these 
are the very things, and the very 


words, which Coheleth has already 
characterised as vain, and unable to 
secure for him lasting good, in i. 16; 
ii. 1. Thus Coheleth concludes the 
first portion of his enquiry, by shew- 
ing that wisdom, knowledge, and en- 
joyment of earthly blessings, which 
are the best things for short-lived 
man, cannot satisfy the cravings of 
the human soul. 


SECTION LL 


CHAPTER III. 1—V. 19. 


All the events of life are immutably fixed (1-8), hence the fruitlessness of 
human labour (9). God has indeed prescribed bounds to man’s employ- 
ment, in barmony with this fixed order of things, but man through his 
ignorance often mistakes it (10, 11); thus again shewing that there is 
nothing left for man but the enjoyment of the things of this world in 
his possession, and that even this is a gift of God (12, 13). The 
cause of this immutable arrangement in the events of life is, that man 
may fear God, and feel that it is he who orders all things (14,15). The 
apparent success of wickedness (16) does not militate against this con- 
clusion (17); but even if, as is affirmed, all terminates here, and man 
and beast have the same destiny (18-21), this shews all the more 
clearly that there is nothing left for man but to enjoy life, since this is 
his only portion (22). The state of suffering (iv. 1), however, according 
to this view, becomes desperate, and death, and not to have been born 
at all, are preferable to life (2, 3). The exertions made, in spite of the 
prescribed order of things, often arise from jealousy (4), and fail in their 
end (5, 6), or are prompted by avarice (7, 8), and defeat themselves 
(9-16). Since all things are thus under the control of an omnipotent 
God, we ought to serve him acceptably (17—v. 6), trust to his protection 
under oppression (7, 8), remember that the rich oppressor, after all, has 
not even the comfort of the poor labourer (9-11), and that he often 
brings misery upon his children and himself (12-16). These conside- 
rations, therefore, again shew that there is nothing left for man but to 
enjoy life the few years of his existence, being the gift of God (17-19). 
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iii. 1 There is a fixed time for all things, and an appointed 
2 season for all undertakings under heaven; a time to be 
- born, and a time to die; a time to plant, and a time to pluck 


1. There is a fiwed time, &e. Having 
shewn, in the preceding section, that 
neither wisdom nor pleasure can 
avert the gloomy fate of man, and 
that enjoyment, the only thing left 
for man under these circumstances, 
is utterly insufficient to cheer his de- 
jected mind, Coheleth now shews that 
industry, another favourite experi- 
ment which is frequently made, is 
equally fruitless in its efforts to alter 
this state of things. All the events 
of life are permanently fixed (1-8), 
and hence the abortiveness of human 
labour (9). That %9, to all, does not 
refer to the rerum creatarum unwerst- 
tas (Geier, Rosenmiiller, &c.), but to 
the affairs of human life (comp. i. 2 
with 14), is evident from the second 
clause, where YT is added to deter- 
mine its meaning, as well as from 
the sequel, which enumerates some 
of the things denoted thereby. ]2 
(from 723, to number, to measure, to 
determine, to fix), a fiwed time (213) 7 
mm on, Rashi, Ibn E:zra),isa word be- 
longing to later Hebrew, and is used 
for the earlier expression 1219 ; it only 
oceurs in Nehem. ii. 6; Esth. ix. 27, 
81; and in Chaldee, Dan. ii. 16, 21; iii. 
Te On MIN Sos vil ceils Looe or 
Ezra v. 8. | Gesenius’ explanation 
of yo 52 by cuique rei tempus certum 
quoddam, i.e., nihil est quod perpetut- 
tate gaudeat, omnia fluwa sunt et 
caduca (Thesa. and Lex., s. v., }!33), is 
against the scope of the passage, 
which is not to describe the frailty 
and fleetness of all. things, but, on 
the contrary, the immutable fixed- 
ness of the things to be mentioned. 
The meaning of nY must of course 
be determined by yo. y5n (from yon, 
to incline, to bend, to desire), prop. 
desire, metonymically the object one 
desires, anything for which we strive, 

> 


business, undertaking. So Cx, 
business, undertaking, thing, in Syriac, 


0 

from Io, to desire, and x0 or 
wxw, a thing, a matter, in Chaldee 
(comp. Dan. iv. 14, &.), from 88, 
to ask, to desire. The word is there- 
fore well rendered by the Septuagint 
mpayue, and Symmachus yelp. ‘The 
Vulgate’s rendering of this clause 
by ET SUIS SPATIIS TRANSEUNT UNI- 
VERSA SUB C@LO, and in their periods 
all things pass under heaven, is a 
lame paraphrase. Still more objec- 
tionable is Desvoeux’s version, “ all 
the determinations of man’s will 
under heaven have their proper time.” 

2, A time to be born, &c. Coheleth 
begins his series of proofs in illustra- 
tion of the general proposition made 
in the foregoing verse, by referring 


to the commencement and end of’ 


life. Both the hour of our birth 
and of our death are preordained by 
a power over which we have no 
control, and no exertion on our part 
can hasten on the fixed time to be 
born, or delay the appointed day of 
death. The preposition }, prefixed 
to the infinitives in this enumera- 
tion, gives them the force of the 
Latin Gerund (comp. Gesen. § 45, 3; 
Ewald, § 292, b). The Septuagint, 
the Chaldee, Gesenius (Lex, s.v), 
Knobel, Herzfeld, Hitzig, Philippson, 
Stuart, &., take 2 in its usual 
active meaning, giving birth; but the 
antithetical expression nv, to die, 
requires it to be taken in the sense 
of 1, to be born, which the infin. 
active sometimes has (compare 3x 
man) DI, the days for you to 
slaughter are accomplished, Jerem. 
xxv. 34; Ewald, § 304, ¢). no) ny is 
therefore well rendered by the Vulg. 
tempus nascendi; so also Rashbam, 
Luther, Coverdale, the Geneva 
Bible, Auth. Version (text), Ewald, 
Noyes, Heiligstedt, Elster, &c. 

A time to plant, &c. The illustra- 
tion from humanexistence is followed 
by another taken from vegetable life, 
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3 up that which is planted; a time to kill, and a time to save 5 
4 a time to break down, and a time to build up houses; a time 
to weep, and a time to laugh; a time to mourn, and a time 


in order to evince more strikingly 
the utter inability of man’s efforts to 
affect the immutably fixed condition 
of things. Not only our life, but 
even that of vegetables, has its 
beginning and end predetermined. 
Rashi, who is followed by some 
Christian commentators, regards this 
clause as metaphorically describing 
the planting and uprooting of nations 
and kingdoms (comp. Jerem. xviii. 
6, &c.); but this is too far-fetched. 
Although nye is more in accordance 
with the rule of forming infinitives 
from verbs (25), yet this is the only 
_place where this form occurs; else- 
where the infin. is $2 (comp. Gesen. 
§ 166, 2, Rem. 1; Ewald, 2388, c). 
“zw has here its primary signification, 
to pluck out, to uproot ; in the other 
passages where it occurs (Gen. xlix. 
6; Josh. xi. 6. 9; 2 Sam. viii. 4; 
1 Chron. xviii. 4; Zeph. ii. 4), it 
is generally used in a metaphorical 
sense. That it here refers to the 
uprooting at the appointed time of 
harvest, when the vegetables are 
gathered in, and not in order to 
transplant or to destroy an enemy’s 
plants (entwebder um es 3u verfeben, 
oder : Pflanzung eines Fetndes, Hit- 
zig) is evident from the parallel 
hemistich, which speaks of the natu- 
ral termination of human life, and 
therefore demands that the termina- 
tion of the vegetable life should be 
understood in a natural manner, 7. ¢., 
the ordinary ingathering of it when 
matured. 

3. A time to kill, &. Having 
averred, in the foregoing verse, that 
the natural termination of life is im- 
mutably fixed, Coheleth now submits 
that the bringing about of violent 
death and destruction, which seem 
fortuitous and to be in the power of 
man,is also predetermined. The com- 
mon rendering of xipy? ny) x7) ny 

-by a time to kill and a time to heal, 
is rightly rejected by Ibn Kazra, 


inasmuch as it does not comport 
with the antithesis, which is so 
strictly adhered to in this description 
of events, since the opposite of killing 
is not healing ; he therefore explains 
ww by yim), to strike, to wound, 
which would well agree with to heal. 
But as this explanation docs away 
with the different kinds of death 
which Coheleth manifestly intends 
to describe, as is evident from the 
words mn? and 37%, the Syriac 


be n 
version [Eiea to) Yfaso\ Ws} 
EAS which takes N51, to 


heal, in the sense of preserving or 
saving life,is preferable. TheChaldee, 


_which is followed by some Christian 


commentators, refers this verse to the 
time of war, when destroying and 
saving life, demolishing and erecting 
buildings, take place; but this is 
too restricted an application of this 
passage. It is therefore better to 
take it in a more general sense, as 
descriptive of all accidents, affirming 
that every apparently fortuitous loss 
or preservation of life, or of the 
abode which shelters the living, is 
predetermined. Rashbam’s explana- 
tion, which refers the whole descrip- 
tion contained in 2-8 to peace and 
wa’, is still more objectionable. 

4 A time to weep, &e. The sorrow 
and joy here mentioned are inti- 
mately connected with, and are the 
natural consequence of, the events 
described in the preceding verse. 
The expression 152?, to weep, in the 
beginning of this verse, is desigu- 
edly chosen for its proximity in 
sound to the word 22), to build, at 
the end of the last verse; so also 
ip}, to leap, to dance, is used in the 
sense and instead of Mw, to rejoice, 
because of its assonance with ED, 
to mourn. ‘The omission of the ? 
before the two last infinitives is pro- 
bably intended to give variety to the 
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5 to rejoice ; a time to cast away stones, and a time to gather 
up stones; a time to embrace, and a time to refrain from 
6 embracing ; a time to seek, and a time to lose; a time to 
7 keep, and a time to cast away; a time to rend garments, and 
a time to sew them together; a time to be silent, and a time 


construction. Such omissions are 
not unfrequent (vide infra, xii. 12). 
5, A time to cast away stones, &e. 
The Chaldee, Ibn Ezra, &c., take 
the casting away and the gathering 
of stones to refer to the time when 
these building materials are useless 
and dispersed, and to the time when 
they become useful again, and are 
carefully collected for the erection of 
dwellings. This well comports with 
the argument, inasmuch as it shews 
that the apparently opposite treat- 
ment of one and the same material, 
which seems to be at the arbitrary 
disposal of man, has nevertheless its 
cause, and is ordained by the same 
uncontrollable power. This expla- 
nation does not at all encroach upon 
the statement made in the latter 
part of the third verse, for there the 
fate of houses is described, whilst 
here that of building materials is 
mentioned. Others, however, under- 
stand it as describing the time of 
war and peace, when the invading 
enemy casts stones over arable land 
to render it unfit for cultivation 
(comp. 2 Kings iii. 19. 25), and when 
the stones are gathered up in order 
to restore the land to its useful 
state (Isa. v. 2), so Knobel, Hitzig, 
Heiligstedt, Stuart, Elster, &c. ; or, 
as referring to the demolishing and 
erecting of buildings or fortresses 
(De Lyra, Reynolds, Rosenmiiller, 
Noyes, &e.) ; or to the work in plan- 
tations and vineyards, when there is 
atime for clearing these cultivated 
spots of stones, and when we must 
gather them to make fences (Patrick, 
Vaihinger, &c.); or to the casting 
away and gathering stones for any 
purpose whatsoever (Holden, Kitto, 
&e.) Pia? and p29, the Kal and the 
Piel, are, as frequently, used indis- 


criminately, without any distinctive 
shade of meaning, vide infra, ver. 6; 
viii. 10; Ewald, § 120, b. 

6. A time to seek, &. Even the 
ever-changing desire in man to seek 
after new objects, and carelessly 
losing them as soon as they are 
obtained, the whimsical grasping of 
a thing, and then to reject it, all 
these are not done from choice, but 
are predetermined. Though the 
Piel of 728, to be lost, to lose, signifies 
to destroy, in all other places where 
it occurs in the Old Testament, its 
Kal signification is here rightly 
retained by the Sept., Vulg., Luther, 
Coverdale, Geueva Version, Bishops’ 
Bible, Auth. Version, and the majo- 
rity of modern commentators, as is 
evident from the antithetical Opa, to 
seck. We had a similar instance in 
the foregoing verse, where the Piel 
retains the Kal signification. The 


Bory. > yon 
Syriac Loto o,naso\ Lis} 
° n 
tsato\, transposing the words 


seeking and losing, has evidently 
arisen from the carelessness of the 
transcriber. 

7. A time to rend, &. The sus- 
taining of losses, and the parting 
with that which is dear to us, men- 
tioned in the preceding verse, sug- 
gested the allusion here made to 
the time of mourning, as indicated 
by the rending of garments, and 
the silence consequent upon deep 
grief. It was a custom which 
obtained at a very early period, to 
rend one’s garments, or to tear them 
in the front of the breast, as an 
expression of grief, and, when the 
time of mourning was over, the 
rent (see infra, vii. 2) was repaired 
(comp. Gen. xxxvii. 29, xliv. 18; 
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8 to speak ; a time to love, and a time to hate; a time of war, 


9 and a time of peace. 


He who laboureth hath therefore no 


10 advantage from that wherein he laboureth. I have considered 
the business which God hath given to the sons of men to 


Jude. xi. 136; 2 Sam. i.;2.. 11, iti. 
81, xiii. 31; 1 Maccab. ii. 14, iii. 47; 
Judith, xiv. 16. 19; Joseph. Wars, 
2.15, 2; Mishna, Moed Katon, iii. 
17; Shabbath, xiii. 3; Winer, Neale 
worterbuch, and Saalfihiits, Wrehao- 
Logie der Hebraer, s.v. Trauer). The 
Jews to the present day still rend 
the front of their garments at the 
death of a parent, child, brother, or 
sister, as an expression of deep grief, 
and this act of rending is called 
ay. The Chaldee has therefore 
rightly rendered the words yi?) and 
“ian? by Nw) 1297, to tear the gar- 
ment, and AYIA TNIN?, to repair the 
rent. When Herzfeld maintains 
that there can be no allusion here 
to the rending of garments at the 
time of mourning, because this custom 
did not exist in Coheleth’s time, we 
oppose to this the foregoing quota- 
tions. For an instance of silence 
under deep grief, see Job ii. 12, 13. 
8. A time to love, &. Our loving 
a person and then hating him again, 
or being at war with a nation to-day 
and at peace to-morrow, are also 
predetermined by the same Omni- 
potent Disposer of all things. In 
all the instances adduced from the 
events of life, Coheleth used the 
infinitive mood, with the exception 
of the last clause, where nouns are 
employed, probably to mark the end 
of the list. The sacred writer begah 
with dirth and death, and finished 
with war and peace, as if to indicate 
that we enter upon the battle of life 
at our very birth, and that death 
alone terminates the conflict and 
secures peace. 
9. He who laboureth, &ce. Having 
confirmed the general proposition by 
twenty-eight illustrations from the 
common events of life, that nothing 
is within the power of man, but that 
all things are immutably fixed by 


Omnipotence, Coheleth now submits 
that all the exertions of the indus- 
trious to alter his circumstances and 
to secure to himself abiding good 
(Mm), must of necessity be ineffectual. 
The interrogative, as is frequently 
the case (vide supra, i. 3), is used for 
an emphatie denial; Luther has there- 
fore rightly rendered it so (Man 
arbeite, wie man will, fo fann man 
nicht mehr ausridten), though led 
astray by the wrong version of the 
Vulgate, (QUID HABET AMPLIUS HOMO 
DE LABORE su0? what more has man 
From his labour ?) he mistook its 
connection with what precedes. 

10. L have considered the business, 


_ &e. In this and in the following verse, 


Coheleth assigns a reason why the 
efforts of man to secure lasting good 
are ineffectual, He prefaces this 
reason, which is contained in the 
following verse, by telling us here 
that what.he is going to say is the 
result of a minute inspection of the 
different employments which God 
has assigned to the children of men. 
The difficulty experienced in the 
interpretation of the following verse 
has been greatly increased by the 
Vulgate’s mistranslation of this verse, 
Vidi afflictionem, quam dedit Deus 
filiis hominum, ut distendantur in ea, 
which is followed by Luther, Daher 
fahe ith die Miihe, die Gott den 
Menfchen gegeben hat, daG fie darinnen 
geplagt werden ; Coverdale and the 
Bishops Bible, for as touching the 
travail and carefulness which God 
hath given unto men, I see that he 
hath given it them, to be exercised in 
it ; the Geneva Version, J have seen 
the travail that God hath given to the 
sons of men to humble them thereby ; 
Authorised Version, J have seen the 
travail which God hath given to the 
sons of men to be ewercised in it, and 
which Bishop Reynolds, Knobel, 
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11 busy themselves therewith; he hath made it all beautiful in 


Vaihinger, &c., explain that man’s 
propensity to exertion, m spite of 
the immutably fixed order of things, 
has been implanted by God in order 
to exercise, humble, or plague him 
therewith. Against this we urge— 
1. That this verse makes a simple 
assertion, without drawing or re- 
motely implying any inference to 
complete it; and 2. That nixy2 does 
neither mean to afflict, nor humble, 
nor exercise, but simply to work, to 
toil, as is evident from the noun P2Y, 
work, with which it is connected, aud 
which determines its meaning, vide 
supra, i.18. The phrase is therefore 
well explained by Rashi and Rash- 
bam~37n7) oma, and Ibn Ezra 
ya poym~w ONT Pv, who has rightly 
pointed out the intimate connection 
between this verse and the following 
one. N, to see, is used here as in 
ii, 12, in the sense of examining, 
investigating. 

ll, He hath made it all, &e. On 
examining the employments which 
God has assigned to man, Coheleth 
found that the benign Creator has 
made them beautiful in their respec- 
tive seasons; that in addition to this 
excellent order of things, he has also 
implanted in the hearts of men a 
desire for that which is beyond time, 
and that the failure of man’s efforts 
to secure lasting good, is owing to 
his ignorance of the works of God. 
As the verb wy, he has made, refers 
to DX, God, in the preceding verse, 
thus shewing the intimate connection 
between these two verses, it will at 
cuce be perceived that ans, all, at 
the beginning of this verse, refers 
to pawns, the employment, business. 
Ibn Ezra has therefore well explained 
the connection, DINT DIY 55 YN WRI 
PIT ORT Moy DAD NDT 2 poOYNw 
when I examined all the works of men 
wherewith they are occupied, I found 
that God has made tt all beautiful in 
its season. 72, beautiful, appropriate, 
proper, well (vide infra, v.17). The 
suffix in MPa, in its season, refers to 
27, all. 03, also, has here its natu- 


ral accessory signification, 7.¢., “ he 
not only made those employments 
beautiful, but he also, or in addition 
to this,” &c. DIT, remote time, the un- 
measured past, or future, hence eter- 


. nity, in which sense it is always used 


in the Old Testament, and is here 
contrasted with ny, time. The suffix 
in 0323, in their heart, refers to 
Din 222, the children of men, in the 
preceding verse, just as =Fnx, all, 
refers to 72, work, and wy, he has 
made, to ovis, God, in the same 
verse. 739 (a compound of "22 with 
the preposition, which this word 
attaches to itself without affecting its 
meaning, comp. "23, Deut. iv. 42; 
Job xxxv. 16; xxxvi. 12; 929 ibid. 
XXXVili. 41; xli. 25; Isa. v.14), with- 
out (Deut. ix. 28; Isa. v.13; Lam. 
i. 4), like yo7, without, denotes any- 
thing standing outside the circle of its 
fellows, formimg an exception, being 
the only one in that position, hence 
is used metaphorically as an adverb 
of restriction, except, only. Wx, like 
orf in Greek, and quod in Latin, is a 
conjunction attached to this adverb, 
just as the conjunction "3 is to DDS 
(Deut xv. 4), so that 14x P29 signifies 
only that (comp. Ewald, § 354, b). 
Coheleth has evidently chosen this 
more difficult adverb of restriction 
because of its assonance with 0253, 
the word which immediately precedes 
it. x0, to find, to find out, to dis- 
cover, to comprehend (vide infra, vii. 
24. 27; vill. 17, &e.). ONT DYN, the 
works of God, i.e., his providential 
dealings, moral government (compare 
infra, viii. 17), where the same thing _ 
is affirmed. The beginning and end 
of a thing are idiomatically used to 
express the whole, entirely, all in all, 
eternity, like amo rig apyiic wexps reArcde 
in Greek. Thus the phrase, beginning 
and end of a speech, is used in x. 13 
for the whole of it, the two ends of 
the day for the entire day, always 
(mfra, xi. 6; Gen. xlix. 27; Ps. xcii. 
3); hence God is called the beginning 
and the end, the first and the last, 
i.e., alt in all, eternal (Isa. xli. 4; 
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its season ; he hath also put eternity into their heart, only that 


xliv. 6; xlviii. 12), which is also ex- 
pressed by Alpha and Omega (Rev. 
1. 8), being the first and the last 
letters of the Greek alphabet, thus 
corresponding to the Rabbinic usage 
of 8 and N, the first and the last letters 
of the Hebrew alphabet, to designate 
the whole (comp. ‘‘ Adam transgressed 
the whole law from 8 ton” in Yalkut 
Rubeni, p. 174). The words “ man 
cannot comprehend the work which 
God worketh from beginning to end,” 
therefore mean ‘ the work of God is 
entirely or altogether incomprehen- 
sible to man.’ Having analysed 
the text and context, we proceed to 
examine some of the innumerable 
explanations which have been given 
of the clause °722 03)3 yn) DTN Da 
MOP TON MPT NY DVT RYT? TW 
omxT, which constitutes the great 
difficulty of this verse. The Sept. 


renders it xalye civ tiv aidva ESwmev ey 


napdia abray, bmrms peti eUpn 6 avOpwareg +d 
mone & erroincey 6 Setc, and also the 
world (civ=nx) he has put into their 
heart, in order that man might not 
find out the work which God has 


: 9 

worked ; so also the Syriac, Luo 
n y 0 D 

eral ¢ eras wor [sods 


0 0 vy yso0o0 0 0 y n 
the Vulg., St. Jerome, Rashi, Luther, 
the Bishop’s Bible, the Geneva Ver- 
sion, the Authorised Version, and 
many modern commentators ; all 
these agree in rendering 02 world, 
but generally differ about the par- 
ticular meaning of world in this con- 
nection. Thus the Vulgate explains 


it as denoting the problems or affairs - 


of the world: FT MUNDUM TRADIDIT 
DISPUTATIONI EORUM, UT NON INVE- 
NIAT HOMO OPUS, QUOD OPERATUS EST 
Deus, and he has delivered the world 
io their disputation, so that man can- 
not find out the work which he has 
worked, &c.; hence Luther, ee ee 
ihr Herz fich angften, wie es gehen fo 

: es beott denn der Meni fann 
doch nicht treffen das Werf, das Gott 


thut; St. Jerome takes it to mean the 
pleasures or enjoyments of this world, 
and explains it: Dedit Deus mundum 
ad inhabitandum hominibus, ut fru- 
antur varietatibus temporum, et non 
querant de causis rerum naturalium, — 
quomodo creata sunt omnia, quare hoe 
vel illud ab initio mundi usque ad con- 
summationem fecerit crescere, manere, 
mutart; Luther, in his Comment., 
Gott hat demt Menfchen nicht allein die 
Welt gegeben, daG fte mbgen der gegen= 
wartigen Gaben brauchen, fondern auch 
fo geben, daf fie des mit Freude und 
Luft mochten brauchen, dab fie Freude 
und Luft davon Hatten, und fann doch 
Der Neneh die Creaturen nit nach 
feinent Willen regteren, in Beit oder 
Mas fatien, wie ex fagt, dod) fann er 
nicht treffen das Werk das Gott thut, 
weder Unfang noch Ende; and the 
Geneva Bible, also he hath set the 
world in their heart, yet cannot man 
find out the work, &e., t.é., though 
God has done so much for man, 
making the world without beautiful, 
and implanting capacities of enjoying 
it in his heart, yet (x72) man, 
&c. Whilst some interpreters, men- 
tioned by Ibn Ezra, (™m °3 DD Ww 
Py mm 9% yy27P wa RITD yd owe 
Dwi myn) Knobel, De Wette, Gesen., 
Noyes, &c., take the expression world 
in a grosser sense, as denoting 
Weltitnn, worldly-mindedness, like aidy 
in Eph. ii. 2, and explain the passage 
“ God has made everything beautiful 
in its season, but he has put the love 
of this world into their heart, in order 
that they might not be able to dis- 
cover the work which God works,” 
&c., submitting that, according to the 
same idiom by which God is said to 
harden the heart of Pharaoh, he may 
also be said to put worldly-minded- 
ness into the hearts of men, to pre- 
vent them seeing the beautiful har- 
mony of his dispensations. Rashi, 
again, takes world to denote the wis- 
dom of the world, and explains the 
passage 292 JN) Wx DT MoI nx Da 
TM Nok TINT TN 99 252 99 ona xo nan 
Twn 52 08 DINT R81) NW TD NSP A nysp 
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man understandeth not the work which God hath made from 


Mon INP NY ne YP NMI NYT) WIT 
TTD IN DVT ON IND IW) 39 yw 73 Nw 
TMT PND OMT DIVAT PRD TWN "7I71_ Myo 
m2 TD Xd TIMP INN DY DINT YP ONW 
MOY AD DMM Www NT TI OD yo Nn 
JOIOW NIT AD 127 ANN) ny ww Mm inva 
Ma PT Vnm ny pry Now W021) DIT 
NAITO Doyaw 7] m1 DTM, also the 
wisdom of the world which he put into 
the heart of his creatures, he has not 
put it all into the heart of each one 
separately, but gave every one a little, 
so that man might not find out and 
know all the work of God, that he 
might not know the day of his visita- 
tion, and what may cause him to 
stumble in order that he may give his 
heart to repentance, for he might grieve 
and say, I shall die to-day or to- 
morrow. Therefore is DY written 
here defectively, signifying HIDDEN, 
for if man knew that the day of his 
death is near, he would not build 
houses, nor plant vineyards, hence it is 
said that‘ he made everything beautiful 
in its season, i.¢., it is a good thing that 
there is a fixed time to die, that man 
my be inclined to say, ‘my appointed 
time may still be far off; and go on 
building houses and planting vine- 
yards, and thus it is beautiful that it 
is hid from the creature, evidently to 
escape the difficulty of the preceding 
explanation. Whilst Lord Bacon, 
Ewald, Elster, &c., take the expres- 
sion world more literally, and explain 
it that man is a@ microcosm reflecting 
the macrocosm ; “od,” says our im- 
mortal philosopher, ‘has framed the 
mind like a glass, capable of the 
image of the universe, and desirous 
to receive it as the eye to receive the 
light” (Advancement of Learning, 
p. 30, Bohn’s ed.). But against 
these explanations we urge—1. That 
the expression 0%¥ occurs upwards of 
three hundred times in the Old Tes- 
tament, and never denotes world, or 
worldly affairs, or worldly pleasures, 
or worldly wisdom, but invariably 
signifies time past or present, unmea- 
sured time, eternity, and is so used in 
all the Other passages of this very 


book (i.4: ii. 16; iii. 14; ix. 6; xii. 5). 
2. These explanations are precluded 
by the evident antitheses between 029 
and ny. 5. The accessory particle D3, 
also, which introduces this clause, 
shews beyond doubt that there is a 
gradation in the description of the 
doings of God, i.¢., ‘ he has not only 
made everything beautiful, in its sea- 
son, but has done something greater 
or grander still;’? and to say that 
this. consists in infutuating man by 
implanting in his heart the world, or 
worldly wisdom, or cares, or pleasures, 
is most incongruous. Rashbam tries 
to adhere to the literal meaning of 
DY, inasmuch as he explained it by 
time as composed of different seasons, 
of prosperity and adversity, described 
in verses 1-8, viz., 07? yn) yoI7 nN Da 
OmD ONYyw IVD WW OAK SW DIA “pA 
YP ND NBD NW DD TY D’NY wn mI) 
Wi wxew ‘pT Mwy WR TwYT nN DINT 
myn? DDD IN TaN) Dn 9D YP ONW AND 
292 WON wD) (PT 2H) TWN] ON Tw Nd 
WWoTw) OT WN DY IN Mmpow “NK 
TROT APR WYN YIN Max mM oy my bom 
navn) yan, he has also put time 
into the hearts of the children of men, 
that they may know and understand 
that there are different seasons, seasons 
of prosperity and seasons of adversity, 
so that man might not find out the 
work which God works from beginning 
to end. For, if all the seasons were 
alike, either wholly good or wholly evil, 
man would not repent before God; as 
he might say in his heart, since there is 
one fate in the world, all are either 
unalterably good or evil, I shull relin- 
quish my work, and what good shall I 
have by repenting ? Ibn Ezra adheres 
still more closely to the literal meaning 
of 02%, and says that DovT nx Da po 
Dow) yp INS DPOYND DIN AW Dra rap) 
WNW DONT Tw ID Nb OPDYNT qaAyA 
FD Ww, the meaning of ‘he has also put 
eternity into their heart,’ is, the chil- 
dren of men are so engrossed in business 
as if they were to live eternally, and 
because of their engrossing business they 
do not understand the work of God 


From beginning to. end. But these ex- 
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12 beginning to end. I knew, then, that there was no good for 
them but to rejoice and do themselves good all their life; 
13 and also that if a man eat and drink, and see pleasure in all 


planations, besides being extremely 
forced and artificial, incur the third 
objection which we urged against the 
other interpretations. The rendering 
of Coverdale (‘He hath planted igno- 
rance also in the hearts of men, that 
they should not find out the ground 
of his works”), which is followed by 
Parkhurst, Hodgson (“also I viewed 
the darkness which he spreadeth over 
men’s hearts”), and Holden (‘yet 
he hath also put obscurity into the 
midst of them”), has evidently origi- 
nated from the second sense which 
Rashi has assigned to 0%¥, and de- 
serves no refutation. Whilst the 
alteration of 09% into 02%, to which 
is assigned the meaning of wisdom, 
understanding, by appealing to the 
Arabic signification of this root 
(Gaab, Spohn, Hitzig, Stuart, &.) 
must be repudiated as arbitrary and 
unwarranted. 

12. I knew that there was nothing 
better, &ec. Two things became evi- 
dent to Coheleth from these facts; 
first, since man cannot secure to 
himself any abiding good, there is 
nothing left for him but to enjoy 
the present. Each of these two 
things is introduced with ‘nyn, J 
knew, i.e., IT came to know, I dis- 
covered, 03 210 Px is explained by 
Rashbam 73 557 Dy 722) Dy 93, 
and is rendered by Luther af nichts 
Befferes darinnen ift; Coverdale and 
the Bishops’ Bible, ‘‘in these things 
there is nothing better for a man,” 
&e., referring the pronoun 03, to the 
works of God; so also Desvoeux, 
Holden, &.; but it is evident from 
Diva 2 Ps in ii. 24, and from 249 px 
DIN? in viii. 15, where ? is used 
instead of the 3, that it refers to 
Dist, mankind, in the preceding 
verse, which, being a noun of multi- 
tude, is followed by a relative pronoun 
in the plural. The Chaldee has 
therefore well rendered it jim2 29 ™? 
xwpx223, there is nothing better for the 


children of men, &c., so also Rashi 
nai 219 psx, [bn Ezra, Mendelssohn, 
Knobel, Herzfeld, De Wette, Hitzig, 
Stuart, Philippson, Elster, Hengsten- 
berg, &c. The Vulg., ignoring the 
pronoun 03, as it ignores DIN3 in ii, 
24, leaves the sense ambiguous. 
That 21 niwy?, to do good, is not 
here used in a moral sense, 7. ¢., 
to do right (the Sept., Vulg., Chaldee, 
Rashi, Reynolds, Patrick, Rosen- 
miller, Elster, Vaihinger, Hengsten- 
berg, &c.), but means to do oneself 
good, to procure pleasures, like 7} 
19 in ii. 24; v.17 (Rashbam nwy) 
yoxy) 7219, Ibn Ezra D2 On Mw, 
Luther fic) gittlid) thun, Hodgson, 
Spohn, Knobel, Herzfeld, De Wette, 
Gesenius, Hitzig, Heilegstedt, Stuart, 
First, &e.), is evident from ii. 24; 
ili. 22; v.17; viii. 15; ix. 7, where 
the same physical enjoyment is 
spoken of without mixing it up with 
moral dealings, and especially from 
the following verse, where Coheleth, 
in resuming what he has said in 
this verse, explains Mn), to rejoice, 
by 4) 22NW, to eat and drink, and 
aya mivy?, to do good, by 0 Ty}, 
Paya, to see happiness or be happy 
in his work. The suffix in wa, his 
life, refers to DINT, man, in the pre- 
ceding verse. The sudden transition 
from the singular to the plural, and 
the plural to the singular (NY, ver. 
11, 02 and 73, ver. 12), arises from 
the fact that the singular has here a 
plural meaning, inasmuch as the 
individual man is spoken of as the 
representative of the whole human 
race (comp. Gen. vi. 1; Exod. i. 20, 
Xxxill. 4; Gesen. § 146,1; Ewald, 
§ 317, c). 

13. And also that if a man, &e. 
This verse forms an integral part of 
the preceding one, intensifying its 
statement. Not only is there nothing 
left for man but present enjoyment, 
but even for this man is dependent 
upon God. 52, and also, is still 


812 


COHELETH. 


[CHAP. III. 


14 his labour, it is a gift of God. I knew that whatever God 
hath made, the same continueth for ever; to it nothing can 


can be added, and from it 


dependent upon ‘nvr, J knew. The 
conditional particle 3, if, is to be 
supplied after 02, and “21 NAN, is its 
appadosis (comp. infra, v. 18; Ewald, 
§ 857, c.) The construction is pecu- 
liar; it begins with the imperfect 
4on', and continues with the. preete- 
rite TOW and Ni, with 1 conversive; 
the Syriac and Chaldee have the im- 
perfect throughout. For the phrase 
119 Ti, see il. 1. Coverdale and 
the Bishops’ Bible (for all that a 
man eateth and drinketh, yea whatso- 
ever a man enjoyeth of all his labour, 
that same is a gift of God) mistook 
the text for 2) DINT 22ND 52 03). 

14. I knew that whatever, &c. The 
second lesson which Coheleth learned 
from the facts described in 1-9 is, 
that all the affairs of human life 
alluded to, which God has preor- 
dained, are immutably fixed, that no 
ingenuity or industry, however great, 
can affect it in the slightest degree, 
and that God has so ordained it, in 
order to make man feel how entirely 
dependent he is upon the Disposer 
of all things, and to arouse in him 
a reverential awe. ny?, J know, as 
in ver. 12, marks the introduction of 
the second thing which became ap- 
parent to Coheleth. Ty Ways 
DDN, whatever God hath made, docs 
not denote the works of creation 
(Rashi, Grotius, Le Clerc, &c.), which 
is contrary to the scope of Coheleth 
—who evidently points out man’s 
inability to affect any change in the 
circumstances of his life contrary. to 
the preordained plan of God — but 
refers to 723 952, God has fixed a time 
for all things, and to the ensuing 
description. ‘vy, to do, to make, 
has here the sense of to appoint, to 
ordain, to fix. The pronoun 817 has 
here the force of airés in Greek, 
and idem in Latin, and is used for 
the sake of emphasis (comp. Gesen. 
§ 124,.2, Rem. 3; Ewald, § 814). 
Herzfeld’s remark, that the use of it 


nothing can be taken, and God 


here makes DTN nipy WD, a 
nominative absolute, is contrary to 
the particle > by which this clause 
is preceded. For the use of %Y, in 
the sense of accession, see Gen. 
xxviil. 9; Levit. v. 16; Gesenius, 
§ 154, 3, Rem. 2. The suffix in YY 
refers to DYNA mipy wa. The 
negative particle Px, when placed 
before an infinit. with 9, expresses 
inability or impossibility (comp. Ps 
INT? Fav, nothing is able to stand 
before thee, 2 Chron. xx. 6; Gesen. 
§ 182, 8, Rem. 1; Ewald, § 321, ¢). 
The constructiof of NY with 2559, 
used here and in viii. 12, 13, instead 
ot the more regular one 7259 xy 
(2 Kings i. 15, xix. 6; Jerem. i. 8), 
or XY with the accusative of person 
or thing feared (Numb. xiv. 9; Job 
ix. 35), need not be regarded as 
belonging to later Hebrew (Herzfeld 
and others), since it also occurs in 
1 Sam. xviii. 12. 3Ny"d, that they 
may fear, refers to DIX, men, in the 
preceding verse, which must be 
supplied in the translation, being 
too far removed from the verb. The 
reading INV with one Yod, which 
is found in many MSS., and noted 
by the Masorites instead of wD, 
does not alter the sense of the word. 
According to the Hagadic interpre- 
tation, this verse is to be rendered 7 
know that whatsoever God hath made 
shall be for ever, man cannot add to tt 
or take from it (i. e., cannot alter it), 
but God doth it (i.e., does alter it), 
that man might fear before him (see 
the Midrash in loco). So also the 
Chaldee, and Rashi, who refers to 
the Deluge and to the days of Abaz 
and Hezekiah, when God altered the 
course of the sea and of the sun, 
“which he hath established for ever,” 
in order that man might fear before 
him. But this rendering is both 
contrary to the scope of the passage 
and to the meaning of my, in the 
first clause of this very verse. The 
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15 hath so done it that men may fear before him. What hath 
been was long ago, and what is to be was long ago, for God 


Vulg., NON PossUMUS EIS QUISQUAM 
ADDERE NEC AUFERRE, QUE FECIT 
DEUS UT TIMEATUR, we cannot add 

anything, nor take away from the 
' things which God has made that he 
may be feared, violently construes 
the text 2) DDN MY TxD, 

15. What hath been, &c. That 
God's ordinances are immutably 
fixed, is evident from the undeviating 
occurrence of the same events. For 
minim, what hath been, see supra, 
i. 9. The Sept. and Vulg. have 
rightly rendered it here + yeviuevoy, 
quod factum esi, though they mis- 
translated it ini. 9; whilst Desvoeux 
and Hodgson, to be consistent in 
their error, render it here also inter- 
rogatively. The pronoun N*7, asin 
the preceding verse, is used for the 
sake of emphasis, and the auxiliary 
ma, as usual, is to be supplied, so 
that mrdc1 refers to that which 
recently took place, whilst ™7 72) 37 
or Ni7 Ma 123 describes the same 
thing as already having occurred 
long before. So the Syriac version, 

y, YAP an 0 y y 
=a10A9] 0,5 0 joo [&, 
what was, has been long ago; Rashi, 
IN MYND oywY NT ID 1939N Iw 7 
IMNW DAMAND WPMD, that which hap- 
pened before our eyes had happened 
long before, and we have seen it, or 
heard of it from others who saw tt. 
The Vulg. (quop FAcTUM EST, IFSUM 
PERMANET, that which has been made, 
the same remains), Luther (Yas Gott 
thut, dad ftehet da, that which God 
does, remains), the Geneva Bible 
(what is that that hath been? that 
is now), Coverdale, the Bishops’ 
Bible, and the Auth. Version (the 
thing that hath been is now), which 
are followed by Knobel, Ewald, 
Heiligstedt, Elster, Vaibinger, &c., 
violate the meaning of 733, which 
invariably denotes time long past 
(vide supra, i. 10). Whilst De Wette, 
Noyes, Hitzig, Stuart, Xe. (that which 
is, was long ago), most inconsistently 


ascribe a sense to ™ here which 
they rightly deny ini. 12. nv) Wx 
exactly corresponds to our phrase 
that which is to be, and to the French 


“ce qui est ad étre (comp. Gen. xv. 12; 


_ Ing clause. 


23 


Prov. xix. 8; Gesen. § 132, 8, Rem. 
1; Ewald, § 237). Luther’s.rendering 
of this clause und was er thun twill, 
das mus werden, and that which he 
will do must come to pass, is an 
unwarranted paraphrase. 

For God recalleth, &e. The reason 
why the events of every period are 
alike is because God, having fixed a 
time for everything (723 52, vide, 
ver. 1), that which has transpired at 
a certain season, must return with the 
return of that season. The } before 
DmyT is causal, assigning a reason 
for the assertion made in the preced- 
wpa, to seek out, to recall. 
rm, part. Niphal of 7, to run after, 
to pursue, is that which is chased 
away, put to flight, that which is 
gone and past. This term is here 
designedly chosen because of its 
connection with time, whose rapid 
march overtakes and speedily leaves 
behind every event which God has 
predetermined for every season. 
Having referred to the miraculous 
passage of the Israelites through 
the Red Sea, to illustrate its inter- 
pretation of the preceding verse that 
God suspends the laws of nature, 
the Hagada, in harmony with that 
interpretation, explains Op» DT NM 

mains, and God avenged the perse- 
cuted Israelites, i.e., he inflicted 
punishment upon the Egyptians 
who pursued the Jews into the sea 
(comp. the Midrash, the Chaldee 
Paraphr., and Rashi). That the 
Sept. (xat 6 Sede nice: viv Siamduevor), 
Symmachus (6 % ig émi@nrhces iarép 
wiv ixdimxoutvov), and the Syriac 


version (ES [Sag Jao 


2951809), should follow this sense 
of #32, is what might have been 
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And, moreover, I saw under the sun, 


in the place of justice there was iniquity, and in the place of 


17 equity there was iniquity. 


expected, but that Seb. Schmidt, 
Rambach, Déderlein, Holden, Heine- 
mann, Hengstenberg, &c, should 
have adopted this Hagadic interpre- 
tation is surpassing strange, for it is 
contrary to the former part of the 
verse, with which it is evidently 
connected; it anticipates what fol- 
lows, and has, as we have seen, 
arisen from the Midrashic explana- 
tion of the preceding part of this 
verse. Luther's version denn et 
tradtet und jaget ihm nad, is both 
contrary to the text and unintel- 
ligible. 

16. And moreover I saw, &e. The 
conclusion — that enjoyment of the 
present is the only thing left for 
man—at which Coheleth arrived from 
the contemplation of the inability of 
industry to counteract the immutably 
fixed events of human life, is now 
corroborated by another insurmount- 
able difficdlty, which our exertions to 
secure lasting good have to encounter. 
Man’s exertions are not only baffled 
by the inscrutable laws of God, but 
are defeated by the lawlessness and 
wickedness of those who are appointed 
under God to uphold and protect the 
rights of the community. ‘»), and 
again, moreover, indicates the com- 
mencement of another difficulty. The 
omission of it by the Vulgate weakens 
the sense. dipd, place, is not the 
olject of Ys, [ saw (the Sept., Luther, 
Geneva Bible, Authorised Version, 
Desvoeux, Hodgson, De Wette, 
Knobel, Ewald, Vaihinger, &c.), 
which is contrary to the accents, 
and imparts a tameness to the dic- 
tion, but is simply an adverb of place 
for Dipp2, in the place (vide infra, 
x1. 35) dob) 14" Ezek. vi) 18% 
Gesen. § 118; Ewald. § 204, a), thus 
leaving the whole circumstance as 
the accusative of the verb: so the 
Vulg., Coverdale, the Bishops’ Bible, 
Herzfeld, Hitzig, Noyes, Stuart, 
Elster, &. mw, i. ¢., 08, with the 


I said to my heart, God will 


demonstrative, (videJerem. xviii. 2; 
Ps. exxii. 5; Gesen. § 150, 1; Ewald, 
§ 216, d) is used after Haba7 DipD and 
piza oo for the sake of emphasis, 
just as x7 in ver. 14, and is there- 
fore wrongly omitted by the Vulg. 
The remark of Mendelssohn, Herz- 
feld, and Philippson, that D2w2— die 
Strafe des Ungeredhten, PI der Lohn 
pes Gerechten fet, und daf alfo YX, 
auf ©5202 bexogen, das Ungeftraft- 
bleiben des Ungerechten, dDagegen auf 
PIE begogen, das Unbelohntbleiben 
nes Gerechten bedeute — denotes the 
punishment of the wicked, and Piz the 
reward of the righteous, and that 
yor when referred to Het, signifies 
the withholding of punishment from 
the wicked, whilst, with reference to 
Pw, it means the withholding of 
reward from the righteous, is very 
artificial. The simplest way is to 
take the clause W127 TAY PI¥T DipA 
as a mere repetition after Hawat Di 
vow may, to give intensity to the 
statement; this is frequently done 
in Hebrew to describe a continued 
state of things (vide infra, iv. 1; 
Isa. liii. 7; Ewald, § 313, a). The 
Sept. xal Er: ov gro roy Hrsey témov The 
upioews, Exet 6 doene: xa) toms Tov Sinaloy, 
éxet 6 evzeCne, and moreover, I saw 
under the sun the place of judgment, 
there was the impious ; and the place 
of the righteous, there was the pious ; 
both confounds the abstracts vv 
and pis with the coneretes vw and 
Paz in the following verse, in which 
Luther (da tar ein gottlofes Wefen ; 
und Gtatten der Geredtigfeit, da 
waren Gottlofe) partly shares, and 
has pAxT for ve, which the Arabic 
follows, but which has evidently 
arisen from the transcriber mistaking 
acebne for eiceEng. i 

17. I said to my heart, &. Under 
these distressing circumstances, find- 
ing that there is no protection of 
right or administration of justice 
here, Coheleth at first tried to com- 
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judge the righteous and the wicked, for there is a time for 
18 every thing and deed there. Yet I said to my heart respecting 


fort himself with the thought that 
there may be an infallible tribunal 
hereafter, when the righteous Judge 
will redress every grievance, and 
reward the just and the unjust, 
according to their merits, Whether 
we take 0W as an adverb of place, 
there, t.e., with God (comp. Gen. 
xlix. 24), who is mentioned in the 
preceding clause (the Sept., Syriac, 
Ibn Ezra, the Geneva Bible, the 
Auth. Version, Reynolds, Heiligstedt, 
Elster, Hengstenberg, &c.), or re- 
gard it as an adverb of time, then 
{the Vulg., St. Jerome, the Chaldee, 
Knobel, De Wette, &c.), the context 
shews beyond all doubt that the 
retribution in question refers to a 
future bar of judgment. This is 
evident from the antithesis (verse 
18-21), where Coheleth expresses a 
doubt about what he has here 
advanced, and where it is admitted, 
on all hands, that he discusses a 
Suture state of existence: rightly, 
therefore, the Chaldee x>7 DY2 » PT 
nz, God will judge in the yreat day 
of judgment ; St. Jerome, iN TEM- 
PORE JUDICI, IN FUTURUM JUDICIUM, 
Future judgment; Tbn Ezra, v0 ow 
namo, The alteration of OW into 
Dw, pret. of DY, to appoint (Arch- 
bishop Secker, Houbigant, Ddéder- 
lein, Van der Palm, Dathe, Hodgson, 
Boothroyd, Holden, Ewald, Hitzig, 
Stuart, &c.), must be rejected as 
arbitrary. Hqually arbitrary is the 
assertion of Herzfeld, which is fol- 
lowed by Furst (Concordance, s. v.) 
and Vaihinger, that DW is the part. 
of the Talmudic verb 0%, to estimate, 
to judge. The Vulgate’s omission of 
mpyot a oy}, and Luther's omission 
of OW, will no more surprise us after 
what we have seen of their proceed- 
ings with the text. Coverdale and 
the Bishops’ Bible, “ ‘Then thought 
I in my mind, God shall separate 
the righteous from the ungodly, and 
then shall be the time and judgment 
of all counsels and works,”.can neither 


be reconciled with the original, nor 
with any of the ancient versions. 

18. Yet I said to my heart, &c. 
The momentary consolation found in 
the thought of a future judgment, 
as expressed in the preceding verse, 
being based upon assigning @ priori 
a superiority to man over other crea: 
tures, now disappears, when Coheleth 
comes to think that the only dignity: 
with which God has endowed the 
human race above the brute creation 
is, that he has enabled man,to under- 
stand that he is like the beast. The 
formula, °272 28 ‘AYOX, which is re- 
peated at the beginning of this verse, 
shews that the continuation of this 
thought takes a different turn, which 
is best indicated in the translation 


by supplyingagain, yet. As the prepo- 


sition *¥ is used to denote, 1. The object 
ofa discourse, concerning (vide supra, ii. 
10), 2. The standard by which a thing 
is measured, according to (Gen. xlviii. 
6; Exod. xii.5), 3. Zhe cause for which 
a thing is done, because (Ps. xliv. 23; 
Job xxxiv. 36), and as 124, or the fem. 
727, signifies both a word, speech, or 
language, anda thing, a matter, affair 
(vide supra, i. 8) ; hence the Sept. and 
the Syriac render MAY, wept rarisig, 


0 y 0 
UXsoto Xs, concerning the speech ; 
or Herzfeld, according to the language 
of the children of men; the Vulg., 
Coverdale, the Bishop’s Bible, Auth. 
Ver., Knobel, Noyes, &¢., concerning, 
or with respect to, the affairs of man; 
Ibn Ezra, Ewald, De Wette, Hitzig, 
Stuart, Elster, &c., on account of the 
children of men. Whichever of these 
meanings be adopted, the sense of 
the passage, according to our view, 
remains substantially the same, and 
the choice must be determined by the 
remainder of the verse, and the use 
of this phrase in the other passages 
of this book (infra, vii. 14; viii. 2). 
D129 is the infinit. Kal 3 from 73 = 3, 
to separate, to select, to choose (accord- 
ing to the analogy of ™, infinit. of 
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the children of men, God hath chosen them to shew that 


tm, Isa. xlv. 1; Jo of 72W, Jer. v. 26; 
comp. Gesen. § 67, Rem. 3; Ewald, 
§ 238, b; § 256, d), with the suffix 
D- in the accusative; the ? before it 
introduces the indirect speech, which 
is frequently the case after the verb 
woe (comp. DINX MIT TT Wx, the 
Eternal said he would destroy you 
(Deut. ix. 25; Esth. i. 17; iv. 13; 
infra, viii. 17; Ewald, § 338, a). The 
Sept., or: diaxpiwel aitovs, that he may 
judge them, has evidently arisen from 
exchanging it for 5% in the preced- 
ing verse, which, like 0722, is the eighth 
word of the parallel line, both of 
which begin with exactly the same 


0 vy 
words; whilst the Syriac (22 mis- 
took 013) for D8125, ONT, the sub- 
ject of the infinit. 72, follows the verb 
between which the accusative D- is 
inserted. The proper order would 
be Dnix ONT 12), but instances where 
the object precedes the subject are 
not unfrequent (comp. x pw? Wp Syd, 
as fire consumes straw, Isa. v. 24; 


PHO ink Twa, when Sargon sent hun, ~ 


ibid. xx. 1; Gesenius, § 133, 3; Ewald, 
§ 809, a). As the » before nix, the 
second infinitive, shews that it is in- 
timately connected with the first in- 
finitive, and that it must refer to the 
same subject; the word, as it now 
stands in the text, yields a most 
awkward sense, 7. e., God has chosen 
the children of men that he might 
see they are beasts. There can, 
therefore, be little doubt that the Sept. 


2) > v 
(wot Se?Za1), the Syriac (Q4Qs.80No), 
the Vulg., and St. Jerome (ut osten- 
dere), are right in reading it nix, 
the Hiphil, instead of nis, the Kal; 
nothing is more easily mistaken by 
a transcriber than the insignificant 
~and =. Hence Rashi rightly ex- 
plains it by one. The Sh'va 
under &, instead of B= x, is most 
probably owing to one of the Segol 
points having been dropped, as the 
sacred writer always uses ¥ before 
the 1 (vide ii. 22; vi. 10; xii. 9). 
m73, beast, as frequently is used for 


beasts. ?2T2 DMD, that they are beasts, 
i.e., LIKE beasts. To express strongly 
the resemblance of one thing to 
another, the Hebrews omit the 3 
comparison, and make the thing 
wherewith the subject is compared 
the predicate of the subject (comp. 
2 ON Ww, his head is the finest gold, 
i.e., As the finest gold, Song of Songs, 
v. 1L; »7 Ti oOx, if she be a wall, 
i.é., LIKE a wall, ibid. viii. 9). The 
accumulation of the relative pro- 
nouns OF) 3 * + * OF, yields that 
ironical climax which is expressed 
in Latin by ipsissimi, and in German 
by hochftfelbft (comp. Ewald, § 315, a). 
The rendering of the Sept., Vulg., 
and Syriac, with the exception of 
the mistake adverted to, is substan- 
tially the same which we advocate. 
Rashi’s explanation, which is evi- 
dently the basis of the Turkey 
merchant's rendering, ‘‘ Oh! that 
God would enlighten them, and 
make them see that even they them- 
selves are like beasts,” and is followed 
by Adam Clark, &c., &c., referring it 
to the corrupt judges mentioned in 
ver. 16, is contrary to the form and 


signification of D725, as well as to the 


scope of the passage. The explana- 
tion of Ibn Ezra, “I said in my 
heart, because of the children of men, 
God has chosen them (from among 
all creatures), and yet I saw that they 
are like beasts to themselves,” 7. ¢., 
in their own estimation (291 ‘nvx 
nyin 590 OMT OAT DIN 122 ava 
Dw CT man w2 OFW MRT pI 
Dmawime) ; the Geneva version, “I 
considered in mine heart the estate 
of the children of men, that God 
had purged them; yet to see to, 
they are in themselves as beasts;” 
Broughton, “I said _in my heart, 
after the manner of the sons of men, 
when God made them known, that 
I saw how they are beasts; they to 
themselves ;” and the Authorised 
Version (text), ‘I said in my heart 
concerning the estate of the sons of 
men, that God might manifest them, 
and that they might see that they 
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19 they, even they, are like beasts. For man is mere. chance, 
and the beast is mere chance, and they are both subject to 


themselves are beasts;” besides the 
objections which they individually 
incur, are alike guilty of assign- 
ing two different subjects to the 
two inseparable infinitives. Luther’s 
version (Sch fprad) in meinem Herzen 
von dem Wefen der Menfrhen, davinnen 
Gott anjeiget und labt es anfehen, als 
waren fie unter fich felbft wie das 
Bieh), Coverdale and the Bishops’ 
Bible (“1 communed with my own 
heart also concerning the children 
of men, how God hath chosen them, 
and yet letteth them appear as 
though they were beasts”),, escape 
this objection, but they can neither 
be harmonised with the text nor 
context. De Wette, Knobel, Ewald, 
Heiligstedt, Vaihinger, Hengsten- 
berg, &c. (I spake in my heart, it is 


because of the children of men— . 


i.e, that the perversion of justice 
described in ver. 16, happens — that 
God may prove them, and that they 
may see that they are beasts) vio- 
lently connect this verse with verse 
16, assign two different subjects to 
the two infinitives, and create a 
harsh ellipsis, which is inadmissible. 
Still more objectionable is Philipp- 
son’s violent rendering, Sh fprach in 
meinem Herzen iiber dag Gerede der 
Menfrhenfspne, wohl um Gott 3u 
erforfihen ifs und gu fehen, daf fie 
Bieh find, making OT x7 the accusa- 
tive of D129, i.g., ODT Y oF) 192), 
which has been anticipated in the 
marginal reading of the Auth. Ver. 
19. Hor man is a mere chance, &e. 
Coneleth assigus a reason why he 
put man and beast upon the same 
level in the foregoing verse; for both, 
he says, are the offspring of, and the 
victims to, the same blind chance; 
their bodies are alike subject to death, 
and their souls are the-same; man 
has no advantage whatever over the 
beast, for both are alike vain; hence 
the correctness of the remark, that 
“men are like beasts.” The fact 
that 9 is written all the three times 


with a Segol, shews beyond doubt 
that it is in the absolute, and must 
be taken as the predicate, i.e.,‘a mere 
chance are the children of men,’ they 
are the offspring of blind accident. 
For the meaning of ‘7, see ii. 14. 
DT? WIN MPD, and the same chance is 
to them both, i.e., both are subject to 
the same chance, is not explanatory 
of MoTaT MAPA) IWAN md, man is 
a mere chance, and the beast is a mere 
chance (Hengstenberg), but expresses 
an additional idea, 7.e., man and 
beast are not only the offspring of 
the same blind chance, but are alike 
subject to it during their life. For 
x, one, the same, see ii. 14. To 
make this statement orthodox, the © 
Hagada restricts it to the wicked, 
who, according to its exegesis, are 
described at the end of the preceding 
verse to be like beasts (vide Midrash, 
in loco). Hence the Chaldee para- 
phrase, 8PP2 PON) RPT ROP PW 
PAI? TT PIwW NANO, us for the fate of 
the wicked and the fate of the unclean 
beast, both have the same fate ; hence 
also. the Sept., nalye avroig cuvdavtnpad 
viav ret avOzemvu nal cuvdvrnudn Tov xTIVOUG 
suvavTnae Ev avroiss and the Syriac, 
0 0 y 0 on” nD E) 
Let} 159 borg Lise cools 
bi | ae.) 0 ys 0 n 
kd bor Tea822 bene these 
(i.é., the wicked mentioned in the 
preceding verse) meet with the fate 
of the children of men and the fate of 
the beast; one fate have they. The 
Vulgate: IDcIRCO UNUS INTERITUS 
EST HOMINIS ET JUMENTORUM, ET 
EQUA UTRIUSQUE CONDITIO, therefore 
the death of man and of beasts is one, 
and the condition of both is the same; 
Luther, denn es geht dem Menfchen 
wie dem Bieh, omitting a clause ; 
who is literally translated by Cover- 
dale, ‘for it happeneth unto men as 
it doth unto beasts, even one condi- 
tion unto them both,” supplying the 
omission of Luther and Coyerdale; 
the Geneva Version, “ for the condi- 
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the same cuance; as is the death of one, so is the death of 
the other, and both have the same spirit; and the advantage 
20 of man over the beast is nothing, for both are vanity: both 
go to the same place, both were made of dust, and both turn 
21 into dust again: no one knoweth whether the spirit of man 


tion of the children of men, and the 
condition of beasts are even as one 
condition unto them;” and the Auth. 
Version, “for that which befalleth 
the sons of men befalleth beasts ; 
even one thing befalleth them ;” are 
tame paraphrases, and do not express 
the sense of the original. 

As is the death of one, &c. Not 
only are man and the beast alike 
the objects of chance in their birth 
and life, but, having the same 
perishable body and spirit, they are 
also alike as far as death and the 
soul are concerned, so that man has 
no advantage whatever over the 
beast. Similarly the Psalmist — 
Man in, or despite of, his glory, abideth not; 
He is like the beasts which perish. 

xl. 13. 21. 
nid is a noun in the construct state 
before ™, and describes the state of 
the body. The double }—3, denoting 
similarity, is used for as — so (comp. 
Gen. xviii. 25, xliv. 18 ; Jud. viii. 18; 
Gesen. § 154, 3, f.; Ewald, § 360, a). 
So also the repeated 7; — 7} is used 
for this — that ; one— the other (comp. 
Job i. 16; Ps. Ixxv. 8). As the 
two nouns DINT722a and 973, to 
which these pronouns refer, are of 
different genders, we ought, correctly 
speaking, to have nxi— m1; but, as 
we have already seen (vide supra, 
i. 11), strict attention to these mat- 
ters is not always to be expected. 7 
232 Tx, and both have the same spirit, 
like D2 MY MPD, and they are both 
subject to the same chance, in the 
preceding clause, expresses an addi- 
tional idea, 2.¢., not only are their 
bodies alike a prey to death, but 
their spirits are the same. That 
™ denotes the living principle, the 
spirit, the soul, is evident both from 
the context and from verse 21, where 


this expression is unquestionably 
used in this sense. For 0, ald, 
both, see ii. 14, The Sept. renders 
2) IN, ual ti boreplocevcey 6 avOpmrrog 
map ro utiveg; Ovdev, and what advan: 
tage has man over the beast ? nothing ; 
so also Symmachus, xat +i aAaéov vO 2e7r0¢ 
xthvovg; aNd Theodotion, ai rig wepicceia 
+6 avOoorn ; making 1D) a compound 
of . 70), 

20. Both go to the same place, &c. 
The declaration made in the pre- 
ceding verse, that both man and the 
beast have the same body and spirit, 
is substantiated in this and the fol- 
lowing verses. As the perishing 
body was mentioned first (j2 7 ni03 
m nv), Coheleth explains it first. 
The bodies of both man and beast 
are made of earth, and, when they 
cease to live, turn into earth again 
(Gen. i. 24, ii. -7. 19, iii, 19; Ps. 
Xxli. 16, civ. 29, exlvi. 4; Job x. 9, 
xxxiv. 15, Sirach, xl. 11, xli. 10). 
2, both, and 70x, the same, as in 
the preceding verse. What this 
‘same place” is to which both go, 
we are told in the next clause. 
yo ma, to be from, to come from, to 
proceed out of, to originate from 
(comp. TP TD DY ‘290, kings of 
nations shall come out of her, Gen. 
xvii. 16), to be made of, is well ren- 
dered by the Sept. éyivero dad rod 056, 
were made of dust, and still better 
by the Vulgate, de terra facta sunt ; 
and by Luther, yon Staub gemacht. 
Tepe 2B, to return to dust, to be 
converted or changed into dust again 
(comp. Gen. iii. 19). 

21. No one knoweth, &e. Having 
substantiated the first assertion, that 
both man and the beast have the 
same perishable body, Coheleth now 
proceeds to account for his second 
remark (2) 178 1™)), that they have 
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goeth upward, and whether the spirit of the beast goeth down- 


both also the same spirit, or that 
their respective spirits have the same 
destiny. The penetrating Rashbam 
has here again beautifully pointed 
out the connection of this verse with 
ver. 19, which many modern critics 


of greater pretensions bave failed to. 


see. This verse, says this Rabbi of 
the middle ages —929 378 nn by DID 
RYT 1D 1D DAVID) TT TN TAN ON PD OY 
Tam. my) mya why ONT mw yw 
DA TT TNT Was IR PD BD) man) nny 
at 22m,—is explanatory of the words, 
‘and both have the same spirit.” 
Why I say they have both the same 
spirit is because who knows whether 
the spirit of man goes upward, and 
whether the spirit of the beast goes 
downward 2? Therefore I maintain 
that they have both the same spirit, 
and that allisvanity. Forthe question 
about the destiny of the body which 
is capable of ocular demonstration, 
Coheleth could refer to that which 
every one might see for himself. 
But the question -about the destiny 
of the soulis of a different nature, 
and is beyond our ken; Coheleth 
therefore throws the burden of the 
argument upon his opponents, by 
maintaining that no one can shew 
that the spirit of man and the beast 
are not the same; that the one is 
destined to soar up to and be with 
the Father of our spirits, and that 
the other is doomed to descend into 
the earth, and be mingled with the 
dust, like the body. 722 ON YTV 9 
NTE WONT IM) VE) NT TT DIN] 
PR? 79) NT, who knoweth the spirit 
of man, whether tt goeth upward, and 
the spirit of the beast, whether it 
goeth downward to the eurth? is 
again a contraction of 87 7297 PIV "2 
Mma OM SH NTP) PV) OWT 
yy E>, who knoweth whether the 
spirit of man goeth upward, and 
whether the spirit of the beast goeth 
downward to the earth? (comp. ii. 
24), which is beautilully solved by the 
Syriac, as may be seen below. The 
interrogative YIY "2, who knoweth, as 
frequently, is used for an emphatic 


denial (vide ii. 19, vi. 12, and the 
remark on i. 3). 1, the vital spirit, 
the soul, as is evident from verse 19, 
which is here taken up again. That 
Drow}, to heaven, is to he supplied 
after 79D? NT 1d, goeth upward, 
which the Chaldee very properly 
expresses (NY?7?), and that it denotes 
immortality, is placed beyond a doubt 
by the antithetical phrase si nT 
m2), goes downward, which is defined 
by the additional }.x2, to the earth, 
and which unquestionably denotes 
mortality, the abode of the destroyed 
body. 73% and nm, as well as the 
copula 87 (vide infra, v. 18; Gesen. 
§ 121, 2; Ewald, § 297, b), are 
feminine, because 1, to which they 
refer, is usually feminine. Though 
the present pointing of the 7 in 7¥a 
and nt¥7 does not militate against 
our rendering, inasmuch as the He- 
interrogative has not unfrequently a 
Pattach followed by a Dagesh, like 
the article (compare Tim pra 207, 
should it have been accepted in the 
sight of the Eternal? Levit. x. 19 ; 
Job xxiii. 6; Isa, xxvii. 7; Gesen. 
§ 100, 4;-Hwald, § 194, b), yet it 
can hardly be doubted that the 
Masorites have designed it as the 
article-pronoun, in order to remove 
the denial of the immortality of the 
soul. AJ] the ancient versions, how- 
ever, take the Heinterrogatively ; thus 
the Sept., xual ric ofdev 7d cvetun vidy rod 
dvOpérrov et dvaCatver wird cic dive; xal gvevpece 
TOU uTHvOUG EL HoTaCalver adTO HATH Elo Thy 
yiy ; who has seen the spirit of the 
sons of men whether, it goes upwards, 
and the spirit of the beast, whether it 
goes downwards to the earth? the 
Vulg., QUIS NOVIT, SI SPIRITUS FILIO- 
RuM ADAM ASCENDAT SURSUM, ET 
SI SPIRITUS JUMENTORUM DESCENDAT 
pDEoRsUM ? who knows whether the 
spirit of the sons of Adam ascends 
upward, and whether the spirit of 
beasts descends downward ? the Syr., 
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22 ward to the earth. Wherefore I saw that there is nothing 
better for man than to rejoice in his labours, for this is his 
portion, since no one can bring him to see what will be here- 

iv. 1 after. Then I saw again all the oppressed who are suffering 
under the sun, and beheld the tears of the oppressed, and 


Va (4 0 0 
131) AnsAN oo Ao, and 
who knows whether the spirit of man 
goes upward, and whether the spirit 
of the beast goes downward to the 
earth? the Chaldee, »?P7 7227 NIT yO 
NOT NPY? NPYET NWI 722 NID? 1 PS 
NVI) DY NT NOT NPPIT ND] HY, 
who is wise enough to know whether 
the soul of man goes upward to 
heaven, and whether the soul of the 
beast goes downward to the earth ? 
So also Luther, the Geneva Version, 
Knobel, Herzfeld, De Wette, Ewald, 
Hitzig, Heiligstedt, Stuart, Elster, 
Vaihinger, and almost all modern 
commentators. The unnatural con- 
struction of Rashi, ‘* He who has 
understanding understands that the 
spirit of man goes upward, and the 
spirit of the beast goes downward,” 
referring to 1% YT 9 in Joel, ii. 14, 
for this sense of 21 2, which is fol- 
lowed by Mendelssohn and Preston; 
and the far-fetched explanation of 
Ibn Ezra, “ Who knows, who among 
men can understand, the immense 
difference between the spirit of man 
that goes upward, and the spirit of 
the beast that goes downward, not 
one in a thousand” — DIN7212 DPW 
PIM AAA My DIST My pa ww wien 
TIS) AP WY MT NYT APS 079 TTIN ND 9D 
DS 2 ANSP YER pam way NY ny 
o>wraI—which is followed by Cover- 
dale, the Bishops’ Bible, Reynolds, 
Patrick, Hodgson, Holden, Heng- 
stenberg, &c., are contrary to the 
scope of the passage, and violate the 
intimate connection which subsists 
between this verse and verse 19. 
Even Mr. Ayre, in the orthodoa edi- 
tion of the second volume of Horne’s 
Introduction (p. 745), disapproves of 
Hengstenberg for not admitting that 
the He is interrogative, and rightly 


remarks, “that a distinct assertion 
here of a future life would have been 
premature; that the author reserved 
for his conclusion.” The denial of 
the immortality of the soul contained 
in this verse forms the very basis of 
Coheleth’s disquisition, as we have 
seen ini. 2-11. 

22. Wherefore I saw, &c. Since this 
isthe condition of man,Coheleth again 
shews that there is nothing left for 
him but to enjoy the present, as this 
is his only portion, and as no one 
can shew what will take place after 
our death. The} in "Sn, as fre- 
quently, is inferential. pT, portion, 
lot, as in ii. 10. Though this verse 
is an inference from the preceding 
verses, and therefore has its cause 
there, yet, to make it more impres- 
sive, Coheleth repeats the reason in 
a different form. The interrogative, 
nixy awDpD, who shall bring him to 
see? isthe same as YIV 2, who knows ? 
in the preceding verse, and is used 
for an emphatic denial. For the 
construction 32 78), seeii. 1. Mmd np 
yur, what will be after him? i.e., 
atter his death, hereafter (vide infra, 
x. 14), whether there be a future 
state of existence and enjoyment or 
not. 

1. Then I saw again, &. From 
this point of view, viz., that there 
is no future state, Coheleth again 
returns to contemplate the bitter 
state of sufferings, the violation of 
social laws, and the perversion of 
justice which he alluded to in iii. 16. 
TVW HD, literally [ turned-and saw, 
i.e., [ again saw, indicates the return 
to the subject from another point of 
view; for the adverbial use of 19%, 
see i. 7. The Vulg, vertTI ME aD 
ALIA, ET vipt, J turned myself to other 
things and saw, is a loose paraphrase, 
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they had no comforter, and from their oppressors theré was 


and mistakes the connection. D7wWy, 
in the first clause, is taken by the 
Sept. (cuxepayrias), Vulg. (calumnias), 
Chaldee (72x), and after them Cover- 
dale, Geneva Version, Luther, Auth. 
- Version, Knobel, Hodgson, Hitzig, 
De Wette, Heiligstedt, Stuart, Elster, 
&e., as the abstract, oppression; whilst, 
in the second clause, these same 
authorities render it as con-rete, op- 
pressed. But the inconsistency of 
taking the same expression in the 
same verse in two different senses is 
most glaring; and as there can be no 
doubt that D7¥y, in the second clause, 
means oppressed, which is evident 
from the expression 7Y1, tears, which 
can only be predicated of persons ; its 
meaningin the first clause mustthere- 
fore be determined thereby. Hence 
Sym. (rods cuxopavrovpeévovs), Rashi, 
Rashbam, Jermin, Herzfeld, Philipp- 
son, &c., are consistent in taking it 
as concrete in both clauses. The ob- 
jection of Knobel, Hitzig, Holden, 
Elster, &c., that DY) does not well 
agree with this rendering, has no 
force, for it is just as appropriate to 
say DYYY Mwy, to make oppressed ones, 
as to say DIY THY, to make slaves, 
or DWE) TwY, to make souls. TY, 
tear, is used collectively. 

And they had no comforter. The 
manifestation of sympathy with suf- 
ferers in the East was and still is 
more formal than in the West 
(compare iii. 7, vii. 2, and xii. 5). 
Friends even travelled great dis- 
tances, and stayed with the sufferer 
for days, in order to comfort him. 
The Jews in the present day still re- 
gard it as an imperative duty to visit 
the afflicted, which is called 728 oM29, 
comforting the mourners, the very 
word used in our text, and the 
sufferers look forward to these con- 
doling visits as a great relief. This 
will shew the force of the passage 
before us. The individuals in ques- 
tion are not only suffering from cruel 
injustice, but are left to bewail their 
- gloomy fate without the customary 
and the highly-prized condolence, 


ro) 


which renders their sufferings still 
more poignant. The clause 9 
mS DPS? continues to depend upon 
737, 7.e., and behold, from the hand 
of their oppressors there is violence. 
7, power, is here used in a bad 
sense, for force, violence. The repeti- 
tion of the words, “ and they had no 
comforter,” describes pathetically the 
continued state of things (vide supra, 
ili. 16). The Hagadic explanation of 
this clause, as given in the Chaldee- 
paraphrase, JOINT PY ya pnp) m 
PY OR Tm] XPTD Np Apna, and 
there is none with a strong hand 
and power to deliver them from the 
hand of their oppressors, and none to 
comfort them, which is followed by 
the Vulgate, NEC POSSE RESISTERE 
EORUM VIOLENTIA CUNCTORUM AUXI- 
LIO DESTITUTOS, nor were they able to 
resist their violence, being destitute of 
help from any ; Coverdale, and there 
was no man to comfort them, or that 
would deliver and defend them from 
the violence of their oppressors, and 
others, not only require us to supply 
the negative particle px, but also the 
principal verb BD, to take 75 in a 
double sense, viz., power to resist, 
and violence, according to the Hagadic 
laws of exegesis (vide supra, p. 80), 
and to reconstrue the whole sentence, 
which none but the rabid oppo- 
nents of the received text would do. 
Neither does Luther’s version (md 
die ihnen Unvecht thaten, waren zu 
machtig, daf fie feinen Trofter haben 
fonnten, and those that did them 
injustice were too powerful, so that 
they (the sufferers) could not be-com- 
forted) express the sense of the text. 
The usual interpretation is supported 
by the Sept., dard xerpde cuxopavrodvray 
aires ioxus, from the hand of their 
oppressors was violence ; Rashi, Op 
M1 DMN Dppin DMD, their oppres- 
sors subdued and overpowered them 
violently, Rashbam, Ibn Ezra, and 
most modern commentators. » The 
Syriac, which rightly translated the 


On 0 
first DTI, Laas, comforter, in- 
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2 violence, and they had no comforter; and I esteemed happy 
the dead who have died long ago, more than the living who 
3 are still alive; and happier than both, him who hath not 
been born, who hath not seen these evil doings which are 


consistently renders the second 0172, 


02 ¥ 
[35,SS0, helper. 

2. And I esteemed happy the dead, 
&c. These heart-rending and har- 
rowing miseries, brought upon the 
helpless and innocent by the very 
men who were appointed to amelio- 
rate the condition of the community, 
were so intolerable, that Coheleth 
regarded those whom death had 
relieved from these bitter sufferings 
as happier than those who endured 
them. This lamentable description 
of the misery to which Coheleth was 
an eyewitness (7981), and which so 
frequently calls forth his indignation 
against the authors of it (vide infra, 
v. 8, vill. 4.10, x. 5-7), shews that 
Solomon could not have written this 
book, for in his days no such misery 
was prevalent, as is evident from 
1 Kings iv. 20-25; x. 6-9. Be- 
sides, even if the books of Kings and 
Chronicles had not given us the 
history of this monarch’s enlightened 
and peaceful reign, it could not be 
imagined that such a mighty and 
wise potentate, who had given such 
a signal evidence of the administra- 
tion of justice in the case of the two 
mothers, would so bitterly complain 
of the judges of his land who were of 
his own creation, when it was in his 
power to crush the miscreants and 
avenge the cause of the injured, who 
are represented as “ having no com- 
forter.” 1a, according to lbn Ezra, 
Herzfeld, &c., is a verbal adjective, 
like j89, and, as is frequently the 
case, is used with a personal pro- 
noun for a finite verb (comp. Exod. 
vil. 27, ix. 2, al); according to 
Gesen., Knobel, Heiligstedt, Elster, 
&c., it is the participle Piel for 7200, 
the having dropped, as in Zeph. 
i, 14; and, according to Rashbam, 
Mendelssohn, Ewald, Hitzig, &c., it 


is the infinitive absolute, continuing 
the construction which began with the 
finite verb (compare Ewald, § 351, c). 
The first of these views is the least 
objectionable, since the examples 
adduced to shew that the Piel part. 
drops the ® are questionable, and 
since the pronoun "38, with which 
naw is connected, is against its being 
an infinitive. The additions 3n9 7230, 
who have died long ago, to wna, the 
dead, and 7272 ONT 727 WR, who are 
still living, to D7, the living, which 
appear tautological in a modern 
translation, give peculiar emphasis 
to the original, 7. e., Coheleth not 
only regarded those who have recently 
been deprived of life as happier than 
the living, but he praised those who 
had long been forgotten (a fate which 
was so much dreaded by the Hast- 
erns), as happier than those who were 
not only living, but were in vigour, 
and had the prospect of a long life. 
The Septuagint’s rendering of 1x 
TTY ONT MAT by sce aired Cacw Ewe rod 
viv, as many of them as are living 
until now, cannot be reconciled with 
the text; the Vulg., Coverdale, and 
the Bishops’ Bible most arbitrarily 
omit both additions. 21Y is a con- 
traction of M7 Wy (Gen. xv. 16; 1 Sam. 
vil. 12; Gesenius, § 150, 2; Ewald, 
§ 217, e). 

3. And happier than both, &c. 
The comparison of the death-relieved 
sufferers with the living martyrs is 
here extended to the yet unborn, 
who are pronounced as happier still, 
because they have not suffered at 
all, whilst those relieved by death had 
suffered for some time. A parallel 
passage with the one before us, where 
the dead and the unborn are pre- 
ferred to the living sufferers, is to be 
found in Job — 


Why died I not from the womb, 
Come forth from the belly, and depart ? 
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Then I saw that all the toil, and 


all the dexterity in work, are from jealousy of one toward 
the other, this also is vanity and striving after the wind ; 


Wherefore did knees meet me, 

And why breasts, that I should suck? 

For now I should have sank down and rested, 

I should have slept, and then have reposed 

With kings and counsellors of the earth, 

Who built themselves pyramids ; 

Or with princes rich in gold, 

Who filled their houses with silver; 

Or like a hidden abortion I should not 

__ have been, 

Like infants who have never ape the hg 

iii. 11-16. 


So also Theognis — 


Tlayrow ty fori Giver EmixOovioicw apicrov, 
Mnd’ égideiy adyac o£é0¢ heatou" \ 
Owra Y, bras duirra mAas Aidao Teplice, 
Kai xcioGas monary iv Eorapencdprevor. 


“Not fo be born, never to see the sun, 
No worldly blessing is a greater one! 
And the next best is speedily to die, 
And, lapt beneath a load of earth, to lie!” 

425 - 428. 


720 must be mentally supplied before 
152}, as it still governs the accusative 
wx nx. The Sept., Syriac, Luther, 
the Authorised Version, &c., make 
ms to be the nominative, which both 
weakens the force of the passage and 
involves an anomaly; whilst the 
Vulg., ET FELICIOREM UTROQUE JUDI- 
CAVI, QUI NEcDUM NatUs Est, and I 
judged him happier than both of them 
who has not yet been born, which is 
followed by the Geneva Version, 
&c., unnecessarily introduces another 
verb to govern the accusative, Y7 73, 
to see evil, i.e., to experience it, to 
suffer under it (comp. the opposite 
phrase 219 7}, to see good, ii. 1). 

4. Then I saw that all the toil, &c. 
The industry and dexterity mani- 
fested in the pursuits and avocations 
of life, in spite of the unalterably 
fixed destinies of man, and to the 
neglect of the enjoyment of the pre- 
sent, which is the only portion of 
man, arise from a mean desire to 
outdo one’s neighbour, whose pro- 
sperity is looked upon with a jealous 
eye; yet this base competition fre- 
quently terminates in the loss of 
the object eagerly pursued, and in 


striving after the wind. 723 °Mxn 
x2 Tipp pe ney py oany 
“4x nip, and I saw all the toil and 
all the deaterity in work, that they 
are from jealousy, &e., is again an 
attraction instead of 922-727) "28 (MNT 
2) MI wT Toya PWT, and I saw 
that all the toil and the dexterity in 
work are from jealousy, &e. (vide 
supra, ii. 24). The solution of this 
attraction shews that) is a conjunc- 
tion, depending upon the verb ‘x3, 
I saw (comp. Gen. i. 4; Job xxii. 12; 
Gesen, § 142, 4, Rem. 2; § 155, 4, ¢; 
Ewald, § 336), and that the copula 
wi refers to yiv32) OY. This is, more- 
over, evident from the preposition 72 
in 3Y9, which indicates the cause 
of this industry and dexterity, and 
must be construed with nx} 2Qy>3ny 
moyaT jis, for it never goes with 
m22; this noun is invariably con- 
strued with ? (1 Kings xix. 10), or 
with 3 (Prov. iii.31; xxiii. 17; xxiv. 1), 
and from the fact that 7822 is not 
passive, being envied, das Benetven- 
werden, but active, the envying, das 
Benetden. Hence the the Vulg., rur- 
SUM CONTEMPLATUS SUM OMNES LABO- 
RES HOMINUM, ET INDUSTRIAS ANT- 
MADVERTI PATERE INVIDIZ PROXIMI, 
again I considered all the labours of 
men, and I noticed that their industries 
are exposed to the envy of their neigh- 
bour ; Luther, ish fahe an Urbett und 
Gefchiclihfett in allen Gachen: dba 
netdet einer den andern; Coverdale, 
“ again I saw that all the travail and 
diligence of labour was hated of every 
one;” the Authorised Version, in the 
text, “ again I considered all travail 
and every right work, that for this a 
man is envied of his neighbour;” in 
the margin, “this is the envy of a 
man from his neighbour ;” and Hodg- 
son, ‘Then I viewed every ingeni- 
ous and excellent work; but such 
caused a man to be envied by his 
neighbour,” do not give the sense of 
the original. 
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5 the sluggard foldeth his hands and yet eateth his meat ; 


5. The sluggurd foldeth his hands, 
&c. ‘To show the vain efforts of the 
mean characters mentioned in the 
preceding verse, Coheleth points to 
the fact that, while industrious and 
dexterous jealousy, attempting gree- 
dily to grasp the object of her eager 
pursuit, finds frequently that she has 
striven after the wind, the slothful 
man quietly enjoys his repast. Much 
difficulty has been experienced by 
commentators in explaining this 
verse, and multifarious are the opi- 
nions respecting its meaning. ‘This 
perplexity, t believe, is not owing to 
any real difficulty in the text or con- 
text, but is to be ascribed to the fact 
that interpreters have too implicitly 
followed the traditional explanation. 
Thus the Chaldee paraphrases this 
verse, N7) NOR TT M APIO MY ww 
ry) my ma 52 my doy NNT Myo) one 
aimless! ee by ipa x DN), the fool goes 
and folds his hands in summer and 
will not labour, and in winter eats 
all he has, even the garment from the 


skin of his flesh; taking it to mean * 


that the fool, unwilling to work at 
opportune seasons, when labour is to 
be got, is obliged, at the time when 
employment is not to be found, and 
when hunger-bitten, as a. penalty, 
to sell his very garments in order to 
satisfy the cravings of nature. It is 
this explanation which has influ- 
enced all the commentators. The 
Vulg. (srULTUS COMPLICAT MANUS SUAS 
ET COMEDIT CARNES SUAS, DICENS: the 
fool foldeth his hands together, and 
eateth his own flesh, saying , &e.) takes 
it in the same sense, and puts the 
words of the following verse into the 
mouth of the fool; thus also Ibn 
Ezra, mp ond ps oy DYDD OW] w D2 
NS DPI PI Aa Yew ANd. Ipovn’ Nd 
Tmo Na Rw OD www mM. Ooo) OAD 
FPO? DOD? N71 1 WAY AND 9D DOIN NIT TNT 
eds AID NW WAY PW? Me Dw xd 
%% sp ANT NWT DDT NI, Chere are also 
sluggard fools among men, who are 
nol jealous, and do not engage in 
work to live thereby, but fold their 
hands, and eat up all they have, and 


are left without support ; and having 
eaten up all he had, and not laboured 
to replenish, he is like one consuming 
his own flesh, for he dies of hunger 
(ver. 9); these are the words of the 
fool, who says, I have plenty, de. 
Hence Coverdale: the foot foldeth 
his hands together, and eateth up his 
own flesh ; one handful (saith he) is 
better with rest, éc.; and Mendels- 
sohn; and hence the various at- 
tempts to connect it with the pre- 
ceding verse. Bishop Reynolds says 
that this envy has for its conse- 
quence, that foolish and slothful 
men refuse to take pains, and prefer 
poverty rather than to be envied. 
Mendelssohn takes this verse to be 
an address of the diligent to the 
indolent, to blame him. Knobel, 
Preston, Philippson, Elster, &e., 
maintain that this verse describes 
the opposite extreme; the preceding 
verse depicted a man driven by 
jealousy to laborious industry, whilst 
this verse speaks of one who, through 
indolence, lives on his patrimony, 
and consumes it without taking any 
steps to repair the inroads he makes 
upon it. Gesenius and others take 
it as still descriptive of jealousy, and 
explain the words ‘wa 52x, the fool 
devoured by envy, comparing with it 
& Sumy xarédov (Hom. Il. vi. 202). 
Against all these interpretations we 
urge that they are forced and un- 
natural, that some are against the 
genius of language, and some against 
the context. This will be seen from 
an analysis of the words of the verse, 
and their relation to each other, D9 
(from D3, to be thick, fat, fleshy, to 
be inactive, lazy, or languid, either in 
body or mind, as the latter is gene- 
rally the result of the former) denotes 
a sluggard, a fool, a sinner, whose 
heart is overlaid with fat, and is 
obdurate, so that he is rendered dull 
and callous to the commandments 
of God (Deut. xxxii. 15; Ps. xvii. 
10; Ixxili. 7; exix. 70; Isa. vi. 10s 
comp. Prov. xv. 20; xix. 1; infra, 
ver. 17. al.), That the idea of tnac- 
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6 better a handful of enjoyment than two handsful of labour 


tivity in labour, viz., 28Y, is here 
intended, is evident from the imme- 
diately following words, YP7Ns p3h, 
folds his hands, which are used as 
descriptive of a lazy man, i.e., >8Y 
(comp. Prov. vi. 10; xxiv. 38), and 
not a fool, in the ordinary mean- 
ing of this word; and from the 
preceding verse, where the oppo- 
site character is described, viz., 
one active and industrious. This last 
remark also shows that 70>, the 
slothful, is not to be taken absolutely, 
but relatively ; when compared with 
this wide-awake activity, impelled by 
envy, which is always on the alert, 
he, who is contented with enjoying 
what he has, without attempting to 
replenish what he consumes, is inac- 
tive, slothful. 72 28, to eat meat, 
is frequently used in Scripture as 
indicative of an ample and delicate 
repast (Exod. xvi. 8; xxi. 28; Isa. 
xxii. 13; Ezek. xxxix. 17), just as the 
abstinence from it is mentioned in 
eases of humiliation and fasting 
(Dan. x. 3), and we have no right to 
depart from its natural signification 
here, and force upon it the sense of 
consuming one’s own flesh, especially 
as the words, M1 myyp 235, vanity and 
striving after the wind, predicated in 
the preceding verse of the enviously 
industrious, show that the words 
ina ny 2D, eating his meat, the predi- 
cate of the easy sluggard, are in- 
tended as an antithesis, the one 
repining, the other enjoying ; just as 
the enviously industrious is contrasied 
with the reposingly slothful. 

6. Better a handful of enjoyment, 
&e.  Coheleth, therefore, submits 
that he who quietly enjoys his scanty 
patrimony, without harassing cares 
and useless pursuits after gain, is to 
be preferred to him who succeeds in 
amassing wealth, but cannot enjoy 
it for want of tranquillity of mind. 
This verse has shared in its interpre- 
tation the fate of the preceding one. 
The Vulg., Ibn Ezra, Coverdale, the 
Bishops’ Bible, Reynolds, Mendels- 
sokn, &c., as we have seen, put it 


into the mouth of the sluggard, as an 
apology for his laziness; whilst Pres- 
ton, Philippson, Elster, and others, 
maintain that it contains a recom- 
mendation of Coheleth to avoid both 
extremes, viz., envious and toilsome 
industry, and careless slothfulness, 
and to choose the middle course. 
But how such a middle course is to 
be got out of the words in this verse, 
T am at a loss to divine. 74), a 
handful of quiet, manifestly describes 
the >D3, sluggard, who quietly en- 
joys his repast, as is evident from 
Tm mvp 2p, labour and striving after 
the wind, which depicts the ji1w3) DY 
movaT, man of labour and dexterity, 
in verse 4, Hence this verse must 
be taken as giving the estimate of the 
respective merits of the two classes 
described in verses 4 and 5. 9 in 
both clauses is followed by 43, a 


‘handful, and 0257, two handsful, geni- 


tives of measure, and 1M, enjoyment, 
and 22, toil, accusatives of the things 
measured (comp. 12 8%) p22 °7 ys ON 
am) 422, of Balak would give me his 
house full of silver and gold, Numb. 
xxii. 185-274 NM, a handful of 
meal, 1 Kings xvii. 12 ; Judges vi. 38; 
Gesen. Lex.,s. v., 82; Gram. § 118; 
Ewald, § 287, h; so the Sept., Syriac, 
Knobel, Herzfeld, Ewald, Gesenius, 
De Wette, Heiligstedt, Hitzig, Stuart, 
Philippson, Elster, Hengstenberg, 
and most modern critics). The ren- 
dering of Symmachus, pera cvamavrems, 
the Chaldee, Rashi, Rashbam, Ibn 
Ezra, oma, v2; Vulg., cum requie, 
cum labore; Luther, mit Rube, mit 
Miihe; Coverdale, the Bishops’ Bible, 
the Geneva Version, the Authorised 
Version, with quietness, with travail, 
supplying a 2 before nM and ny, the 
accusative depending upon x, are 
contrary to grammar. Auerbach in- 
geniously remarks that the difference 
between #2 and D257 is 27 NT AD 
MYILVT DY PTT 9D NIT PHIM “PIw yen, 
the former denotes the hollow of the 
hand, whilst the latter signifies the 
whole hand, including the fingers. 
nm (from 13, to settle down, to rest) 
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7 and striving after the wind And again I saw a vanity under 
8 the sun; here is one who hath no one with him, hath not 
even a son or brother, and yet there is no end to all his 


denotes quiet, rest, and hence also 
happiness, enjoyment, pleasure, de- 
light, from the great luxury which 
rest is to Orientals (comp. #270 N73, 
the enjoyment or delight of thy table, 
Job xxxvi. 16, and infra, vi. 5 with 
8, where it is used as a synonym with 
am in the sense of good, which mean- 
ing it frequently has in post-Biblical 
Hebrew. We need only refer to the 
well-known phrase, DIX? 1) ™:, it is 
good with that man; and see also 
infra, ix. 17). 

7. And again I saw, &. From 
jealousy Coheleth proceeds to avarice, 
as the two features are intimately 
connected with each other; both are 
described as the cause of hard labour, 
undertaken in spite of the immutably. 
fixed order of things, and as neglect- 
ing the enjoyment of the present, 
which is the only portion of man; 
the former is instigated to work by 
envying the possessions of others, 
whilst the latter is impelled to toil 
by an insatiable desire of filthy lucre. 
For the adverbial use of 1 see i. 7. 
The Vulg., coNSIDERANS REPERI ET 
ALIAM VANITATEM SUB SOLE, consider- 
ing I also found another vanity under 
the sun, is a loose paraphrase, and an 
inconsistent departure from its tame 
rendering of the same phrase in 
verse 1. 

8. Here is one, &. The miser is 
now introduced. Here is a solitary 
being, without connection, either by 
blood or ties of friendship, to inherit 
his amassed wealth, yet is he actuated 
by the greedy love of money to toil 
incessantly, and does not endure 
two mouths in his house, or even 
suffer his own mouth to enjoy the 
fruit of his labours. The pronoun 
%, to him, from the second clause, 
must be supplied after 2%, second, 
i.g., 28 ps), and has not a second. 
But who is meant by this second ? 
According to St. Jerome, St. Ambrose, 
&c., it is Christ ; according to Rashi, 


Rashbam, &c., it is (1Y"D? nw DTN), 
@ companion or a partner in business ; 
according to Ibn Ezra, it is (70S 
ym WY KMD), a wife ; according to 
Holden, &c., it is a son to inherit the 
fruit of his labours ; according to 
Bishop Reynolds, Knobel, &c., it is 
a second generally, associate, wife, 
Friend, or partner ; and, according 
to Heiligstedt, Stuart, Elster, &c., it 
is simply exegetical of the emphatic 
meaning of Wx, viz., one only. The 
following verse, however, which un- 
questionably restricts it to the union 
of social polity, corroborates the 
opinion of Rashi and Rashbam, that 
a partner is thereby intended. 4a, 
with the negative particle px, gives 
intensity to the statement, 7@.¢., not 
even a son or a brother (comp. 
infra, viii. 16; 2 Sam. xvii. 12, 18; 
Ps. xiv. 8; liii. 4; Ewald, § 352, 
b); as much as to say, not to find 
a companion or friend is strange 
enough, but not even to have a 
brother or son, which everybody 
has, this is indeed astonishing; and 
yet this solitary individual labours 
without end to amass wealth. For 
the Quametz under the 1 in Tx}, 
being used to join words in pairs, 
see li. 23. Herzfeld regards the 
second D3, before YY, as synonymous 
with }. and; but this is an unneces- 
sary deviation from its meaning, and 
weakens the force of the passage ; it 
is used as in the former clause for 
emphasis, shewing that this lonely 
being does not only labour inces- 
santly, but that his greedy eye is not 
even satisfied with his great wealth. 
Owing to the apparent inconsistency 
of construing »20n, sing. with YPy, 
the dual, 54 of Kennicott’s MSS., the 
Sept., Chaldee, St. Jerome, the Syriac, 
and the Keri have $29 in the singular. 
There is, however, no need of resort- 
ing toa different reading for rectifying 
this anomaly, since ™YY not unfre- 
quently takes a sirg. fem. verb after 
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labour, even his eyes are not satisfied with riches; and for 
whom do I labour and deny my soul any of my riches? this, 

9 too, is vanity, and an evil business. Happier two than one, 
10 because they have a good reward for their labour ; for if one 


it (comp. 2 YY}, 1 Sam. iv. 15; 
1 Kings xiv. 6. 12; Micah iv. 1]; 
Gesen. § 146, 5; Ewald, § 317, a). 
For the phrase }'P 920, to satiate the 
eye, see i. 8. 

And for whom do I labour, &e. To 
render the statement more striking 
and vivid, Coheleth places himself in 
the condition of such a friendless 
and childless miser, and exclaims, 
“If I were such a solitary being, for 
whom would I toil?” &. For a simi- 
lar instance of personification, see 
ver.15;ii. 15. The Chaldee, however, 
supplies 7272 12 82), and does not say 
in his heart, putting it into the mouth 
of the miser; so also the Vulgate, 
NEC RECOGITAT, DICENS: CU1 LABORO? 
which is followed by Coverdale, the 
Bishops’ Bible, the Geneva Version, 
the Authorised Version, &c.; but 
this unnecessary insertion of words 
does not at all improve the sense. 
10m, to be wanting, intransitive, is, 
like all other verbs denoting want 
or fulness, construed with the accu- 
sative in Kal, and in Piel, the causa- 
tive of Kal, with two accusatives, 
one of the person (‘SPyNx), and the 
other of the thing or object, which is 
to be supplied from the noun 7212, 
as indicated by the partitive }2 (comp. 
nipw pwr, let him kiss me—t. é., 
mw, a kiss —of the kisses, Song of 
Songs, i. 2; Ps. exxxii. 11; Gesen. 
§ 154, 3, c; Ewald, § 217, b, 1, b). 
The full construction would therefore 
be maim 20D "EIN WMD. TT, 
followed by 2, with the double accu- 
sative fully expressed, also occurs in 
Ps. viii. 6; DvPND wD MON, and 
thou makest him want (7, accusat. 
of person) but little (oY, accusat. of 
thing or object) of God (see Hupfeld, 
in loco). ‘The opinion of Gesenius 
(Lex, s.v.), Herzfeld, Hengstenberg, 
First (Lex, s.v.), &c., that 7017 is 
construed with j}2 instead of the 


accusative, is contrary to the usus 
loquendi. Equally objectionable is 
the artificial explanation of Knobel 
and Elster, that 729 .e7, Mangel 
pon etwas weg Leiden Laffen tft pragnant 
gefagt fiir: Mangel leiden und entfernt 
ere glty u. sv. For 21 73¥, see 
1. 13, 


9. Happier two than one, &e. This 
solitary and selfish miser, who thinks 
to increase his happiness by increas- 
ing his wealth, defeats by his own 
conduct the very object which he 
has in view. Since the alliance 
which he so much shuns, for fear of 
having his riches diminished and his 
happiness lessened, is the very thing 


‘which promotes happiness, inasmuch 


as two labouring together effect, by 
mutual counsel and assistance, much 
more than a solitary being could do, 
and have therefore “ good reward for 
their conjoint labour.” The abhor- 
rence with which a lonely life was 
regarded among the Hebrews, and 
the high estimation in which friend- 
ship was held, gave rise to the follow- 
ing proverbs :— xnin’n 38 NNT iy, 
either friendship or death, Talmud, 
Tanith, 23; PD? 803 No ws OT Noa DIN, 
aman without friends is like a left 
hand without the right, Mibchar 
Peninim (comp. Dufes, Rabbinifche 
Blumenlefe, p. 89). Wx, like the 
Latin quippe, qui, has frequently a 
causal meaning (comp. Gen. xxx. 
18, xxxiv. 27; Josh. iv. 7; Gesenius, 
Lex. s.v.) 

10. For if one fall, &e. To illus- 
trate the benefit accrfing from social 
life, Coheleth adduces an example of 
two travelling together, one of whom 
happens to fall; and, because he 
has an associate, he has some one to 
help him up, of which the solitary 
being is deprived. So it is in the 
journey of life; union is strength; 
the misfortune of one is relieved by 
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fall, the other will lift up his fellow; but woe to the solitary 
11 one who falleth and hath no fellow to help him up. Moreover, 


if two sleep together they are warm; but a solitary one, how 


the opportune assistance of the other. 
The Chaldee, [bn Ezra, Mendelssohn, 
&c., restrict the term falling to drop- 
ping down ill; whilst Reynolds, 
Holden, Preston, Stuart, &c., extend 
it to all sorts of misfortunes arising 
from temporal, physical, or spiritual 
distress. But it is far more natural 
to take it in its literal sense, as 
referring to travelling. 
where travelling on foot is general, 
the bad state of the roads, and the 
long and slovenly dresses of the 
Orientals, often occasion falling ; 
hence the benefit of journeying in 
company. A similar passage, where 
the advantage of two going together 
is set forth, occurs in the Iliad, 
x. 224-226. 


r rae > < Gare ee: 
Suv re OU’ Epyomévn, nal Te mpd 0 Tov Evoncey, 
“Omg uépdog. En" rrovvog & Elarep TE voion, 

"AARA TE of Bodrowy ve voog AEMTh OE NTIS. 


if two walk together one will always 
see better than the other what is advan- 
tageous ; but one alone, though he sees 
it ever so well, is more tardy in his 
resolution, and limited in his view. 
1) is used distributively, referring 
to either of the two (comp. Prov. 
Xxviii. 1), and is well rendered by 
the Chaldee jim39 17 4 px, if one of 
them fall; the Vulg., st unus ceciderit; 
Luther, fallt threr einer; Coverdale, 
and the Bishops’ Bible. The Geneva 
Version, ‘‘if they fall,” which is 
adopted by the Authorised Version, 
does away with the help which this 
passage is designed to express, for if 
both the travellers fall, no helper is 
left. ‘98, woe to him, stands for 
>> (comp. Ewald, § 241), which in- 
deed is the reading of many MSS. 
The interjection 8, woe, only occurs 
once more (vide infra, x. 16), but 
is frequently used in post-Biblical 
Hebrew. The Chaldee reads it xs) 
or 1), if, i.e, “if a solitary one 
fall, then there is not a second ta 
raise him up;” but this reading, 


In the East,. 


though it yields good sense, is not 
supported by MSS. 7x7 ios) stands 
for Tx) x}, the pronoun 1, for the 
sake of emphasis, precedes the noun 
which stands in apposition to it 
(comp. N17 TAT WE] DPT YN WHY 29) 
§04, and whatsoever mun called every 
living creature, that was its namé 
(Gen. ii. 19; Exod. ii. 6; Deut. 
xxxiv. 10; Gesen. § 121, b, Rem. 3; 
Ewald, § 309, c). 

11. Moreover, if two sleep together, 
&c. The instance here adduced has 
been suggested by the one in the 
foregoing verse, and sets forth another 
benefit which these fellow-travellers 
mutually derive from union. They 
not only support each other in their 
onward march in the heat of the 
day, but cheer and warm one another 
in their repose in the cold of the 
night. The heat of the day in 
Palestine renders individuals very 
susceptible to the cold in the night, 
which, in times bygone, was not so 
effectually excluded as with us. 
Oriental houses had no glass win- 
dows, and the lattices, made to admit 
the light in the day, let in the cold 
in the night, which was felt all the 
more severely by reason of the 
Easterns sleeping -on a. floor-mat, 
and their outer-garments being all the 
covering they usually had (comp. 
Exod. xxii. 26). Hence sleeping 
together was and still is very com- 
mon, and was regarded as such a 
comfortable thing that it is especially 
mentioned in the Mishna among the 
things not to be indulged in, if one 
has vowed to derive no benefit from 
his neighbour (Nedarim, iv. 4). This 
strikin ginjunction illustrates the pas- 
sage before us, without resorting to 
the explanation of the Chaldee, 
Rashi, Mendelssohn, &c., that it 
refers to husband and wife, which is 
against the tenor of the passage; or 
to the fanciful opinion of Harmer 
(Observations, iv p. 269), that it 
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12 can he be warm? And if an enemy overpower the solitary 
one, two surely will withstand him, and a threefold cord is 


refers to sleeping together for medi- 
cal purposes. 12%, to lie down, in 
order to sleep; hence to sleep (comp. 
7227 Ta MP ASX 22, where the 
Authorised Version has rightly ren- 
dered it, but Uriah slept at the door 
of the king’s house, 2 Sam. xi. 9; 
1 Kings xxi. 27; Prov. xxiii. 34), 
whilst it has weakened the force of 
the passage here, by translating it 
to he, thus deviating from Cover- 
dale, the Bishops’ Bible, and the 
Geneva Version, which translate it 
here, when two sleep together. The 
1 in 0M, which introduces the apo- 
dosis after Dx, is better left un- 
translated, in accordance with the 
genius of the English language. 
bn, the third person, with 1, the 
pronoun, is used impersonally, which 
is often the case with neuter verbs 
(comp. 273%, I am distressed, Ps. 
xxxi. 10; 9m, I am happy, Job 
Xxxii. 20; Gesen. § 137, 2; Ewald, 
§ 295, a). om is the future A of 
Don, to be warm, with Tsere under 
the preformative, like v2, from 179, 
to be bitter (Isa. xxiv. 9; Gesen. 
§ 67, Rem. 3; Ewald, § 138, b). 
The interrogative, as frequently, is 
used for an emphatic denial (vide 
supra, i. 3). 

12. And if an enemy, &c. A third 
instance, to illustrate the advantage 
of union, still suggested by these 
fellow-travellers. The nightly repose 
alluded to in the preceding verse is 
frequently disturbed in the Kast by 
marauders (Job i. 15, with Gen. xvi. 
12; Song of Songs iii. 8), who subsist 
on plunder and rapine, and are 
always on the alert for travellers. 
Now, if this lonely miser were as- 
saulted by such a robber, he would 
succumb, whereas two would success- 
fully resist the assailant. The same 
idea is strikingly set forth by Lok- 
man, in the beautiful fable about 
the lion and the two bulls— 


Un lion attaqua un jour deux taureaux ; 
mais ceux-ci se réunirent, et 'e frappant de 


leurs cornes, ils ’empéchérent de pénétrer 
entre eux deux; alors il aborda l'un d’eux 
et le trompa en lui promettant de ne plus 
rien entreprendre contre lui, quand bien 
méme il se séparerait de son compagnon. 
Sur cette promesse les deux taureaux s’étant 
séparés, le lion les mit en piéces l'un aprés 
Vautre. 
Cette Fable signifie, 


que lorsque les habitans de deux villes se 
réunissent 4 un méme avis, leurs ennemis 
font contre elles de vains efforts; mais que, 
si la discorde les divise, elles périssent 
toutes deux.— Fasnes DE LoxMman, par 
Charles Schier. Fable I. 


The subject of action to #?m must be 
supplied from the act, as is fre- 
quently the case (compare Si Dx 
o 723, will (the husbandman) plow 
with oxen? Amos vi. 12; Ewald, 
§ 294, b). The suffix 1 in 7pm is a 
contraction of *7-; by the dropping 
of the feeble 7 arose 4—u, and 
thence 6 (comp. ©, Hos. viii. 3; 
Ps. xxxv. 8, infra, vi. 10; Gesen. 
§ 58, 2; Ewald, § 249, b), That 
Writ, the one, is not the subject, 
referring to the assailant, “and if 
one prevail” (the Syriac,’ Chaldee, 
Rashbam,-Ibn Ezra, the Geneva 
Version, the Authorised « Version, 
Hodgson, &c.), but is the object, still 
describing the solitary miser;'“ if an 
enemy overpower the solitary one” 
(the Septuagint, Symmachus, : the 
Vulgate, Rashi, Luther, Coverdale, 
the Bishops’ Bible, De Wette, Knobel, 
Ewald, Herzfeld, Hitzig, Noyes; 
Heiligstedt, Stuart, &.), is evident 
from verses 8-11; from the term 
4723, which can only refer to the sub- 
ject in 1)p~; and from the successful 
two, which are manifestly contrasted 
with the unsuccessful one. For the 
anticipation of the noun (77x) by 
the pronoun (4 in ‘5pr), see verse 10. 
qv, to stand, is used with 733 or 25%, 
before, to express resistance, to with- 
stand (comp. Josh. x. 8; Ps, exxx. 
3; cxlvii. 17). 

And a threefold cord, &e. This 
clause is added, to set forth still more 
strikingly the strength and the advan- 
tage of combined effort. ‘The lonely 
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13 not easily broken. Happier a poor and wise youth than an 


miser, who shrinks from having a 
single individual with him, for fear 
of having his advantages lessened, 
is shewn that the larger the number 
of associates the greater the benefit. 
The alliance of three is mentioned, 
because this number was regarded 
as representing unity and complete- 
ness. Hence the complete adoration 
of God, both by his angels in heaven 
and man on earth, consisted in the 
invocation of a threefold “‘ holy” on 
the part of the celestial beings (Is. 
vi. 38), and three annual visits to 
Jerusalem, and three daily prayers 
at home on the part of the terrestrial 
worshippers (Exod. xxiii. 14; Ps. 
lv. 18; Dan. vi. 11). 73792 is a later 
Hebrew form for 779, without the 
preposition (comp. Ewald, § 315, c). 

13. Happier a poor and wise youth, 
&c. <A fourth illustration, to shew 
the benefits accruing from sociable- 
ness, and the disadvantages arising 
from a solitary and selfish life. The 
full force of this comparison will be 
seen more easily if we bear in mind the 
esteem in which old age and youth 
were respectively held in the East. 
Owing to a natural feeling, as well 
as to the advantages connected with 
it, old age has always been held in 
reverence. In ancient days, when 
books were exceedingly scarce, and 
instruction and knowledge were ob- 
tained by oral communication, the 
aged, being the depositaries of the 
traditions of their fathers, having had 
intercourse with the wise men of pre- 
ceding generations, and possessing 
large experience of their own, were 
naturally looked upon as the guides 
and teachers of the people. ‘ With 
the aged,” we are told, ‘‘is wisdom, 
and in length of days understanding” 
(Job xii. 12; xv. 10). Hence God 
himself, when appearing to Moses in 
the bush, and commissioning him 
to deliver Israel from bondage, en- 
joined the deliverer to “ go and gather 
the aged of Israel,” and communicate 
with them first (Exod. iii. 16; comp. 
also ibid. xxiv. 1; Numb. xi. 16). 


The young, on the contrary, were 
taught to regard grey hairs as “a 
crown of glory,” to rise from their 
seats when an old man entered the 
room (Lev. xix. 32; Prov. xxiii. 22; 
Sirach iii. 12, vi. 35, viii.6), and to let 
him occupy the head of the table at 
meals (Baba-Bathra, 119; Winer, 
Realworterbud; Gaalfhiis, Archaolo- 
gie dev Hebraer, s.v., Wlter; Smith, 
Dictionary of the Bible, s.v., age). 
Yet, notwithstanding all the privi- 
leges belonging to old age, a young 
man though poor, if wise and social, 
is to be esteemed more than the 
hoary aged though rich, if he be a 
lonely, foolish, and incorrigible miser. 
This idea is beautifully illustrated 
in a Midrashic legend. The coin 
which Abraham bequeathed to his 
posterity as a memorial, we are told, 
has engraven on one side a hoary 
aged male and female, and on the 
other a young man and woman, to 
teach us that, on the one side, man 
may be old in mind and young in 
body, and, on the other, that he may 
be young in mind and old in body 
(vide Tanshuma on Chayeh Sarah, 
p 27; Hamburger, Geift der Hagada, 
s.v., Wer); or, as the Book of Wis- 
dom has it, ‘‘ Honourable age is not 
that which standeth in length of 
time, nor that which is measured by 
number of years, but wisdom is the 
grey hair unto men, and an unspotted 
life is old age” (iv. 8,9). Much in- 
genious speculation has been ex- 
pended in the attempts to divine 
whom Coheleth meant by the old and 
and young kings. From the Chaldee, 
which merely refers to Abraham and 
Nimrod, Jeroboam and Rehoboam, 
and from the Midrash and Rashi, 
who simply adduce Joseph, David, 
and Zedekiah to illustrate the decla- 
ration before us, modern commen- 
tators have affirmed that Coheleth 
alludes to these parties. Others, 
again, have maintained, with equal 
assurance, that Amaziah and Joash 
(so Kaiser), or the high priest Onias 
and his nephew Joseph, who flou- 
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old and foolish king who does not as yet know to be 


14 admonished. 


For a prisoner may go from prison to a 


throne, whilst a king may become a beggar in his own 


rished 246 —-221,8 co. are meant (Hit- 
zig). But these expositors might, 
with equal propriety, endeavour to 
fix the name of the solitary miser de- 
picted in verse 8, or try to identify 
the two social individuals mentioned 
inverse 9. If it be admitted that the 
sacred writer exposes there an evil 
feature prevalent in his days, why 
not concede the same thing here? 
32, prop. Natus, one Lorn, a child, a 
doy, and also @ young man (comp. 
Gen. iv. 23, where it is in parallelism 
with Mx, man; Gen. xxxvii. 30, xlii. 
22, where Joseph, seventeen years 
old, is called 17; and 1 Kings xii. 8, 
where even the friends of Rehoboam’s 
youth, who, according to xiv. 21, was 
forty-one years old, are called o>. 
Though the form 7209 (from 720, to be 
bent down, to be low, poor) only occurs 
here and in ix. 15, 16, yet its siguifi- 
cation, poor, wretched, is firmly esta- 
blished by the use of other forms of 
this root in the Old Testament (comp. 
m2301, poverty, Deut. viii. 9; }309, Isa. 
n Vz 
x1. 20); by the meaning of 2A, 
to make poor, in Syriac, and other 
cognate languages, and by the ren- 
derings of the ancient versions and 
modern lexicographers. Desvoeux’s 
rendering of it by eaperienced, and 
Hodgson’s by feeble, are therefore to 
be rejected. 429, king, is used tropi- 
cally for one possessing grandeur or 
riches, as is evident from its antithesis 
3229, poor, and from the contrast so 
minutely observed in the other terms, 
viz., }23, old man, and "2, young man, 
DIT, wise man, and 73, fool. 

Who does not as yet know, &e. 
i.e., who, though having attained to 
so advanced an age, has led such a 
selfish and solitary life that he did 
not gain a kind friend or companion 
to counsel or admonish him. YT, 
to know, i.e., to come to know, to 
learn, a8 in iil. 12. 7, to shine, to 
have light ; Niphal, to be enlightened, 


to be instructed, or warned, to beware 
(comp. infra, xii. 12; Ezek xxxiii. 
4,5). The Vulg., qui nEscir PR&- 
VIDERE IN POSTERUM, is a Joose para- 
phrase. 

14. For a prisoner may go, &c. The 
assertion made in the preceding verse 
is now corroborated, by adverting to 
the fact that poverty and riches may 
change their owners. The history 
of all nations shews that some, who 
have been born in meanness and 
poverty, have, by wisdom and magna- 
nimity, raised themselves to honour 
and riches; whilst others, who have ~ 
inherited kingdoms and renown, 
have, by their foolish and selfish 
conduct, been reduced to dishonour 
and poverty. °3, for, assigns a reason 
for the preference given to the poor 
but wise youth. ‘The subject of xx, 
the third person singular, must be 
supplied from the action or condition 
described, i.g., 88’ THX DMD man 
722, @ prisoner may go from prison 
to reign (vide ver. 12). DO p0T stands 
for DNDN, dungeon (from 0x, to 
bind, to put in prison), as is indicated 
by the Quametz under the 9, the 
radical & in the feeble verbs x’ is 
not unfrequently dropped (compare 
ove for oN, 2 Chron. xxii. 5 
with 2 Kings viii. 28 ; D9 for N7bxn, 
Ezek. xx. 87; Gesenius and Furst, 
Lexicons, s.v. 8; Ewald, § 58, ¢, 
§ 86, b); so the Sept., Sym., Syriac, 
Vulg., Rashi, Rashbam, Ibn Ezra, 
Luther, Coverdale, the Bishops’ 
Bible, the Geneva Version, the Auth. 
Version, De Wette, Knobel, Herzfeld, 
Gesenius, and most modern commen- 
tators. The derivation of it from 
wD, to turn aside, hence revolters, 
political rebels (Parkhurst, Holden), 
outcasts, menials (Ewald), fugitives 
(Hitzig, Stuart, &c.), are contrary 
to the punctuation. The expression 
out of the dungeon, is used figuratively 
for low condition, abject circumstances. 

Whilst a king may become, &c. 
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15 kingdom. I see all the living who walk under the sun, 


As the first clause of this verse 
began with the causative 2, to assign 
a reason for the superiority ascribed 
to the poor but wise youth in the 
fist part of the foregoing verse, so 
this second clause also begins with 
the causative 2, to assign a reason 
for the inferiority ascribed to the 
rich but foolish king in the second 
part of the preceding verse. 23, to 
be born, like yivox.at in Greek, also 
denotes to be made, to become, and is 
well explained by the Chaldee Tivnx, 
Rashi xy pwn Mwy3, 9, Herzteld 
and Philippson. Here, again, the 
subject of the verb is to be supplied 
from the tenor of the passage, 7. ¢., 
722 FM inspona Da, in his very king- 
dom a king may become a beggar. 
Simple and obvious as the sense of 
this clause appears, yet interpreters 
greatly differ in their explanation of 
it. Thus the Chaldee (p73 AY DMN 
NOVI NPIDD TWD] DIVAN DTT N79, 
for even in the days of Abraham's 
reign Nimrod became poor in theworld) 
still refers 1n12702 to the young man, 
and takes 191) as the only partin this 
verse belonging to the foolish king, 
i.¢., “for during his reign (2.e., the 
young man’s) he (i.¢., the old king) 
became poor.” Rashi refersit entirely 
to the youth (amd JET Nw MIN2 DA °D 
nd) DIT ON WxyY popoar Aw 
Dwi), z.¢., ‘‘ for he was worthy to go 
from the prison to reign, since even 
in his own kingdom he made himself 
poor.” Ibn Ezra, again, who is fol- 
lowed by Mendelssohn and Preston, 
maintains that it is explanatory of the 
preceding part of this verse, Nn OX PR 
bp) PD NID PNT DAD yer 9271 DITA RY? 
OX TOI NNY OV pid wi, wonder not 
at the origin of this wise youth, since 
this old man, who is king, was also 
born poor, according to the passage, 
‘naked came J out from my mother's 
womb” (Job i. 21); whilst Rash- 
bam refers the first part of this verse 
to the old and foolish king, who, like 
the poor and wise young man, came 
out poor from his mother’s womb 
(Dox ma), and the clause before us 


to his son born during his reign, who 
is as poor and as foolish as himself. 
Desvoeux renders it, “and because 
he was born poor in the kingdom 
that became his ;” Hodgson, Knobel, 
De Wette, Heiligstedt, &c., “yet in 
his own kingdom was he born poor ;” 
Vaihinger, ‘‘ yea even in his own 
kingdom he was born poor.” But all 
these renderings violate the relation- 
ship of the two causal particles at the 
beginning of the two clauses of this 
verse, and destroy their connection 
with the two characters referred to 
in the foregoing verse. The exposi- 
tion we defend is substantially the 
same as that of Symmachius, the Vul- 
gate, Luther, Coverdale, the Bishops’ 
Bible, the Geneva Version, the Auth. 
Version, Reynolds, Hengstenberg, &c. 

15. I see all the living, &c. Here, 
again, Coheleth transports himself 
into the midst of the scene which he 
depicts, in order to render the illus- 
tration more vivid and striking. So 
great is the popularity of this social 
and wise young man, that, notwith- 
standing his humble origin, Coheleth 
can see all the people desert the 
standard of the old and foolish king, 
in spite of his high birth, and flock 
to this upstart. Luther, Coverdale, 
the Bishops’ Bible, Desvoeux, &c., 
connect D277 with WT DY, 7. e., 
walking with the young man; but 
this is against the accents, and 
against the article before oO 2x, 
which clearly shews that it is in 
apposition to D»NT, and that DD>a 
wowT nom is the same as WWI ws in 
vii. 11; grammatically, therefore, the 
predicate can only begin with oy, 
before which the substantive verb, as 
usual, is omitted (so the Sept., Vulg., 
the Syriac, the Chaldee, the Geneva 
Version, tbe Authorised Version, and 
most modern commentators). Why 
Holden says that “the authorised 
translation is inadmissible,” I cannot 
divine ; since, in English as in 
Hebrew, the verb substantive is 
frequently omitted. oY, with the 
substantive verb implied or ex- 
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16 with the sociable youth who standeth up in his place; there 
is no end to all the people, to all over whom he ruleth. 


pressed, is used for being on the side 
of one, or belonging to his party, to 
succour, to help him (comp. *]2Y Ox, 
God is with thee, i.e., to help thee, 
Gen. xxi. 22; spor my, I shall be 
with thee, ibid. xxvi. 8; and iva: 
pera civos, Matt. xii. 80). Ewald 
and Heiligstedt take oy as denoting 
comparison, and translate the verse, 
Doh, ich fah all dte Lebenden, fo unter 
Der Sonne wandeln, in Vergleich mit 
dent Sitngling, dem 3iweiten, der ftatt 
fetner berrfhen follte, which they ex- 
roe auch dies Glick iff nabher 

etrachtet nicht eben 3u benetden, fobald 
man thn nur mitten tnt Stront der 
Weltgefhidte denft (Ov wie ii. 16; 
_ vii. 11) wo fein Wndenfen bald erlg- 
fthen wird, yet even this fortune (of 
this young man who has thus raised 
himself to the throne) will not be 
envied if we examine it more closely, 
and bear in mind that he is in the 
stream of the world’s history (BY), 
where his memory will soon be extin- 
guished. But this explanation in- 
volves a most unnatural ellipsis; 
besides, as Elster rightly remarks, 
had this been the meaning of the 
sacred writer, he would not have 
said, “ I saw all the living in com- 
parison with this youth,” but “I 
considered this youth in comparison 
with all the living.” Still more 
strange is Hodgson’s rendering, “I 
contemplate all the armies which, 
with the heir, are in motion under 
the sun.” The article in 7>7 shews 
that it refers to the young man spoken 
of in ver. 18. That 287 denotes here 
one who forms a second, i.¢., one 
endowed with the feelings and happy 
knack of associating himself with 
people, the sociable, is evident from 
verses 8 and 10, where it is used in 
contrast with "x, the solitary being. 
The common rendering of 38 by 
second, i. é., the man who follows the 
old one, regarding it as an “ expli- 
cative,” so far from explaining, only 
obscures, the text, which would be 


far more intelligible if this so-called 
explicative were omitted. mY, to 
stand up, in the sense of ascending 
the throne, only occurs in later He- 
brew (comp. Dan. viii. 23, xi. 2, 3. 
20). The pronoun in ynnn refers to 
the old and foolish king, whom this 
upstart succeeds. 

16. There is no end, &c. A further 
description of the great popularity 
of this wise youth: the people that 
gather around him, and whose sove- 
reign he becomes, are innumerable. 
The phrase, ? ¥2 ?8, there is no end to 
anything, is of such frequent occur- 
rence, and the ? before the object so 
clearly points out the thing described, 
that we are utterly astonished how 
Tremellius, De Dieu, Patrick, Rey- 
nolds, Henry, &c., could insert the 
word “ fickleness” before people, as 
the object designed by the sacred 
writer, especially as DYT"2) YzPR, 
there is no end to all the people, is so 
manifestly intended to correspond to 
oma, all the living, in the preced- 
ing verse. ~ It is equally surprising 
that Mendelssobn should explain it, 
“there is no end, in the opinion of 
all the people, to all that they have 
in their own time,” which is followed 
by Preston, taking the ? in Dy) 
as denoting according to, in the 
opinion of, and Odi? to mean in 
their own time, and regarding the 
whole clause as describing the dis- 
satisfaction and impatience of the 
people with what they have in their 
own time, and constantly wishing 
for new changes, as this would 
require ? Oym 52 -yya. Besides, the 
second °2) before Max, as the ? 
shews, is still depending upon }27x, 
and must therefore be taken in the 
same sense as the first, which is also 
against the artificial renderings of 
Herzfeld, fein Ende nahm allem Botte 
ein Seder, der ihnen gegenwartig war, 
and Philippson, fein Ende war des 
Volfes, das frither war, auf Fedes Seite. 
The pronoun Ws, as often, merely 
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Yet those who will live afterwards shall not rejoice in him, for 
17 even this is vanity and striving after the wind. Keep thy 


serves as a sign of relation, giving to 
the suffix D7 in 07728? a relative signifi- 
cation, i.¢., before whom, whose; and, 
in such a case, is separated from the 
word which it thus affects, by one or 
more words (comp. DY m7 Wx, Gen. 
xiii. 8; Gesen. § 128, 1; Ewald, 
§ 831, c). ™H, he was, therefore 
refers to the youth. The phrase 
59 ma, to be before any one, means 
to be his leader, just as "M8 TH, to be 
behind any one, means to follow one 
as being led (1 Kings xvi. 21), and as 
26) NTN, to go out and in before 
one means to command, to lead, 
Numb. xxvii. 17; 1 Sam. xviii. 16; 
2 Chron. i. 10; Mic. ii. 18; Gesen. 
Lex., s.v., 72. The Chaldee has 
therefore rightly rendered it mm 
PgR WT, whose leader he was, so 
also Dathe, Holden, Knobel, De 
Wette, Gesenius, Hitzig, Stuart, 
Elster, Vaihinger, Hengstenberg, &c. 
The Vulgate, infinitus numerus est 
populi onnium, qui fuerunt ante eum ; 
Luther, und des Bolfs, das vor thm 
ging, war fein Ende, und def, das thm 
nach ging; Coverdale and the Bishops’ 
Bible, “as for the people that have 
been before him, and that come after 
him, they are innumerable ;” are 
contrary to the text. 

Yet those who will liwe hereafter. 
Having been led to shew the advan- 
tage of sociablenessand magnanimity 
over selfishness, that the former may 
raise the meanest subject to royal 
dignity, whilst the latter may reduce 
to beggary even a potentate, Coheleth 
recurs to his grand theme that, how- 
ever great the position and the re- 
nown which this obscure individual 
may acquire, this will not exempt 
him from the common fate of all 
men. He, too, will soon be gone, 
will quit the theatre upon whose 
stage his prudence enabled him to 
play so grand a part, never to be 
remembered by posterity. Thus 
Coheleth returns to the deplorable 
fact, which is the burden of the 


prologue (i. 11) and of the whole 
book. For the adversative meaning 
of 03, yet, nevertheless, see ii. 14; for _ 
DN, those that will live afterwards, 
posterity, future generations, see i. 11, 
and for 7, see i. 17. 

17. Keep thy feet, &c. Since all 
things are thus under the control of 
an Omnipotent Power, so that no 
exertion of ours can secure for us 
lasting good, or avert the evils com- 
mon to all men, Coheleth submits 
that the best thing we can do is to 
submit to the laws of God, and serve 
him acceptably upon whom we in- 
evitably depend. In speaking of the 
worship of God, the sacred writer 
refers to three things — 1. The going 
to the Temple, taken up in this verse; 
2. Prayer, discussed in v. 1,2; and 
8. Vows, in 3-6. Like all other 
terms employed in ordinary life to 
describe the physical world, the 
expressions way or path, foot, and 
walking, have been transferred to 
our moral life. Hence the way of 
the Lord, i.e., the path of obedience 
ordained by and leading to the 
Lord, wherein the righteous walk, 
thus also becoming their way (Ps. i. 
6,, Ve 9,oxvill, 2lexxv 2 xxvinlee 
cxix. 1. 33, exxviii. 1), which is 
through Christ, who is “the way” 
(John xiv. 6), and leads to happiness 
(Matt. vii. 14). Sinners have their 
way, which runs counter to the com- 
mandments of God (Judg. ii. 19; 
Job xxii. 15; Ps. i. 1. 6, exlvi. 9; 
Prov. ii. 12, iv. 19, xii. 26), and leads 
to misery (Prov. vii. 27; Matt. vii. 
13). Obedience is therefore described 
as “running in the way of God’s 
commandments” (Ps. cxix. 82); and, 
as the foot is the chief instrument in 
this race, its attitude and movements 
are used to indicate the moral acts 
of man. Speaking of his obeying 
God's Word, the Psalmist says that 
he was enabled to do so because “ I 
have refrained my feet from every evil 
way” (Ps. cxix. 101) ; and the Apostle 
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feet when thou goest to the house of God, for it is nearer to 
obey than to offer the sacrifice of the disobedient, as they 


Paul, in exposing the conduct of 
those who dissembled, says, ‘‘ When 
I saw that they walked not uprightly 
(with @ straight foot, as the original 
has it), according to the truth of the 
Gospel” (Gal. ii. 14). It is therefore 
evident that, by the admonition keep 
thy feet is meant that they should be 
straight, and running in the way of 
God's commandments ; or, in other 
words, that the individual should be 
obedient; and that it has no reference 
whatever to the ancient custom of 
discalceation when entering upon 
the performance of religious ordi- 
nances (Exod. iii. 5; Josh. v. 15), 
as is affirmed by the Midrash 
Mede, Patrick, Holden, &. The 
vowels in +772) are intended to shew 
that the word is singular, hence the 
Masoretic note tells us that the Yod 
is superfluous, which the Sept., Vulg., 
Syriac, Chaldee, many of Kennicott’s 
MSS., and some modern critics fol- 
low; but, like most of the Keris, 
this emendation is unnecessary, and 
has probably arisen from a desire to 
make it conform to Prov. i. 15, iv. 26. 

For it is nearer to obey, &c. As 
regards going to the Temple, Co- 
heleth remarks that to keep one’s feet 
in the way of obedience, which pre- 
vents doing evil, is a much nearer 
way to appear before God than the 
roundabout path of sinning, and 
bringing sin-offerings. The adjective 
np, like its opposite Pim (comp. 
Prov. xxxi. 10), is used for compari- 
son (comp. °23 12, nearer than I, 
Ruth. iii. 12). The rendering of 
Aquila /xa) 2yyi@e Sore dxovew), the Vulg., 
St. Jerome (e¢ appropinqua ut audias), 


¥: 2 v 
the Syriac (Woo 20;-00), 


the Chaldee (jap? 7278 RP TM), 
Luther, Coverdale, the Bishops’ Bible, 
the Geneva Version, the Authorised 
Version, Hodgson, Rosenmiiller, De 
Wette, &c., and be nearer, or draw 
nigh to hear, &e., taking 11) as an 


infinitive absol., with an imperative 
signification, and of Knobel, Hitzig, 
Stuart, Elster, Vaihinger, &c., to draw 
near to hear is better than, &c., who 
not only take 272 as an infinitive ab- 
solute, but also retain its literal mean- 
ing, are contrary to the uniform usage 
of 242, which never occurs asan injini- 
tive absol., but is always an adjective, 
or is used for comparison. Still more 
objectionable is the explanation of 
Rashbam (qn%n yew? anp Pom ‘pm 
DDIT MIT NyN Any, and God will be 
nearer to thee to hear thy prayer than 
to the bringing of a sacrifice by a 
fool) and Ibn Ezra (P27 ap) ap any 
DYDIT TNINW MID NOX wNPN ox, 
God is nearer to accept thy prayer, if 
offered sincerely, than the sacrifice 
which fools bring), which, though ad- 
mitting 21772 to be used for comparison, 
impose too harsh an ellipsis upon 
the text. Had this been the meaning 
of the sacred writer, he would un- 
doubtedly have written yow) ann 
7N2n. 73, fool, as frequently is used 
in a moral sense (vide ver. 5) for 
sinner, transgressor, disobedient, thus 
forming a contrast with »dw, to obey. 

As they who obey know not, &c. 
This clause is explanatory of the re- 
mark made in the preceding one, 
shewing how it is that obedience is 
the nearer way to God. Those that 
obey can appear at once before God, 
as they have not to go and bring 
a sin-offering first, for they know 
not how to commit sin. Referring 
DyTy DYN, they know not, to 0D9, 
the disobedient, commentators have 
experienced the greatest difficulty in 
explaining this clause. According 
to the Hagadic explanation (17s 2027 
372) I paw eT yy, vide Midrash in 
loco), it is to be rendered, for fools 
know not to distinguish evil, t.e., from 
good; hence the Chaldee, pir? ore 
wn) 2D pa yim2 Tapy? pry; the two 
readings of the Sept., 57+ oix eiolv elderes 
Tod moicas nancy, aNd xadrdv' and hence 
also the rendering of the Syriac, 
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y.1 who obey know not to do evil. Do not hasten on thy 
mouth, and do not urge thy heart to utter words before God, 
for God is in heaven and thou art upon earth, therefore let 


p, y Gago EBM 
agp AsoS Las, fp who, 
for they know not to do or distinguish 
good ; but as ¥] TBY is a well-known 
phrase, which uniformly denotes doing 
or practising evil, this Hagadic inter- 
pretation must be rejected. To escape 
this, the Vulg. and St. Jerome, who 
are followed by Luther, Coverdale, 
the Geneva Bible, the Authorised 
Version, Hodgson, Desvoeux, De 
Wette, &c., render it for they know not 
that they do evil, or when they do this 
evil, or what evil they do, which is 
interpreted, ‘“ for they make no con- 
science of or do not concern them- 
selves about doing evil, or they under- 
stand not when they do it;” but this 
interpretation is quiteasunwarranted 
as the former, inasmuch as YT? by 
itself never signifies to concern one- 
self, to enquire; and as the infinit. 
miby) cannot grammatically be trans- 
lated that, or what they do. Still 
more untenable are the explanations 
of Rashi O89 1 MDI NITw pn PDOIT pr, 
the fool knows not that he does hinself 
injury, Rashbam, DD) DYTY DYES Tw 
DIAN OF 7D WY, DAN Dw nywy) 997 
mi nyo, for these fools know not how 
to do good works, therefore they do 
evil, and of those mentioned by Ibn 
Ezra, (peV 103 YIWIYD*D DDS D), they 
know not to do His will, or pleasure, 
who are followed by Pagninus, Mer- 
cer, &c., taking Y1 as synonymous 
with ») (Ps. cxxxix. 2.17). Ibn 
Ezra, indeed, eludes all these diffi- 
culties, by supplying >, i.¢., OPN 2 
vy niwy? P1 DVT, which is followed by 
the Bishops’ Bible, for they know 
nought but to do evil; but an omission 
or ellipsis of the most important word 
in the clause, which transforms good 
into evil, cannot be imagined. Neither 
can: the forced renderings, 3u nidte 
werden die, die nur Frevel zu tiben 
wiffen, destroyed shall they bewho know 
nought but to do evil (Kaiser, Schmidt, 


Nachtigal) ; denn fte verftehen nicht 
traurig ju fein, for they know not how 
to be sad (Hitzig and Stuart), be re- 
conciled with the usus loquendi or the 
eontext. The easiest solution, there- 
fore, is the one suggested by Herzfeld 
and Philippson, who refer DYT” Dx, 
they know not, to the subject implied 
in yoOw?, to obey, i.e., those that obey 
commit no sin, as the subject of the 
action is frequently supplied from 
the act (see verses 12 and 14). 

1. Do not hasten, &c. From the 
caution given how to appear before 
God, Coheleth passes to the mode in 
which our requests should be made 
known to him. Two things are to 
be observed in offering up our 
prayers. We are, in the first place, 
not to hurry on our mouth to speak 
as much and as fast as it can; and 
secondly, we are not to allow our 
heart to produce its thoughts precipi- 
tately ; we are to exercise reverence 
and godly fear in the manner, and 
forethought and discretion in the 
matter of our supplications; both 
our words and our thoughts are to be 
simple and few atatime. If those 
who appear before earthly potentates 
arrange their thoughts and words in 
an intelligent manner and in small 
compass, how much more ought we to 
do it, as we ought to remember the 
infinite distance between the Majesty 
who is enthroned in heaven, and his 
subjects upon earth. Fewness of 
words, in the presence of our supe- 
riors, indicates a due reverence for 
their elevated position, and a modest 
acknowledgment of our inferiority. 
Hence the advice of Sirach, “ If thou 
be among great men, make not thy- 
self equal with them, and when aged 
men are in a place, use not many 
words” (xxxii. 9), “use not much 
speech in the assembly of elders, and 
multiply not words in thy prayer” 
(vii. 14), and the injunction in the 
Talmud, por os Sw yt ym D> 
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2 thy words be few; moreover, dreaming cometh through the 
multitude of things, and foolish talk through the multitude 


IPT °159, the words of a man should 
always be few in the presence of God 
(Berachoth, 61, a), based upon this 
verse, which our Saviour also urged 
his disciples to observe (Matt. vi. 7). 
8, like the Greek «4, is hortatory, 
and is best translated do not, whilst 
8), like the Greek od, ox, expresses a 
direct and absolute negative (Gesen. 
§ 127, 8, c; Ewald, § 320, a). 0a, 
intransitive in Kal, to be afraid, to 
flee in trepidation, to be in haste, is 
causative in Piel (comp. Ps. ii. 5, 
ixxxiii. 6; Job xxii. 10); the prepo- 
sitions 5¥ here, and 3 in vii. 2, with 
which it is construed, express the 
weight and constraint included in the 
idea of driving or hasting one onwards 
(compare Ewald, § 217, i); *7im-os 
sPO2 therefore means, do not cause 
thy mouth to hurry or run, referring 
to the rapid utterance of a multitude 
of words, whilst 72>>s 42, and do 
not urge on thy heart, refers to speak- 
ing quickly and precipitately. The 
Vulgate, ne temere quid loquaris, 
Luther, fet nicht fchnell mit detnem 
Munde, which is followed by Cover- 
dale (be not hasty with thy mouth), 
the Bishops’ Bible, the Geneva Bible, 
the Authorised Version, and many 
modern commentators, is contrary to 
the causative signification of 73. 
mie 255, before God, is a well- 
known formula, describing the place 
where God is present, his sanctuary 
(Exod. xvi. 9, xviii. 12; Deut. xiv. 
26, xv. 20), hence the phrase 7s} 
mm Ens, to appear before the 
Eternal, which describes those who 
go up to the sanctuary (Exod. xxiii. 
15; Ps. xlii. 3; Isa. i. 12; Ewald, 
§ 217, 1). The plural 0x7 only 
occurs once more in Ps. cix. 8, 
mare warm, let his days be few ; 
generally the singular is used (comp. 
Dy} wr, few and evil, Gen. xlviii. 9; 
Jerem. xhii. 2; Neh. ii. 12; Ewald, 
§ 296, d). 

2. Moreover, dreaming, &c. Another 
reason to enforce the caution given 


in the preceding verse. Not only 
does the reverence due to an ordinary 
sovereign require of us to be simple 
and brief in our thoughts and words, 
when we address the King of Kings, 
but the evil resulting from engaging 
in too many things, or speaking too 
much on any occasion, forbids us to 
pursue such a line of conduct in the 
presence of the Majesty of heaven. 
For surely, if engaging the mind in 
a variety of things brings it into a 
dreamy and confused state, and if 
indulging the tongue in voluble talk 
engenders folly, frothy and wordy 
addresses to God must be an evil. 
As’5 gives an additional reason, it 
must be rendered moreover. din 
denotes the series of thoughts occu- 
pying the mind of a sleeping person, 
as well as theidle thoughts entertained 
in a wakeful state, hence extrava- 
gances, wcoherent coneeits, follies, 
which arise from allowing the facul- 
ties to dwell upon a multitude of 
things at a time (vide ver. 6); and 
the 2 in 143, following a verb of 
coming, may either denote coming 
with something or through it. Ac- 
cordingly, p2Yq 232 OTT Na may 
either be translated, moreover, a 
dream cometh with a multitude of 
things, t.¢., it brings with it, is 
attended with, or makes its appear- 
ance under a confused multitude of 
objects; and O27 22a D3 ip, the 
voice of the fool cometh with a multi- 
tude of words, t.e., comes out in an 
incoherent quantity of words (the 
Chaldee, Ibn Ezra, Mendelssohn, 
Gesenius, Noyes, Preston, &e.) ; or, 
dreaming cometh through a multitude 
of things, the voice of a fool through 
a multitude of words, so the Vulg., 
Rashbam, Luther, Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
the Authorised Version, and many 
modern commentators, which we 
prefer, as it is more in accordance 
with the scope of the passage. These 
two parts of the verse are taken by 
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When thou vowest a vow to God, hesitate not to 


pay it, for fools have no fixed will; pay that which thou hast 


the Chaldee, Rashbam, Ibn Ezra, 
Reynolds, Mendelssohn, Hodgson, 
Holden, Knobel, De Wette, Noyes, 
Hitzig, Stuart, Elster, Vaihinger, 
Hengstenberg, &c., as including a 
comparison, i.é., ‘‘just as is the case 
with the one, so it is (1) with the 
other.” But this has arisen from 
ignoring the fact that two distinct 
objects are mentioned in the preced- 
ing verse, i.¢., the multiplication of 
words as well as of things, the one 
connected with (72) the mouth, and 
the other with (32) the heart, and that 
the two clauses in this verse refer to 
those two objects respectively. Be- 
sides, our explanation not only leaves 
to the } its natural meaning, but 
solves the otherwise inexplicable 
sixth verse. For p2¥, see i. 13; 
Symmachus (amoChonrat Bverpog See mrT00¢ 
dvourieg) mistook it for jv. iP, voice, 
by metonymy here and ver. 5, speech, 
prattling. 03, prop. a noun, is also 
used as an adjective (comp. D3 Wx, 
a foolish man, Prov. xiv. 7). 

3. When thou vowest, &e. Having 
spoken of the requisite state of mind 
when going to the Temple, and of the 
reverence and godly fear to be exer- 
cised in it, Coheleth now speaks of the 
conduct of worshippers when out of 
it. In the Temple, standing before 
the Lord, and stimulated by the 
conviction that a self-imposed sacri- 
fice has a special merit in the sight 
of God, vows were frequently made to 
do or not to do certain things, which 
the worshipper sometimes refused 
to perform, after leaving the scene 
of religious excitement, as the sacri- 
fice appeared too great upon calm 
reflection. Such voluntary promises 
to God obtained at a very early 
period of religious life. Jacob, we 
are told, made a solemn vow to 
devote himself to God, if the Lord 
would bring him home safely (Gen. 
xxvili, 20). These self-imposed 
vows consist of two kinds —I. Post- 
TivE (WIP7 7), wherein things are 


.their-own will. 


consecrated for religious purposes. 
1. Men, who are to be redeemed 
according to certain prices fixed for 
different ages and sexes; a boy from 
a month to five years, at five shekels, 
a girl at three shekels; a boy, from 
five totwenty years, at twenty shekels, 
and agirl at ten; a man, from twenty 
to sixty, at fifty shekels, and a wo- 
man at thirty shekels; a man above 
sixty, fifteen shekels, and a woman 
ten: if the person is poor, the value 
is proportionately lessened (Levit. 
Xxvii. 3-8). 2. Animals, which 
could only be redeemed when the 
animal vowed was unclean, and hence 
was unfit for sacrifice (ibid. 9 -13) ; 
and 3. Houses or fields, which had 
also to be valued by the priest, and 
could be redeemed. II. Necartive 
QQ 1h), wherein one promised to 
abstain from enjoying or doing a 
certain thing, which was solemnly 
binding upon all, except a daughter, 
when still under the roof of her 
father, and a wife, whose vow the 
father or husband could disannul 
the day it was made, but not later. 
Though the Bible nowhere regards 
vows as duties, but, on the contrary, 
distinctly declares that he who makes 
no vows has not neglected any duty 
(Deut. xxiii. 28), yet it demands 
that what has thus been voluntarily 
promised should be strictly per- 
formed (Deut. xxiii. 22-24). Wy» 
“an, at the beginning of this verse, 
corresponding to 92 Wxa in iv. 17, 
shews that another part of Divine 
worship, different to that described 
in verses 1 and 2, is here intended. 
For the construction 77) 77, see i. 8. 

For fools have no fixed will, i.e., 
it is only fools who waver in their 
determination, and do not know 
The Chaldee (m 
mnbpna YT NW), the Vulg. (displicet 
enim et infidelis et stulta promissio), 
Rashi (ps) DYN yw 72/pn por Px 
omnwa), aud Rashbam, who are 
followed by Luther, Coverdale, the 
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4 vowed. Better that thou shouldest not vow, than that thou 
5 shouldest vow and not pay. Do not suffer thy mouth to 


Bishops’ Bible, the Geneva Bible, 
the Authorised Version, and most 
modern commentators, take yoq as 
the predicate of God. But had this 
been the sense of the passage, the 
words supplied by Rashi would un- 
doubtedly have been in the text, or 
we should at least have had ‘xen 
instead of yeq. In addition to this 
grammatical difficulty, it is to be 
urged that the statement, God has 
no pleasure in fools, is too trivial, 
and tamely anticipates the forcible 
declaration upon this subject in 
verse 5, its appropriate place. The 
Sept. (8c: ode torw Séranua iv agpocw), 
St. Jerome (quia non est voluntas in 
insiptentibus), Ibn Ezra (jo Wan Ny 
D2 Yar PRD D9D27), Desvoeux, Men- 
delssohn, Herzfeld, Preston, Philipp- 
son, &c., have therefore rightly taken 
DD) as the subject to you. 

4. Better that thou, &e. Since 
vows are not enjoined in the Word 
of God, and he who makes none is 
guilty of no dereliction of duty ; 
and since, once made, vows are as 
binding as oaths, it is the height of 
delusion to suppose that God would 
be pleased with a mere promise for 
which he did not ask, when the 
non-fulfilment of it involves a viola- 
tion of his law. Better, far better, 
not to vow at all, than to vow and 
not to pay. For the injunction here, 
see Deut. xxiii. 21-23. The Talmud 
also cautions against rash vows, and 
tries to prevent their frequent occur- 
rence, by minutely interpreting the 
law respecting them (Numb. vi.), 
and by rigidly enforcing their pay- 
ment (comp. Tr. Nazir). Hence it 
is related of Simon the Just (ébid. 
iv. 6), that because vows are often 
made rashly and afterwards regretted, 
and the sacrifice is not given with a 
willing and pure heart, he said, “I 
have never in my life eaten of the 
sin-offering brought by a Nazir who 
became defiled, except of one brought 
by a very handsome youth, with 


richly-curled hair, who came from 
the South. ‘Myson,’ said I to him, 
‘what led thee to determine to 
destroy such beautiful hair?’ ‘TI 
tended my father’s flock,’ quoth he, 
‘and as I went to draw water I saw 
my reflection in it, and forthwith 
the evil spirit (vanity) laid hold of 
me and wanted to ruin me; I ex- 
claimed, Miserable being! why be 
proud of a property which does not 
belong to thee? thou wilt soon 
become the portion of maggots and 
worms! By the Temple, I will cut it 
off as a sacrifice to God!’ I stood 
up and kissed the youth’s head, and 
said, ‘May many in Israel be like 
thee; thou hast indeed done accord- 
ing to the words of the law, and 
made the vow for God.’” Would 
that there were many among those 
that profess to follow a higher stan- 
dard of morality, who, if their right 
eye offended them, or their right 
arm, would be as ready to pluck it 
out or cut it off, and cast it from 
them! For the use of 7x instead 
of 5, compare 2 Sam. xii. 6, with 
ver. 10, where "Ws 27 and °3 17Y are 
interchanged (Iiirst, Lex, s. v., Ws, 5; 
Ewald, § 336, a). 

5. Do not suffer thy mouth, &c. 
From the positive, Coheleth pro- 
ceeds to the negative vows. If an in- 
dividual has once made a vow to 
abstain from eating certain food, or 
from indulging in certain pleasures, 
he is not to allow his mouth, by par- 
taking of these abjured things, to 
cause his flesh to sin in gratifying 


v 
its desires. 03, to give, like QO 
in Syriac, ou: in Greek, and dare 
in Latin, also denotes to permit, to 
allow, to suffer, and is construed with 
the accus. of the object and the infin. 
c. ? (comp. °27 Num? N2 N%, I suffered 
not my mouth to sin, Job xxxi. 30; 
Gen. xx. 6; Judges i. 34). “0773, the 
Hiphil of xo, to sin, is to cause to 
sin, and is rightly rendered so by the 
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cause thy flesh to sin, and do not say before the angel that it 


Sept., Vulg., and most modern com- 
mentators; it stands for Nm7?; the 
characteristic 7 of the Hiphil, though 
generally retained before prepositions 
in the infinit., is sometimes dropped 
by contraction (compare Onn for 
oni, Exod. xiii. 21; 2782 for 7197}, 
1 Sam. ii. 83; nig for ni817?, supra, 
iii. 18; Gesen. § 53, 3. 7; Ewald, 
244, b). Wa, flesh, like capé in the 
New Testament, denotes the seat of 
carnal appetites and lusts (comp. Gen. 
vi. 8; Ps. lxxviii. 39, and the ap- 
proximation to this sense, supra, 
ii. 3). The rendering of JWw2ny won? 
by to bring punishment upon thy body 
(Jq2 WY Oy pr oW?, Chaldee, lbn 
Ezra, Mendelssohn, Hitzig, Stuart), 
or thy progeny (P31 9Y pen TPH, 
Rashi), or to cause thy flesh to be 
accused of sin (Gesenius, and First, 
Lexicons, s.v., 887) are unwarranted 
departures from the signification of 
this Hiphil. 

And do not say, &e. If the mouth 
has been indulged, and the vow vio- 
lated, the sin of prevarication is not 
to be added to it, by declaring, in the 
presence of the angel presiding over 
the altar, that it was (7225 172) a mis- 
taken vow ; erroneous vows (1133) °372) 
being one of the four kinds of vows 
which were not obligatory (compare 
Nedarim iii.). The God of all the 
inhabitants of the earth, is also the 
Lord of the angelic hosts who people 
the heavens (O'2U7 Nay, 1 Kings xxii. 
19; 2 Chron. xviii. 18; Ps. ciii. 21, 
exlviii. 2), and who, like the abodes 
which they occupy, nave been created 
by the Divine fiat (Ps. xxxiii. 6; 
Chagiga, 14). Like their Creator, 
who is a spirit (vata, John iy. 24), 
the angels are spiritual beings (sved- 
para, Acts vill. 26, with 29.89; 1 Cor. 
xiv. 12.32; Heb.i 14; Rev. v. 6), 
and hence ‘are immortal (Luke xx. 
36); their number is exceedingly 
great, ‘“‘thousands of thousands,” 
“ten thousand times ten thousand,” 
and “ myriads,” occupy the plains of 
heaven (Deut. xxxiii. 2; 2 Kings vi. 
16,17; Ps. Ixviii. 17; Dan. vii. 10; 


Matt. xxvi. 53; Luke ii. 13; Heb. 
xii. 22; Jude 14; Rev. v. 11, ix. 
16), they are always ready to do 
the will of their Lord (mwn7 °3x%, 
Ps. citi. 20, 21; Job ii: 1 > Heb: 
i. 14), who manifests his power, his 
acts of mercy, and his judgments 
upon this earth, through their 
agency, thus forming a connecting 
link between heaven and earth, by 
their perpetual ascending and de- 
scending the ladder which Jacob saw. 

The angels occupy different ranks 
and offices in the various depart- 
ments of God’s government. Seven 
of them, as the highest functionaries 
(On, princes or archangels) of the 
innumerable company, surround the 
throne of God, and form the cabinet 
(Ezek. ix. 2; Tobit xii. 15; Rev. 
LAs ave 15; 80v. 6) avis 12) Sain 
1. MicHarnt, the prime minister 
Oia Ww, Dan. xii. 1; Rev. xii. 7. 9), 
the high priest of heaven, the guar- 
dian and protector of the Jewish 
nation (Dan. x. 13), called by the 
Jews sw pr (Targum, Song of 
Songs viii. 9), and is regarded by 
Targum Jonathan as the angel who 
wrestled with Jacob (Gen. xxxii. 25); 
he attends to the welfare of the 
Jews (Zech. i. 8~ 14), rebukes Satan 
for his malignant intentions towards 
Joshua, the high priest (ibid. iii. 1, 2). 
As the protector of the Jews, Michael 
contested with the Prince of Persia 
for their liberty (Dan. x. 18. 20); 
secured the body of Moses, the chief 
of the nation, from the grasp of 
Satan (Jude 9) (a passage which 
has been greatly misunderstood 
by Christian commentators, not 
knowing that this is recorded in 
Jewish writings; compare Midrash 
Petirath Moshe, p. 115, ed. Jellinek) ; 
and at the head of his angels also 
contends with the dragon and his 
angels, who are in pursuit after the 
child Jesus, “who is caught up to 
heaven” (Rev. xii. 7). 2. RapHanrt, 
who presides over the sanitary affairs 
(Tobit iii. 17, xii. 15; Enoch xl. 8). 
“When God would cure any sick 
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person,” says St. Jerome, “ he sends 
the archangel Raphael, one of the 
seven spirits before his throne, to 
accomplish the cure” (Dan. viii. 
comp. Arnald’s Com. on Tobit, iii. 17), 
and there can be but little doubt 
that this is the angel who went 
down at certain seasons to move 
the waters of the pool (John v. 4), to 
cure theimpotent people. 3.GaBRiEt, 
the messenger, to announce or effect 
deliverance. He therefore appears 
to Daniel, to explain to him the 
vision of deliverance (Dan. viii. 16), 
and to reveal to him the remarkable 
prediction about the coming Deli- 
verer (ibid. ix. 21); it is Gabriel who 
also appears to the praying Zacharias, 
announcing himself as a presence- 
angel, and predicting the birth of 
the Deliverer’s forerunner (Luke i. 
11-20), and it is he who six months 
later comes to the Virgin Mary, to 
tell her of the birth of the Deliverer 
himself (ibid. i. 26-35). 4. Unint, 
mentioned in 2 Esd. iv. 1, v. 20; 
Enoch xix. 1, xx. 2; Targum 
Jonathan, Deut. xxiv. 6; Bemidbar 
Rabba, c. 2; Pirke R. Eliezer, c. 4. 
In the two places last mentioned, 
these four archangels are described 
as surrounding the throne of the 
Divine Majesty — Michael at the 
right, Uriel at the left, Gabriel 
before, and Raphael behind; Pirke 
R. Eliezer places Gabriel at the left 
and Uriel in the front; whilst the 
Book of Enoch (xl. 8, 9) gives 
5, PuaniEt, instead of Uriel, as one 
of the four archangels who, with 
6. Racuren, and 7. SsRAKIEL, men- 
tioned in xx. 4. 6, constitute the 
seven archangels. 

Next to the cabinet comes the privy- 
council (OwiPT TD, Ps. Ixxxix. 6-8; 
1 Kings xxii. 19; Dan. iv. 14, vii. 10), 
composed of four-and-twenty crowned 
elders (Rev. iv. 4, &c., vii. 13, &c., viii. 
3, &c., and comp. v. 8), who surround 
the throne of God (Rev. xi. 16; Isa. 
xxiv. 23), before whom Christ will con- 
fess those whoconfessed him, and deny 
those who denied him (Luke xii. 8, 9). 


Then comes the council, consisting 
of the seventy angel-princes, the pro- 
vincial governors presiding over the 
affairs of the seventy nations into 
which the human family is divided. 
Hence Targum Jerashalmi, and Tar- 
gum Jonathan ben Uziel’s paraphrase 
on Gen. xi. 7, 8, SIND PID? » ION 
TOE BRR TN PP PPS op pow7 
I A 
PPP MOY) RW! YY YI NW Nyx 
NID PINS ap 9p wer, the Lord 
said to the seventy presence-angels, 
Come, now, and let us go down, and 
there let us confound their language, 
so that one may not understand the 
language of the other. And the Lord 
manifested himself against that city, 
and with him were the seventy angels, 
according sto the seventy nations (see 
also Rashi and Ibn Ezra on this 
passage). Hence the Septuagint’s 
translation of Deut. xxxii. 8, Sre 
Ssemepslev 6 Ubiorog ta eOyn . . . . Eorncey 
Bpia EOvav nar’ dpOudv dyytAwy Oeot, when 
the Most High divided the nations . . . 
he set the boundaries of the nations 
according to the number of the angels, 
explaining this passage by Gen. xi. 
SoalsoTargum Jonathan, 7xyy mapnNa 
PPO INA MIT 439 PE} TI? NY 
ROTA NENAPDT RITA NW? 1227 PDD) PINIV 
"TT NNO PPP DP NNW ND NII 
NTT OR NE TD? My wT Poy 
PING PD DDI WNW NINN DPX NW 
Drs? ANT NTT NN, when the 
Most High caused the world to be in- 
herited by the nations who proceeded 
From the sons of Noah, when he dis- 
tributed writing and language to the 
children of men at the dispersion, at 
that time the Most High descended 
with the seventy angel-princes of the 
nations, who appeared with him to see 
the city ; and at that time he fixed the 
boundaries of the nations, according 
to the seventy souls of Israel that went 
down into Egypt (see also Rashi and 
Ibn Ezra in Joco) ; and hence Sirach, 
alluding to this passage, says, “ For 
in the division of the nations of the 
whole earth, he set a presiding angel 
over every people, but Israel is the 
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Lord’s portion,” xvii. 17 (comp. also 
Tobit v. 6; Targum on the Song of 
Songs, i. 2; Ibn Ezra and Gesen. on 
Isa. xxiv. 2). We therefore find that 
when Joshua advanced on Jericho, 
and saw the defending angel, he im- 
mediately exclaimed, ‘“‘ Art thou ours, 
or our adversary’s?” (v. 13), and the 
angel replied that he came as the 
Prince of the Eternal’s host; it was 
Michael, the defender of the Jews, and 
not the guardian angel of the adver- 
sary (comp. Rashi and Kimchi, in 
loco). Hence we also find Michael, 
the prince and guardian angel of the 
Jews, come to support Daniel against 
the guardian angel of Persia, who is 
to be overthrown by the guardian 
angel of Greece (comp. Dan. x. 13.21; 
and St. Jerome and Ibn Ezra, in 
loco); and hence the four guardian 
angels of the four monarchies which 
Zecharias saw (comp. Zech. vi. 1-8, 
the Targum, Rashi, and Ibn Ezra, 
in loco). 

Then comes the innumerable com- 
pany of presence-angels, since every 
individual has a guardian angel as 
well as every nation. Thus Targum 
Jonathan on Gen. xxxiii. 10, says, 
BY NOM? TO} OT YES ID MOT p72 
TPT NONI, for this reason I saw the 
benignity of thy face, and it is to me 
like the sight of the face of thy anget 
see also Rashi on this passage). 

hrist, in speaking of the care and 
tenderness we ought to manifest for 
children, says that their angels do 
always behold the face of my Father 
which is in heaven (Matt. xviii. 10), 
upon which St. Jerome remarks: 
MAGNA DIGNITAS ANIMARUM, UT UNA- 
QUHQUE HABEAT AB ORTU NATIVITATIS 
IN CUSTODIAM SUI ANGELUM DELEGA- 
TUM, great is the dignity of these little 
ones, for every one of them has from his 
very birth an angel delegated to guard 
him (Patav. de Angelis, ii. c. 6). 
When St. Peter was chained in 
prison, his angel released him (Acts 
xii. 7-11); and when he knocked 
at the door, the damsel, who had 
recognised his voice, and wished to 
let him in, was told that it was his 
angel (ibid. xii. 14, 15). 
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Then there are angels who preside 
over all the phenomena of nature; 
an angel presides over the sun (Rey. 
xix. 17); angels guard the storm and 
lightning (Ps. civ.4; Heb. i. 7); four 
angels have charge over the four 
winds (Rev. vii. 1, 2); an angel pre- ~ 
sides over the waters (Rev. xvi. 5); 
an angel also presides over the altar 
in the Temple (ibid. xiv. 18). 

Wherever the presence of God is 
manifested in an especial manner, 
the angelic hosts attend the Divine 
Majesty. Ten thousands were present 
at the giving of the law (Deut. xxxiil. 
2; Ps. Ixviii. 17; Acts vii. 58; Gal. 
iii, 19), upon them God comes 
down as on chariots (Ps. xvili..10, 
lxviii. 17), by them his throne is 
borne (1 Sam. iv. 4; 2 Sam. vi. 2; 
Ps. xcix. 1; Isa. xxxvii. 16), in their 
presence God meets his people, and 
from among them he declares his 
will (Exod. xxv. 22). Hence the 
manifestation of God in any place 
premises the presence of angels, and 
the appearance of angels betokens 
the presence of God in an especial 
manner. Thus, when Jacob in a 
vision saw angels at Luz, he at once 
exclaimed, “ It is none other but 
the house of God” (Gen. xxviii. 
12-17). It is therefore evident that, 
in places where God is worshipped, 
and where he manifests himself as 
he does not unto the world, there 
angels are present. Hence the Sept. 
translates JYOIS DDN 723, xa eraveloy 
ayythov ars cos, in the presence of 
the angels will I sing praise unto Thee 
(Ps. exxxviii. 1), referring to the 
service of the Temple, where God’s 
presence is manifested ; so also the 
Vulg., in conspectu angelorum psallam 
tibi. Not only were God and the 
ministering angels present at the 
worship in the Temple, but, wherever 
two or three met together to study 
the Word of God, the Shechinah 
and the angels were in the midst 
of them; hence the reverential 
behaviour, ‘“‘ because of the angels.” 
It is related in the Talmud that 
R. Jochanan ben Zakkai, being on a 
journey with R. Eliezer ben Erech, 
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asked for an exposition of the vision 
of Ezekiel. yd N32 PMY pT PD 
WOR NT NN yANT $Y Iw FAyNN Aor 
WES WX WANT by NAY AN 12D oT 
TONDDT WOY APIW TID MHyNl wT ane 
_ Wart $9 3s 0281 aM PD NWI, where- 
upon R. Jochanan ben Zakkai got 
down from the ass, and wrapped him- 
self in the fringed garment, and sat 
down on a stone under an olive tree. 
And R. Eliezer said to him, Rabbi, 
_ wherefore didst thou go down from 
the ass? And he replied, whilst thou 
explainest the vision of the chariot, 
the Shechinah is in the midst of us, 
and the angels accompany us, and 
shall I ride upon an ass? (Chagiga, 
14, b.) Hence, also, the much dis- 
puted injunction in 1 Cor. xi. 10. 
The Apostle having shewn in 7-9 
the relation of the woman to the 
man, she — being subordinate to the 
man, having been created for him, 
and her dsZ« being derived from the 
man — is to have the mark of being 
under power, i.é., a covering upon 
her face, “ because of the angels,” 
who, as we have seen, are present at 
Divine worship, and who would be 
offended at the woman that haughtily 
discards the badge of being under 
the power of man. See also on the 
presence-angel, 1 Tim. v. 21. 

It is therefore obvious that when 
Coheleth enjoins reverential and in- 
genuous conduct in the Temple, in 
the presence of (7822) the angel, he 
means a celestial being, which is 
rightly maintained by the ancients. 
Their difference of opinion as to the 
particular angel here intended, arose 
from the fact that the angels present 
in the Temple occupy different offices, 
and as our text assigns no special 
office to the angel in question, every 
interpreter felt at liberty to choose 
from the different angelic officials 
any one he liked. Thus, because 
an angel, being the ambassador of 
God, is often put for God, the Sept., 
the Syriac, and Rashbam translate 
Nyon 259, in the presence of God; 
St. Jerome's teacher took it to be 
the guardian angel of the worshipper, 
noting down and carrying the uttered 
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words unto God (comp. St. Jerome, 
in loco; Tobit xii. 12); so also Ibn 
Ezra, Grotius, Le Clerc, &c. The 
Chaldee understands by it the evil 
angel, who is in the heart of every 
one, and who shall arraign us before 
the bar at the great day of judgment; 
Bishop Reynolds, again, thinks that 
it has ‘‘some allusion to the history 
of Balaam, who, when the angel 
stood in the way against him, made 
such an excuse as this: It was an 
error, I knew not that thou stood 
against me, if it displeases thee I 
will go back” (Numb. xxii. 84); 
whilst others think it means Christ, 
the Angel of the Covenant, who is 
in the midst of the people. It seems, 
however, more probable that 7X79, 
like many other nouns, is used col- 
lectively for the angels who attend 
the Divine Majesty (so Mede and 
Patrick) ; or, which is still more literal 
and in accordance with the scope of | 
the passage, that the angel presiding 
over the altar is here intended. The 
opinion of Rashi, that yN7 is the 
priest or messenger who comes for the 
thing vowed (APT JIN? Nan ry), 
which is also followed by Desvoeux, 
Mendelssohn, Gesen., Knobel, Hol- 
den, Hitzig, Noyes, Heiligstedt, 
Stuart, Elster, Vaihinger, Hengsten- 
berg, &c., is contrary to the general 
usage of the word. The appeal to 
the solitary passage in Malachi ii. 7 
is nugatory, for there it is the predi- 
cate of }%>, priest. Besides, if a 
human messenger or priest were 
meant, we should undoubtedly have 
had JR7oT7 Oy WANN, do not say To 
the messenger, and not 29?, before, in 
the presence of (comp. Deut. xxvi. 8, 5, 
where God and the priest are seve- 
rally addressed, the former by A128 
59, and the latter by °8 NOX). As 
to the etymology and form of 7x9, 
it is from 9%}, to send, to depute, to 
do anything, kindred with 7, 72 
and 77, having its primitive root in 
the biliteral 7, to move, to be in 
motion, and is an abstract noun, 
signifying function, mission, deputa- 
tion, then deputy, messenger, angel. 
70, why, is the intensitive interroga- 
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6 talk, and destroy the work of thine hands? For it is through 
the multitude of idle thoughts, and vanities, and much 
7 talking; but fear thou the Lord. If thou seest oppression 
of the poor, and perverting of justice and equity in the land, | 


tive used for dissuading or rebuking. 
For %p, prattling, see verse 2. The 
destruction of property (PR TYd) is 
mentioned, not because it is in keep- 
ing with the threats of the Old 
Testament, which primarily refer to 
chastisements in the present world 
(Stuart), but, because the transgres- 
sor thinks that, by indulging in the 
abjured pleasures, he will be cheered 
and strengthened to prosecute his 
work successfully, whereas God, by 
destroying the transgressors’ hand1- 
work, defeats the very object in view. 

6. For it is through the multi- 
tude, &c. In concluding this para- 
graph about Divine worship,Coheleth 
gives, in a general summary, the 
source of all the mischief connected 
therewith, against which he has cau- 
tioned. The indulgence in the things 
abjured, the plea that the vow has 
been made inadvertently, as well as 
the wrath of God, and the punish- 
ment consequent thereupon ; all this 
arises from being thoughtless and in- 
cautious in the presence of God. °3, 
for, assigns a reason for what is 
mentioned in the foregoing admoni- 
tion, the substantive verb 8°, as is 
frequently the case, is omitted after 
it. Dam) ni 34 refers to the con- 
fused and vain thoughts, while 0427 
naw to the many and unmeaning 
words of the worshipper. The particle 
3, in the second clause, obtains an 
adversative force by virtue of the 
negative 3) *Po"n¥ JAN WS in the pre- 
ceding verse, with which it is con- 
nected, 7. é., ‘do not suffer thy mouth 
to cause thy flesh to sin... . but 
fear God, for he punishes sin” (comp. 
Gen. xly. 8; 1 Kings xxi. 15; Gesen. 
§ 155, 1,e; Ewald, § 354, a). This 
simple construction of the text is 
supported by the Sept., the Syriac, 
Rashbam, and Herzfeld. The arti- 
ficial rendering of the Vulg., vusi 


MULTA SUNT SOMNIA, PLURIMA SUNT 
VANITATES, ET SERMONES INNUMERI, 
where there are many dreams, there 
are many vanities and innumerable 
words, which is followed by Luther 
(wo viele Traume find, da tft Cttelfert 
und viele Worte), Ewald, Heiligstedt, 
Hengstenberg, &c., taking “21 DIM) 
as the predicate of vs 243 ; of Cover- 
dale and the Bishops’ Bible, who try 
to connect it with the preceding verse 
by adding words (‘and why? whereas 
there are many dreams and many 
words, there are also divers vanities”), 
the Geneva Bible, and the Autho- 
vised Version, making 7297 027 the 
predicate of D3m nidym 341 °3; of 
Reynolds, Holden, Knobel, De Wette, 
Noyes, Stuart, Elster, Vaihinger, &c., 
‘for in a multitude of dreams there 
are vanities, and so in many words ;” 
of Desvoeux, “ for it is in the multi- 
tude of dreams that both vanities 
and words are multiplied;” Men- 
delssohn and Friedlander, Sey allen 
deinen Traumereyen, Citelfetten und 
Worten verlese pte Chrfurdht gegen 
Gott nist; Hodgson, “since asin the 
multitude of dreams, so in the mul- 
titude of words, there are vanities ;” 
and of Preston, “for in the multitude 
of dreamy and vain matters words 
also may be multiplied,” deviate from 
the natural signification of the copula 
and the simple order of the words. 
7. If thou seest oppression, &c. 
Closely connected with the service 
due to the Supreme Being, is the 
confidence we ought to repose in his 
protection and moral government. 
When we see those who are deputed 
to maintain and defend justice wrest- 
ing from the people that which be- 
longs to them, we are not to despair, 
for the power of injustice is limited ; 
the lawless tyrant is not absolute, 
there is another magistrate above 
him, who will check his violence and 
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be not alarmed at the matter; for there is. a superior 


unjust conduct, and there are still 
higher magistrates to watch even over 
this superior one, to call him to 
account for duties neglected. For 
aT, kingdom, see ii. 8. ‘2, to be 
astonished, to be struck with fear 
(comp. Ps. xlviii. 6; Jer. iv. 9); the 
common rendering of it by “do not 
marvel,” is incongruous; inasmuch as 
the assurance here given, that the 
power of oppressors is limited, and 
their unjust acts will not escape un- 
punished, can only be a reason for 
sufferers not to be frightened or to 
despair, but does by no means suftice 
to remove the cause for marveling at 
seeing justice perverted by the very 
men who are appointed to uphold it. 
For yea, which is rightly rendered 
by the Septyagint, mpayux, Vulg., ne- 
gotium, Luther, the Bishops’ Bible, 
the Geneva Bible, the Authorised 
Version in the text, and modern com- 
mentators, matter or thing, see iil. 1. 
The explanation of the Chaldee (778 
pas a ov wt xm, do not wonder how 
the will of God can tolerate it; Rashi, 
TY DOFPSY ww) Dp! dw wor by monn Ox, 
do not wonder at the determination of 
God when he punishes them; and Ibn 
Ezra, wy NOW DIN) w PHT 7D INN, 
do not wonder at the purpose of God in 
not avenging it, which is followed by 
the Authorised Version in the margin, 
Reynolds, Desyoeux, and Mendels- 
sohn, taking yon for will, purpose, dis- 
pensation, and referring it to God, re- 
quires a harsher and more intolerable 
ellipsis than the one repudiated in 
verse 3. 

For there is a superior, &e. This 
clause has been variously interpreted. 
The Chaldee renders it 9 WAN O8 py 
ser? TD PI NWI 732 TY WH} NOTVI "DW 
"Ty? PRD) PIN! PIPA PHBE 7P, TO 
pryy pz pone Pew aww, for 
the Mighty God (a23) from on high 
(732 2M) watches the deeds of the sons 
of men, whether good or evil, and 
from his presence are sent forth proud 
and strong men to rule over the 
wicked, and are appointed masters 
over them (Drr2y om), taking the 


first 22 for the High One, the second 
72 for his high habitation, and the 
plural "923 for high rulers, whom God 
appoints upon earth to restrain the 
deeds of the wicked; so also Rashi. 
The assertion of Knobel, that the 
Chaldee refers D753 to God, is there- 
fore incorrect. Ibn Ezra explains it 
to mean angels, who, rising one above 
the other in rank, are all watching 
the evil conduct of the wicked. For 
his words, and Dr. Gill’s misrepre- 
sentation of them, see Introduction, 
p- 175. Bishop Reynolds takes mia 
od mia ove after the Chaldee, the 
High One from above is looking down ; 
and the plural, D743, he refers to the 
angels, after Lbn Ezra; Bishop Patrick 
explains it “the king from on high 
(.é., his throne, or seat of judgment) 
observes and will punish it; and if 
he does not do it, God and his angels 
will punish both the oppressors and 
the king; ” taking the first 742 to de- 
note the king, the second 13 his high 
throne, and the plural D773 to signify 
God and his angels, Dr. Gill inter- 
prets 20 723 9y 72 according to the 
Chaldee, and 0723 he takes to denote 
the three Divine persons; Holden, 
again, paraphrases the Auth. Ver., 
“for [he that is] higher than the 
highest angel in heaven and most 
powerful potentate in the world re- 
gardeth; so that nothing happens with- 
out his: permission ; and {there be| 
higher than they, 7.¢., there are the 
High Ones of the Holy Trinity; above 
the princes of the earth and the hier- 
archy of heaven ;” whilst Knobel, 
Elster, and Vaihinger maintain that 
the first 722 denotes the king, the 
second 1a dhe unjust magistrate, and 
the plural 0733 means God. But, 
apart from the objections which might 
be urged against each of these inter- ' 
pretations separately, we submit — 
1. That they are all alike guilty of 
assigning to the same expression, 
and in the same verse, three different 
meanings, which is a most unjusti- 
fiable mode of proceeding; and, 2. 
The following verse manifestly refers 
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8 watching the superior, and superiors again over them ; and 
the advantage for the people is, that it extendeth to all; even 


to the king as the climax of the dif- 
ferent dignitaries mentioned in this 
verse, and it would be preposterous 
to suppose that Coheleth puts an 
earthly monarch above God. The 
Sept. has therefore rightly rendered 
It bbnrg Erdvo bpurod guadoce, nat bpnrot 
in airoig, superior watches over supe- 
rior, and superiors again over them; 
so also the Vulg. (excelso excelsior est 
alius, et super hos quoque eminen- 
tiores sunt alii), the Syriac, Rashbam, 
Luther, Herzfeld, Hitzig, &. The 
substantive verb, as in the preceding 
verse, and frequently in other places, 
is omitted after 2. The preposition 
12, from, in *¥, expresses the height 
Srom which the other superior looks 
down (comp. Esth. iii. 1; Nehem. 
iii 28; Kwald, § 219,a). The plural 
p73 is used to indicate that there 
are a number of other officials, so 


the other. 
the immediate antecedent, the supe- 
riors just mentioned. 

8. And the advantage, &e. Having 
shewn in the preceding verse that 
the power of the unjust magistrates 
is checked by those superior officials 
who are in authority over them, 
Coheleth now shews that even the 
monarch himself, who is above all, 
and seems to be absolute: in his 
power, is subject to laws; that he is 
dependent upon the industry of his 
people, so that even he cannot com- 
mit violence with impunity; and 
herein consists “the advantage of 
the people.” For jm, advantage, 
see 1.3. YS, earth or land, is used 
synecdochically for its inhabitants 
(comp. Gen. ix. 19, xi. 1; Isa. xxvi. 
18). The great advantage of the 
people is, that this restriction of 
power and subordination are not 
simply confined to the various offi- 
cials of state, but are to be seen in 
all (x1 %33) without exception. 729) 
is a denominative from 729, a servant, 
and hence signifies to become a ser- 


vant, to be subject ("Tv) to the field. 
Rashi has therefore well paraphrased 
this clause NYT) NYT Prez PD NIT PEND 
bow? mr Yow NYPD PINT TMDY ONTO? TAy3 
awiina wi) oxi, for though hers a king, - 
yet is he subject to the field ; if tt pro- 
duces fruit, he has to eat, and if not, 
he must die of hunger; so also Ibn 
Ezra, 7293 20D TyN> po Pot Wx 
ITD ND 9D WAY Nay Ww), even the 
king, who has no superior, is subject 
to the field for his maintenance, for 
he subsists thereby. ‘The different 
explanations given of this verse 
are almost innumerable. Without 
pausing to refute the Vulgate (ET 
INSUPER UNIVERSH TERRE REX IM- 
PERAT SERVIENTI, and, moreover, 
there is the king who reigns over all 
the land subject to him), Luther 
(Weber das ift der Konig im gangzen 
Lande, das Feld gu bauen, for this 
is the king over the whole land, to 
cultivate the field), Coverdale (“ the 
whole land also, with the fields and 
all that is therein, is in subjection 
and bondage unto the king”), the 
Bishops’ Bible (‘the increase of the 
earth upholdeth all things, yea, the 
king himself is maintained by hus- 
bandry”), and Hodgson (lo! the 
earth is most bountiful of all things; 
kings from the earth are supplied”), 
which are loose paraphrases, and 
cannot be reconciled with the text; 


- we have to remark that the Syriag 


Jao oc Wan 18573 1425a,) 
(wx Sato Was affords no 


help, inasmuch as it is exactly the 
same as the Hebrew, and pass on to 
examine some of the different ver- 
sions which have been deduced from 
the text. The Sept. translates it 
nal wepicoea yiis emt ravrl Bor, Bacideve 
Tov dpyod sipyacuévou, the advantage of 
the earth is for all, the king of the 
tilled field (has it) ; similarly Sym., xa} 
Tepioceie yhig Emt waved altos got Boroinede 
Tw opyod elpyacyévov, Which the Geneva 
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9 the king is subject to the field. Whoso loveth money is 


Bible, the Auth. Version, Reynolds, 
Holden, &c. follow, without, however, 
taking the ? in 710? as the genitive to 
722, and 7223 as an adjective or part. 
passive belonging to Mw. The Chald, 
paraphrases it SYS MAD MI rnin 
NIM NVI 1B PTT PPPTT 7 Ndi by 
DY WY 2 px PPO} pase? am 
TIED NINA MB 122) 822 NTT 5D} 
TIPAo) Tv, and the great advantage 
of cultivating the land is above all, 
for when the subjects of a country 
revolt, and the king flees from them 
into the country, if he has nothing to 
eat, this very king becomes subject 
to a labourer in the field. <Ac- 
cording to Rashi, 7% nnav ww 
TR Po xwooyyasw da oy a aon 
Tw) Tayi nv) Nw, the profit of cul- 
tivating the ground is above all, for 
even the king is subject to the field; 
according to Rashbam the meaning 
is ww Mo x OW DA PS PM 
Foy IWMHN YP yw) MAW ary oI) 
Tw) TOTS THY Nv?) w PT AN) DP 
7avi, as for the produce of the earth, 
it is for all men alike, i.e., for all 
men have to till the ground to support 
themselves by labour, and even the 
king cultivates the ground, i.e., inas- 
much as he deputes his people to do it 
for his sustenance, therefore he is 
called a husbandman ; whilst, accord- 
ing to Ibn Ezra, it means NAY yD 
330 MYND paw Poo Ops NIT IT 992 PANT 
INT WAN 1D WY Waya 7TWw) Taya, for 
the advantage of cultivating the ground 
is in every respect, since even the king, 
who is the greatest in rank, is depen- 
dent upon the field for his subsistence. 
The point in which all these exposi- 
tors agree is, that this verse is a 
commendation of husbandry. But, 
against all these interpretations is to 
be urged — 1. That they most unna- 
turally take yx for yw] NTI, for 
which not a singleinstance is adduced 
from the hundreds of passages where 
this term occurs ; and, had this been 
the meaning of the sacred writer, he 
would undoubtedly have used the 
regular phrase “78 72Y, to will the 
ground (comp. Gen, iv, 2; Prov. xii. 


11), or at least 727s instead of yy’ 
(comp. Gen. xlvii. 19. 22, 23; Ps. 
cv. 35); 2. That it is contrary to the 
usus loquendi to connect jm with 

3, and render it advantage in, or above, 
or for, in such cases it is invariably 
construed with 5Y or }2; and 8. That 
it severs this verse from the preceding 
one, with which it is manifestly con- 

nected. The rendering of Knobel, 

Gesenius (Thesaur. s.v., 12x), De 

Wette, Noyes, Vaihinger, &e., an 
advantage to a land, in all respects, 

is a king who is honoured by the land, 

takes the two manifestly distinct 

expressions 8 and 77 as synony- 

mous, makes, contrary to usage, the 

? in 77) dependent upon the passive 

7192, and violates the connection of 
this verse with the preceding one, 

so much so, that even Knobel is 

constrained to say, Der Gah gehsr 

genau genommen nicht hierher, fondern 

ift als betlaufig eingefthoben gu betrach- 

ten, this sentence, strictly speaking, 

does not belong to this place, but must 

be regarded as incidentally introduced 

here. Ewald and Elster’s translation, 

und ein Vortheil des Landes bet alle 

dem tft ein Konig der Landfchaft gefett, 

and an advantage of the land, in every 

respect, is a king appointed over the 

land, i.e., the worst monarchy is 

better, in every respect, than anarchy, 

as well as that of Hitzig and Stuart, 

“an advantage of a land in all this, 

is a king to a cultivated field,” also 

incur the above-named objections. 

9. Whoso loveth money, &c. Not 
ouly are the oppressed to be consoled 
by the fact that the power of the 
oppressor is restricted, but be assured 
that these greedy tyrants do not even 
enjoy the comforts of the humble 
labourer. or the sinful love of 
money, which causes them to adopt 
such criminal means to obtain it, 
only engenders desires in them which 
can never be satisfied. That this is 
the doom of money-lovers experience 
fully verifies, so much so, that it has 
become an axiom, expressed in the 
proverbs of every nation; SEMPER 


348 


COHELETH. 


[CHAP. V. 


never satisfied with money, nor he who loveth riches with 


AVARUS EGET, the covetous is always 
in want. For parallel passages, see 
Juvenal — 

Interea pleno quum turget sacculus ore — 
Crescit amor nummi quantum ipsa pecunia 


crevit ; 
Et minus hance optat qui non habet. 


“ Besides, while thus the streams of affluence 


ro 
They nurse the eternal dropsy of the soul, 
For thirst of wealth still grows with wealth 
increased, 
And they desire it less, who have it least.” 
Sar. xiy. 188-140. 


and also Od. iii., xvi. 28; and Ovid 
Fast., i. 211. 2 prop. silver, like 
apyincy in Greek (Matt. xxv. 18. 27; 
Mark xiv. 11), and argent in French, 
is used metonymically for money in 


general (Gen. xxiii. 13, xliii. 15. 21; . 


Exod. xxii. 6; Deut. xxiii. 20), which 
in ancient times was not coined, but 
consisted in bars or ingots of silver, 
the value of which was ascertained 
by weight (compare Gen. xxiii. 16; 
‘Hxods xxi Pi; 2 pam. xviit, wo 
Strabo, iii. 155), and which does still 
take place in many parts of China 
and Abyssinia (comp. Winer, Real 
Wirterbuch, s.v. Geld; Kitto Cyclop. 
Bib. Lit. under Money). Rashi’s 
explanation of 72 yaw x? by cannot 
eat money, cannot feed upon it (228 8? 
*D3), which is followed by Broughton, 
Mendelssohn, &c., is incompatible 
with the reason assigned in the fol- 
lowing verse for the remark here 
made, inasmuch as it is there stated 
that the increase of wealth brings 
with it an increase of expenditure, 
and that this constant coming and 
going cannot satisfy him who loves 
to hoard up his money, 298% is 
the same as the simple 278 in the 
previous clause, 2, as frequently, 
being used for the indefinite pronoun, 
whoso (vide supra, i. 9), and is 
rightly rendered so by the Vulgate 
(qui), the Chaldee ("1 72), the Syriac, 
Rashi, Ibn Ezra, Luther, Coverdale, 
the Bishops’ Bible, the Geneva Bible, 
the Authorised Version, and most 
modern commentators. The Sept.’s 
translation of it by +is, interroga- 


tively, which is followed by Rambach, 
Desvoeux, Schmidt, Spohn, &c., is 
against its use in such connections. 
107, from 727, to hum, to sound, to 
make a noise, is properly a noise, espe- 
cially of a multitude (1 Sam. iv. 14, 
xiv. 19; Job xxxix. 7), hence a noisy 
multitude, a great multitude, either 
of people or things, a mass, riches 
(Ps. xxxvii. 16; Isa. lx. 5; Jerem. 
1 837s Ie Chron. xxike lO) ete 
distinction which Ibn Ezra makes 
between 07 and 7p, that the former 
denotes riches, consisting in a multi- 
tude of garments and merchandise 
(mynd *) 07922 p19), or, according 
to others whom he quotes, in the 
multitude of slaves and servants (j1a7 
DI OwNw) nipw) OY np), whilst 
the latter denotes wealth as consisting 
in metal, is too artificial. Hengsten- 
berg’s assertion, that jiXT never sig- 
nifies directly riches, but always 
noise, or that which is scraped together 
with noise, tumult, cunning, and force, 
is contradicted by passages cited 
above. The construction of 338 with 
the preposition 3, has no parallel in 
the Old Testament. “1m denotes 
the produce of the earth (Josh. v. 12; 
Isa. xxx. 23), or of an investment, 
hence profit, gain, revenue (Prov. x. 
16, xv. 6; Isa, xxiii. 8), and is the 
accusative after Y3%, which is to be 
supplied mentally from the preceding 
clause, 7.¢., TAM y2aw"N?, This inter- 
pretation seems to be the most simple 
and consonant with the scope of the 
passage, and is adopted by the Auth. 
Version, Hodgson, Herzfeld, Ewald, 
Heiligstedt, Philippson, Stuart, Els- 
ter, Vaihinger, &e. The clause, how- 
ever, is variously rendered ; the Sept. 
has, xat ale hydanoey bv warner advrod 
yevnua; who has loved, in its fulness, 
gain ? i.e., who has fully loved gain ? 
taking yin7 as a noun of quality, the 
2 before it as forming a periphrasis 
for an adjective or adverb (vide supra, 
ii. 21), and exchanging the negative 
8) for the pron. i, The Chaldee 
(3) 2) YEP Poy win) Dra 19), 
the Vulg. (qui amat divitias, fructum 
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10 what they yield; this, too, is vanity. For when riches 
increase, those that consume them increase ; what advantage, 
therefore, hath the owner thereof, except the looking thereon 

11 with his eyes? Sweet is the sleep of the husbandman, 


non capiet ex eis), and Rashbam, who 
are followed by Luther, Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
Knobel, De Wette, Noyes, Hengsten- 
berg, &c., supply 1 after m2", 7. e., 
whoso loves riches, there is no profit 
to him, or has no profit from them ; 
Rashi and Ibn Ezra render it, and 
whoso loves riches, not fruit, shall not 
be satisfied (P21 07233 PN Y2p) Mw 
7A IAN XN nD), supplying 27k 
after the negative particle N>, and 
making the whole clause dependent 
upon Y2% in the preceding clause. 
Desvoeux has, who loveth numerous 
company? no income shall be suffictent 
for him, Hitzig, und wer Ttebt eine 
Sille die nists einbringt, supplying 
oy before x°. ' 
10. For when riches increase, &e. 
One source of dissatisfaction to the 
money-lover arises from the fact that 
when his wealth increases his outlay 
also increases—children, relations, 
friends, servants, all flock around 
him to take part in its consumption; 
where the carcass is, there the eagles 
gather together. Pheraulas, who was 
born poor, and afterwards acquired 
great wealth, though the very reverse 
of the mean character here described, 
replied to the young Sacian, who 
admired his riches and splendour, 
and thought that this noble-minded 
Persian must now be as happy as he 
was wealthy, ‘‘ Do you think, Sacian, 
that I live with the more pleasure the 
more I possess? Do you not know, 
that I neither eat, nor drink, nor 
sleep, with a particle more pleasure 
now than when I was poor? But, 
by having this abundance, I gain 
merely this, that I have to guard 
more, to distribute more to others, 
and to bave the trouble of taking 
care of more; for a great many 
domestics now demand of me their 
food, their drink, and their clothes ; 


some are in want of physicians; one 
comes and brings me sheep that 
have been torn by wolves, or oxen 
that have been killed by falling over 
a precipice, or tells me of a distemper 
that has fallen on the cattle; so that 
I seem to myself, in possessing abun- 
dance, to have more afflictions than 
I had before in possessing but little. 
If to possess riches were as 
pleasant as to obtain them, the rich 
would very much exceed the poor in 
happiness. But it is obligatory on 
him that possesses abundance to 
expend abundance, both on the gods, 
on his friends, and on strangers. 
Whoever, therefore, is greatly pleased 
with the possession of riches, will, be 
assured, feel much annoyed at the 
expenditure of them.” Xenophon, 
Cyropeed. viii. 38. 835-44. Bohn’s 
Classical Lib. To give in the transla- 
tion the connection of the original, 
we must supply the causative particle 
for before ni373, as this verse assigns 
a reason for the assertion made in 
the preceding one. 3%, good, i.e., 
goods, wealth (comp. 219 DIMI XN, 
he filled their houses with wealth, 
Job xxii. 18; 1 Kings x. 7). For 
yiwa, see ii. 21. Wy3, the owner 
thereof, is plural of power (compare 
verse 12, vii. 12, viii. 8; Exod. xxi. 
29; Isa. i. 8; Gesen. § 108, 2, b; 
Ewald, § 178), with the meaning of 
the singular, hence the 1 sing. in 
yr», which refers to it. The Maso- 
retic reading, M8) instead of mx), is 
immaterial, as this may simply be 
another form of the same noun, like 
maw and maw, The words yyy mix4, 
seeing it with his eyes, refer to his 
seeing the increased number of de- 
vourers; the Vulg., cERNIT DIVITIAS 
ocuLis suis, he sees the riches with 
his eyes, is less appropriate. 
11. Sweet is the sleep, &. The 
troubles which the light of the day 
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whether he eat little or much ; whilst abundance doth not 


discloses to the sight of the money- 
lover (YYY ™}) do not close with the 
day, since night affords him no relief. 
Sleep, which gives the weary plough- 
man repose, whether he lives lavishly 
or frugally, is scared from the cham- 
ber of abundance by cares and fears. 
The refreshing sleep enjoyed by those 
who lead a rural life has often been 
celebrated by poets, both of ancient 
and modern times. Thus Horace— 


Somnus agrestium 
Lenis virorum non humiles domes 
Fastidit umbrosamque ripam, 
Non Zephyris agitata, Tempe. 


“ Sleep, gentle Sleep, with no disdain, 
Is looking on the roof 
Low nestling of the rural swain, 
Or bank embower’d in shades, 
Not Tempe’s breeze-fann’d glades.” 
Op. iii. 1. 21-24. 


729 is well explained by Rashi, Rash- 
bam, Ibn Ezra, and most modern 
commentators, by 7278 729, one who 
tills the ground, husbandman (comp. 
Gen. iv. 2; Prov. xii. 11), rural life 
with the ancients being the type of 
natural happiness and tranquillity. 
The Septuagint’s rendering of it by 
dovrog, slave, as if the original were 
72Y, which some moderns have fol- 
lowed, is both incorrect and inappo- 
site. The phrase 928) 7277 Dx) DYD-DK, 
whether he eat little or much, as Rashi 
rightly remarks (J22 927 123 °3), shews 
his contented habits, his indiffer- 
ence to the fact that he lives 
lavishly or frugally. 0x)— Dx, like 
DX — DN, if—if, without the }, is used 
disjunctively for whether —or, like 
eive—eire, eavre—éavre in Greek (comp. 
1 Cor. xii. 26; 2 Cor. i. 6; infra, 
xi. 3, xii. 14; Gen. xxxi. 52; Josh. 
xxiv. 15; Ewald, § 361). For the 
adverbial use of 7277, see i. 16. 

Whilst abundance, &c. The dis- 
turbed ‘rest of the avaricious and 
careworn money-lover has also been 
set forth by the classical writers as.a, 
melancholy contrast to the sweet. re- 
pose of the humble labourer — 


An vigilare metu exanimen, noctesque 
diesque 
Formidare malos fures, incendia, servos, 


Nete compilent fugientes ; hoe juvat ? horum 
Semper ego optarim pauperrimus esse 
bonorum. 


“But, with continual watching almost dead, 
House-breaking thieves, and midnight-fires 
to dread, c a 
Or the suspected slave’s untimely flight 
With the dear pelf; if this be thy delight, 
Be it my fate, so Heaven in bounty please, 
Still to be poor of blessings such as these.” 
Sar. £ I. 16-79. 


HORACE. 
viv, satiety, like yw (Deut. xxxiii. 
23), denotes abundance of things, 
riches (comp. Gen. xli. 29; Prov. iii. 
10); so Rashi (0°02) v2), Rashbam 
(1 p>), Ibn Ezra (poo 24), Knobel, 
Heiligstedt, &c. St. Jerome, how- 
ever, takes it to mean abundance of 
food {incocto cibo in stomachi angustiis 
estuante), the repletion of the sto- 
mach with various delicacies, which, 
being more than he can digest, keeps 
the rich man awake ; this explanation 
is also suggested by Ibn Ezra (77 18 
NOT OR 3D), and is adopted by 
Reynolds, Mendelssohn, Desvoeux, 
Hodgson, Herzteld, Hitzig, Elster, 
Vaihinger, Hengstenberg, &c., but is 
incompatible with the scope of the 
passage. The character here depicted 
is a greedy money-lover, who is tor- 
mented by every item of increased 
expenditure, and it is therefore not 
very likely that such an one will live 
so abundantly as to be kept from 
sleeping by “overloading his sto- 
mach.” Besides, this interpretation 
mars the contrast here drawn, which 
is not between faring sumptuously 
and living meanly, but between the 
quiet repose of the labourer and the 
disturbed, the anxious nights of the 
money hunter. The simple order of 
the words in this clause would have 
been yi? Woy) 22 MP YILT), but to 
give prominence to the antithesis, 
‘voy? v1wm is placed at the beginning 
of the sentence (comp. Gesen. § 145, 
1; Ewald, § 309, a). The 9 in wy} 
is not the dative of appurtenance, 
standing for VWYT LID, the abundance 
of the rich (the Sept., Vulg., Rashi, 
Rashbam, Luther, Coverdale, De 
Wette, Gesenius (Lex. s.v., >, 4, ¢), 
Ewald (§ 292, a), Hitzig, Heiligstedt, 
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12 suffer the rich to sleep. There is a sore evil which I have 
seen under the sun—riches hath been hoarded up by the 


13 rich for the owner thereof to his hurt. 


For the riches 


perish in some unfortunate business, and he begetteth a 


Stuart, Elster, Vaihinger, Hengsten- 
berg, &c.), but is the dative of person, 
belonging to the verb 1m, with which 
it is often construed (comp, Exod. 
Xxxii. 10; 2 Sam. xvi. 11; 1 Chron. 
xvi. 21). The repetition of the dative 
(32) has been occasioned by the inter- 
position of 27x, which, as Herzfeld 
rightly remarks, makes wy? viwm a 
nominative absolute. The genius of 
the English language does not admit 
of imitating the order in the Hebrew; 
in German the construction can bere- 
tained: aber der Meberfluf den Reichen 
—er laft ibn nicht fcplafen. 
12. Lhere is a sore evil, &. The 
corroding desire for more wealth 
(ver. 9), the mortification by day in 
seeing the increased drains upon it 
(10), and the anxious and sleepless 
nights (11) which this wicked money- 
lover has to endure, are aggravated 
by the fact that his iniquity is visited 
upon “his children and children’s 
children” (Exod. xxxiv.7), inasmuch 
as he hoards up riches for his son, 
for the next owner of it (Y2¥29), to his 
son’s harm (iny?). The fem. part. 
min, here and in verse 15, is used 
adjectively, the relative pronoun TSX 
as frequently being implied after 
YN} (comp. infra, vi. 1), where the 
full construction is to be found. 
> now WY, riches kept for, the subject 
of the verb Vy as frequently must 
be supplied from circumstance (vide 
supra, iv. 12. 14), i.e., riches kept by 
the rich man for, &. (comp. 719? °2 
FP Now, for until this time hath tt been 
kept for thee, 1 Sam. ix. 24, the only 
other passage where }? 0¥ occurs, 
and where, as here, the subject 
(730) is to be supplied from the con- 
nection. V2Y3, its owner, i.e., the one 
who now owns it, the heir, to whom 
the suffix in inyq refers. The ren- 
dering of V292) WW WW, riches kept 
by its cwner (Knobel, Ewald, De 


Wette, Herzfeld, Noyes, Hitzig, Hei- 
ligstedt, Klster, Vaihinger, Hengsten- 
berg, &c.) is ungrammatical, and is 
contradicted by the passage already 
cited, where this phrase occurs. The 
rare instances of a passive participle 
being followed by ?, which are ad- 
duced in justification of this render- 
ing, prove nothing, for even if their 
correctness be admitted, it is most 
unjustifiable to create more irregu- 
larities because similar ones are to 
be found, and especially as. the regu- 
lar construction yields good sense. 
Besides, this rendering, as well as the 
interpretation which commentators 
generally give of this passage, are 
contrary to the scope of the pas- 
sage, inasmuch as they refer inv) to 
vor, the rich man who hoards up 
riches to his own injury, whereas the 
passage speaks of two distinct per- 
sons, one hoarding up the riches, and 
the other possessing them, and the. 
context; describes the misery of his 
progeny. The plur. 02Y3, as in verse. 
10, is used for the singular, hence 
inv, to his harm, with sing. suffix ; 
the Sept., Vulg., Rashi, Rashbam, 
Ibn Ezra, Luther, Coverdale, the 
Bishops’ Bible, and almost all mo- 
dern versions, render it in the singu- 
lar, whilst the Authorised Version, 
following the Geneva Bible, wrongly 
translates it “ for the owners thereof 
to their hurt.” 

13. For the riches perish, &e. Co- 
heleth now shews how those riches 
have been hoarded up by the money- 
lover, to the hurt of the owner thereof, 
or heir. Having come into the pos- 
session of wealth, as well as of an 
unquenchable thirst for more, which 
is its concomitant, he is led to specu- 
late, and by some important under- 
taking loses all. This panishment 
is felt all the more bitterly, because 
he begets a son in these impoverished 
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As he cometh 


forth from the womb of his mother, even as he cometh 
naked, he returneth again, and taketh nothing from his work 


circumstances, whom he must leave 
in utter destitution. 27 }2¥2, literally 
in an employment of evil, i.e., in an 
evil or unlucky business, for ~3¥, being 
in the construct before 3, see i. 13, 
and-iv. 8. The incorrect and un- 
happy rendering of the Vulg., affiic- 
tione pessima, has unfortunately been 
followed by the Geneva Bible in the 
meaningless phrase, ‘‘evil travail,” 
which the Authorised Version has 
adopted. Still worse is Luther's para- 
phrase, denn dev Reidhe font um mit 
grofem Sammer, which Coverdale 
and the Bishops’ Bible (“for ofttimes 
they perish with his great misery and 
trouble”) follow. ‘he pronoun in 
ira does not refer to 73, the son (the 
Chaldee, the Vulg., Luther, Cover- 
dale, the Bishops’ Bible, Mendels- 
sohn, Herzfeld, Gesenius (Lex. s. v. 
Y, i. aa), Preston, &c., but to the 
father ; as is evident both trom the 
following verse, which continues to 
describe the condition of the father, 
and from the scope of the passage, 
which’ is manifestly to set forth the 
additional grief of the father, who 
not only loses all, but begets a son 
when unable to leave him anything. 
Rashbam has therefore rightly ex- 
plained T1N9 172 PRD PDT 2 PAM 
YO WOT 1229 JY m2) paw, and 
he begets a son when he has nothing 
in his possession, when he has nothing 
to leave him; so also Déderlein, 
Kaiser, Heinemann, Knobel, Noyes, 
&e. 13, in his hand, i.e., that which 
one takes with him, which belongs to 
him, hence, like penes in Latin, 
denotes possession, property. 

14. As he cometh, &c. The riches 
which this greedy money-lover lost 
he never recovered throughout the 
whole of his life, so that he died and 
returned to the womb of the common 
mother earth as stripped of all he had 
as when he came from his mother’s 
womb. The innermost recess of the 
earth is represented as the bosom 


where the embryo of all things living 
is generated. ‘The earth receives us 
at our birth, nourishes us when born, 
and ever afterwards supports us, and 
finally receives us into her embrace 
when we are rejected by the rest of 
nature, and covers us with special 
tenderness (Plin. ii. 63). Hence the 
Psalmist speaks both of the womb 
of his mother (OX yO3) and of the 
earth (YX nyntn) as the place where 
he was formed. 


' For thou hast created my reins, 


Thou hast woven me in the womb of my 
mother ; 

I praise thee because I was wonderfully 
distinguished. 

Wonderful are thy works, 

And my soul knoweth it full well ; 

My substance was not hid from thee 

When I was formed in the secret place, 

When I was wrought in the womb of the earth. 

exxxix. 13-15. 


And Job, when deprived of all things, 
spake of his departure as returning to 
the bosom of the earth, in as destitute a 
condition as when he came from the 
bosom of his mother, using the very 
words of the passage before us — 


Naked came I forth from the bosom of my 
mother, 
And naked I return thither. i, 21. 


So also Sirach, “ Great travail is 
created for every man, and a heavy 
yoke is upon the. sons of Adam, 
from the day that they go forth 
of their mother’s womb, till the day 
that they return to the mother of 
all things” (xl. 1). For 193%) 19%, to 
return again; and for i, to come, 
and 727, to go, in the sense of to be 
born, and to die, see i. 4; N32 is 
added to 8x? 1x2, for the sake of 
emphasis, vide supra, iv.2. ‘pa xiv2 
is not receive, or take away FoR, BY, 
or THROUGH his work (the Chaldee, 
Knobel, De Wette, Ewald, Stuart, 
Philippson, Elster, &c.), but take or 
or FRom his work (the Vulgate, Ibn 
Ezra, Luther, Coverdale, the Bishops’ 
Bible, the Geneva Bible, the Auth. 
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15 which he may carry away as his possession. And even this 
is a sore evil, just as he cometh so must he go, and what 
16 advantage hath he who laboureth for the wind?, Yet he 


Version, Noyes, &c.), the 3 in 193, 
as Ibn Ezra rightly remarks (m1 
DMA WII ANT 2 OD on wos), 
stands for , i. ¢., is partitive, comp. 
Levit. viii. 32, “ that which remains 
of the flesh and of the bread ;” and 
especially Oy NBaa ARN wy, and 
they shall carry with thee A PoRTION 
OF the burden of the people (Numb. 
xi. 17), and °2209 12 Ne, my couch 
shall bear A PART OF my complaints 
(Job vii. 13), where the same con- 
struction of 28) occurs. For the 
form 7% instead of 727, see Ewald, 
$131, b. 103, in his possession, as in 
the preceding verse. 

15. And even this is a sore evil, &e. 
Having described, in the foregoing 
verse, the miserable end of this cove- 
tous money-lover, Coheleth submits 
that, had it been nothing else, had he 
lived a happy life, in the enjoyment of 
all his acquired wealth, and only been 
reduced to such a condition at the 
close of it, even this alone (miD2)) 
would be a sore evil, to be obliged 
to depart this life in as destitute a 
condition as he came, after having 
toiled for years, and used all manner 
of unjust means to obtain riches. 
D3, at the beginning of this verse, is 
intimately connected with 03 at the 
beginning of the following verse as 
protasis and apodosis, as is evident 
from the whole scope of the passage; 
D3 — 03 are therefore to be rendered 
even — yet. The Vulgate, Luther, 
Coverdale, and the Bishops’ Bible 
have therefore wrongly ignored this 
particle. For 73, this, see ii. 2, and 
min AY, see verse 10 of this chapter. 
may (from D2Y, to bring together, to 
unite, to connect), like DY (vide ii. 16), 
is properly a noun, signifying a gather- 
ing, a union, 4 connection, and, like jY>, 
is never found without the pretix ? 
(comp. D599, in connection with them, 
i.e., corresponding to them, aecording 
to their manner, like them, Ezek. i. 20; 
mMm3Y? M1, this one in connection with, 


corresponding to, like, the other, infra; 
vii. 14). That 9» should be here 
without the }, thus forming a solitary 
exception to the thirty-one places 
with the prefix (comp. Exod. xxy. 
Q7, XXVili. 27, xxxvii. 14, xxxviii. 18, 
Xxxix. 20; Levit. iii. 9; 2 Sam. xvi. 
18 (twice); 1 Kings vii. 20; 1 Chron. 
XXiv. 31 (twice), xxv. 8, xxvi. 12.16; 
Nehem. xii. 24; Coheleth vii. 14; 
Ezek i. 20. 21, iii. 8 (twice), 13; x, 
LO aee2 xl Syeshine 7 xivesOn ve 
xlviii. £3. 18 (twice), 21), will hardly 
be admitted, especially when we bear 
in mind theinseparableness of the pre- 
fixes from certain nouns when used 
as prepositions. 'To jd? we add 12¥a, 
Hence [bn Giat rightly remarks, nov? 
29 AOA Nw yy 199 WT ID ND NI 
POT FD FIAT Naw Maydd) Taya ma Wt 
Om 79d nv I PM may) po TM 
y3 THEW OPITT yo WW WI TDN nays 
TH Dy) ND Nw DMD Mp mpp onrord 
nm, that may) is a separation of 
nays, according to the analogy of 
nay, the 2 being changed into 2 be- 
fore auiother letter with Sheva. This 
is, moreover, corroborated by the 
Septuagint (@swep y4p), the Syriac 


n Pay ve 
(= {294)), which, however, take 


the } in Ma¥93 as the causative particle, 
the Vulgate, Kimchi, Solomon ben 
Melech, &c. 32—3, as—so (comp. 
Ps. exxvii. 4; Joel ii. 4; Gesen. § 154, 
3, f; Ewald, § 360, a). ia and 3pq, 
as in the former verse, signify to be 
born, and to die. For jm, advantage, 
seei.3. 1), for the wind, i.e., to no 
purpose. ‘Che untangible and fleeting 
wind is frequently used in Scripture 
to represent that which has no sub- 
stance, is empty, hollow, and eludes 
the grasp; hence such phrases as “ to 
inherit the wind” (Prov. xi. 29), “to 
bring forth wind” (Isa, xxvi. 18), 
“ words of wind” (Job xvi. 3), &e. 
16. Yet he eateth all his days, &e. 
The case, however, is different; so 
far from simply dying divested of all 
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eateth all his days in darkness, and is much disturbed, and 


his property, the greedy money-getter 
has nothigg but anxiety, trouble, and 
vexation all his lifetime, both in ob- 
taining and keeping his wealth. For 
Da, yet, see the preceding verse. 
rpr%2, all his days, is as usual the 
accusative of time, with an adver- 
bial signification (vide supra, ii. 23). 
yora, in darkness, in obscurity, either 
because he avoids company for fear 
of the expenses connected therewith, 
or he is avoided by every one in con- 
sequence of his mean and niggardly 
disposition, thus forming a contrast 
to DMN 722 PM, to walk before the 
living, in vi. 8. ‘The Chaldee has 
therefore aptly paraphrased it, %3 
MATA MTT OMA ND NINA AYP 
ovo, he dwells in obscurity all his days, 
so that he may eat his bread alone. 
Tbn Ezra’s explanation (M8 8H DY 
YOY) POY IND PIT TWA DN 9 FN Xd 
ToT N12 IW Dow Nd ND yap), he does 
not eat in the daytime when itis light, 
but in the night, i.e., owing to his 
multitudinous undertikings and work 
to obtain money, he cannot eat till the 
evening comes, is too far-fetched, and 
does not comport with the following 
clause. Still more objectionable is 
Mendelssohn’s interpretation, viz., 
the miser eats in the dark to save the 
light; or, ‘‘ he consumes all his day 
in gloom” (Durell, Hitzig, Stuart, 
Elster, &c.), taking 2">3, contrary 
to the usus logquendi, as the object. 
As to the Septuagint’s changing 73° 
into 528}, xa) év rive, which is followed 
by Spobn, Ewald, Heiligstedt, &c., it 
is rightly rejected by the Syriac, the 
Chaldee, and most modern commen- 
tators; and though it is in perfect 
harmony with the exegetical rules 
according to which that version was 
made, we wonder that critics who re- 
ject these rules should have adopted 
this alteration of the text. 

And is much disturbed, &e. These 
are the natural consequences. One 
who robs the poor and perverts jus- 
tice, to fill his bag, will be haunted 
by the sighs and cries of the sufferers, 
and, however steeled the heart of the 


delinquent may be, he will neverthe- 
less experience many a grievous and 
agonising hour, DY2 is an intransi- 
tive verb, third person sing., signify- 
ing to be disturbed, irritated, vexed 
(comp. vii. 9; Nehem. iii. 33), hence 
the noun DY3, i. 18, vii. 9. For 7299, 
infinit. absol. used adverbially, see 
i. 16. Yo stands for 1, literally 
grief is to him, i.e., he has grief ; the 
suffix, which is generally the accusa- 
tive, is not unfrequently also used 
for the dative (comp. (DY) TW Jans, 
whoso loves him (i.e., his son), seeks 
him (i.e., for him) correction, Prov. — 
K1i1.-24> Job -xxxigl@, Sxl 290; eitice 

xliv. 21, lxv. 5; Gesen. § 121, 4; 
Ewald, § 315, b). The Sept. (xat 
Suu worrg xual appworia ual yoarw, and 
in much vexation, and infirmity, and 
wrath), the Vulgate (ET IN cURIS 
MULTIS, ET IN HRUMNA ATQUE TRIS- 
Titra, and im many cares, and in 
misery and sorrow), and the Syriac 


(oad Tg tygind 


00.9 y y n 

[oy blokaLale) tslso, and in much 
anger, and wrath, and in mourning, 
and sickness), which are followed by 
Luther (und in grofem Gramen und 
Kranfheit und Traurigfeit), Coverdale, 
and the Bishops’ Bible (with great 
carefulness, sickness, and sorrow, i. €., 
he eats in much vexation, &c.), 
making this clause dependent upon 
> in the preceding clause, are loose 
paraphrases, and have given rise to 
the unwarranted alterations of the 
verb DY2 into DyY3, the noun, and Vom) 
into 1) (Desvoeux, Spohn, Ewald, 
Heiligstedt, &c.) The Geneva Ver- 
sion, “he eateth in darkness with 
much grief, and in his sorrow and 
anger,” is only guilty of altering Dy3, 
the verb, into DY3, the noun, whilst 
the Authorised Version, “and he hath 
much sorrow and wrath with his sick- 
ness,” not only makes the same un- 
warranted alteration, but also changes 
wom) into Ya, and ‘most unjustifiably 
construes the text Vma2 AYP) 2 Dy), 
Equally arbitrary and violent are the 
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Behold, that which I have seen is 


good, that it is well for man to eat and to drink, and to 
enjoy the good in all his labours which he laboureth under 
the sun, the numbered days of his life which God hath 


renderings, ‘‘and anger, sickness, and 
wrath multiply,” taking 7297 as “ the 
preterite Hiphil, which agrees with 
each of the singular nouns separately, 
and the ) final in mM is plainly a 
mistake” (Durell); “and what the 
better for having toiled for the wind, 
and for having lived all his days in 
gloom and great care, in disquiet and 
vexation?” (Hodgson); ‘‘in darkness 
he consumes all his days, and much 
anger in his sickness and irritation,” 
altering DY3, the verb, into DY», the 
noun, inaking it the accusative after 
So, and changing *m into P72 
(Hitzig); or “and is much irritated, 
and his infirmity is matter of indigna- 
tion,” taking the ) in "¥2) as explica- 


tive or intransitive (Herzfeld, Stuart, 


and Philippson). 

17. Behold that which I have seen, 
&c. Having shewn that all things 
are immutably fixed (ili. 1-22), and 
that the mistaken exertions made 
by men to alter their destinies arise 
from impure motives, and defeat 
themselves (iv. 1-v. 16), Coheleth 
concludes this section by again sub 
mitting that there is nothing left for 
man but to enjoy life the few years 
of his existence. 27, lo, behold, 
calls attention to what the writer 
has previously asserted upon the 
same subject. “8 VST 1x, what 1 
have seen, i.e., what 1 have found 
and propounded before (ii. 24-26). 
140, is good, holds good, namely, that 
it is well to eat, &c. For 7, beauti- 
ful, good, and then well (see iii. 11). 
The Septuagint’s rendering of this 
Clause, ip efov Eye ayadiv, 0 Fors Hardy 
x.7.r., behold I have seen good which is 
beautiful, &e., connecting 4 with 
moms, and making 727s expli- 
cative of 11 Wx, which is followed 
by the Authorised Version in the 
margin, Geier, Rambach, Rosenmiil- 
ler, &c., who appeal to Nor Ts PP, 


an evil, which is sin (Hos. xii. 9), is 
inadmissible, because of the Quametz 
under ‘28, which shews that it must 
be connected with 7:7. The same 
objection is to be urged against Des- 
voeux, Hitzig, and Stuart, who regard 
72 108 simply as a resumption of 
140 ‘Wor, referring to Zech. ix. 17. 

D vi nn 00 
The Syriac, bl Loto? 20,50 ot 

y 2 0° ry, > 

220 07 2 AXoro, 
behold this which I, Coheleth, have 
seen, it is good and beautiful, and the 
Chaldee paraphrase, 838 MT] ‘7 XM 
PT? VOT NWI 27 NIT NID, and be- 
hold that which I hawe seen is good, and 
that which is comely for them, which 
take Wx as a copula, and are followed 
by the loose versions of Coverdale 
and the Bishops’ Bible (‘ therefore 
we think it a better and a fairer thing 
for a man to eat,” &c.), the Autho- 
rised Version in the text, Hodgson, 
&e., and which have caused Houbigant 
and Spohn to alter the text into 
7571 11, are most arbitrary and un- 
justifiable. ‘The loose renderings of 
the Vulgate (Hoc 1TAQUE VISUM EST 
MIHI BONUM, UT, this, therefore as 
seemed good to me, that, &c.), Luther 
(Go fehe ich nun dag fiir gut an da es 
fein fet, wenn man iffet und trinfet), 
and the Geneva Bible, ‘‘ behold, then, 
what [ have seen good, that it is 
comely to eat,” &c., cannot be recon- 
ciled with the text. For the phrase 
1m M1, to see good, see ii. 1. The 
suffix in 9» refers to the implied 
Dis ; relative pronouns are frequently 
used instead of nouns, when the sub- 
ject is obvious from the context 
(comp. infra, vii. 1; Prov. xxvii. 9; 
Ps. xviii. 15, xliv.3; Ewald, § 294, b). 
wry Bon, as in ii. 8, and w2%2 in 
the preceding verse, is the accusative 
of time. 
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18 given him; for this is his portion; and I have also seen, 

that a man to whom God hath given riches and wealth, and 

if he hath enabled him to eat thereof, and to take his portion, 

19 and to rejoice in his labour, this is a gift of God. He should 

remember that the days of his life are not many, that God 
causeth him to work for the enjoyment of his heart. 


18. And I have also seen, &c. This 
verse forms an integral part of the 
preceding one, intensifying its state- 
ment. Not only is there nothing 
left for man. but present enjoyment, 
but even for this he is dependent 
upon God. 03, also, is dependent 
upon ‘28 Mx} in the preceding verse, 
and the particle 2 is to be supplied 
after it. “21 nnD 7 is the apodosis 
to the protasis, which begins with 
jou. The two synonymous terms 
DDI WY, riches and wealth, are used 
to describe great abundance, and, 
being inanimate things, are followed 
by 399, the neuter in the singular. 

19. He should remember, &c. To 
urge us on to the enjoyment of the 
present, the only thing left for 
man, as stated in verse 17, Coheleth 
submits that we ought always to 
remember two things; first, the 
shortness of our life, and hence the 
necessity of enjoying it whilst it 
lasts. The prominence which the 
sacred writer has given to the first 
part of this hemistich (71297 N%) gave 
rise to the frequently occurring at- 
traction; so that "97 ny TSP TDW NOD 
wt stands for M9 TIT Nd 1D bP 
(comp. li. 24, ili. 21, and especially 
xi. 8, where this attraction takes 
place in a similar phrase). So also 
Rashi, Ibn Ezra (for Gill’s misre- 
presentation of these Rabbins, see 
p. 175), Mendelssohn, Herzfeld, and 
Philippson. The Septuagint, not 
perceiving this attraction, renders 
this clause, 67: 0% worrd parvnobioerar 
Tag hyrtpug cig Laiic aired, for he shall 
not much remember the days of his 
life, which is followed by the Vul- 
gate (non enim satis recordabitur 
dierum vite sue), Luther (denn ev 
denft nicht viel an das efende Leben), 


who, by way of explanation, has 
miserable life instead of the days of 
his life, Coverdale, and the Bishops’ 
Bible (‘for he thinketh not much 
how long he shall live”), the Geneva 
Bible (“surely he will not much 
remember the days of his life”), the 
Auth. Version in the text, Desvoeux, 
Hodgson, Knobel, Gesenius, (Lex: 
under 72¥), Ewald, De Wette, Stuart, 
Elster, &c., and which is explained 
“in the enjoyment of the special 
gifts of God, his reflections on the 
sombre part, or on the shortness of 
his days, will cease to be painful and 
distressing to him!” The marginal 
reading of the Authorised Version, 
“though he give not much, yet he 
remembereth the days of his life,” is 
a literary curiosity. 

That God causeth, &e. The second 
thing we are to remember is, that 
the design of God, in assigning to 
us the various pursuits of life, is 
present enjoyment. °3, that, is the 
conjunction following the verb of 
remembering, as in the preceding 
clause. The rendering of it by 
because, for, forasmuch (the Septua- * 
gint, Vulgate, Luther, Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
the Authorised Version, &c.), or when 
(Stuart, &c.), is owing to their mis- 
understanding of the preceding part 
of the verse. 292 is the Hiphil 
participle of ™, which is so fre- 
quently used in this book for to 
occupy, to work ; the literal meaning 
of the Hiphil, therefore, is to cause 
to work ; the pronoun ink, him, as 
frequently, is omitted. 125 nova, in 
or for the enjoyment of his heart, é. e., 
he assigns to him work wherein is 
enjoyment of heart, or makes him 
work for, or that he might have, - 
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enjoyment. So some interpreters 
mentioned in the Michlal Jophi 
(12 May) pry poy pw) IMs DWN w 
YOY 19 JM OPN WIYSV NYY dy NIT 
0 noww mW p>), the Septuagint 
(9 Sede mepiowa arly tv edtpocivn napNag 
aired, God occupies him in the joy of 
his heart), and the more paraphrastic 
Vulgate (DEUS occUPET DELICIIS CoR 
EJuS, God occupies his heart with 
delights), which gave rise to Luther's 
version (Gott erfreuet fein Herz), 
and to the rendering of Coverdale 
and the Bishops’ Bible (“ God filleth 
his heart with gladness,” taking 
occupet in the sense of filling), De 
Wette, Gesenius, Vaihinger, &c. ; 
others, however, translate it, God 
leaves him to sing ix the joy of heart 
(Maw) yw “A yond Mm pan 1 yn ‘pT 
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PY JNO? MY, YT po Maw nym wd 
DM DM) YM wd THAN ATW wd NIM, 
Rashbam, Kdster, &¢.), or God 
answers him with the joy of his heart, 
i.¢@., bestows upon him joy, as it 
were, in answer to his desire (w 
ORV TY PI) TY pwho NIM DOW 
WMONW DI wpm, some interpreters 
mentioned by Ibn Ezra, the Geneva 
Bible, the Auth. Ver., Geier, Déder- 
lein, Rosenmiiller, Noyes, Elster, 
Hengstenberg, &c.), or, God helps 
thee in the enjoyment of heart (m0 
YY) OM DWT NN TYR WD WYNN pw 
InTMAwA 1) YON DYOMW pay PIN nsx 
yan 5x? WHdwm 1 yn NW, Ibn 
Ezra, Mendelssohn, Preston, Hitzig, 
&c.) But these renderings do not 
comport with the Hiphil, nor do 
they affect the argument. 


SECTION Il. 


CHAPTER VI. 1—VIII. 15. 


Coheleth now shews that wealth is utterly unable to secure real happiness 
(vi. 1-9), since the rich man can neither overrule the order of 
Providence (10), nor know what will conduce to his well-being (11, 12). 
And lastly, prudence, or what is generally called common sense, is 
examined, and shewn to be as unsatisfactory as all the preceding 


experiments. 


Coheleth thought that to live so as to leave a good 


name (vi. 1-4); to listen to merited rebuke (5-9); not to indulge in 
a repiniug spirit, but to submit to God’s Providence (10-14); to be 
temperate in religious matters (15-20); not to pry into everybody’s 
opinions (21, 22), lessons of prudence, or common sense, higher wisdom, 
being unattainable (23, 24); to submit to the powers that be, even 
under oppression, believing that the mightiest tyrant will ultimately 
be punished (viii. 1-9), and that, though retribution is sometimes 
withheld (10), which indeed is the cause of increased wickedness (11), 
yet that God will eventually administer rewards and punishments 
(12, 13); that this would satisfy him during the few years of his life. 
But as this did not account for the melancholy fact that the fortunes 
of the righteous and the wicked are often reversed all their lifetime, this 
common-sense view of life too often proved vain (14), and Coheleth 
therefore recurs to his repeated conclusion, that there is nothing left 
for man but to enjoy the things of this life (15). 
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vi. 1 There is an evil which I have seen under the sun, and it 


2 weigheth heavily upon man. 


Here is a man to whom God 


hath given riches, and wealth, and abundance, so that his 
soul lacketh nothing of all that it desireth, and God hath 
not given him the power to eat thereof, but a stranger eateth 


1. There is an evil, &e. Coheleth 
now shews that wealth, too, is utter- 
ly unable to secure real happiness. 
As 0), like morte in Greek, is used 
both for the amount of numbers, 
many, much, and tropically for de- 
gree, much, great, hence interpreters 
are divided as to the rendering of 
owt>y wom. Thus the Vulgate 
(frequens apud homines), Rashi (72173 
nam) sow), Luther (es tft gemein 
bet. den Menfrhen), Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
the Authorised Version, Hodgson, 
De Wette, Noyes, Preston, &c., 
translate it, 2 is common, general, or 
much among people, whilst Rash- 
bam, Ibn Ezra, Knobel, Herzfeld, 
Ewald, Hitzig, Heiligstedt, Philipp- 
son, Stuart, Elster, Hengstenberg, 
&e., render it, 7 weighs heavily upon 
man. But as the preposition %, 
upon, which expresses the pressure 
or weight of a grievance (vide supra, 
ii. 17), and especially as the phrase 
yoy 72) DINT NY in viii. 6, denoting 
undoubtedly the evil of man is great, 
or weighs heavily upon him (compare 
also Isa. xxiv. 20), are against the 
first rendering, we must decide for 
the second. : 

2. Here is a.man, &e. To illus- 
trate the inability of riches to yield 
satisfaction, Coheleth refers to a 
type of man— instances of which 
we may daily see in abundance 
among the money-men of our day 
whose ‘schemes of emolument have 
largely prospered, and who has suc- 
ceeded in procuring all the luxuries 
that the heart can desire and that 
wealth can command, yet God has 
not given him the capacity of en- 
joying these overflowing resources 
of earthly good. 33 is not glory, 
honour (Sept. %ga, Vulgate, Syriac, 
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Luther, Coverdale, the Bishops’ Bible, 
the Geneva Bible, the Authorised 
Version, Desvoeux, Knobel, Gesenius 
(Lex. s.v.), Ewald, De Wette, Hei- 
ligstedt, Noyes, Elster, Vaihinger, 
Hengstenberg, &c.), which is incom- 
patible with the verb 75x8?, inasmuch 
as it would be preposterous to say, 
he cannot eat his honour, but abun- 
dance (Rashbam, Hodgson, Herzfeld, 
Philippson, Stuart, First, &c.), in 
which sense it is frequently coupled 
with WY (compare 727°) We VHY_D 
ima 113, when a man becomes rich, 
when the abundance of his house in- 
creases, Ps. xlix. 17; Prov. 11.16) 
viii. 18; Isa. x. 3, lxvi. 12). Whether 
we take 27 to stand for px (compare 
Gen. xxx. 33, xxxix. 9), construe 
OM with the dative, as in Deut. 
xv. 8, and translate W529 IO7 px 
MAM ws 50, nists fehlt fener Geele 
yon allem was ihn gelitftet, nothing 
lacketh to his soul of all that he 
desires (the Vulg., Hodgson, Noyes, 
&c.), or retain the usual rendering, 
he denies nothing to his soul of all 
(the Sept., the Geneva Bible, the 
Authorised*Version, &c.), the prepo- 
sition 72 does not stand for the 
object of Ibn, but is partitive (vide 
supra, iv. 8). As ©) is of a common 
gender, the verb ™S™ is better 
referred to it. For 20, the neuter 
pronoun singular, referring to several 
nouns, see v. 18. 

But a stranger, &c. The poignancy 
of the grief is enhanced by the fact 
that he who inherits his property, 
and possesses the power of enjoying 
it, is not even a son, but a total 
stranger. To depart this life without 
issue, and to leave one’s possessions 
to strangers, was one of the great- 
est calamities that could befall an 
When God appeared to 
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Though one beget a 


hundred children, and live many years, yea, numerous as 
may be the days of his years, yet, if his soul is not satisfied 


Abraham (Gen. xy. 1-5), and told 
him that he was his shield, and pro; 
mised to reward him greatly, the 
aged patriarch at once exclaimed, 
oypAim, “what canst thou give 
when I am going off childless, and 
when the owner of my house is to be 
Dammesek Eliezer?” No blessing 
could compensate the absence of 
children, and no sorrow was greater 
to him than to leave his acquired 
property to a stranger, though this 
stranger was his faithfu] servant. 
22 Wx, a stranger, one of another 
Family, in contradistinction to one’s 
own son. The explanation of it by 
Foreigner, enemy, plunderer (Reynolds, 
Ewald, Heiligstedt, &c.), is contrary 
to the scope of the passage which 
speaks of a man who did not lose 
his wealth, but retained it through’ 
life, and could not enjoy it. More- 
over, the contrast in the next verse 
plainly shews that a childless parent 
is here intended. When describing 
the inability of the owner of the 
property to enjoy, the sacred writer 
used the partitive 3222 x2, eat of it, 
enjoy any part of it; but, when 
speaking of the stranger who comes 
into possession of the property, he 
is described as 13228", without the 
partitive, enjoying it all. 

8. Though one beget, &c. So great, 
however, is the misery of not being 
able to enjoy one’s property, that, 
even if the case were the very reverse 
of what it was stated to be in the 
preceding verse ; if, instead of being 
childless and leaving one’s posses- 
sions to a stranger, one had been 
blessed with an unusually large 
number of children; and if, instead 
of departing this life, and bequeath- 
ing one’s property at the ordinary 
time allotted to man, one lived an 
extraordinary number of years in 
the possession of his wealth, yet, 
if he had not the power of en- 
- joying it, an abortion is far better 


than he. Ox, as often, is used con- 
cessively, and, as is generally the 
case, is followed by the imperfect 
(comp. Iw DW? AY DN, though his 
height were to mount up to heaven, 
Job xx. 6; Isa. i. 18; Ps. exxxix, 8; 
Gesen, § 155, 2, g; Ewald, § 362, b). 
We, a man, any one, one (comp. Gen. 
xiii. 16; Exod. xvi. 29; Song of 
Songs viii. 7). 2 is neither here 
nor elsewhere used adverbially for 
a hundred times (Knobel, &c.), but 
invariably signifies a hundred ; the 
object, as is frequently the case 
with numerals, is implied, and must 
be taken from the context. Here, 
of course, with the Chaldee, Rashi, 
Ibn Ezra, &c., we must supply 22 
(compare TY20 772 72, the barren 
woman hath born seven, i.e., children, 
1 Sam. ii. 5, and vide infra, viii. 12). 
Durell’s construction of wx with 
Mm, i.e., though he beget a hundred 
mules, 18 «ungrammatical, as ND 
cannot stand after a noun singular. 
Besides, 0°22 is used in such a case, 
and not “x. Though some have 
had nearly as many children (comp: 
2 Chron. xi. 21; 2 Kings x. 1), yet 
it will hardly be questioned that 7x9 
is used as a rownd number for a great 
many (comp. Gen. xxvi. 12; 2 Sam. 
xxiv. 83; Prov. xvii. 10; 1 Cor. xiv. 
19; and see infra, viii. 12). %, 
much, many, is used adverbially, and 
like oy (vide supra, v. 1) is joined 
to substantives plural (comp. 21 D713, 
lightnings much, i.e., a great many, 
in great number, Deut. xxxiii. 7; 
Ps, xviii. 15. The } in 1 is cumu- 
lative, augmenting and intensifying 
the concession made in the first 
clause, 7. é., numerous as may be, &e. 
Overlooking this, many interpreters 
have found it difficult to explain 
this hemistich, without producing a 
truism or tautology. The unhappy 
rendering of the Vulg., EY VIXERIT 
MULTOS ANNOS ET PLURES DIES 
ETATIS HABUERIT, and live many 
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with good, and even if the grave did not wait for him, I say, 


years, and have many days of years, 
which is followed by Luther (und 
hatte fo Langes Leben, dab er viele 
Sabre itherfebte), Coverdale, the 
Bishops’ Bible, the Auth. Version 
(“and live many years, so that the 
days of his years be many”), Rey- 
nolds, Preston, &c., or, ‘and live 
many years, and the days of his 
years be multiplied” (the Geneva 
Bible, De Wette, &c.), must strike 
every reader, as if one could live 
many years without living many 
days. To avoid this awkwardness, 
the Chaldee explains this clause, 
Mas coy PPT WT NOVA KOI, 
and if he had been in power and domi- 
nion all the days of his life, taking 77 
to denote a chief, leader, a great man, 
which is followed by Desvoeux, 
Knobel, Vaihinger, &. But against 
this is to be urged, that 41 as a 
substantive, in the sense of chief, is 
invariably followed by the genitive of 
that over which he is the chief. Rashi 
and Ibn Ezra, again, explain 1 by 
plenty, abundance (1X) 1 WOOD P73), 
t.é., 1f he had plenty of riches, and 
all manner of good the days of his 
life. But this requires too great and 
too harsh an ellipsis; and, if the 
sacred writer had intended to convey 
this sense, he would undoubtedly 
have written 1) 20 7). Gill’s asser- 
tion, that Rashi interprets it “ suffi- 
cient, he lives as long as is desirable,” 
when Rashi’s words are 7 pw? 1 1 
maw 539 4, meaning plenty of all sorts 
of good, is another lamentable proof 
of his misrepresenting the Rabbins. 
Whilst Durell, dissatisfied with all 
these explanations, alters 17 into 
am (compare 1 Sam. xiv. 84), and 
translates it, “and his sheep (here 
taken for substance in general) be 


great all the days of his life.” ‘This 
requires no refutation. 
And even if the grave, &. The 


augmentation, rising in scale, has 
here reached its climax. Not only 
would numerous years not compen- 
sate for the inability of enjoying one’s 
property, but even (0, see ver. 5) if 


the grave were not to exist for such 
a man, if he were never to die, an 
untimely birth, which has had no life 
at all, would be preferable to him, 
though in the passession of perpetual 
life, so extraordinary and great a 
boon. Great difficulty has been ex- 
perienced in the exposition of this 
clause. Already St. Jerome mentions 
different explanations of it—1. It 
means that, having been occupied 
for so many years in amassing wealth, 
and having laid up so much for many 
years to come, the rich man did not 
think of death or burial, and hence 
“has no burial” in his mind, does 
not remember that he must die, and 
is not prepared for it. 2. It means 
that his covetous heart does not 
allow him to provide a respectable 
sepulchre for his remains (so also the 
Chaldee, Patrick, Clark, Knobel, 
Stuart, &c.) 38. It means that he 
is assaulted and murdered for his 
wealth, and his body is cast away 
without interment (so also Rashi). 
4. It means that he has no burial, 
because he has not lived; having 
done no good or worthy thing whereby 
to perpetuate his memory among his 
posterity, but having allowed his life 
to pass away in silence like a beast. 
This opinion St. Jerome himself 
adopts. 5. According to Rushbam, 
again, it means that he has lost his 
money, and therefore was not buried 
(so also Desvoeux, Ewald, &.) 6. 
It means that his heirs deny him an 
honourable interment for want of re- 
spect (Reynols, Mendelssohn, Hol- 
den, Elster, Philippson, &c.) 7. It 
is a marginal gloss, put inadvertently 
into the text (Hitzig), Passing over 
the emendations of the text as un- 
warranted and arbitrary, we submit 
that these explanations, making Co- 
heleth speak of interment, or of fune- 
ral honours, or of a monument to 
perpetuate his memory, are totally at 
variance with the argument before 
us. 1. The object of the sacred writer 
is not to contrast the ignominy of a 
graveless corpse with the blessedness 


CHAP. VI.| 


COHELETH. 


361 


4 Better than he is an untimely birth; for this cometh in 
nothingness and goeth in darkness, and with darkness is its 
5 memory covered ; it doth not even see, and doth not know 


of a long and fruitful life, but to shew 
that nothing, not even a long and 
Fruitful life, can compensate for the 
inability of enjoying one’s posses- 
sions. He therefore puts a prosper- 
ous, fruitful, and long life in the 
balance with the want of power to 
enjoy overflowing riches, and finds 
the latter so miserably wanting, that 
he prefers nauseous lifelessness to such 
a long life, as the fifth verse unmis- 
takeably shews. 2. 771) invariably 
means a burial-place, a grave, a 
sepulchre. Jer. xxii. 19, the anly in- 
stance which Gesenius adduces in his 
lexicon to shew that it signifies burial, 
the action of burying, sepulture, forms 
no exception, inasmuch as Won N37 
* 112 is better rendered in the sepulchre 
of an ass he shall be buried. Besides, 


the Jews had too great a respect for 


their dead to deny a grave to one 
who happened to be a miser, or to lose 
his money. 38. The concessive par- 
ticle D3 shews, beyond doubt, that the 
climax is here reached by the con- 
cessions. These facts are also against 
those who interpret this clause as re- 
ferring to accidental absence of funeral 
honours, or of a grave. Now, in 
Scripture language, very long life is 
hyperbolically described by not seeing 
death, or the grave (comp. the phrases 
NYO ANY N, ai ely Savaroy, not to see 
death, Ps. |xxxix. 49; Heb. xi. 5), 
and nw 78189, not to see the grave 
(Ps. xvi. 10, xlix. 10), whilst a speedy 
death is described by the grave wait- 
ing for one (comp. ? D327, graves wait 
for me, Job xvii. 1). In the face of 
the last-cited passage, the sense of 
§> AMAT ND MAP, the grave is not waiting 
for him, will at once be obvious. 
WYN, the perfect, like novi, memint, 
odi, in Latin, and of8a, péuyneot 10 
Greek, is used for the present (comp. 
infra, viii. 14, ix. 16; Gesen. § 126, 
3; Ewald, § 135, b). The comparison 
of one in great misery with an un- 
timely birth also occurs in Job iii. 16. 


4. For this cometh, &c. The fate 
of the untimely birth is preferable, 
because it is a mere nothing when 
born; it is immediately and quietly 
put out of sight, and nothing is 
known about it. &3, to come, i.e., 
into.existence. 727, nothingness, i. é., 
a mere nothing in size and form. 
J2, tt goes, t.e., to be buried. Tura, 
in darkness, in obscurity, as untimely 
births are removed and _ interred 
without its being known, whilst the 
funerals of grown-up and aged people 
are attended with much noise and 
great ceremonies. 0, when used 
in connection with the departed, 
denotes memory = "23 (comp. Deut. 
ix, 14 io Samiexxiy.. 22:3 2). Sam; 
xiv. 73> Ps. Ixxiiz 17)... That: it. is 
here memory, and not “ name,” is 
evident from the fact that, being an 
untimely birth, it had no name 
given to it. Some indeed (the Vulg., 
the Chaldee, Luther, Coverdale, the 
Bishops’ Bible, the Geneva Version, 
the Authorised Version, Jermin, &c.) 
refer this verse to the man who has 
no ability to enjoy his property, and 
others (Rashbam, Reynolds, Patrick, 
Gill, Desvoeux, &c.) to both the 
joyless man and the untimely birth ; 
but the following verse, which con- 
tinues this subject, as is evident from 
the expression 03, leaves it beyond 
the shadow of a doubt that it refers 
to the abortion, the immediate ante- 
cedent. (So Rashi, Ibn Ezra, Men- 
delssohn, Scott, Clarke, Holden, 
Knobel, De Wetie, Herzfeld, Ewald, 
Gesenius, Preston, Noyes, Stuart, 
Elster, Vaihinger, Hengstenberg, &c.) 
For Jermin’s remarkable explana- 
tion of this verse, see p. 140. 

5. It doth not even see, &. And 
not having lived at all, the untimely 
birth is free from all the ills and 
sufferings of life with which the joy- 
less rich man is loaded, and hence it 
has more rest than he. Bearing in 
mind what a luxury rest is with 
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And if he live twice a 


thousand years and see no good, do not both go to the same 


Orientals, how eagerly they desire 
it, and how highly they prize it; 
that from this circumstance the rest 
promised in the land of Canaan, as 
well as in the heavenly Canaan, has 
borrowed its imagery; we shall be 
able to enter more fully into the 
preference here given to the reposing 
abortive. Of course the contrast is 
between the ever-busy, careworn, and 
annoyed speculator, who is living, 
and active, and the untimely birth, 
which is dead, and resting; for in 
death both rest alike. We should 
have deemed this remark superfluous 
had not some interpreters mistaken 
the comparison. 03 denotes accession, 
augmenting and intensifying what 
has already been said, setting forth 
more definitely and largely the idea 
commenced with the words &3 7273, 
i. é., it is not only a mere nothing in 
its size and form, but has no life as 
well, being dead prior to its birth. 
ww mH, to see the sun (i. q., VX TANT 
wow m7), is an established phrase 
denoting to live (comp. infra, vii. 11, 
xi. 7; Job iii. 16; Ps. xlix. 20, lviii. 
9), and has its analogy in the Greek 
6p& aoc tedrloo (Hom. Il. 261), d rapnaris 
aidiip, nucépag dywvov péiog we Nevooey (EKurip. 
Hippol.), and in the Latin, duminibus 
uti, diem videre (Ovid. Frist. v. 4, 44), 
as well as in our phrase to see the 
light of the day, and is evidently 
chosen because of 7 in the pre- 
ceding verse. YT, as frequently, is 
added to 783, to augment and inten- 
sify the idea (comp. 1 Sam, xii. 17, 
Xxlii. 23, xxv. 17; 2 Sam. xxiv. 13; 
1 Kings xx. 7. 22; 2 Kings v. 7). 
The explanation, not felt any worldly 
happiness, which Reynolds, Mendels- 
sohn, Herzfeld, &c., give to this pas- 
sage, is’ therefore contrary to the 
usage of this phrase. The compli- 
cated rendering of the Sept., xa? ox 
Eyvw avamatoess robe barep ror, and 
has not known rest to this above that, 
detaches Y? from 1, and connects 
it with the following part of the 


hemistich, against the accents and 
the usual connection of these two 
verbs. So does also the traditional 
paraphrase of the Chaldee, pa 2 8?) 
DST NOY? PIT Ny PR TI? wy 3, 
and he does not know between good 
and evil, to choose between this world 
and the world to come, which is fol- 
lowed by the Vulg. (NEQUE CoGNovIT 
DISTANTIAM BONI ET MALI, nor does 
he know the difference between good 
and evil), Luther (und wet feine 
Rube weder hie noch da), Coverdale 
(“and knoweth of no rest, neither 
here nor there”). Ibn Ezra, too, 
separates it from the preceding verb, 
and is consequently obliged to supply 
the word 219, which is followed by 
the Bishops’ Bible, the Geneva Ver., 
the Authorised Version, &c. 2, rest, * 
and then good as resulting therefrom, 
as is evident from 5p 129 349 in 
verse 3, for which the synonymous 
739 712 NT] is here used (comp. also 
iv. 6). For 799, standing for 729, see 
ea 

6. And if he live, &. But after 
all the concessions made in verse 8, 
however extraordinarily long the life 
of this rich man may be, it must 
eventually terminate, and he go to 
the same place as the abortion; so 
that his long life, joylessly spent, 
not only placed him below the un- 
timely birth as long as it lasted, but 
is of no advantage to him in death, 
since he must share the same doom 
as the abortion. x, if (a contrac- 
tion of bx, if, and %, if), which only 
occurs once more in the Old Testa- 
ment (Ksth. vii. 4) is a particle of 
later Hebrew, and is frequently used = 
in the Targums, the Mishna, and 
the Syriac. The subject of ™n, he 
lived, is still Wx, @ man, one, men- 
tioned in verse 3, to whom the rela- 
tive pronoun 139 refers, with which 
the preceding verse concludes. "2 
Deva is not many thousand (DDR HX, 
Ibn Ezra), but two thousand, the 
dual DY5, two times, is used adver- 
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7 place? All the labour of this man is for his mouth, and yet 
8 the soul cannot be satisfied; for what advantage hath ‘the 


bially, like our twice. The phrase is 
a paraphrase of 19 no TN> Aap, 
hyperbolically expressing unusually 
long life. The interrogative N07 is 
used for an emphatic assertion (comp. 
1.3). For Dipn, place, i.e., the grave, 
sheol, as well as 10x, the same, and 
320, both, see ili. 20, 
7. All the labour, &c. This verse 
shews how. the untimely birth has 
more rest than this man, inasmuch 
as it states that his life is a protracted 
scene of toil, turmoil, and dissatis- 
faction, ever labouring to satisfy his 
soul, which cannot be satisfied, 
whilst the abortion escapes all this. 
DyN7 does not refer to man generally, 
as most commentators take it, but 
to the particular individual described 
in the preceding verses, as is evident 
from the context, and especially from 


the phrase 87an §) WH, i.g., NO WE? / 


yawn in verse 3, which is applied to 
the case in question. 75), for his 
mouth, i.e., for his enjoyment. 78, 
mouth, is used metonymically for the 
food and dainties put intoit. Luther 
strangely renders this clause einem 
jeglichen Menfchen ift Wrbeit aufgelegt 
nach fener Mtafe, to every man work 
is allotted, according to his measure, 
taking 5? as a particle with suffix ; 
so also Holden, who however trans- 
lates it, all the labour of this man is 
with respect to or for himself, or his 
own account; but this, to say the 
least, is an unnecessary departure 
from the meaning 78, and does not 
improve the sense. For 03, yet, see 
ii. 14. To be consistent with his 
mistranslation of the former clause, 
Luther renders this part of the verse, 


aber das Herz Fann nicht daran bleiben, 


but his heart cannot abide by it, 1. e., 
the heart cannot keep to the work 
allotted to man, but runs away from 
it after greater things. 

8. For what advantage, &c. To 
shew more strikingly that all the ex- 
ertions of this rich man fail to satisfy 
the cravings of his soul, Coheleth ap- 


peals to the fact that no efforts of any 
man can do this ; for the wise man in 
this respect has no advantage overthe 
fool, nor the poor man over the chief. 
‘2 assigns a veason for the assertion 
made in the last clause of the pre- 
ceding verse. For the interrogative 
wv, what advantage? for an em- 
phatie denial, see i. 3. 2, from the 
first clause, must be supplied before 
YT, 2.6, G2 YIP pow, what ad- 
vantage has the poor man over him 
who knows, &e. O07 733-27, to walk 
before the living, denotes one who leads 
a public life, in contradistinction to 
the yw 528, him who spends his life 
in obscurity (v. 16); one who is a 
leader, a chief, a magnate (compare 
iv. 16). For 0%, the living, denoting 
men, see iv. 15. The difficulty ex- 
perienced in the interpretation of this 
verse has been increased by the dis- 
cordant and loose paraphrases of the 
ancient versions. Thus the Sept. 
renders it ort tio méploctia rai cops imp 
roy appove; dors 6 meng ordty gropeuOrivas 
xartvayt tig Cutis, for what advantage 
is there ta the wise man above the fool ? 
since the poor man knows to walk be- 
Sore life. The Vulg. has, quip HABET 
AMPLIUS SAPIENS A STULTO? ET QUID 
PAUPER, NISI UT PERGAT ILLUO, UBI 
EST viTA? what has the wise man more 
than the fool? and what the poor man 
but that he go thither where life is? 
which has evidently arisen from the 
Hagadic explanation given by the 
Chaldee, 82902 N27) MX NIN 72 ON 
TAPND NTT NWI NTT PA NOW PD VM PTF 
PAS TAY? NIV NID NTT? Te DA Pmvy 
POY PIT Tp Pap TL TR POPE? 
PRT NEp2 NTS AR, TIN?, for what ad- 
vantage has the wise man in this world 
over the fool, because of the wicked 
generation by which he is not accepted ? 
and what is this poor man to do but 
to study the law of the Lord, that he 
may know how he will have to walk 
before the righteous in paradise ? 


Came 
The Syriac translates it ho P) Ugiso 
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wise man over the fool? what the poor man over him who 


Wad) 2b posaiS L320, 
WHOS WLS Llamatd) LisbS 


CWoag 
155 for there is an advantage to 
the wise man over the foot, why ? for 
the poor man knows to go to life. So 
also the Vatican copy of the Sept., 
Ort wepiooeia TH cope mep Toy appova, 
The Rabbins, though adhering more 
to the text, also differ greatly in their 
interpretation of this verse. Accord- 
ing to Rashi, it means “ for what has 
this wise man more than the fool, 
and what has the poor man less than 
the rich man, since he, too, knows 
how to walk before the living?” “ms 
9D2 TT ONwA IN9IT2 1) ANY Ad NIT PW 
TT NPY pw vwyT pO POM wv) My 
DY Ose PIRI PT yy xy oa, and 
since tt is so (t.é., the appetite is in- 
satiable), what more has he through 
his wisdom than if he were a fool? 
and what has the poor man less than 
the rich man who has no rest of mind, 
since he, too, knows how to proceed in 
the land by the living? which is fol- 
lowed by Broughton, who renders the 
verse, ‘then what hath the wise man 
more than the fool? and what less 
hath the poor man of knowledge, to 


walk before the living?” But as this. 


interpretation restricts DIN to the 
money-getter in the preceding verse, 
and necessitates the extraordinary 
ellipsis of wT yo PON, it cannot be 
entertained. Similarly Rashbam, 
‘‘what has the wise man more than 
the fool? what has this poor man 
less than the wise man? since he, 
too, knows how to walk before the 
living.” SDIT ya ANY DsNd PN A ATW 
29) TNA DYA PIDW) PT ow odwa 
AIT ART YTV 1399 Ao + Jam A MN 7D 
DI NT TD DIMA yO yA Moy dont 
DAI PO ND DMTT AND DY Drwa 
for what advantage has the wise man 
above the fool in the world, wherein 
they both live and maintain themselves 
alike? and therefore I said that all is 
vanity. “ What to the poor man,” 
dc.,i.e., wherein does this poor man 


begin to be less than the wise man? 
since he, too, knows how to proceed in 
the world, with the rest of the living, 
like one of the wise; but as this 
explanation also- imposes similar 
harsh ellipses upon the text, it must 
likewise be rejected. Aceording to 
Ibn Ezra, it means, “ what advan- 
tage is there to the wise man above 
the fool? why should the intelligent 
poor man walk like the rest of the 
living?” which he explains, »pY Ox 
DIT WHID NAN NX WHI YP PR Poo DIF 
RIT OT VTP »Vd MD payr eyo w IN mM 
I DPI TI Pw YY wo pany ww 
Donn, if the wise will always be look- 
ing after money, and his desire is as 
insatiable as the desire of the fool, 
what advantage has he? And the 
meaning of YY °1¥9 72 is, the poor 
man who knows and is intelligent, 
why should he walk in the way of 
Jools like the living ? taking YI" as 
an adjective joined to 3¥, and as 
synonymous with D2 in the pre- 
ceding clause, which few interpreters 
will follow. Equally discordant are 
the versions of the Reformers. Thus 
Luther has, denn was richtet ein 
Weifer mehr aus weder ein Narr ? 
Was unterftehet fich der WArme, dab er 
unter den Lebendigen will fein? for 
what does the wise man accomplish 
more than the fool? what does the 
poor man dare, that he will be 
among the living? Coverdale, “ for 
what hath the wise more than the 
fool? what helpeth it the poor 
that he knoweth to walk before the 
living?” substantially the same the 
Bishops’ Bible, “‘ for what hath the 
wise more than the fool? what helpeth 
it the poor that he knoweth to walk 
with fools before the living?” and 
the Geneva Version, which is fol- 
lowed by the Authorised Version, 
“for what hath the wise man more 
than the fool? what hath the poor 
that knoweth how to walk before 
the living?” Neither has more 
modern criticism succeeded in les- 
sening this divergency of opinions. 
According to Bishop Patrick, it is the 


* 


CHAP. VI. | 


COHELETH. 


365 


9 knoweth to walk before the living? Better, indeed, is that 
which is seen by the eyes, than that which is pursued by the 


language of the wretch mentioned 
before, who asks, “‘ What excellence 
is there in the wise man more than 
in a fool, especially if he become poor, 
though he knows,” &c. According 
to Dr. Durell, “the latter part of 
this verse is an answer to the question 
in the former part, and ought to be 
rendered, ‘for what hath the wise 
more than the fool? that which the 
poor hath who knoweth to walk 
before the living;’ z.e., in point of 
morals, the wise has no advantage 
over the poor who knows and prac- 
tises his duty.” Herzfeld, though 
he also takes the answer to be con- 
tained in this verse, reduces it to a 
still shorter compass, inasmuch as 
he translates it, denn was hat der 
Kluge voraus vor dem Thoren ? was 
fogar dev Arme? Er verftehet, vor 
den Lebenden gu wandeln, what advan- 
tage has the wise above the fool ? 
what even the poor? He knows to 
walk before the living. Desvoeux, 
Spohn, Knobel, Ewald, De Wette, 
Hitzig, Noyes, Heiligstedt, Stuart, 
Elster, Vaihinger, Hengstenberg, 
&c., like the Geneva Version and 
the Authorised Version, take "77? Y1v 
DT 722 as descriptive of "Y, ie., 
the poor who knows to walk before 
the living. But against this is to be 
urged — 1. That it destroys the sym- 
metry of the verse, inasmuch as the 
first clause is made to describe two 
individuals, whilst the whole of the 
second clause, only one ; 2. That the 
object of comparison is wanted in 
the second clause; and 3. That as 
DIM, the wise man, is compared with 
D3, the fool, in the first clause, it is 
evident that 2%, the poor, in the 
second clause, must also have an 
opposite wherewith to be compared, 
which our rendering supplies. 

9. Better, indeed, is that which, &e. 
It is indeed better to make the best 
of what we see and*is present, than 
to let our soul wander after gratifi- 
cations which might be secured, but 


are looming in the future. Luther 
aptly paraphrases this clause, es ift 
beffer, das gegenwirtige Gut ge- 
brauchen, denn nad anderm gedenfen, 
itis better to enjoy the present good than 
to think about other good, and rightly 
remarks, in his commentary, Galomo 
will, dab wir follen brauchen des 
Gegenwartigen, und Gott dafiir danken 
und nicht auf anders denfen 3 wie der 


“Hund in Aefopo nad vem Shatten 


fhnappet, und TieB das Sleifh fallen, 
Solomon submits that we should enjoy 
the present, thank God for it, and 
not speculate about getting other 
things ; like the dog in Zisop, which 
snapped at the shadow and dropped 
the meat. Substantially the same 
sentiment is expressed in iv. 6. 
Dry ANN, the sight of the eye, t.e., 
that which is the object of sight, 
that which we can see (infra, xi. 9; 
Levit. xiii. 12; Deut. xxviii. 34) is 
before us, is present, which we possess, 
and can enjoy, is well paraphrased 
by the Chaldee, ™ °v “ro? NTI) WD 
2 MN, it is better for a man to rejoice 
over what he has, and is contrasted 
with p72, the wandering of the 
desire, after things at a distance ; 
ever dissatisfied with what it has, 
and always running after that which 
it has not. 723, to go, to go to and 
Sro, to wander (comp. Exod. ix. 23 ; 
Ps. Ixxiii. 9, xci. 6), is evidently 
chosen because of 7? in the pre- 
ceding verse, by way of paranomasia. 
The loose paraphrase of the Vulg., 
MELIUS EST VIDERE QUOD CUPIAS, 
QUAM DESIDERARE QUOD NESCIAS, tt 
is better to see what thou desirest than 
to desire what thou knowest not, and 
the explanation of Rashi, 77 20 
Sou pry ANNO? Twi NIN mM) WIT 
wH21 PTT Aw, i¢ would have been 
better for him to look at his riches 
with the sight of his eyes, than to eat 
and drink, which goes into the body, 
are irreconcileable with the text, and 
weaken the sense. Coverdale’s ver- 
sion, ‘“ the sight of the eyes is better 
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soul; yet this, too, is vanity and striving after the wind. 
10 What hath been was long ago called by name; moreover, it 
is known that he is a man, and cannot contend with Him 
who is mightier than he; what advantage then hath man? 


than that the soul should so depart 
away,” is unintelligible, and is rightly 
rejected by the Bishops’ version. 

Vet this, too, is vanity, &e. Yet 
even this enjoyment of the. present, 
however pleasant for the moment, is 
unable to allay the cravings of the 
mind, and to impart lasting happi- 
ness. That 7103 refers to D17Y TNT, 
that which the eyes see, t.e@., the 
enjoyment of the present, is evident 
from ii. 1, and the following verses. 
Ibn Ezra’s rendering of this verse, 
“better that which the eyes can see 
than the wandering of the soul, 
though it is vanity and striving after 
the wind,” as if Coheleth had said, 
DWE DOI PITA WI Jwnw DI) mM 
OY AN PY? TNT NBOIT YT NON ND 
San WIT NWN TY? Wor) ANTM, why 
should a wise man’s desixe walk in 
the way of fools, whose desire is never 
satisfied ? enough for hun that which 
is tangible and seen with. the -eye, 
though that which is seen and enters 
into his mind is vanity, is therefore 
inadmissible. . 

10. What hath been, &c. Coheleth 
now gives the cause why all the 
efforts of riches fail to secure solid 
happiness. It is because that every- 
thing which has happened has been 
immutably fixed beforehand, and 
because the opulent is, after all, 
only a frail creature, unable to con- 
test with the Almighty. The Vulg.’s 
rendering of MM" by QUI FUTURUS 
Est, he who shall be, is contrary to 
the signification of 9, which is 
used for things and not for persons, 
unwarrantably converts 7, the pre- 
terite, into the future, and is against 
the usual meaning of this phrase 
(comp. i. 9, iii. 16, &c). 0B NIP? 729, 
it was long ago called by name, i.e., 
its very nature and fate have been pre- 
determined. The Masorites mark 
in the margin the 7 in PAT as 


“999 70%, Ww NIP? 329 


superfluous, not because “the Punc- 
tuators failed to discover the idea 
which the writer meant to convey,” 
as Stuart asserts, but because they, 
for some unknown reason, deemed 
the article unnecessary after Vx, as 
is evident from x. 3. For 2299, being 
a contraction of 37399, see iv. 12. 
Somewhat remarkable are the inter- 
pretations which the Rabbins give 
of this verse. .According to Rashi, 
the meaningsis,'‘‘ what he was, his 
fame has long since been proclaimed, 
and it is now known that he was but 
aman, and could not contend with 
him who is’ stronger than he,” and 
he explains it, M10 Myo Ww TN 
wm od Anmw 
FT ANY) TAWA OW WY NZD AW) WT 
Soy xd) now wp) OX ND OI NITW YT 
YN FPN NIT NOT ND DY pT), “what 
has been,” i.e€., to him, the distinetion 
and eminence he had in his Ufetime. 
“ Long since has his name been called,” 


-i.e., has been long since, and is now 


past, long since has his name been 
Famous for it, but it is now vanished. 
“ And tt is known that he is a man,” 
i,e., and not a god, and that his end 
was to die, and could not contend 
with the angel of death, who was 
stronger than he. According to 
Rashbam, it means, “he who was 
mighty, whose name is proclaimed, 
and it is. known that he was a 
mighty man, yet he could not con- 
tend with him.who is stronger than 
he,” which he explains, v2. “7 1x 
MYWII IW DOW ATW YD ww wp 
nyo ANID OY ONDA pI dD Xd HoT 
v3 YPN NITY, he who was strong, and 
his name proclaimed, and it is known 
that he was a distinguished and power- 
Jul man, could not, in the hour of 
death, contend with the angel of death, 
who is stronger than he. Ibn Ezra, 
again, who takes verses 8 and 9 as 
a caution’ given to the poor but pru- 
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11 Moreover, there are many things which increase vanity ; 
12 and who knoweth what is good for man in life, the numbered 
days of his vain life, which he spendeth as a shadow? and 


dent man, regards this verse as a 
continuation of this advice, and 
explains it, YN WwW SPI 22. Aw 7 
Te WIT NPM wPY W,7d) JI OW NiTw 
WNT INT PNT DPW NAW JINN pw 
YS PR PI woo ppm oy prw dw 
D722 NS, TOMY OwWPIN OYMATW mM wr 
DT WIM, what he was, his name 
has long since been called, and it is 
known that he is such and such a 
man; and why should he (i.e., the 
poor and wise man) seek the desire 
Of his heart till he be like that man, 
and probably without attaining to it? 
Now it does not become a wise man to 
compete with one who is richer than 
he, hence he ought not to seek that 
which the living (1.e.,therich fools) seek, 
and act so before them to be like them. 


There can be little doubt that the. 


traditional explanation contained in 
Rashi and Rashbam, has given rise 
to Luther’s version, was tft es, wenn 
einer gleich hoch berithmt tft, fo wei 
man doch, dab ex cin Menfch ift, und 
fann nicht badern mit dem, das ihm 
gu miachtiq tft, which, as usual, is 
followed by Coverdale, “‘ what is 
more excellent than man? yet can 
he not, in the law, get the victory 
over him that is mightier than he.” 
Hodgson’s translation, “‘what is that 
in the creation most mighty? Let 
its name be mentioned. Confessedly 
itis man. Yet how unable is he to 
contend with the power that is above 
him,” competes with any of the 
Rabbinic expositions. 

11. Moreover, there are many things, 
&c. Anotherreason why all the labour 
and accumulated riches of man fail 
to satisfy his soul (as stated in ver. 7) 
is, that there are so many things 
which are got to yield comfort, but 
which from their nature only increase 
the void in his heart, and his disap- 
pointment. °) as frequently intro- 
duces an additional reason for the 
assertion made in verse 7, and must 
therefore be translated moreover (vide 


supra, V. 2). For 033, things, see i. 
8.10. BIN NYA, what advantage 
hath man? as will be shewn in the 
following verse, belongs to the end of 
the preceding verse. For the inter- 
rogative used as an emphatic denial, 
vide supra, i. 3. The Vulgate renders 
this verse,-VERBA SUNT PLURIMA MUL- 
TAMQUE IN DISPUTANDO HABENTIA VA- 


 NITATEM, there are many words, and 


they have much vanity in disputing, 
taking 021 to denote arguments, or 
murmurings against God. Hence the 
rendering of Coverdale, “a vain thing 
is it to cast out many words, but 
what hath a man else?” the explana- 
tion of Jermin, Spohn, and others, 
“ for many words increase vanity, 7.¢., 
if man were to murmur or complain 
before God about’his lot, he would 
only contract greater misery ;” andthe 
interpretation of Desvoeux, “for there 
are many arguments to shew the 
multitude of vanities, 2. ¢,. that pre- 
vail on this earth;” Ewald and 
Elster, again, will have it that “the 
many words” refer to the scholastic 
philosophy which was then current 
among the Jews to propound the 
summum bonum; whilst. Hitzig and 
Stuart maintain that it means “ truly 
there are many words increasing 
vanity, i.¢., however, I will say no 
more, since much speaking has al- 
ready been condemned, see v. 6.” 
But, apart from the violation which 
these interpretations do to the text, 
the rendering of 7297 0424, by many 
words, is contrary to the scope of the 
pagsage, whieh manifestly speaks of 
the insufficiency of the many things 
tending to increase or diminish hap- 
piness, but of which man is igno- 
rant, as is evident from the next 
verse. - 

12. And who knoweth, &c. The 
shortsightedness and ignorance of 
man render him utterly incapable of 
knowing what things will yield him 
comfort during the few years of his 
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who can tell man what shall be after him under the sun ? 
vii.1 A good name is better than sweet perfume, and the day of 


earthly existence; so that the very 
objects which he toils to acquire in 
order to make him happy, may turn 
out to belong to the ‘‘ many things 
which increase vanity.” Zhe shadow, 
playing so important a part in the 
comforts of Oriental life, owing to the 
refreshing coolness and shelter which 
it affords in scorching climates, be- 
eame, in consequence of its transient 
and fugitive nature, an appropriate 
metaphor of the fleeting life of man. 
Hence we frequently find the days 
of man’s existence upon earth so 
rapidly over and gone, compared with 
the shadow which hurries over the 
fields, flies away, and disappears. 
Thus David, speaking of human life, 
says, ‘our days upon earth are like 
a shadow” (1 Chron. xxix. 15), “ his 
days are like the passing shadow” 
(Ps. exliv. 4); and Job, “our days 
upon earth are a shadow’’ (viii. 9), 
‘the flies like a shadow, and doth not 
abide (xiv. 2). See also infra, viii. 
13. °5 here, being continuative of °5 
in the former verse, must be rendered 
and. Thisis frequently the meaning 
of this causal particle when it is re- 
peated (comp. YD NIT DMN 2, for 
he is a god, and is meditating, 1 Kings 
xviii. 27; WW Pra TINY ME», for 
trouble is nigh, and there is no help, 
Ps. xxii. 12, so also yap... 720, 
Matt. vi. 82, xviii. 10, Ll, xxiv. 27. 
28; Gesenius and First, Lex. s.v.,°3). 
For the phrase 21", who knows ? 
i.e., nobody knows, see iii. 2. The 
close connection of this clause with 
the former part of the preceding verse, 
leaves no doubt upon my mind that 
the words D782 nym belong to the 
end of verse 10. Coheleth assigned 
a reason, in verse 11, why it is that 
the acquisition of many things does 
not yield happiness, ‘‘ because there 
are many things which yield the re- 
verse,” which by itself is no reason 
at all, unless we connect this verse 
with it, ‘and because no one knows 
what is good for man,” hence, in 


* 


their ignorance, they alight upon that 
which brings the opposite to what they 
desire. Nothing can therefore be more 
plain; thus construed, D2T~m 2 
7) Dag) WoO YI | 92 TDA Ta 
for there are many things which in- 
crease vanity, and who knows what is 
good for man, 1. é., so that, in the se- 
lection of things, he may avoid those 
‘“‘ which increase vanity,” everything 
is plain. If we want any more proofs 
of the correctness of this construc- 
tion, we need only refer to the violent 
and arbitrary means which commen- 
tators have adopted to trace the con- 
nection of these verses, and to explain | 
the meaning of D382 179 in its 
present position. 2D, being accu- 
sative of measure, requires no preposi- 
tion (vide supra, ii.). Hengstenberg’s 
remark, that the 2 from 072 is to be 
supplied before it, is therefore gra- 
tuitous. Durell’s alteration of it mto 
tap, “ who knoweth what is better in 
life for.a man than to number the days 
of his life? &c, that is, to take ac- 
count of them so as to turn them to 
profit,” is preposterous. v2? TY, to 
spend his days, has its analogy in the 
Greek soaeiy xpivey (Acts xv. 33), aoeiy 
Evuauroy (James iv. 13), and Nuato: 
moioovety Ern woArd (Prov. xiii. 23, 
Sept.). The } in Dw) as frequently 
stands for the relative pronoun (comp. 
Gen, xlix. 25; Job xxix. 12; Ps. ly. 
20; Isa. xiii. 14 ; Gesenius, Lex. s. v., 
1ec). As Wxis used instead of 2 
(vide infra, viii. 18; Ewald, § 858, a, 
§ 362, b), which is still connected 
with the two preceding causative 
particles, viz. WS="3 ... 3... 
it must also be rendered by and. 

Ll. A good name, &c. Seeing, then, 
that wealth was also unable to avert 
the doom. of man, and to secure last- 
ing good, Coheleth resorted to the 
last experiment, viz., prudence, or 
what is generally called the common 
sense view of life, thinking that he 
might thereby secure the desired 
end. The particular features of this 
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It is better to go to the 


house of mourning than to go to the house of feasting, 
because this is the end of all men, and the living will lay it 


view are given in this chapter and in 
the following one. Like the enume- 
ration of the general events of life in 
ili. 2—8, the description of this view 
begins with the commencement and 
end of life. Paramount to all other 
considerations, is to Jead such a life 
as to secure a good name. In tropical 
climates perfumes are in great requi- 
sition, and are used especially on 
occasions of social gatherings, or on 
visits to persons of rank (2 Sam. xii. 
20; Ruth ii. 3; Ps. xlv. 8; Prov. 
vii. 17; Dan. x. 8; Amos vi. 6; 
Matt. vi. 17) to prevent the offen- 
siveness of the profuse perspiration 
to which the melting heat subjects 
those who are under its influence, as 
well as to regale and refresh the 


company. The sweet odour, there- | 


fore, diffused by perfumes, became a 
very beautiful and expressive meta- 
phor for the excellencies of character 
(comp. Song of Songs i. 3), and an 
offensive smell is used to express the 
contrary idea (Gen. xxxiv. 30; Exod. 
v. 21). DW, name, without any ad- 
juncet, also means @ good name (comp. 
Wrp OW M3, a good name is prefer- 
able to riches, Prov. xxii. 1; Zeph. 
iii. 19), and, as in the Song of Songs 
i. 8, forms a paranomasia with ]¥, 
which is beautifully imitated by 
Knobel and De Wette, beffer gut 
Geriicht, alg gute Geritdhe, and less 
successfully by Ewald, beffer deg 
guten Namens Luft als guter Galben 
Duft. Our language, however, does 
not admit of an imitation. 1», 
good, when connected with 72, per- 
fume, denotes sweet, delicious,in which 
the goodness of the aromatic con- 
sists (comp. Ps. exxxiii, 2; Song of 
Songs, i. 2). 

And the day of death, &c. To 
such a man who has striven to live a 
praiseworthy life and has succeeded, 
the day of his death, which is the 
day wherein the battle is decided, 
and he goes off the conqueror, is 


better than the day of his birth, 
when he enters upon the field, igno- 
rant of the strength and snares of 
the enemy, and doubtful of victory. 
A story told in the Midrash beauti- 
fully illustrates this passage. “Two 
vessels met at sea, one was going 
into the harbour and the other was 
just starting for a long voyage; in 
the former silence prevailed, whilst 
in the latter the voice of jubilee 
was heard. A wise man who wit- 
nessed this scene exclaimed, in great 
astonishment, What a perverted 
world! the vessel which has safely 
returned ought to rejoice, inasmuch 
as it has overcome the perils of the 
sea, but not the one which is starting 
and has to weather all the dangers ! 
So we are also not to rejoice when a 
man is born, when he starts upon 
the journey of life, and goes to meet 
the dangers of temptation, but when 
he is freed from these dangers, finishes 
his earthly course, and enters peace- 
ably and with a good report into the 
haven of rest” (compare Leopold 
Low, mnpn7, i. p. 106). And since it 
is death alone which decides the 
victory, hence Sirach says, “Judge 
none blessed before his death,” and 
the Jewish sages caution, in the 
Mishna, 9JO19 DY TW oxya poxn ox, do 
not trust thyself till the day of thy 
death (Aboth, ii. 4). Failing to see 
this, Knobel refers this clause to 
the fool, for whom the day of death 
is better than the day of his birth, 
because it frees him from the con- 
tempt which he experiences in life ; 
whilst Hitzig, Stuart, &c., regard the 
first clause as comprising a common 
apothegm, introduced here to illus- 
trate the assertion in the second 
clause, viz., “a good name is better 
than sweet perfume, so is the day of 
death better than one’s birth.” 

2. It is better, &c. To obtain and 
maintain such a name in life and 
victory in death, means must be 
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3 to heart. 


chosen and used adequate to this 
purpose. Visits to houses of mourn- 
ing and to the graves were and still 
are regarded by the Jews as produc- 
tive of a serious and beneficial state 
of mind, influenctag the moral con- 
duct of the visitor, by reminding 
him of his own frailty and mortality, 
and the necessity of preparation for 
it. Hence the Talmudic proverb, 
NMIPNW NOY "IT NDR, the profit from 
the house of mourning is silent reflec- 
tion (Berachoth, vi. 72). ‘Thus also 
the beautiful medieval poet, Moses 
Ibn Ezra — 


Y NIV HYD MP 

wot Ix 52) iT 99 

(2 DBP py) WH !w 

*ONT IS "TY 2 ATT 

DIP IN PIN TNO? 72 

WIP OPI?) KW 
I sought the abode where all my kindred 

sleep 

Parents and friends, in their sepulchral home, 
I spoke, but none replied. In silence deep, 


I seem’d to hear a voice that bade me come, 
And lay me on that couch, where none 


embrace, 
And make, with them, my own last resting 
place. 


Mosezs BEN EzRA, Darstellung von Leopold 
Dukes, Altona, 1839, p. 101. 


In addition to what has already 
been said upon mourning (vide supra, 
iii. 7), we must remark here that the 
time of mourning begins as soon as 
the mourners have returned from 
the grave, and lasts seven days (Gen. 
1. 10), hence is called 7¥24 among 
the Jews, during which time the 
mourners sit barefooted on the 
ground or footstools, and are visited 
by their relations, friends, and ac- 
quaintances (comp. Sirach, xxii. 12). 
For 329 instead of 325, see ii. 7. 
mmo na, house of drinking, is a gene- 
ral term for a jovial place, hence it 
is called "7 ™3, in verse 4, 810, 
this is, refers to Ny2, death, which is 
involved in 528, mourning. Less 
appropriate is the paraphrase of the 
Vulgate, IN ILLA ENIM FINIS CUNO- 
TORUM ADMONETUR HOMINUM, for in 
that we are admonished of the end of 
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Better is thoughtful sadness than wanton mirth, 


all men; or the explanation of Rashi 
(DUNT 9D AFD NIT INT Sawa), who 
refers it to the mourning itself. The 
phrase 27° yn2, to take it to heart, 
which also occurs in ix. 1, like DD 
2, to lay it to heart (Isa. xlii. 25, 
lvii. 11), is used for serious const- 
deration, reflection, and is strangely 
rendered by the Sept. 6 Cav dare. ayaboy 
év xapdia avrov, the living will put good 
into his heart; so also the Syriac, 


oaS\ lag’ 201 easyer 


which has evidently arisen from 
taking over 20” from the following 
verse, as this verb stands in the 
Hebrew copy in the following line 
under jf. The Vulgate, ET VIVENS 
COGITAT, QUID FUTURUM sIT, and the 
living thinks what is to come, is a 
good paraphrase. 

3. Better is thoughtful sadness, &c. 
The pensive reflections arising from 
visits to the house of mourning are 
far preferable to the levity produced 
by resorts to the haunts of pleasure, 
inasmuch as seriousness is beneficial 
to the heart. That Dy2 here is sad 
thoughtfulness, sober reflection, is evi- 
dent from the fact that this verse 
describes the state of mind produced 
by visits to the house of mourning, 
spoken of in the preceding verse, 
which is not an angry, nor even a 
simply sorrowful one, but is a reflect- 
ing, a thoughtful state of mind. This 
is, moreover. corroborated — 1. B 
the words 137-8 JE) °T), and the living 
will lay it to heart = reflect upon it, 
which most unquestionably describes 
this state of mind; 2nd, By the 
term DIN, wanton mirth, levity (vide 
supra, li. 2), which gives the opposite 
result, produced by frequenting the 
haunts of pleasure; and 3. By its 
explicative D8 Y5, which means sad 
thoughtfulness, arising from dwelling 
or reflecting upon thoughts suggested 
by painful scenes or sufferings, as is 
evident from the question Dp% px 
DY], why are your countenances sad 
or thoughtful? (Gen. xl. 7) put to 
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4 for by a serious countenance the heart is improved. The 
heart of the wise, therefore, is in the house of mourning, and 
5 the heart of fools in the house of mirth. It is better for a 
man to listen to the reproof of a wise man, than to hear the 
6 song of fools; for as the crackling of thorns is under the pot, 


Pharaoh’s butler and baker, who 
dwelt upon the dream they had in 
the night, which Hengstenberg seems 
to have overlooked in his assertion 
that Nehem. ii. 2, is the only place 
where 0°32 4 occurs in the sanse of 
sadness, pensiveness. 23%” is well 
rendered by the Sept. (ayabubicera: 
xapdia), the Syriac, Rashi (29 PH 
yoy 27) DWT), Rashbam, Luther, 
the Bishops’ Bible, the Geneva 
Version, the Auth. Ver., Hodgson, 
Knobel, Herzfeld, Philippson, Vai- 
hinger, &c., the heart is made better, 
inasmuch as his thoughts are di- 


rected to himself; he thinks of the. 


fleetness of life, and the necessity of 
preparing himself for a speedy depar- 
ture, and hence is led to regulate 
his conduct accordingly. The ren- 
dering, the heart is joyful or made 
glad (Coverdale, Desvoeux, Umbreit, 
Rosenmiiller, Stuart, Elster, &c.) is 
at variance with the scope of the 
passage, which speaks of the moral 
effect produced by the visits to the 
house of mourning. The Vulgate’s 
strange rendering of this verse, 
MELIOR EST IRA RISU; QUIA PER 
TRISTITIAM VULTUS CORRIGITUR ANI- 
MUS DELINQUENTIS, anger is better 
than laughter, because through the 
sadness of the countenance the mind 
of the offender is corrected, taking 
bya as the indignation either of God 
or of pious men, manifested against 
sin, originated from the Hagadic 
interpretation given in the Midrash, 
the Chaldee, and Rashi. It is sur- 
prising that Mercer, Grotius, and 
several other commentators should 
have followed this interpretation. 

4. The heart of the wise, &c. This 
being the case, because such great 
and solid benefits are to be derived 
from visits to, and reflections upon 


the house of mourning, therefore the 
wise man will dwell upon it, whilst 
the fool, who craves after sensuous 
pleasures, will think of the abodes of 
mirth. The construction 3 22, to have 
the heart in it, expresses both facts 
mentioned in the preceding verses, 
viz., the going to the respective places, 
and the consequent thinking there- 
upon. 

5. It is better for aman, &c. From 
the lessons of the dead, Coheleth 
passes on to those of the living. The 
wise man not only learns salutary 
lessons from the silent yet eloquent 
rebukes of the dead, but will profit 
by the wholesome corrections of the 
living, which are sometimes as dis- 
tasteful as visits to the dead. He 
will prefer the reproving voice of the 
prudent, however disagreeable for 
the moment, to the mirthful notes of 
the fool. The proper construction of 
this verse is DIT nwa pow) wrx} aio 
3) vow, it is better for a man to 
hear the reproof of a wise man, than 
to hear, &c.; x, of the first clause, 
is by carelessness of style put into 
the second clause. In earlier and 
more energetic Hebrew, Wx would 
have been omitted altogether, and we 
should have had yotin . . . pow) 110 
“n. The Vulgate’s paraphrase of 
D>D) Pw pow WN, QUAM STULTORUM 
ADULATIONE DEcIPI, than to be de- 
ceiwed by the adulation of fools, taking 
vw to denote a plaudit song, which is 
followed by Reynolds, Patrick, Des- 
voeux, Stuart, &c., is contrary to the 
following verse, where D'YD3 WY is ex- 
plained by D237 pity, the mirth of the 
Sool. 

6. For as the crackling of thorns, 
&e. We have here a reason for the 
assertion made in the second clause 
of the preceding verse. The wise 
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7 so is the laughter of a fool; this, also, is vanity; for extor- 
tion maketh the wise man foolish, and bribery corrupteth the 


man shuns the merry songs at the 
compotations of fools, because he 
knows that they are as transient and 
unprofitable as the flashy and useless 
noise of kindled thorns, which for a 
moment seems very fieree, but sud- 
denly disappears. The charcoal, 
generally used as fuel in the East 
(Ps. xvii. 8; Isa. xlvii. 14; Jerem. 
Xxxvi. 22, 23; John xviii. 18), is 
comparatively slow in burning up, 
and hence those who were impatient 
of obtaining their meals in the ordi- 
nary way were tempted to employ 
dried thorns. But it was soon found 
that the ardent blaze snapt fiercely, 
made much noise, and went out 
immediately, without producing the 
desired end (Ps. cxvili. 12; Joel 
ii. 5). Hence this striking compari- 
son between the crackling of ignited 
thorns under a kettle, and the merry 
noise of an excited fool over his pot. 
9, for, gives the reason why the wise 
man acts as described in the fore- 
going verse. DD, thorns, and VD, 
kettle, form a paronomasia, and are 
evidently selected because of their 
assonance with YY in the preceding 
verse. Knobel (wie das Geraufth der 
Neffel unter dent Keffel), and Hwald 
(wte unter dent Topf der Oornen 
Kniftern, fo des Thoren Richer), have 
again imitated the paranomasia, 
which might also be done in Eng- 
lish, viz., as the noise of nettles under 
the kettle. 

7. For extortion, &. Having 
given, in the preceding verse, the 
reason for the assertion made in the 
second clause of verse 5, Coheleth 
gives here the reason for the allega- 
tion in the first clause of that verse. 
The prudent man, when he is guilty 
of misdemeanour, will prefer the re- 
proofs of the wise, however unpala- 
table, because he knows, in his better 
moments, that the sin of taking 
bribes, into which he has fallen, is 
so pernicious that it infatuates even 
the wise, and that bribery besots 


the heart. The same evil conse- 
quenees, attending the acceptance 
of gifts by judges, are mentioned m 
Exod. xxiii. 8 and Deut. xvi. 19. 
2, for, introduces the reason for the 
assertion made in the first clause of 
verse 5. Instances where two sub- 
jects are proposed, and the latter is 
treated first and the former second, 
are of frequent occurrence. Thus— 
1 The wicked draw the sword 

2 And stretch their bow 


2 To shoot down the poor and the needy, 
I To cut in pieces the upright in conduct. 
Ps. xxxyii. 14. 


Here 57%, to shoot, in the third 
hemistich, takes up NWP, the bow, in 
the second, and 1539?, to cut down, in 
the fourth hemistich, takes up 2.4, 
the sword of the first. 

Behold how good and how pleasant. 

When brethren dwell together, 
[Pleasant.] Like sweet perfume upon the head 
Flowing down upon the beard, 
The beard of Aaron, 
As the dew of Hermon 
Flowing upon the mountains of 

Zion. Ps. exxili. 1-3. 

Here, again, “pleasant,” the second 
remark, is taken up first, and “ good,” 
the first, is taken up second (comp. 
also Isa. lvi. 3,4, 5; and infra, x. 11, 
xi. 4). py, from py, to oppress, to 
defraud, literally oppression, eatortion, 
and metonymically the thing obtained 
by oppression, fraud, or extortion 
(comp. POY Wx puro, Lev. v. 23; Ps. 
Ixii. 11; Isa. xxx. 12). Here, how- 
ever, it corresponds more to 77¥, 
bribery, as is evident from 2, gift, 
with which it stands in parallelism. 
mnd, a gift, generally, is often used 
in a specific sense, a present given in 
order to bribe, hence bribery (comp. 
Proy. xv. 27). The nonconformity 
of 738), third person mase., and 73m, 
a noun fem., is owing to the predi- 
cate preceding the subject, in which 
case there is a frequent departure 
from the general rule (comp. JOP Nz 
my Isa. xlvii. 11; 1 Kings xxii. 36; 
infra, X. 1, xii. 4; Gesen. § 147, a; 
Ewald, § 316, a).. The traditional 
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8 heart. The end of a reproof is better than its beginning, 


explanation, as preserved in the 
Chaldee, which paraphrases this verse, 
APD WNT PY NIT PIA NINA ITN ND ON 
nos 3) MOD mM wea dna Tin 
NyOW PO NADA wo MMT for the 
robber mocks at the wise man, because 
he goes not in his way, and destroys 
with his evil speech the prudent heart 
of the wise, which was given to him 
as a gift from heaven, has been fol- 
lowed by the ancient versions and 
subsequent expositors. Thus the 
Septuagint translates it, 87: $ cuxopavria 
TEpibspes copiy xal dmorrue tiv xapdiay 
eitoviag aiscd, for calumny carries about 
the wise man and destroys his heart, 
and, like the Chaldee, takes pw for 
sown 1903, regarding it as the subject 
ot both verbs, viz., 727? and 738’, and 
mmD as the genitive of 12; so also 
the Vulgate (caALUMNIA CONTURBAT 
SAPIENTEM, ET PERDET ROBUR CORDIS 
ILLius, calumny confounds the wise 
and destroys the strength of his heart), 
Rashi, and Rashbam, who, like the 
Chaldee, say that by 729 2) is meant 
a wise heart, because it is a gift to 
man (comp. Prov. ii. 5). Similarly 
Luther (ein QWiderfpenftiger macht 
einen Weifen unwillig, und verderbet 
ein mildes Herz), who, as usual, is 
followed by Coverdale (‘‘ whoso doeth 
wrong maketh a wise man to go out 
of his wit, and destroyeth a gentle 
heart”). Against this, however, is 
to be urged, that it severs this verse 
from its connection, that it is against 
the parallelism, and that the predi- 
cates 03m 931, makes foolish the wise, 
and 27nx 7as, corrupts the heart, 
undoubtedly refer to bribery, as will 
be seen from a comparison of this 
passage with Exod. xxii. 8 and Deut. 
xvi. 19. The Biskops’ Bible (‘the 
wise man hateth wrong dealing, and 
abhorreth the heart that coveteth 
rewards”), Desvoeux (‘surely op- 
pression shall give lustre to a wise 
man, but the gift corrupteth the 


_ heart”), and Hodgson (“though in- 


fluence may sway a wise man to do 
imprudently, yet it is the bribe which 
corrupteth the heart”), are as curious 


as they are irreconcileable with the 
text. Ewald’s alteration of pwy, 
extortion, into WY, riches (Jahrb. viii. 
p- 175), is purely conjectural, and 
does not improve the sense or the 
connection. 

8. The end of a reproof, &c. The 
wise man submits to it because he 
knows that the end of merited reproof 
is better than we are at first inclined 
to think. At the outset of a rebuke 
flesh and blood will sometimes rise, 
excited feelings will rebel, but when 
the reproof is over we calmly reflect 
upon it, and find that, however dis- 
agreeable at the beginning, the end 
of it is profitable. Hence the advan- 
tage of a patient and forbearing 
spirit over a haughty and rebellious 
temper. Expositors, having over- 
looked the connection of the preced- 
ing verse with verse 5, and translated 
721 here, thing, have found great 
difficulty in the interpretation of this 
verse, for it is not true that the end 
of things generally is better than the 
beginning, and other passages of 
Scripture affirm the very reverse. 
Weare told of the beginning of things 
which seems good, but the end is bad 
(Prov. v. 8,4, xvi. 25). The attempts 
to particularise and defend it here 
are either at the expense of the con- 
text or against the genius of the 
language. The Septuagint and Vul- 
gate therefore rightly render 723 by 
Abyos, Oratio, speech, though St. 
Jerome, in loco, through his misinter- 
pretation of the preceding verse, was 
at a loss what to make of it, and 
hence submitted that “the end of a 
speech is better than the beginning,” 
1. Because with the end the speaker’s 
anxiety is over, and with the begin- 
ning it begins. 2. Because when the 
speech is ended the hearer can reflect 
upon what has been said, but at the 
beginning he has not as yet got any 
benefit. 8. Because it is better to 
be quiet than to speak. 4. It may 
mean as long as we are in this world 
our knowledge is all a beginning, 
but when that which is perfect is 
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Do not, therefore, 


hasten on thy spirit to be angry, for anger is cherished in 


10 the bosom of fools. 


Do not say what was it that former 


days were better than these ? for thou wouldst not ask from 


come, we shall in the end be made 
perfect. This patristic exposition 
may fairly compete with any Rabbinic 
interpretation of this verse. Adher- 
ing, then, to 123, signifying speech, 
the connection, as we have traced it, 
at once shews that the speech here 
intended is of an admonitory kind, 
rebuke, reproof. 121, a word, is also 
used for words collectively, a speech, 
in Gen. xliv. 18; Job iv. 2, xv. 3, 
an advice, an admonition, in Prov. 
iv. 4,20; 2 Sam. xvii. 6; 1 Kings 
i. 7 mm ps, long of spirit, like 
praupdbuos in Greek, and longanimus 
in Latin, is a spirit that can bear 
long, hence patience, forbearance ; 
its proper antithesis is 1 87, short 
of spirit (Prov. xiv. 29), a spirit that 
bears a short time, impatience, un- 
forbearance; here, however, 1 7123, 
haughty of spirit, is contrasted there- 
with, because it is pride, which makes 
reproof intolerable, and resists it in 
every form. According to the ana- 
logy of the double forms, 5173, and 
>, yz, and yor, there is a form 723, as 
well as 7112, and 72a, is the construct 
of the former. 

9. Do not, therefore, hasten, &c. 
This, then, being the case, since the 
issue of a reproof is so profitable, 
our pride ought never to excite our 
tempers to rise and be irritated under 
such circumstances, especially as it 
is the fool who, not being able to 
perceive the end of such rebukes, 
will harbour anger against those 
that administer reproof unto him. 
For the causative use of °72, and 
the 3, expressing the force involved 
in the idea of hurrying, see v. 1. 
ptt, bosom, is regarded as the seat of 
the affections, feelings, &c. (compare 
Ps. xxxv. 18; Job xix. 27), i.¢., the 
breast, the heart, so that the phrase 
Pam», is the same as AMY, to 
rest or be cherished in the heart 


(comp. 9220 Man 122 Ya, wisdom rests 
in the heart of the intelligent, Prov. 
Xiv. 33). 

10. Do not say, &e. This common- 
sense view of life not only shews 
how benefits are to be derived from 
apparently unpleasant subjects, such 
as visiting houses of mourning, in 
preference to places of mirth (1-4), 
and submitting patiently to reproof 
(5-9), but teaches us quietly to bear 
all things, and to make the best of 
the circumstances in which we are 
placed (10-14). We are not to 
indulge a repining disposition, em- 
ploying ourselves in searching after 
causes why bygone days were better, 
to the neglect of present enjoyments, 


‘since such a line of conduct is con- 


trary to wisdom. The tendency to 
praise the past above the present, 
which Coheleth here denounces, is 
common to the aged of every clime 
and age. When man grows old, the 
recollection of past sufferings grows 
faint, whilst any present affliction is 
keenly felt and greatly magnified. 
The striking example of this in the 
case of the Israelites, who, when in 
the wilderness, having the presence 
of God and heavenly food, soon 
forgot their past bondage and extra- 
ordinary sufferings in Egypt, and felt 
so acutely the comparatively little 
inconveniences in the Desert, that 
they wished to have back the former 
days (Exod. xvi. 8; Numb. xi. 5, 6, 
xiv. 1-4), is only a type of man gene- 
rally. Thus Aristotle, in his descrip- 
tion of those advanced in life (Rhet. 
ii. 18), says that “they never cease 
talking of that which has taken place, 
since they are delighted in awaken- 
ing the recollections of things.” 
And Horace, speaking of the many 
inconveniences which encompass a 
man of years, says, evidently having 
the passage of Aristotle in his mind— 
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Wisdom is as good as riches, and 


moreover hath an advantage over it for those who see the 


Difficilis, querulus, laudator temporis acti 
Se puero, castigator censorque minorum. 


“Morose, complaining, and with tedious 
praise 
Talking the manners of their youthful days.” 
De ARTE Poet. 173-4. 


DW OD, former days, the bygone 
days of one’s life. 8, these, the 
present days. ‘The in 72279 denotes 
the source whence the question does 
not proceed. Hox has here a sub- 
junetive signification, thou wouldst 
not ask, as is evident from the con- 
text, which alone must decide it, since 
the indicative form of the verb is 
used to express the different moods. 
The construction of °8¥ with “Y only 
occurs once more in later Hebrew 
(Nekem. i. 2), in the earlier stages of 
the language it is construed with 
> (Gen. xliii. 7). 71, these, refers ‘to 
Dytww D7, as is evident from the 
preposition >Y, concerning, after. The 
paraphrastic rendering of the Vul- 
gate, (STULTA ENIM EST HUJUSCEMODI 
INTERROGATIO), which is followed by 
Luther (denn du fragft foldhes nicht 
weislich), Coverdale and the Bishops’ 
Bible (“ for that were no wise ques- 
tion”), the Geneva Version and the 
Authorised Version (‘for thou doest 
not enquire wisely of this thing or 
concerning this”), and most com- 
mentators, refers TY xB to the 
question M7 7), and thereby con- 
founds it with TY HHS. 

11. Wisdom is as good, &c. Wis- 
dom is not to be violated by dwell- 
ing upon the imaginary good of 
former days, since having her is in 
some respects as good as possessing 
wealth, and, in other respects, she 
has a decided advantage over wealth, 
for those who lead an active life. 
The Septuagint renders ithe first 
clause, ayabi copia prer& “Anpovopalac, 
uisdo n is good with an inheritance, 
so also the Vulgate, the Chaldee, 
Rashbam, Ibn Ezra, Luther, the 
Bishops’ Bible, the Geneva Bible, 
the Authorised Version in the text, 


which Ibn Ezra explains, y27 os 
ay ny) NT an Adm oon man 
WwY WAY INK 7D °D wowT wn), and 
of it be desirable that a wise man 
should have property, it will be good 
for him, and especially good with 
regard to those who see the sun, since 
they will respect him for his riches, 
and which Rashbam explains, 721" 
nw DSN Tm DY DIV Iw MIT AND 
TAIT 1) PR OX YP. yop’ Now Pao 19 
PNT yO ANY AO. AAW) POI? Wow 73 
Was OYA DANA DTT wows wd 
7) Naw jnyyoa a man’s wisdom is 
more respected, and is more advan- 
tageous, when it goes together with the 
patrimony and property bequeathed to 
him by his father, which will not 
abide unless he has wisdom to manage 
his riches ; but still better than riches 
ts wisdom for those who lead a public 
life, for their wisdom assists and main- 
tains them.. But whichever interpre- 
tation we adopt, this rendering is 
contrary to the scope of the passage, 
as this verse evidently gives the 
reason why we are not to complain 
of the disappearance of better and 
wealthier days, by shewing that there 
is an equivalent for riches, and more 
than an equivalent to those who are 
active upon the stage of life. To 
translate, therefore, 72772-DY TPIT 72, 
wisdom is good witH riches, is to imply 
that it is not good without riches, 
thus praising up wealth above wis- 
dom, the very thing which Coheleth 
denied in the preceding verse, and 
combats in the following verse. The 
forced explanations of Rashi (nom ov 
DMN 33), wisdom is good with the 
inherited merits of the parents, taking 
mm) in a spiritual sense for merits ; 
Mendelssohn, if wisdom is good with 
the possession of an inheritance, it is 
found better when that is gone; and 
Spohn, Weisheit ift hetlfam bey Sam- 
mertagen und Vorjug denen, welche 
hettere Tage haben, wisdom is salutary 
in days of mourning, and an advan- 
tage to those who have cheerful days, 
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For to be in the shelter of wisdom is to be under the 


shelter of riches, and the advantage ‘of wisdom is, that 


only shew the difficulty arising from 
the rendering of DY, with. We avoid 
all this if, with the Syriac, Cover- 
dale, Authorised Version in the mar- 
gin, Desvoeux, Hodgson, Knobel, 
De Wette, Herzfeld, Hitzig, Noyes, 
Stuart, Elster, Vaihinger, Hengsten- 
berg, &c., we take DY as a comparison, 
a sense which it frequently has, and 
and in which it occurs in this very 
book (see supra, ii. 16). 273, posses- 
sion, wealth (comp. Prov. xx. 21). 


The Syriac 1A soot id } 
Wu} 318 <0 wisdom is better 


than weapons, has evidently arisen 
from mistaking 7972 for 777, an in- 
strument. The translator has no 
doubt fallen into this error through 
the passage 177 739 MII 7212, wisdom 
ts better than instruments of war (ix. 
17). The)in 1% as often is aug- 
mentive (comp. Job v. 15; Ps Ixxiv. 
11; and supra, vi. 3). NY is not an 
adverb, more (Gesenius, Lex. s.v., 
Hitzig, Stuart, &c.), which is against 
the parallelism and the structure of 
the following verse, but is a parti- 
cipial noun (comp. supra, vi. 8. 11). 
For the phrase v7 ’N5, see vi. 5. 
12. For to be in the shelter, &c. 
Here we have the reasons for the 
two assertions made in the preceding 
verse respecting wisdom, viz., its 
being sometimes as useful as money, 
and sometimes having the advantage 
over it. That wisdom is in some 
cases as good as riches, is evident 
from the fact that it is as much a 
defence as money. If “riches are 
sometimes the ransom of a man’s 
life” (Prov. xiii. 8) wisdom will de- 
liver a whole city from destruction 
(infra, ix. 15). And that, in other 
cases, wisdom has a pre-eminence 
over riches, is also evident, inasmuch 
as it has the power of affecting the 
inner man, it makes him serene and 
cheerful, which the former cannot 
do. °3, for, introducing the reason 


for the assertion made in the fore- 
going verse. The verb to be, as 
frequently, is to be supplied after it. 
From the refreshing coolness which 
the shadow of overhanging cliffs or 
spreading branches of trees afford to 
the Eastern in his scorching climate, 
52 is used metaphorically for shelter, 
protection, defence (compare Gen. xix. 
8; Numb. xiv. 9; Ps. xvii. 9). The 
figure has evidently been suggested 
by the phrase YQwI°s, those who 
seé THE SUN, which immediately pre- 
cedes it. Symmachus (cxémel cogia 
dg onset 70 apyipov, wisdom protects 
just as money protects), and the Vul- 
gate (SICUT ENIM PROTEGIT SAPIENTIA, 
SIC PROTEGIT PECUNIA), who are fol- 
lowed by Luther (denn die Weishett 
befchirmet, fo befchirmet Geld auch), 
Coverdale and the Bishops’ Bible 
(‘for wisdom defendeth as well as 
money”), and the Authorised Version 
(‘for wisdom is a defence and money 
is a defence”), ignoring the 3, have 
made some modern commentators to 
to regard it here as the so-called 3 
essentig. But this, to say the least, 
is an unnecessary deviation from the 
natural signification of this preposi- 
tion, and necessitates us to supply 
the 3 comparison. ‘The explanation 
of Rashi (982 13 MITT 583 Ww 1 59 
NDwW wy non. Wow FDI, whoso is 
under the protection of wisdom is under 
the protection of money, because it is 
wisdom that brings riches), and Ibn 
Ezra (082) TOIT OLA TOW DIT WT kw 
ADA, then—i. e., when he has riches 
with wisdom, according to Ibn Ezra’s 
view of the preceding verse—vwill 
the wise man be protected both by the 
shelter of wisdom and the shelter of 
money), are as far-fetched,as they are 
at variance with the scope of the 
passage. nY7 10, and, moreover, an 
advantage of wisdom is, takes up "n1) 
of the preceding verse, and hence 
shews that the latter is a noun, and 
that nv7 is the same as 220, wisdom, 
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13 wisdom enliveneth the possessor thereof. Consider, more- 
over, the work of God, since no man can straighten that 
14 which he hath made crooked. In the day of prosperity be 
therefore in prosperity, and in the day of adversity consider 
that God hath also made this as well as that, to the end that 


tage, is the predicate. The Septua- 
gint’s rendering of 9 MITT NYA pM) 
by xal mepicceia yraicems tig copiac, and 
the advantage of the knowledge of 
wisdom, &c, which is that of the 
Chaldee SO N7 NOD NY ANN, 
taking nyt as the construct with 
237, is contrary to the accents, and, 
it admitted, would yield “the same 
sense which we have given to the 
passage. The Vulgate’s paraphrase 
(HOC AUTEM PLUS HABET ERUDITIO 
ET SAPIENTIA, QUOD VITAM TRIBUUNT 
POSSESSORI suo, but learning and 
wisdom have this more, that they give 
life to the possessor thereof), is a muti- 
lation of the text, whilst Luther 
(aber die Weisheit gibt das Leben dem, 
Der fie hat, but wisdom gives life to 
the possessor thereof) entirely omits 
the words nPa ym). 

18. Consider, moreover, &c. An- 
other reason for obeying the injunc- 
tion given in verse 10. Complaining 


‘is vain; God has ordained it so, and, 


however crooked it may appear to 
us, NO man can rectify it. 8), see, 
consider, bear in mind, remember. 


‘The expression moreover, which is 


often omitted in Hebrew, must be 
supplied in the translation. 729, 
work, i. e., of providence, appointment, 
ordaining ; so also yp, to rectify, 
and my, to make crooked, are used in 
a spiritual sense. The interrogative, 
in which the last clause is expressed, 
is tantamount to an emphatic denial, 
i.e., no one can, &c. (vide supra, i. 8). 
For the pleonastic suffix in mY, see 
ii. 12. The Septuagint’s rendering 
of inyy Wr Ms yD? 72" 9D by br sic 
Suvhcerat Tod noopatioas oy dv 6 Jers drarrzespn 
aitoy; for who is able to make him 
straight, if God has distorted hi n? 
which is followed by the Vulgate, 
QUOD NEMO POSSIT CORRIGERE, QUEM 


ILLE DESPEXERIT, that no man can 
correct him whom He has despised, 
has evidently originated from the 
traditional explanation, as contained 
in the Chaldee, which paraphrases 
this verse MANIA YT NXT Mm VDD 
Hye? SPAT mM] NPR Map mT 
RIAN? PIT NDT NIT TD DW N7a POP 
POY -T NDI "YO TN PR TM con- 
sider the work of God and his power, 
who made the blind, the hunch-backed, 
and the lame, to be a wonder in the 
world ; for who is so wise that he can 
make straight one of these, except the 
Lord of the world who made them 
crooked ? and is precluded by the 
scope of the passage. For the com- 
plaints against which Coheleth speaks 
are not about corporeal defects, but 
those of a repining spirit which is 
dissatisfied with the present order 
of Providence. Luther's rendering 
(Denn wer fann das fthleht machen, das 
Gr fritmmet ? for who can make that 
bad which He makes crooked ?) is 
irreconcileable with jpn). 

14. In the day of, &c. * Having 
shewn that dissatisfaction with the 
present is contrary to the common- 
sense view of life, inasmuch as it 
only mars the enjoyment of what 
one possesses, without being able to 
effect any change in the order of 
God’s providence, Coheleth deduces 
therefrom the necessity of being con- 
tented and submissive, in whatever 
circumstances of life we are placed, 
since God designedly so interweaves 
his providences that no man may 
be able to foresee the future, in order 
that all should live in constant de- 
pendence upon him. The sentiment 
here propounded, not to mar present 
blessings by undue anxiety for the 
impenetrable future which a benign 
Providence has concealed from the 


3 C 


378 


COHELETH. 


[CHAP. VII. 


man should not discover anything which will be after him. 


human eye, was also the maxim of 

the ancient philosophers, and is 

beautifully expressed by Horace — 
Prudens futuri temporis exitum 
Caliginosa nocte premit deus 


Ridetque, si mortalis ultra 
Fas trepidat. Quod adest, memento 


Componere equus; cetera fluminis 

Ritu feruntur, nunc medio alyeo 
Cum pace delabentis Etruscum 
In mare, nunc lapides adesos. 


“ But God, in goodness ever wise, 
Hath hid, in clouds of depthless night, 
All that in future prospect lies 
Beyond the ken of mortal sight, 
And laughs to see vain man opprest 
With idle fears, and more than man distrest. 


“ Then wisely form the present hour, 

Enjoy the bliss that it bestows ; 

The rest is all beyond our power, 

And like the changeful Tiber flows, 
Who, now, beneath his banks subsides, 
And peaceful to its native ocean glides.” 

Op. iii. 29; 29-36. 


The phrase 2121 77, which the Sept. 


rightly explains 76: ¢v ayaéa, means 
live, as it were, in the atmosphere of 
contentment or in a state of content 
ment ; be so—do not allow anything 
to make you feel or think otherwise, 
and is designedly chosen for the sake 
of alliteration with 119 , so also 78), 
seé, consider, bear in mind —the thing 
to be considered being given in the 
following clause —is used to form a 
paranomasia with TY. For may), in 
connection with, like, see v. 15, and 
for n124>9 giving the motive or 
occasion of the action, see iii. 18. 
The various interpretations given of 
almost every word of this verse by 
modern commentators, have chiefly 
beeu occasioned by the ancient ver- 
sions which, as usual, are to be 
traced to Hagadic influence. Thus 
the Chaldee paraphrases it 217 DY 
wy 92) TON] NMDA A AN IY yD 
FN] OEDN) WT NWI NOP TY OM NOT PI 
PY NTWNY PY WW pr Payds py m 
DYT. wT] We maw xd doa yo ody 
sam Nody) wa, in the day when the 
Lord does thee good, be thou also happy 
and do good to all the world, that the 
evil day may not come upon thee, see 
and behold ; and also this against 
that, God has made to reprove the 
men of the world, so that men should 


not find after him any evil in the 
world to come, construing 7) before 
my] DY3, é.¢, “in the day of pros- 
perity look to the day of adversity,” 
referring the pronoun in Ys to both 
God and man, and taking it as well 
as 73x in a double sense, viz., Y 08 
to denote after Him, against Him, 
i.e., God, and after him, after he 
(i.e, man) has departed, hereafter, 
and 72x. to signify nothing and 
blemish, i. g., 5 (comp. Dan. i. 4). 
Hence the Vulgate, IN DIE BONA 
FRUERE BONIS, ET MALAM DIEM PRE- 
CAVE; SICUT ENIM HANG, SIC ET 
ILLAM FEtIT DEUS, UT NON INVENIAT 
HOMO CONTRA EUM JUSTAS QUERI- 
MONIAS, in the good day enjoy good 
things, and beware of the evil day. 
Sor God has made both this and that, 
so that man may not find against 
Him a just complaint, also makes 
the 2 in DYa dependent upon 7s) (so 
also [bn Ezra, Coverdale, the Bishops’ 
Bible, Hodgson, Noyes, &c.), refers 
the pronoun in YS to God (so also 
Sym.. Rashi, Ibn Ezra, Luther, 
Mendelssohn, Durell, Herzfeld, &c.), 
and takes 7282 to denote fault (so 
also Symmachus, Rashi, Ibn Ezra, 
Doderlein, Spohn, Nachtigal, &c.) 
Against this is to be urged — 1. That 
the advice 1102 J, be happy, which 
refers to the conduct of man in the 
day of his prosperity (210 oa), abso- 
lutely requires that the antithetic 
Tm) should be taken as an admonition 
how one is to demean himself in the 
day of adversity (MY DY3); 2. nS 
or “8 is invariably used in this 
book as a preposition of timé, the 
suffix referring to the future of the 
indwidual (ii. 18, iii. 22, vii. 12, ix. 
3, x. 14), which is also against 
Philippson, who refers it to the 
manner of God's dealings, and trans- 
lates the clause fo dap der Menfch 
nichts dariiber hinaus finde; and 3. 
MND always, without exception, sig- 
nifies something (see v. 18, ix. 5), 
which sense the Septuagint (undév), 
the Syriac (50,50) 


,and most modern 
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15 [have seen in my fleeting days, both the righteous die in 
his righteousness, and the wicked live long in his wickedness. 
16 Be not therefore very righteous, and make not thyself too 


commentators rightly assign to it 
here. 

15. I have seen both, &. The 
passive submission to the decrees of 
God’s providence, which Coheleth 
has propounded according to the 
common-sense view of life (10-14) is 
now followed by wholesome directions 
with regard to active life (15-20). 
The golden lesson is not to run into 


intemperance in religion or irreligion, - 


but to keep to the happy medium. 
To inculcate this, the sacred writer 
relates his experience, and then draws 
the conclusion from it to shew the 
soundness of this rule. In his fleet- 
ing days Coheleth has seen both the 
righteous, who has the promise of 
long life, die prematurely, though 
he consistently maintained his in- 
tegrity ; and the wicked, who is to 
be cut off suddenly, prolong his days 
in spite of his persisting in wicked- 
ness. 0, as frequently, signifies 
both (comp. ii. 14), and is rightly 
referred by the Vulg., Mendelssohn, 
Herzfeld, Preston, &c., to the follow- 
ing cases: —2] "2°3, in the days of 
my vanity, i.e., in my vain or fleeting 
days ; the noun in the genitive ex- 
pressing the quality of the nomina- 
tive, has the suffix which refers to 
the whole idea (comp. ‘S127, the 
mountain of my holiness, i.e., my 
holy mountain, Ps. ii. 6; Song of 
Songs viii. 2; Gesenius, § 121, 6; 
Ewald, § 291, b). Though the 3 
semetimes signifies for, though (see 
the following verse), and is so trans- 
lated here by Symmachus (ri dvxatoovrn 
avr), Ibn Ezra, Coverdale, the 
Bishops’ Bible, Reynolds, Patrick, 
Hodgson, Hitzig, Stuart, &., yet it 
is more consonant with the scope of 
the passage to render it with the 
Septuagint, Vulgate, Syriac, Chaldee, 
Luther, the Geneva Version, the 
Authorised Version, &c., by in, which, 
as Desvoeux and Knobel rightly re- 
mark, has here the sense of aithough, 


notwithstanding (comp. Ewald, § 217, 
f. 3). JST, to make long, to proiong, 
is generally followed by the accusative 
on, days (vide infra, viii. 18; Deut. 
v. 30), but sometimes is without it 
(compare Prov. xxviii. 2; Gesen. 
§ 158, 2; Ewald, § 122, d). The 
same ellipsis exists in German, eg 
lange machen, lange treiben, instead 
of lange leben. 

16. Be not therefore very righteous, 
&c. This, then, being the case, since 
the fortunes of life are not distri- 
buted according to the merits or 
demerits of man, Coheleth submits 
that we are not to be too rigid and 
scrupulous in our religious and moral 
conduct, which, whilst it secures no 
special blessing, will only alienate 
our friends from us, and thus mar 
our enjoyment of the present, the 
only thing left for man. Much 
ingenuity has been expended by 
commentators of all ages, in their 
attempts to make this verse orthodox. 
Thus the traditional view, as given 
in the Midrash and the Chaldee, and 
followed by Rashi, refers it to judges. 
SHO NDT DAT PPPR VE NI NID NY 
mrp? NTT NY ND Ma WT, be 
not too righteous when the criminal is 
found guilty of death in thy court of 
justice, so as to have compassion on 
him and not execute him, taking 7s 
in the sense of clemency. Mercer, 
Geier, Mendelssohn, Hodgson, Ro- 
senmiiller, &c., who also restrict this 
injunction to magistrates, take pz 
in the opposite sense, to denote rigid. 
Ibn Ezra, who is followed by Grotius, 
Lord Bacon (Adv. of Learning, viii. 
ce. 2, Apho. 31), Paley in one of his ser- 
mons, Le Clerc, Reynolds, Desvoeux, 
Patrick, Noyes, understands by PTs, 
herinitical piety, one who, by seclu- 
sion, entirely neglects the mainte- 
nance of his body, Ww yr ‘ion pay 
Syyw DAR PIN wo Yow 9, 
But 1. These explanations are con- 
trary to the usual meaning of PE, 
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17 wise, for thou wilt only make thyself to be forsaken. Be not 
very wicked, and be not foolish, lest thou die before thy 


which always signifies @ man acting 
morally IN ALL things, and is so 
defined in verse 20, HOTDY. 2. The 
preceding verse, which contains the 
premises to this, describes the fate of 
men really pious and really wicked. 
Now, to make Coheleth say that 
because some who were sicerely 
good died prematurely, in spite of 
their goodness, therefore be not thou 
affectedly good, is most preposte- 
rous. The only legitimate conclusion 
is, that he cautions us against being 
very righteous, pursuing piety much, 
in a good sense. Dr. Hammond 
(Answ. to Cawdry, chap. ii. § 2). 
Holden, Adam Clarke, Stuart, and 
others, who saw that “ these interpre- 
tations are strained and far-fetched,” 
resorted to their favourite but equally 
arbitrary expedient of putting these 
words into the mouth of an objector. 
We need not, however, adopt any 
violent means to make this verse 
harmonise with orthodoxy, inasmuch 
as the “ politic precept unto neutral- 
ity and indifference in good courses” 
here propounded, is in accordance 
with the so-called common-sense view 
of life discussed in this section, and 
is not the final opinion of Coheleth. 
That comes at the end of the book, 
and must not be anticipated here. 
For 7299, much, see i. 16, and the 
adverbiat signification of 1n¥, see ii. 
15. odsmnn is rendered by Gesenius, 
First (Lex. s.v.), and most modern 
commentators, to be wise in one’s 
own eyes ; but this is contrary to 727 
%) mQ20mM, Exod. i. 10, the only other 
passage where the Hithpael occurs, 
and where it incontestably signifies 
to make one’'s-self wise, to shew one’s- 
self wise, to act with wisdom, in 
reality, which signification this con- 
jugation frequently has (comp. pins, 
to shew one’s-self strong, 2 Sam. x. 12; 
2 Chron. xiii. 7, 8; *2NNn, to shew 
one's-self angry, Deut. i. 87, iv. 21, 
ix. 8.20; Gesen. § 54,3; Ewald, § 
124). Besides the antithesis 520 ‘77x, 


which speaks of real, and not affected’ 

foolishness, shews beyond doubt that 
the wisdom under consideration must 
also be real. We thus obtain another 
proof that the piety against which 
Coheleth cautions is sincere, and not 
affected, piety. For the Pattach 
under the final syllable of Datnn 
instead of D2Inm with a Tzere, see 
Gesen. § 54, 8, note. Onin is the 
Hitbpael fut. for opiwnn—the m of 
the syllable n7 being assimilated 
before 7,3, , 2,3, and (compare 
Gesen, § 54, 2,6; Ewald, § 124, c)— 
and means make thyself desolate, 
deserted, or lonely (comp. Job xvi. 7, 
where all his friends desert him for 
his piety), so the Geneva Bible, the 
Authorised Version in the margin, 
Desvoeux, Durell, Hodgson, Hitzig, 
Stuart, &c. The Septuagint’s ren- 
dering of it by penwore éxwrayts, lest 
thou be confounded, which is followed 
by the Vulgate nr opstuPEsoas, lest 
thou be stupified, does not at all 
militate against our explanation of 
the argument. Luther, Coverdale, 
the Authorised Version in the text, 
and others, who translate it, destroy 
thyself, sever the connection of this 
verse with the preceding one, since 
the death of the righteous mentioned 
there is not caused by themselves, 
through imprudence, but is per- 
mitted by an inscrutable Providence. 
The interrogative, as often, is used 
for an emphatic affirmation (vide 
supra, i. 3), and the sense of the 
passage is better expressed by ren- 
dering it, with the Septuagint and 
Vulgate, in the affirmative. 

17. Be not very wicked, &e. But, 
on the other hand, we are to be as 
moderate in the indulgence of sin as 
we are to be temperate in the practice 
of virtue. For, whilst it is true that 
aman may live a long life in spite 
of his wickedness, yet it is also true 
that there are certain laws of nature 
which cannot be transgressed with 
impunity, violation of these will most 
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18 time. It is better that thou shouldest lay hold of this, and 
also not let go thy hand from that, for whoso feareth God 


assuredly be visited with premature 
‘death. It is almost needless to say 


that this verse shared the fate of the 
preceding one. Ibn Ezra’s forced 
attempt to get over the difficulty will 
shew to what tortures the text of 
Scripture is put, to wring from it 
sentiments which should be compa- 
tible with the interpreter’s pre-con- 
ceived notions. ‘ Know,” he says, 
(Dawa MATA POND XT MywaT °D YT) 
“that wicked here means to be en- 
gaged in worldly matters.” Strange 
that Herzfeld should follow this 
interpretation. nyY, time, also the 
right time; proper time (comp. infra, 
x. 17; Prov. xv. 23), which is ren- 
dered still more emphatic by the 
pronoun (comp. Ps. i. 3, civ. 27). 
The interrogation, as in the former 
verse, is used for an emphatic asser- 
tion. 

18. It is better that, &c. Since 
great piety causes isolation, and 
great wickedness brings about pre- 
mature death, we must not give 
ourselves up entirely to either, but 
strive to take the middle course. A 
God-fearing man will know how to 
avail himself of both. ‘The repeated 
™m... m, this. . . that, is rightly 
referred by the Chaldee, Rashi, Rash- 
bam, Ibn Ezra, Knobel, Herzfeld, 
Vaihinger, &c., to PT, piety, and 
vw, sin, their immediate antecedents, 
although, as we have seen, these 
commentators differ in their interpre- 
tation of these terms. Most modern 
commentators, however, (e.g., Rey- 
nolds, Patrick, Hodgson, Holden, 
Noyes, Stuart, &c.), refer this to the 
counsel given in verse 18 to avoid 
wickedness, and that to the advice 
in verse 16 to abstain from over- 
righteousness. But, 1. According to 
this interpretation, this verse contains 
no farther development of the pre- 
cepts already given in verses 16 and 
17, and is mere tautology. 2. Co- 
heleth nowhere refers to several pre- 
cepts by distinct pronouns; and 3. 


This explanation proceeds from a 
misunderstanding of the view here 
propounded. Ox xy, one who fears 
God, according to this theory. 8», 
to go, to go along, to proceed with. 
Dyn, both, i.e., VIZ, righteousness, 
and YD), sin, to which the two pro- 
nouns 7% m, referred in the 
preceding clause. Rashbam beauti- 
fully explains the whole verse 7? 110 
DWT yO A DN PTS ny pwa Mma mEnw 
NOTW DIN WM 93 1399 TP VON NN TIN BN 
DN WON NIM DA INIT OP RVY DW NP 
92) TD NY YWI YN TIT PTS Rw Wey 
it is good that thou shouldest take hold 
of this, i.e., on righteousness, to be 
righteous, and also from that, i.e., 
From sin, do not withdraw thine hand 
from it; for whoso fears God will 
proceed properly in both, as he takes 
care not to be very righteous, nor to 
sin above measure, &e. The Vulgate, 
which renders D27n¥ Nz? by NIHIL 
NEGLIGIT, gives the same meaning to 
this phrase in the negative. So also 
the Syriac, Rashi, Ibn Ezra, Durell, 
Hitzig, Stuart, &e. The rendering 
of 83? by escape (Luther, Coverdale, 
&e.), come forth of (the Bishop's 
Bible, the Geneva Version, the Auth. 
Version, &c.), avoid (Desvoeux), will 
be guided by (Hodgson), &c., are con- 
trary to the usus loquendi, inasmuch 
as it is an intransitive verb, and can- 
not govern the accusative. The ap- 
peal to the phrase VyT-ny xy (Kxod. 
ix. 29. 33), is inapposite, as this case 
is not exactly analogous. ‘The ren- 
dering of the Septuagint, aya 73 
avrixecOal ce tv rodTw, nalye dod rovrov par 
jurdyng Tiv xeipd cov, it 18 good that thou 
hold fast to this, and also by this de- 
file not thine hand, changing 734 into 
natn; and the Vulgate, BONUM EST TE 
SUSTENTARE JUSTUM, SED ET AB ILLO 
NE SUBTRAHAS MANUM TUAM; QUIA QUI 
TIMET DEUM, NIHIL NEGLIGIT, it is 
good for thee to sustain the just, nay, 
From him withdraw not thine hand ; 
for whoso fears God neglects nothing, 
taking 1 in a double sense, viz., it 
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Wisdom alone is greater 


strength to the wise, than many mighty men who have been 


20 in the city; for there is not a righteous man upon earth who 


is good, and a good or upright man, 
according to the Hagadic rule of 
interpretation, evidently proceed 
from a desire to make this verse or- 
thodox. 

19. Wisdom alone, &c. In con- 
cluding this lesson of moderation, 
Coheleth submits that it is wisdom 
a.une, or this common sense view of 
life, which will shew itself more 
powerful in him who acts according 
to it, to resist the extremes of life, 
than the combined strength of a nu- 
merous army in a beleagured city. 
7237, wisdom, is the view of life under 
consideration. i is rendered ac- 
tively by the Sept. (Bondices, will help), 
Aquila (éucxices, will strengthen), Vul- 
gate (confortavit), which is followed 
by Luther, Coverdale, the Bishops’ 
Bible, the Geneva Version, the Auth. 
Version, and most modern commen- 
tators, but without any example to 
substantiate it, as 0Y is invariably 
used intransitwely, to become strong, 
to be strong, to shew itself strong, to 
have protection. This may be seen 
~ by referring to Gesenius (Lex. s.v.), 
who strangely enough makes this 
passage a solitary exception, though 
the uniform signification of the Kal 
yields excellent sense, and is rightly 
given by [bn Ezra rman) w m2) ny any 
Dr DM Ww Ny, wisdom has more 
strength and power than many mighty 
men, Knobel, Lee (Lex. s.v.), &c. 
rw, ten, is frequently used for a 
round number (Gen. xxxi. 7; Numb. 
xiv. 22; Job xix. 3), and exactly cor- 
responds to our expression many, 
which ought to be given in a version 
to convey the proper sense of the 
original, as Rashbam and Ibn Ezra 
rightly maintain and substitute 0, 
many. Desyoeux’s objection, that 
“ten mighty men would be a poor 
garrison for a besieged city,” which 
led him to interpret DOW, princes, 
chiefs, including the forces they com- 
mand (Comment. p. 570), is owing 


to an oversight of this idiom, and of 
the similar comparison cited above. 
The phrase 0°23 VY, a city of mighty 
men, i.e., defended by mighty men 
(Prov. xxi. 22), puts it beyond a doubt 
as to what V2 DY in this verse 
means. With this well-known com- 
parison before us, and the simple 
meaning of the text, we may well be 
astonished at the extraordinary and 
most unnatural interpretation which 
Mendelssohn gives to this verse, viz., 
“this maxim will be confirmed to a 
wise man from any ten rulers that 
have been in a city, that there is no 
just man,” &c., taking 7227 to denote 
a piece of wisdom, a wise maxim, and 
the 9 in 77wY» as descriptive of place. 
Strange that Preston should follow 
this interpretation. The preterite 
vg, and the article in vy3, make the 
illustration Dw ?o TOY appear as if 
it had actually taken place. But 
such personifications are frequently 
resorted to by Coheleth in order to 
render the statement more vivid and 
striking (comp. ii. 15, iv. 8. 15, &c.) 
20. For there is not, &c. The 
reason why wisdom was stated in the 
foregoing verse to be effectual in aid- 
ing the wise to avoid extremes is, that 
righteousness, the only other thing 
which might have been thought able 
to assist in this respect, is imprac- 
ticable, inasmuch as there is not a 
single righteous man who can in- 
violably follow its precepts. °2 is not 
surely, truly (the Geneva Version, 
Hodgson, Noyes, &c.), nor although 
(Holden, &e.), but for, assigning a 
reason for the eulogy passed upon 
wisdom in the preceding verse. For 
the position of the negative particle 
Ts, see Ewald, § 321, b. Rashbam’s 
explanation, 127 PRD 7) ‘nN ywID) 
PIM 72 MN yoy» TOI Oya mw 
222: 2VO TOY WX PN] DIT OW PR MD 
Posy Wow? 7) wr yd oyy Nor Now yD 
VIM 9p2 NOT OT NaN xdw Toya mow 
DIT 72 having said: that there is no- 
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21 doeth good and sinneth not. 
to all the words which are uttered, lest thou hear thy servant 


thing in the world so excellent as 
wisdom, Coheleth now wants it to be 
understood that there is, nevertheless, 
not a single wise man upon the earth 
who does good and errs not. Hence 
the necess‘ty of being exceedingly care- 
ful not to fall into error, especially 
when one is @ wise man, assigns to °2 
the abnormal sense of nevertheless, 
takes P12 in this verse to be synony- 
mous with D037 in the preceding one, 
and does not improve the sense. 
Equally objectionable is Ibn Ezra’s 
interpretation, PTS %N Ox py NI WH 
PROD NOM Now 9d1n 8) 0D YT yaw AW 
FWD IS ATI WS bY NOP Nd WR OTR, 
Coheleth now returns to explain verse 
16, ‘“‘ Be not very righteous,” and his 
meaning is, know that it is impossible 
for you not to sin, for there is not a 
man existing who does not sin either 
in deed, words, or thought, regarding 
verse 19 as parenthetical, which is 
followed by Mercer and others. Still 
more artificial is the explanation of 
Reynolds, Spohn, Holden, Knobel, 
Heiligstedt, &c., connecting it with 
the following verse, viz., ‘‘ Because 
there is not a just man upon earth 
that doeth good and sinneth not, 
therefore it is also the part of wisdom 
to take no heed unto all words,” &c., 
as °2 never begins a new subject, and 
is never construed with 03 as cause 
and effect. 

21. Moreover, give not thy heart, 
&c. Another lesson which wisdom 
teaches, is to abstain from prying 
into everybody’s sentiments, as this 
frequently results in hearing things 
which mar the peace and happiness 
of the curious. The transition from 
the former lesson to this is apparent. 
In the preceding admonition, refe- 
rence had to be made to the imper- 
fections of the best of men, it is 
therefore natural that Coheleth should 
pass on to a propensity in man, which, 
if indulged, would bring tc his ears 
the very failings of which he is guilty. 
Lord Bacon beautifully remarks upon 


: 
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Moreover, give not thy heart 


this passage, “It is scarce credible 
what uneasiness is created in life by 
an useless curiosity about the things 
that concern us; as when we pry into 
such secrets, as, being discovered, 
give us distaste, but afford no assist- 
ance or relief. For—1. There follows 
vexation and disquiet of mind, as all 
human things are full of perfidious- 
ness and ingratitude. So that, though 
we could procure some magic glass, 
wherein to view the animosities, and 
all that malice which is any way at 
work against us, it were better for 
us to break it directly than to use it. 
For these things are but as the 
rustling of leaves, soon over. 2. This 
curiosity always loads the mind with 
suspicion, which is a violent enemy 
to counsels, and renders them un- 
steady and perplexed. 3. It also 
frequently fixes the evils themselves, 
which would otherwise have blown 
over: for it is a dangerous thing to 
provoke the conscienves of men, 
who, so long as they think themselves 
concealed, are easily changed for the 
better ; but, if they once find them- 
selves discovered, drive out one evil 
with another. It was therefore 
justly esteemed the utmost prudence 
in Pompey that he directly burnt 
all the papers of Sertorius, unperused 
by himself or others” (Advancement 
of Learning, viii. 2, Aphorism 4, 
pp. 301,302, Bohn’sed.) Servants are 
adduced as an illustration, because 
they are generally acquainted with 
the faults of their masters, and are 
often prone to speak about them to 
others; and because from them an 
insult is felt more keenly, and the 
master has the best opportunity of 
resenting it. 912 3n2, to give one’s 
heart to anything, i.e., to search it 
out. For 1372, they spake, third person 
plural, used impersonally or passively, 
see i.10. N° Wx, that not, lest (comp. 
Esth. i. 19, ii. 10). 772279 is well 
rendered by Symmachus Aodopotvro¢ ce, 
the Vulg. MALEDICENTEM TIBI, Cover- 
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22 speak evil against thee; for thy heart knoweth that oftentimes 
23 thou also hast spoken evil of others. All this have I tried 
by wisdom; I wished to be wiser, but it was far from me. 


dale, the Bishops’ Bible, &c., reviling, 
abusing, or speaking evil of thee; the 
Piel of 552 is often used in this sense 
(comp. infra, x. 20; Levit. xix. 14; 
2 Sam. xvi.5). For the construction 
of 2222, see Ewald, § 284, 6. The 
Hagadic explanation of this verse, 
JR? Won xX? Rw 72 Po9OT wD OD FAN 
FI Mm vown vy por py vy pI 


7 win a, also all the words which . 


the wicked speak to thee, give not 
thy heart to accept them, lest the 
days come when thou shalt hear thy 
servant curse thee, gave rise to the 
rendering of the Septuagint, xaiye 
fig WavTaAs Abyoug og Aadncouciy aceCeic 
per Sig xapdSiav cov, and also the Syriac 


Version, cniaylia aX aio 
yOS oli Bae’ @WWas 


and also do not g.ve thy heart to all 
the words which the wicked speak. 

22. For thy heart knoweth, &c. 
To prove what- has been said, Cohe- 
leth appeals to our own experience. 
We know that we frequently dwell 
upon the faults of our neighbours, 
and it is but natural that they should 
do the same. If we therefore like to 
be inquisitive, we must expect to hear 
the same free expression of unplea- 
sant things about ourselves which 
we exercise with regard to others, 
and which they would hear if they 
instituted the same inquiries. 0a, 
also, before D')Y5, times, belongs to 
mmx, thou, where, however, it is 
repeated, because the intervening 
words are too many. The subordi- 
nate M31 DY), many times, depending 
upon APP, thou hast spoken evil of, is 
placed first, for the sake of emphasis. 
The regular construction would be 
DAYS OTN HI? APN Ds Wy 722 YP 
niay, which is rightly given by the 
Vulgate scit ENIM CONSCIENTIA TUA, 
QUIA ET TU OREBRO MALEDIXISTI 
ALIIS, Rashbam 7x3 YIY aN DI ATW 


pons nop ornyve m7 Wx, Luther denn 
dein Herz weif, daf du andern auch 
oftmals geflucet haft, Coverdale and 
the Bishops’ Bible “for thine own 
heart knoweth, that thou thyself also 
hast oft-times spoken evil by other 
men,” Hodgson, Herzfeld, &c. The 
Geneva Version (‘‘ for oftentimes also 
thine heart knoweth that thou like- 
wise hast cursed others”), which is 
followed by the Authorised Version, 
is a departure from Coverdale and 
the Bishops’ Bible for the worse. 
The rendering of Knobel, De Wette, 
Hitzig, Stuart, Vaihinger, &c., for 
thou knowest many times or many 
instances when, &c., taking niz1 DYE 
as the accusat. of the object governed 
by YL, is owing to a misunderstanding 
of this emphatic construction. To 
connect this verse with its rendering 
of the former one, the Septuagint 
translates it Gr: wasordms movnpeiceral 
ce nat nabddous TorAAdG Kanwoe Kapdiay cov, 
Sor many times he will do thee evil, 
and will repeatedly afflict thy heart, 
&c. ; it substitutes, according to the 
Hagadic mode of interpretation, YY, 
he shall do thee evil, shall afflict thee, 
for YP, which is similar in appear- 
ance, making aceCic (DWI), the sinner, 
which was supplied in the preceding 
verse, the subject, and doubly ex- 
plains the clause, first 72 Dy nino nyE, 
and then #2? yy nia Dye, because 
the Hiphil yy signifies both to do 
evil, morally, and to afflict. We have 
had such modesof explanation before, 
see verse 18. 

23. All this have I tried, &. This 
line of conduct thus set forth, Co- 
holeth tells us he had tried himself 
by means of practical wisdom, which 
he had so largely acquired, and there- 
fore could speak experimentally upon 
the subject (comp.i.12). He, more- 
over, tells us that, stimulated by her 
salutary assistance in practical life, 
he wished for her help in another 
direction; he wanted to obtain still 
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24 Far remaineth what was far, and deep, deep! who can find 
25 it out? I and my heart turned to know and diligently to 


greater wisdom, so as to be able to 
fathom and comprehend the myste- 
ries of Providence, but that in this 
he utterly failed. For 7%, that, see 
ii. 2, and 70), to try, see ii. 1. "M98, 
TL said, also I thought, I wished, is 
closely connected with the future 
(72278) which is subordinate to it, 
and must be rendered, J thought to 
be wise, or wiser (comp. 7228 ‘AYT_N, 
I know not I shall flatier, i.e., I 
know not to flatter, Job xxxii. 22; 
Isa. xlii. 21; Gesen. § 142, 3, ¢.; 
Ewald, § 285). The phrase is well 
explained by Ibn Ezra, D27xw *nwpa 
PYM WT NTO oneeni any, J wished to 
be wiser, but I found that this is too 
remote an object. 

24. Far remaineth what was far, 
&e. To shew the failure of his 
attempt to fathom by wisdom the 
counsels of the Almighty, Coheleth 
says, that that which had appeared 
to him inexplicable in the moral 
government of God prior to his 
obtaining wisdom still continued 
to be so afterwards. The same 
sentiment is expressed in vili. 17. 
The repetition PHY PHY, in the second 
clause, shews that pi] must also 
be repeated in the first clause, and 
that it has been omitted for the 
sake of brachylogy. Fully expressed, 
the verse would be MqW779 NIT Pir} 
“4Y7 poy MIB Md poy pny, far remains 
what was fur, and deep remains what 
was deep. TheSeptuagint, connecting 
it with the preceding verse, renders 
it elma Sopicbicomar ual altn EsanpivOn 
am’ 2x00 pranpay imép 6 ty wai Bald Bares, 
LT said I will be wise, but it was far 
From me, beyond what it was, and 
great measure ; thus also the Vulgate, 
dizi: Sapiens efficiar ; et ipsa longius 
recessit a me, multo magis quam erat, 
et alta profunditas, and the Syriac 
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Latoasy Lavtoaso referring the 
whole verse to wisdom, which 1s fol- 
lowed by Coverdale and the Bishops’ 
Bible, ‘I thought to be wise, but 
she went further from me than she 
was before, yea and so deep that I 
might not reach unto her.” But this 
is inadmissible, because it cannot be 
taken as a comparative, and because 
the feminine 757) and the masculine 
pi} cannot both be the predicate of 
the same subject. Luther's Version, 
es ift ferne, was wird es fein? und 
ift feby tief, wer twill es finden? which 
is literally adopted in the Geneva 
Bible, “it is far off, what may it 
be? and it is a profound deepness, 
who can find it?” and explained in 
the margin ‘“‘ meaning wisdom,” the 
Authorised Version, Knobel, De 
Wette, Noyes, Hitzig, Stuart, Vai- 
hinger, &c., “ that which is far off, 
and exceeding deep, who can find 
it out ?” besides referring the fem. 
mam and the masc. pti to the same 
subject, violate the uniform meaning 
of the phrase ™70 7D, and render 
the preterite 77 in the present. The 
loose renderings of Desvoeux, ‘“ what- 
ever is so far off, nay removed to the 
greatest depth, who shall find it?” 
and Hodgson, “ how distant is it, and 
deep! Deep! who can reach it?” 
incur the same objections. 

25. I and my heart turned, &c. 
From this vain attempt to speculate 
about remote and profound things 
(23 -24) Coheleth returned with 
greater eagerness than ever (11) NYT? 
p21) to the teachings of practical wis- 
dom, setting forth her salutary coun- 
sels. The caution now given is to be 
guarded against women (25-29), for 
they engender and perpetuate evil 
and misery. For 120, to turn from 
one thing, construed with }, to, indi- 
cating the other thing, to which the 
transition is made, see ii. 20. 3?) is 
not sensu meo (Symmachus), nor 
animo meo (the Vulgate), 273, 831m) 
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examine practical wisdom, 


(the Syriac, the Chaldee, Knobel, 
Heiligstedt, Hitzig, Elster, Vaihinger, 
&e.) making it the instrumental accu- 
sative, as if it were °272, with my heart, 
which twenty-eight of Kennicott’s, 
and fourty-four of De Rossi’s MSS. 
actually have, as this is contrary to 
the }; nor ih fehrte mein Derg, 
_ IT-applied my mind (Luther, Cover- 
dale, the Bishops’ Bible, the Autho- 
rised Version in the text, Spohn, 
Noyes, &c.), as if it were 27-8; nor 
is it my desire, the copula 75 being 
implied after it, and the infinitives 
(nominascent) that follow are the 
complement or predicate, 2. ¢., and 
my purpose or desire was to know, 
&e. (9 nyt) maw m9) Ibn Ezra), 
und meine Begehr war zu erfennen 
(Herzfeld, Stuart, &c.), but and my 
heart (nat 4 xapdia rrov, Sept.) as a com- 
. ‘panion, in accordance with the 
uniform apostrophising of the heart 
or the soul, which is always appealed 
to and summoned when a new thing 
is to be undertaken (vide, i. 18, ii, 1. 
20). The predicate N20 is singular, 
though referring to both 28 and °3?, 
because it is placed at the beginning 
of the sentence (comp. Gen. xxiv. 
55; 1 Sam. xxvii. 8; Jer. xxx. 19; 
Gesenius, § 147; Ewald, § 339, c). 
For the use of 7 and wpa, verbs of 
similar import to express intensity, 
see i. 18. The omission of the 9 
before O72 is harsh and uncommon, 
and is therefore rightly supplied in 
the Syriac and the Chaldee para- 
phrase. The ? is however also 
omitted in De Ovid NAR YM 
mw) (Gen. i. 14). pawn, from 3n, 
to bind, to knit together, to interlace 
(Exod. xxvi. 1. 31, xxviii. 6, xxxv. 
35), to combine skilfully, like all other 
verbs of binding, knitting, &. (see 
First, Lex. under 2.x, 033, 27, 39), 
is transferred to the combining of 
thought, either in a good or bad 
sense; hence to think, to think out, 
to devise, to plot, means combination, 
device, the summing up of combina- 
tions, explanation, the sum, result, 
estimate, decision (vide infra, ver. 27, 
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in order to know the cause of 


ix. 10). jx defines ae" where- 
with it is connected by the” copula, 
thus constituting the figure hen- 
diadys = é %&4 dviv, in which case 
the defining noun may either stand 
before or after the one it defines 
(comp. Dyvind” ninix?, for signs and 
for seasons, i.e., for signs of seasons 
Gen. i. 14; DH DNw2, odours and 
kinds, t.e., divers kinds of .odours 
2 Chron. xvi. 14, infra, viii. 5, 6; ix. 
11; Gesen §155,1,a. Thelin nv}, as 
frequently, marks the end or aim of 
this enquiry (comp. Gesen. § 155, 1, e; 
Ewald, § 347). That yt, 593, and 
m207, wickedness, vice, and folly, are 
here used metonymically for the 
origin, source, or cause of these evils 
is evident from the following verse. 
The article in m5207 shews that it is 
a special kind of folly, and that 
mids defines it, i. q., vs We mdIoM, 
and that folly which is madness, i. e., 
that mad or infatuated folly. What 
this is, Coheleth tells us in the fol- 
lowing verses. The Vulgate renders 
nid) nYIDM 93 yw NY by ur coa- 
NOSCEREM IMPIETATEM sTULTI ET 
ERROREM IMPRUDENTIUM, which is 
followed by Luther (ju erfahren dev 
Gottlofen Chorheit, und Srrthunt der 
Sollen), Coverdale and the Bishops’ 
Bible (“to know the foolishness of 
the ungodly, and the error of doting 
fools”); but against this is to be 
urged — 1. That it is contrary to the 
signification of 952 and ni%in, which 
are abstracts; and 2. That it is 
against the construction of the words 
yo] and m0, which are in the 
absolute, as is evident from the 
absence of the article in the nouns 
supposed to be in the genitive. The 
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o> OD y n 
1203; aA |ZaKacpoto know 
the wickedness of the fool, and folly 
and adultery, incurs these objections 
with regard to the words ‘pa vw; 
whilst Rashbam (mp2 mop bw pw 
m7 70), and the Geneva Bible 
(“to know the wickedness of folly 
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26 wickedness, vice, and mad folly, and I found the woman . 
more bitter than death; she is nets, her heart snares, and 
her hands are chains ; whoso is good before God shall escape 

27 from her; but the sinner shall be caught by her. Behold 
what I have found, saith Coheleth — taking one thing by one 


and the foolishness of madness”), 
the Authorised Version (“to know 
the wickedness of folly, even of 
foolishness and madness”), Desvoeux 
(“to know the wickedness of igno- 
rance and the foolishness of that 
which is in the greatest esteem”), 
and Hodgson (‘to make likewise 
the evil of folly and the madness of 
vice”), only incur the second objec- 
tion. The rendering of Knobel, 
Herzfeld, Ewald, Hitzig, Heiligstedt, 
Philippson, Stuart, Elster, Vaihinger, 
Hengstenberg, &c., ‘‘to know wisdom 
as folly, and folly as madness,” taking 
50> and min as second accusatives 
depending upon the verb NP, is very 
artificial, and has not been substan- 
tiated by any really parallel instances 
in Ewald’s Grammar, § 284, b. 

26. And F found, &c. Coheleth 
soon found that it is woman who 
is the cause of all the mischief, 
employing her arts and snares to 
inveigle man; that only the God- 
fearing can be delivered from her, 
whilst the sinner is irretrievably 
caught, That woman is the cause 
of man’s sin is quite in harmony 
with the earliest notions of the female 
sex, and with the opinions of Orien- 
tals to the present day. The conduct 
of the first man, who tried to excul- 
pate his crime by ascribing the 
culpability to the woman (Gen. iii. 
6. 12), has been faithfully copied by 
his sons in all ages, to the detriment 
of themselves, the female sex, and 
society at large; so that the woman 
became the embodiment of wicked- 
ness (Zech. v. 8; Sirach xxv. 24, 
xlii. 18, 14; 1 Tim. ii. 14; Testa- 
ment of the Twelve Patriarchs, 
Ruben, § 5). x31 is one of the verbs 
x which adopt the vowel points of 
iv by virtue of their intimate con- 


nection, in consequence of which 
these two classes of verbs not unfre- 
quently flow into one another (comp. 
infra, Vill. 2. 12, ix. 18, x. 5; Gesen. 
§ 75, vi.; Ewald, § 116, b; § 142, c). 
12 does not agree with 7x, because 
it precedes it for the sake of emphasis, 
as in the foregoing verse. 13) and 
iT. may either be the accusative of 
the manner or the respect in which 
she is snares, &c., i.¢., who is nets 
and snares as to her heart, and bands 
as to her hand (comp. Gen. xxxvii. 
21; Deut. xxii. 26, xxxin. 1): Bs, 
lxxxili. 6; Gesen. § 139, 2; Ewald, § 
281, c); or, which is still better, they 
are to be taken as the subject or 
nominative, ’7, as frequently, being 
used for the sake of emphasis (vide 
supra, iii. 14) to describe the whole 
sex ; so the Septuagint, Vulgate, the 
Syriac, Desvoeux, Holden, &. The 
omission of the 1} before D'SDN is 
owing to the fact that when three or 
more nouns or clauses ure connected, 
the copula is sometimes only inserted 
between the first and second, and not 
before the subsequent ones (comp. 
nivyy nvaN 1, myrrh, and aloes, 
and cassia, Ps. xlv. 9; Deut. xxix. 
22; Job xlii. 9; Isa. i. 18). 

27. Behold what, &c.. The allega- 
tion made in the foregoing verse 
respecting the great wickedness of 
woman, Coheleth here assures us is 
not owing to his ignoring the faults 
of his own sex, but is the result of 
unbiassed and minute observations 
of both sexes. Having examined 
both man and woman, and taken 
everything (nox) mmx) belonging to 
their respective conditions into con- 
sideration, he now tells us both what 
he has found and what he has not 
found among them to substantiate 
the foregoing assertion. In giving 
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28 to find the result — and what my soul is still seeking, and I 
have not found; one man among a thousand I have found, 


his reasons, Coheleth begins with 
my, see, behold, to secure special 
attention. That by ™, this, the 
sacred writer points to what follows 
(Desvoeux, Knobel, Heiligstedt, Hit- 
zig, Stuart, Elster, &c.), and not to 
what precedes (Mendelssohn, Ro- 
senmiiller, Vaihinger, Hengstenberg, 
&c.), is evident from verse 29, where 
the same words (7 7¥8)) are used to 
call attention to what he is going to 
say. Grotius, Durell, Houbigant, 
Michaelis, Van der Palm, Spohn, 
Knobel, Heiligstedt, Stuart, Elster, 
&e., alter nop T7O8 into NPT 7x, 
maintaining that the words are 
wrongly divided, and that the article 
7 has, by a mistake, been detached 
from n2ip7 and attached to 12x. In 
support of this they submit— 1. That 
nzop is construed with the masculine 
verb VOX in all the other passages 
where it occurs (compare i. 1, 2. 12, 
and xii. 8,9, 10); 2. That the phrase 
monpa Wax actually occurs in xii. 8, 
where np has the article; and 3. 
That this is supported by the Sept. 
and the Syriac. But this emendation 
is arbitrary, as well as unnecessary, 
and proceeds from a misunderstand- 
ing of the word n27?, which describes 
Solomon as personified wisdom, and 
hence may be construed both with 
masculine and feminine verbs, ac- 
cording to the nature of the case 
(vide supra, p. 7). The article in 
xii. 8 has a special significance there, 
and would be useless here. As to 
the appeal to the ancient versions, 
it is preposterous to seek support for 
this emendation from the rendering 
elmev 6 xnanoiasrng of the Septuagint, 
since the Greek verb has no distine- 
tion between masculine and femi- 
nine, and the masculine article ¢ 
before éxxanciacrig Only shews that 
ExnAnciacrns 18 a masculine noun in 
Greek, just as the article 4 before 
xapda Shews that xapia is feminine ; 
and no one would ever try to establish 
therefrom, by the same parity of 


reasoning, that 12 is feminine in 


y = Y oP 
Hebrew. The Syr. ASoao sso] 
proves nothing, inasmuch as it only 
shews that in the copy from which 
this version was made, the 7 was 
altogether wanting. The feminine 
nt is used in a neuter sense for one 
thing (vide supra, i. 11), and the 
verb substantive 103, which, as fre- 
quently, is omitted, must be supplied 
after it, 7.¢., TD NON? nox, one thing 
to one thing was to find, &e., that is 
to say, every individual thing peculiar 
to either sex was, or came in, to make 
up the result, thus shewing that all 
partiality has been carefully excluded. 
In the translation this clause is better 
put in parenthesis, to mark the inti- 
mate connection of this verse with 
the following one, which the im- 
proper division of verses has entirely 
destroyed. 

28. And what, &e. Coheleth now 
tells us what he has found and what 
he has not found in the course of 
his examination. A man virtuous 
and upright, and deserving this ap- 
pellation, he has found among a 
thousand, but a woman possessing 
these characteristics which make her 
worthy of this name he has not found 
among a similar number; or, in 
other words, though upright men 
are not very numerous, yet they are 
to be found, but upright women are 
scarcely to be met with. This, then, 
being the case, the allegation in 
verse 26 is fully established. For 
the Eastern notions of women we 
must refer to verse 26, and my com- 
mentary on the Song of Songs, pp. 
14—19, and add here the remarks of 
St. Chrysostom, that the devil, when 
depriving Job of his substance, 
children, and health, left his wife, 
“ because he thought that she would 
be a great furtherance unto him to 
conquer that saint of God” (Homel. 
38 in Epistol. ad Corinth.) ; “ what 
is woman, but a punishment that 
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29 but a woman among all that number I have not found: only 
behold this have I found, that God made man upright, but 


cannot be driven away, a necessary 
evil, a natural temptation, a desirable 
calamity, a domestic danger, one 
beloved for the colour of good ?” 
(Homel. 6 in Matt., quoted by Jer- 
min, p. 243); and the saying of 
Mohammed, that among men there 
were many perfect, but among women 
only four — Asiah, the wife of Pha- 
raoh; Mary, the mother of Christ ; 
Cadijah, his wife; and Fatima, his 
daughter” (Pocock, Specimen Hist. 
Arab. p. 188, ed. White, Oxon. 1806; 
Prideaux, Life of Mahomet, p. 61, 
quoted by Holden, p. 124). ‘Wx, 
that, at the beginning of this verse, 
depends upon 73 78}, behold this, in 
the foregoing verse ; so that 7, and 
this, or the simple copula }, is to be 
supplied before it, and is properly 
given by the Syriac, Luther, and 
the Geneva Bible; hence the Sept., 
the Vulgate, the Authorised Version, 
also rightly connect this verse with 
the preceding one. Holden’s asser- 
tion, that by doing this these versions 
“ produce the contradiction of saying 
that the Preacher had not found 
what before he asserted that he had 
found,” proceeds from his having 
mistaken the sense of the sacred 
writer ; since the finding and not 
finding refer to two separate subjecis, 
the former to men, the latter to 
women. To us it is a matter of 
great surprise that commentators 
should not have alighted upon this 
simple and natural explanation of 
the text, but have resorted to a 
multitude of forced and conflicting 
interpretations too numerous to be 
repeated. The words "W? MOA TW, 
my soul is still seeking, are added, to 
shew the difficulty of the task. 
Coheleth had not only devoted the 
same space of time in his search 
after a good woman which he gave 
to his search after a good man, but 
he tells us that he is still in quest of 
her. The absence of the Dagesh in 
mp2 here, and in 473 in the following 


verse, is owing to the peculiarity that 
the radical letters in the forms of 
Piel and Pael, which have Sheva 
under them, may drop the charac- 
teristic Dagesh (comp. Ps, Ixxiv. 7; 
Ezek. xvii. 7; Gesenius, § 20, 8; 
Ewald, § 64). That 038 and mx 
stand for WW Wx, an upright man, 
and 7 7x, an upright woman, 
is evident from verse 26, and espe- 
cially from the following verse. D8 
is not unfrequently used for wx, like 
avOpweres for dvnp in Greek, and homo 
for vir in Latin (comp. Ps. cv. 14, 
with 1 Chron. xvi. 21, and Matt. 
xix. 10). 428, a thousand, is put for 
a large round number (comp. Ps. 1. 
10, lxxxiv. 11, xe. 4, ev. 8), and 
hence the phrase one in a thousand 
became an idiomatic expression for 
something rare (compare Job ix. 8, 
Xxxili. 23). Ox, men, is to be 
supplied after 422, in a thousand. 
T8921, among this, i.e., large number. 
Though the number thousand has 
evidently been suggested by the 
number of Solomon’s wives and 
concubines (1 Kings xi. 1-9), yet 
it would be contrary to the scope of 
the passage to refer this description 
to them. For if the thousand men 
refer to the male sex generally, the 
common laws of language and exe- 
gesis demand that the thousand 
women should be interpreted of the 
Female sex generally. Bishop Patrick’s 
attempt to elude this dilemma by 
trying to restrict the thousand men 
to the multitude who attended upon 
Solomon in the court, is simply gra- 
tuitous, inasmuch as there is not 
the slightest intimation that Solo- 
mon’s courtiers or servants are here 
intended ; but, on the contrary, the 
following’ verse clearly shews that 
mankind generally are meant. 

29. Only, behold, &c. To avoid, 
however, all misunderstanding as 
regards the origin of this state of 
things, and to shew that the degene- 
racy of both men and women, great 
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Who is like the wise 


man? and who like him that understandeth the meaning of 


in the one case and great in the 
other, has no other source than the 
human heart, Coheleth finds it ne- 
cessary to add that when man left 
the hands of the Creator he was not 
so; God created men upright, but 
they corrupted themselves. 3), only, 
is used for singling out the subject 
to which particular attention is drawn 
(comp. Isa, xxvi. 13).. That D787 is 
here used in a generic sense for man- 
kind, is evident from the plural pro- 
noun 90, they, thus affording an- 
other irrefragable proof that the 
characteristics mentioned in the pre- 
ceding verses do not belong to par- 
ticular classes, but to mankind. For 
the Piel 173 without the Dagesh in 
the p, see the foregoing verse, mi22¥7, 
devices (vide verse 25), has what is 
called the Dagesh dirimens or euphonic 
(comp. Gesen. § 20, 2; Ewald, § 
188, f). The Vulgate’s rendering of 
Day Naw NPA WN}, ET IPSE SE IN- 
FINITIS MISCUERIT QUMSTIONIBUS, and 
he has entangled himself with an in- 
Sinity of questions, connecting it with 
the following verse; which is followed 
by Coverdale, “ God made man just 
and right, but they seek diverse 
subtilties, whereas no man hath 
wisdom and understanding to give 
answer thereunto ;” and Ewald, who 
explains it doc wenn das wabrhaft 
tugendhafte Wetb fehr felten fein mag 
(B. 28) fo ift duh nicht weniger gewif, 
dab der Menfrh, von Geburt (Natur) 
unfdhuldig und einfach, gerade und 
redlich erfchaffen, tm Gewirre des Lebens 
fich felbft viele unndthige Fragen und 
Gritheleten fchafft, welchhem Hange zum 
Kiiigeln man nicht etnfettig nadhgeben 
foll (B. 29) aufgebend vielmebhr unniite 
Spibfindigfetten (. B. dite ither 
fhlechtere Natur des Weibes, welches 
doc) vielletcht ndher betrachtet. etn 
Srethum tft vergl. tr. 9), foll man die 
reine Wahrheit und Weisheit fuchen, 
though a really virtuous woman may 
be very rare (verse 28), yet it is not 
less certain that man in his birth 


(nature) is made innocent and simple, 
upright and honest; that he creates 
for himself, in the turmoil of life, 
many unnecessary questions and en- 
quirtes, und that we are not to yield 
one-sidedly to this propensity of prying 
into things (verse 29), but, relinguish- 
ing useless speculations— such as ubout 
the more degenerate nature of woman, 
which, perhaps, if more closely eua- 
mined would not be true (comp. ix. 9) 
—we are to pursue real truth and 
wisdom (chap. ix.) — destroys the 
manifest antithesis between 1 and 
nminwy, and is against the scope of 
the passage, which has nothing to 
do with speculation, but with moral 
degeneracy. : 

1. Who is like the wise man? &c. 
The next lesson which this common 
sense view of life teaches is gentle 
submission. He who is truly wise, 
who understands the import of this 
matter, or of this view of life, has no 
compeer. The abnormal D273, in- 
stead of the normal 0273, with the 7 
dropped, and its vowel under the > 
comparison, is not of unfrequent oc- 
currence, especially in later books 
(comp. Ezek. xl. 25, xlviii. 22; 2 
Chron. x. 7, xxv. 10, xxix. 27; Nehem. 
ix. 19, xii. 388; Gesen. § 52,2; Ewald, 
§ 244, a). YI stands for Y1v3, the 5 
comparison, as usually, is to be sup- 
plied before it from the preceding 
noun 02772. The expression WW) is 
purely Chaldaic, and only occurs in 
Daniel, and denotes interpretation, 
signification, import, meaning. 33, 
thing, matter (see supra, i. 10), refers 
to the view of life under considera- 
tion. The phrase 721 WP exactly 
corresponds to the Hebrew 721 72) in 
1 Sam. xvi. 18. The interrogative, 
as frequently, is used for an emphatic 
negative, i.e, ‘no one can be com- 
pared with the wise man, and with 
him who knows the import of this 
view of life.” The rendering of the 
Septuagint, the oidey copots Or copia; 
nat rhe ofdey Adow pryatoss who knows the 
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The wisdom of this man enlighteneth his 


2 countenance, and his stern visage is changed. I say, then, 
Obey the king’s command, and especially because of the oath 


wise ov his wisdom? and who knows 
the interpretation of the word ? drop- 
ping the 3 comparison from 03773, 
making it the accusative to P71’, which 
is taken over from the tollowing 
clause, as well as referring it to the 
wisdom of God, and understanding 
by 123 the Scripture, is as usual to 
be traced to Hagadic influence, as 
may be seen from the Chaldee, which 
paraphrases it OP) 227 NDI NAT IND 
NWT NIM WE PTI NDT PI, 
who is the wise man, that can stand 
before th? wisdom of God, and fathom 
the import of his word, like the pro- 


phets? and especially from the Mid- 


rash Rabba, and Yalkut. 

The wisdom of this man, &c. | This 
clause gives the reason for the senti- 
ment expressed in the former one. 
He has no equal, because his wisdom, 
or the prudent view of life according 
to which he regulates his conduct, 
makes him cheerful, and teaches him 
submission, to endure that which he 
cannotcure. As the face is the mirror 
of the soul, it is especially mentioned 
in describing the state of our inner- 
most feelings, 028 Ys, to light up 
the countenance, i.e., to brighten, to 
cheer, to make happy (comp. Numb. 
vi. 25; Ps. xix. 9; Prov. xvi. 15, and 
the synonymous expression, 173, to 
brighten up, to be cheerful, Ps. xxxiv. 
6; Isa. 1x. 5). That 025 1, strength 
of face, means resolutensss, sternness, 
or rigour of his face, as Holden, Herz- 


_ feld, Philippson, Elster, &c., rightly 


maintain, is evident from Deut. xxvii. 
50, where 0°28 ty 4 is explained by 
Ja? DB NWN Wr, which does not re- 
gard the pe. son of the old, inasmuch 
as it could not properly be said that 
an enemy is impudent to the young, 
and therefore must mean a foe treat- 
ing with rigour both old and young. 
NW stands for 72% (comp. 2 Kings 
xxv. 25, and Jer. lii. 33, with Lam. 
iv. 1); for the cause of it, see supra, 
vii. 26. The Septuagint’s rendering 


NI? VIB WD) by xal dyadic mporadmw airot 
pionbicerat, and his shameless face will 
be hated, altering x2 into x2, the 
Niphal future of 82, to hate, which 
is followed by Luther (wer aber 
frech ift, der tft feindfelig), Coverdale 
(“but malice putteth it out of fa- 
vour”), Desvoeux (‘‘ whereas a sullen 
look would make him an object of 
hatred”), Durell (“ but he that hath 
an impudent countenance shall be 
hated”), Hodgson (“ but austerity in 
the looks is hateful”), &c., is both 
unjustifiable, and mars the connec- 
tion of this verse with the sequel. 
The Vulg., ET POTENTISSIMUS FACIEM 
ILLIUS COMMUTABIT, and the omnipo- 
tent will change his face, taking i as 
nominative, and subject, Y22 as the ac- 
cusative, governed by the verb which 
follows it, and altering x24, the future 
Pual, into xx, Piel, is to be repudi- 
ated, because — 1. It assigns to i a 
sense which it never has, since the 
term is invariably used as an abstract 
and not a concrete; 2. It disjoins 
the idiomatic and well-known phrase 
m8 3; and 3. It arbitrarily alters 
the text. The same objections are 
to be urged against Hitzig’s render- 
ing, und Trop fein Antlib entftellt, 
espoused by Stuart (“ but haughti- 
ness disfigureth his face”), which 
follows the construction and emen- 
dation of the Vulgate, though as- 
signing a different but equally un- 


justifiable sense to iv, and adopts the 


antithetic form of the Septuagint. 

2. I say, then, Obey, &. Having 
submitted that this prudent view of 
life will make us adapt ourselves 
and cheerfully yield to the pressure 
of circumstances, Coheleth deduces 
therefrom the lesson of submission 
and obedience to the authority reign- 
ing over us for the time being, and 
especially as submission and obedi- 
ence have been solemnly promised 
with an oath invoking the name of 
God. The oath referred to alludes 
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3 of God. Do not go away hastily from his presence, do not 
even stand up because of an evil word, for he doth whatsoever 


to the covenant at the coronation of 
the king, when the sovereign solemnly 
promises to govern the people ac- 
cording to the law of God, and the 
people in return swear fealty and 
allegiance to their monarch (comp. 
2 Kings xi. 17; 1 Chron. xi. 3, xxix. 
24). Hence we are told by Josephus, 
that when Ptolmey Lagi settled the 
captive Jews in Egypt, he made them 
take an oath of allegiance (Antiq. 
xii. 1.) The pronoun 38 has caused 
much difficulty to interpreters, a® it 
has no predicate connected therewith. 
The Septuagint, the Syriac, and the 
Chaldee ignore it altogether, which 
made Dathe strike it from the text, 
Durell alter it into 828 or 7x, J pray 
thee, and Spohn change it into DX 
The Vulgate (ego os regis observo) 
leaving 28, alters 10D, the imperative, 
into 120, the participle, which is fol- 
lowea by Luther, the Bishops’ Bible, 
Hitzig, Stuart, &c. ; whilst Ibu Ezra, 
Coverdale, the Geneva Version, the 
Authorised Version, Desvoeux, Hodg- 
son, Knobel, De Wette, Noyes, Hei- 
ligstedt, Elster, Hengstenberg, &c., 
regard it as an ellipsis, and supply 
the verb JMS, WSS or WR. But 
as the first and second interpretations 
alter the text, which is always to be 
avoided, and the second has an addi- 
tional difficulty, viz., making Cohe- 
leth represent himself as acting, 
whereas, in all the other instances, 
he advises others how to act, we 
prefer the third explanation, espe- 
cially as ellipses are not uncommon 
(comp. MINIS TM 283, in mine ear 
(said) Jehovah of hosts (Isa. v. 9; 
Jerem. xx. 10; 2 Cor. ix. 6). 19, 
mouth, is used metonymically for 
that which proceeds from it, word, 
command (comp. Gen. xlv. 21; Exod. 
xvii. 1; Job xxxix. 27, and the 
phrases 72 M8 9, to disobey the 
command, Numb. xvii. 14, xxx. 24; 
1 Sam. xii. 15, and 7) 3Y, to trans- 
gress the command, Numb. xiv. 21, 
xxii. 18; 1 Sam. xxv. 24; Proy. 


viii. 29). The} in >Y) introduces an 
additional and special motive for obe- 
dience, i.¢., not only are we obliged 
to submit, because of this common- 
sense view of life, but also because 
of the oath. For nu 5Y, because, 
see iii. 18. Rashi’s explanation of 
it by with, making it restrictive of 
the command given in the preceding 
clause °D WOW OSX nyIw M27 oxy 
oon, and By or witH the oath of 
God will I keep the command of 
kings, “TOT DR INVIY Xyw 792) 
DID? wvawIw, obeying earthlymonarchs 
only as far as their commands do not 
make us transgress the oath of obe- 
dience to God, instancing the three 
Hebrew youths (Dan. iii.), which is 
followed by Bishops Reynolds and 
Patrick, is contrary to the usage of 
this phrase. Still more arbitrary is 
Mendelssohn's translation, ‘‘ 1 coun- 
sel thee to observe the king’s word ; 
thy prince fulfilleth the duty pro- 
mised to God,” which is followed by 
Friedlander, Sch warne dich, vollftrece 
des Kinigs Willen ; dein Firft evfirllt 
die Gott gefhworene Pflicht, and by 
Preston, who, misunderstanding his 
Hebrew guide (0) n8 Msn) YTD 72x 
OD NT ToT ne ow) ov ‘x 
WIT NIT ov DMN nZD nwyd> wy 
DPN Nyaw MIT Ww by op Wr), 
makes him say, “I advise thee to 
observe the king’s word, and an ele- 
vated person, the subject-matter of 
the oath of God”—as nothing can be 
more preposterous than to take 5y to 
denote prince, sovereign. OT ny, 
oath of God, i.e., an oath made by 
the name of God, in which his sacred 
name is solemnly invoked as witness 
to the transaction (Exod. xxii. 10; 
2 Sam. xxi. 7; 1 Kings ii. 48). 

8. Do not go away hastily, &e. 
This obediehce must not be restricted 
to ordinary occasions, when every- 
thing demanded on the part of the 
sovereign is in accordance with the 
feelings of the subject; but we are to 
be submissive even when the king 
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4 pleaseth him; inasmuch as the word of a king is powerful, 


9s 
treats us harshly. If he chooses to 
rebuke us, we are not, in consequence 
of this insult, hastily to quit his ser- 
vice and throw off our allegiance to 
him ; nor are we to manifest our dis- 
approbation of it, since he can do 
with the resenter whatever he likes. 
ED PT, .g., EPO NB, to go away 
From one's presence (Gen. iv. 16), ie., 
to withdraw from him, to quit his ser- 
vice, to throw off allegiance to him 
comp. DPIED 177, they withdrew from 
their presence (Hos. xi. 2; and see 
infra, x. 4). FA VID Wy, do not 


be hasty, withdraw from his presence, ~ 


stands for r28D 399 S7an>x, do not 
hastily withdraw from his presence ; 
oman, the first verb, as frequently, is 
used adverbially, to qualify 725, the 
second verb (comp. 727} TY, we shall 
know, we shall pursue, i.e., we shall 
know to pursue. Hos. vi. 3; 227758 
wan, do not multiply speak, i.e., do 
not multiply to speak, 1 Sam. ii. 3; 
see also supra, i. 16; and infra, x. 1, 
xii. 9). Rashi and Ibn Ezra’s expla- 
nation of this lingual peculiarity, 
JON DOI NiTw yw MW NWT P22 NY 
28 VAT wn Ox ATW AYN PMN 
Soin TOM JI) WN Ox Pw IHD PAN 
pon *2© ppd N39 that B= Wx is to be 
supplied in these cases before the 
second verb, comes to the same 
thing. Whilst the Septuagint, xa? 
mpl Adyou Spxov Sed men omoudacns, ams 
mpocdmov aired moetrn, and the Syriac, 
¥. 0 8 v gah MA 
W JANG [hsoato AKso “so 
0 
n ye n Sur Wi 
WY uco,0 0 Soda 
and because of the word of the oath 
of God thou shalt not be hasty; go 
away from his presence ; the Chaldee, 
TADS VOTE, TINTS) TID NYT NT PPT 
ID POT YAN) es] MI TTR, and in 
the time of the anger of the Lord, do 
not cease to pray before him, tremble 
before him, go and pray and ask for 
mercy from him; and Rashbam, 


youn print ‘pn bw pape tama “nn No 
ym Wow) pn yn) bax do not with- 


draw from his presence, but walk be- 
Sore him, which detach 737 from 7A, 
and which have given rise to the ren- 
dering of Desvoeux, “ Be not hasty. 
Go out of his presence. Stay not 
whilst he gives wrong orders;” Durell, 
“Rush not hastily from his presence: 
go thy way, stand not in an evil 
thing ;” Hodgson, “ Thou shalt not 
escape from his view ; go, persist not 
in perverseness,” and others; impose 
too artificial a sense upon the passage, 
and are rightly rejected by the Vul- 
gate, Luther, Coverdale, the Bishops’ 
Bible, the Geneva Bible, and almost 
all modern critics. ‘2¥, to stand up, 
as frequently, means to protest, to 
oppose, to resent (Ps. lxxvi. 8, cxxx. 
3; cxlvii 17), the 2 in 1272 denotes 
the cause for this standing up, as well 
as for the action described in the ~ 
first clause (comp. Gen. xviii. 28; 
Exod. x. 12). The rendering of the 
Vulg. (NEQUE PERMANEAS IN OPERE 
MALO, and do not persist in an evil ~ 
work), which is followed by Luther, 
Coverdale, the Bishops’ Bible, &c., 
and of the Geneva Bible (‘stand 
not in an evil thing”), which is fol- 
lowed by the Authorised Version, 
are contrary to the scope of the 
passage, inasmuch as the hasty going 
away (72m 77am) evidently shews that 
Tov is a limitation of it, restricting 
the dissuasion to the standing up in 
a passion, the step preceding the 
hasty departure. Besides, verse 5 
proves incontestably that 91 723 does 
not mean an evil work, but signifies a 
sore rebuke. Hitzig’s version (bfetbe 
nicht ftehen bet fchlimmen Befebl), 
which is followed by Stuart (“do 
not make delay in regard to a com- 
mand which is grievous,” 2. ¢., never 
hesitate to execute his orders, what- 
ever they are), is contrary to the 
phrase 3 2Y, which never means to 
hesitate, to delay. 

4. Inasmuch as the word, &ce. This 
verse assigns a reason for the asser- 
tion made in the second half of the 
foregoing verse, “the king can de 
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5 and who shall say unto him, What doest thou? Whoso 
keepeth the commandment knoweth not an evil word. More- 


whatever he pleases,” because, or 
inasmuch as (1%)s3), his royal mandate 
(722 129) is power itself, and no one 
can call into question his doings, or 
bring him to account for them. How 
useless and hazardous, therefore, for 
a subject to disrespect or bid defiance 
to the person or power of a sove- 
reign. Vx3, not wherever (the Chaldee 
Jnr), in every place, where (DD 722 
JWx DID INI, Rashbam, Ibn Ezra, 
the Geneva Bible, the Authorised 
Version, &c.), which makes this 
clause a needless repetition of the 
sentiment expressed in the second 
clause of the preceding verse, but 
because, since, inasmuch as (comp. 
ii. 16, vii. 2), as Rashi (ox 7202) 
and almost all modern commentators 
rightly render it. The Sept. («aba 
Bacireds eFoveidZav raaet), and the Syr. 

y 0 MA PN AY y 07 ¥é 
Date fatto Qioto [12,] 
he speaks like a powerful king, which 
have evidently given rise to Cover- 
dale’s rendering, “like as when a 
king giveth a charge, his command- 
ment is mighty; even so, who may 
say unto him,” &c., adopted in the 
Bishops’ Bible, are irreconcileable 
both with the text and context. The 
Vulg. (ET SERMO ILLIUS POTESTATE 
PLENuS EST, and his word is full of 
power), Luther (in des Kbnigs Wort 
ift Gewalt), and Hodgson entirely 
ignore Wx2, Rashi’s explanation 
(ey Dwi 12/77 127), which is adopted 
by Desvoeux, who renders it, “‘ the 
word of a king is a despotic com- 
mander,” submitting that “the word 
of a king seems to be personified by 
a very intelligible prosopopeia,” is 
not only, as he himself concedes, too 
bold in our Western languages, but 
also too bold and incongruous for 
Eastern languages, and, at all events, 
ought not to be ascribed to them 
without incontestable proof, which, 
however, Desvoeux has failed to 
adduce. His argument, that yinow 


has a personal signification in Chaldee, 
which is a sufficient inducement to 
retain it in Hebrew, is untenable, 
inasmuch as in Chaldee too }H?W is 
originally an abstract noun, and, 
like many other abstracts, both in 
that language and in Hebrew, ob- 
tained a concrete signification. This 
is especially the case with those 
nouns which denote authority, and 
the very word authority is so used in 
our language. : 
-5. Whoso keepeth the command- 
ment, &c. But though the part of 
wisdom is not to defy the power of 
a potentate, even if that power is 
abused, and is made to weigh heavily 
upon us, yet such abuses are not the 
rule, but the exception. Generally 
speaking, a peaceful and obedient 
subject, who submits to the institu- 
tions of the sovereign, will not expe- 
rience evil words. m™¥, i.¢., MIND 
229, the commandment of the king, 
so that My Wi is the same as °B 
76O 72) in verse 2. YT, to see, to 
observe, to perceive, experience, either 
with the eye, ear, or feelings; hence, 
also, to hear (comp. Gen. ix. 24; 
Levit. v. 1). That 21727 cannot 
mean here an evil thing, an evil work, 
a wrong action, is evident from the 
words M39 Wai ; for to say, ‘‘ whoso - 
keepeth “the commandment shall 
know no evil thing,” is simply to 
say, whoso keeps the commandments 
does not transgress them, or, the obe- 
dient are not disobedient. To avoid 
this truism, the Vulgate was con- 
strained to resort to an inconsistency, 
and translate it here non experietur 
guidquam mali, which is followed by 
Luther (wird nichts BSofes erfahren), 
Coverdale and the Bishops’ Bible 
(“shall feel no harm”), the Geneva 
Bible and the Authorised Version 
(“shall feel or know no evil thing”), 
thus making the same words 1727 
to signify two different things, a 
wrong action, and infliction, punish- 
ment, which is against all rules of 
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over the heart of the wise man knoweth a time of judgment ; 
6 for there is a time of judgment for everything, when the 


language; a careful comparison of 
verses 8 and 5 will shew that the 
same thing is intended. 

Moreover the heart, &. Another 
reason why a wise man will yield 
the obedience enjoined in verse 2 is 
because he knows that there is an 
appointed time of judgment, when 
the tyrant shall be brought to retri- 
bution by a power infinitely above the 
strength of any potentate; knowing 
this, he submissively and patiently 
bides his time, and does not attempt 
to raise his feeble arm. The } in 
ny. being connected with a clause 
which gives an additional reason, 
has, as frequently, the meaning of 
moreover. Obwa NY is a hendiadys, 
and is well translated by the Sept., 
xatpov xpicews, time of judgment. For 
this figure, see vii 25. The rendering 
of the Vulgate (TEMPUS ET RESPON- 
SIONEM, time and answers), and of 
Hodgson (‘‘ the right time and use 
of judgment”), are both contrary to 
the text and context. Ibn Ezra 
rightly remarks (OY p27 Dawn) ny pry 
yanetw poem) that this clause must 
be connected with the following 
verse. 

6. For there is a time, &. The 
time of judgment is sure to come as 
soon as the subjects find their suffer- 
ings intolerable; revolt, and heavy 
retribution for every evil which the 
tyrant has perpetrated, will then be 
the result of his lawless and out- 
rageous conduct. For y51, see iii. 1. 
Of course Dv ny is a hendiadys, as 
in the preceding verse. We should 
have deemed it superfluous to make 
this remark had not the Septuagint, 
which has rightly rendered it so 
there, most inconsistently translated 
it here saipic xa pics, time and judg- 
ment ; the Vulgate, too, has rendered 
it differently (tempus et opportunitas). 
‘3, in the second clause, is rightly 
rendered by the Chaldee (12) and 
Rashi (12) as a particle of time, in 
which sense it is frequently used 


(comp. "8 83127 DF? MP, when they 
have a case they come to me, Exod. 
Xvili. 16; Ps. xxxii. 8; Gesenius, 
§ 155, 1, ¢, b; Ewald, § 887, c). 
vod 72] DWT nV is taken as—l. The 
wickedness of a man is great upon 
him, i.e., when the measure of his 
iniquity is full, regarding Diyn nyy 
as the evil which a man commits, 
721 as great, sufficient, full, and vv 
as referring to DIN], the sinner (so 
the Chaldee, Rashi, Rashbam) ; 2. 
The evil of man is heavy upon him, 
z.e., the evil which is inflicted upon 
man by the tyrant becomes intole- 
rable ; or, 3. The evil of man (i. e., of 
the tyrant) is heavy upon him (i.e., 
upon the oppressed). As the first 
view is precluded by the phrase 
y2v 721, which describes the weight 
of oppression upon the sufferers, and 
the second leaves no natural subject 
to the predicate in the following 
verse, we must adopt the third inter- 
pretation. O87 is not the king 
exclusively, but refers to oppressors 
generally, including the tyrannical 
monarch. This generic term is evi- 
dently chosen because a despotic 
sovereign necessarily has a host of 
lawless and debased officials. The 
rendering of the Septuagint and 
Theodotion (ér1 yvaicig rot avOpcémrou WonAt 
im’ airy, for the knowledge of man is 
great upon him, taking nv} for nv7), 
and the Vulgate (et multa- hominis 
afflictio), which has evidently given 
rise to the rendering of Coverdale 
and the Bishops’ Bible (“ for every- 
thing will have opportunity and 
judgment, and this is the thing that 
maketh man full of carefulness and 
sorrow”), and the Auth. Version 
(‘‘ because to every purpose there is 
a time and judgment, therefore the 
misery of man is great upon him”), 
and is explained by Bishops Rey- 
nolds and Patrick ‘‘ because to every 
purpose or enterprise there is a 
proper season, and peculiar manner 
of acting ; upon which narrow points 
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Because he knoweth 


not what will be, and because no one can tell him when it 
8 will be. No man is ruler over his spirit to retain the spirit, 
and there is no power over the day of death; and there is no 


the happy success of such under- 
takings do depend ; and this cannot 
without much wisdom be duly ob- 
served ; hence it cometh to pass that 
the misery of man is great upon 
him,” are contrary to the text and 
context, for "2—°D is never used as 
cause and effect. Ibn Ezra’s expla- 
nation, YP NX) yar 959 ny 3 yPw HK 
AT AY MM ny wancnn, allhough he 
knows that there is an appointed time 
for everything, yet he knows not when 
that time will come, and this is a great 
evil, taking °2 to signify although, is 
too far-fetched. Still more objection- 
able are the renderings of Desvoeux 
(“because man’s evils are multiplied 
upon him by his not knowing futu- 
rity; for who will shew him what 
turn things shall take?”) and Hodg- 
son (“for in every transaction there 
is a crisis, and a need of dexterity ; 
yet great is man’s misfortune therein, 
that he knoweth not how a matter 
shall turn out, and who shall tell 
him what will come to pass ?”) 

7. Because he knoweth not, &c. 
This righteous retribution is sure to 
overtake the guilty (2), because his 
infatuation, connected with the deter- 
mination to carry out his evil designs 
(pIy myx), disables him from seeing 
(mw) what disastrous conse- 
quences his criminal conduct will 
bring forth; (3) and because no one 
else can tell him (™ 1x3) when all 
this will come to pass. °D... . 9, 
before the first and second clauses, 
are causal and co-ordinate, assigning 
reasons for the inevitable day of 
retribution spoken of in the foregoing 
verse, and, as usually, are to be ren- 
dered because . . . and because (vide 
supra, vi. 11, 12). The pronoun in 
“Px refers to DIN, the immediate 
antecedent. The contrast between 
the wise and submissive man in 
verse 5, and the infatuated oppressor 


in this verse, is exceedingly beautiful 
and striking; of the former it is 
said that (030 2) »P) he knows a time 
of retribution, and of the latter, that 
(DP 228) he knows not what wilk 
happen to him. ‘Wyx3, like "2 in the 
preceding verse, is used as a particle 
of time. The interrogative, as usual, 
is for an emphatic denial, which 
is best expressed in the translation. 
Rashi well explains this verse, 1228 °3 
JOD VWYR TVIY TY pwITwd | Pw 7 ye 
1 MN) Ew wand mp Pnyw mM) 127 
Yo PY DM MYT § WP WRI °D t Pz 
pnp > ner Or AY Va or TI Po? 
oisnb, ‘because he knoweth not,” &c., 
when the wicked sins he does not think 
that God will bring him to judgment, 
and woe to him for tt ; “ because when 
it shall be,” &e., t.e., the retribution, 
‘“who can tell him 2?” to advise or 
consult with him, and take respite, for 
it shall come upon him very suddenly. 
The Vulgate’s paraphrase (quia 1GNo- 
RAT PRETERITA, ET FUTURA NULLO 
SC1RE POTEST NUNCIO, because he is 
ignorant of things past, and things 
to come, he is unable to know through 


wid, what ; so also Luther (denn er 
weif nicht, was gewefen ift, und wer 
will thm fagen, was werden foll 2) 
Equally arbitrary are the renderings — 
of Coverdale, “ and why? a man 
knoweth not what is for to come, 
for who will tell him?” and the 
Bishops’ Bible, “ and why? a man 
knoweth not what is for to come, 
for who can tell when it shall be?” 
8. No man its ruler, &&. And when 
the day of retribution does come, as 
it assuredly will come, no man, how- 
ever great his power, will be able to 
retain his spirit; no dominion, how- ° 
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furlough in this battle, and no cunning will save the wicked ; 
9 all this I have seen, having given my heart to all the doing 


ever wide, will control the day of 
death ; there will be no leave of 
absence from this death-battle, and 
no wicked subterfuge will secure the 
escape of the crafty ; neither tyranny 
nor cunning will save the tyrant or 
the wicked from this appointed doom. 
DIX PR, no man, i.e., not even the 
powerful despot. 1 is rightly trans- 
lated by the Vulgate, the Chaldee 
(xn2d2 7), Rashi (ew mn), 
Rashbam (nnw3), Luther, Coverdale, 


. the Bishops’ Bible, the Geneva Bible, 


the Authorised Version, Hodgson, 
Knobel, De Wette, Herzfeld, Heilig- 
stedt, Elster, Hengstenberg, &c., the 
spirit, the breath of life (comp. Gen. 
vi. 17; Job xii. 10); the rendering 
of it by wind (Schmidt, Desvoeux, 
Mendelssohn, Friedlander, Spohn, 


Boothroyd, Preston, Hitzig, Stuart, . 


Vaihinger, &c.), taking this clause to 
form a comparison with the following 
one, viz., ‘‘just as man has no power 
over the wind, so he has none in the 
day of death ”), is—1. Contrary to the 
parallelism ny27 DY2 yoo; 2. Obliges 
us to take the copula }in the abnormal 
sense of comparison; and 3. Leaves 
the latter clause of the verse, which 
shews that all the clauses are co-ordi- 
nate, unaccounted for. The Vulg. (Non 
EST IN HOMINIS POTESTATE PROHIBERE 
SPIRITUM, tt is not in man’s power to 
retain the spirit), is a languid para- 
phrase, neither giving the force of 
Dx ps, in which it is followed by 
Luther, &c., nor substituting an 
equivalent for the words Tnx N49), 
The word nm>v has called forth a 
greater variety of opinions; the 
Chaldee has (82%) °29) weapons ; so also 
Ibn Ezra, who explains it by 70), 
weapon, and regards it as synony- 
mous with 18 (Job xxxiii. 18, xxxvi. 
12); the only other instance, however, 
where 7209 occurs (Ps. Ixxviii. 49), 
and undoubtedly signifies a sending, 
as well as its parallelism 022, are 
decidedly against this rendering. 
Less objectionable, but still requiring 


too great an ellipsis, are the expla- 
nations substitute (18 022 TOWN WwXd 1 
woyprni 12Y, i.e., L will send my son or 
servant in my stead, Rashi) martial 
host (vm nmywa mow) Pa md. psx 
yo WNW NP? NW NT ND DY OND, 
he cannot send the host of his soldiers 
to wage war with the angel of death 
to prevent him taking away the soul, 
Rashbam), and embassy (‘there is 
no embassy admitted during the 
war,” Desvoeux). Whereas the ren- 
dering, sending away, discharge, let 
go on furlough, is naturally deduced 
from the root, requires no ellipsis, 
and suits the context and the paral- 
lelism. There is no necessity for 
resorting to the far-fetched interpre- 
tation of YW1 by agitation, anxiety, 
according to the example of Ibn 
Ezra (M33 Ayan 34 yw  wrys), in 
order to deduce therefrom the mean- 
ing of a wily disposition, which is 
ever fertile in schemes and resources 
(Preston), for this word not unfre- 
quently means wicked deeds, fraud, 
cunning (comp. Job xxxiv. 26; Prov. 
viii. 7, xvi. 12). By vv is meant 
poy ya, For the plural o%y32, see 
ve lOr 

9. All this have I seen, &c. This 
retributive justice overtaking the 
tyrant, spoken of in verses 6 — 8, Co- 
heleth assures us is what he has him- 
self seen, having carefully examined 
the transactions of men. 73 92nx, all 
this, t.e., all which is stated in verses 
6-8, about righteous retribution. 
The construction 712) ‘YX, the finite 
verb, with the infinitive, instead of 
*nN2) MN, is of frequent occurrence. 
When several successive acts or states 
of the same subject are enumerated, 
it often happens that the first of the 
verbs takes the required form in re- 
spect to tense and person, whilst the 
others are in the infinitive absolute or 
construct, with the same distinctions 
implied (comp. jin) . . . ini 137, 
and he made him ride . . . and gave 
him, &c., Gen. xli. 43; Exod. xxxii. 
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There is a time when a man 


10 ruleth over men to their injury ; and thus I have seen wicked 


29; Levit. x. 9-11; 1 Sam. ii. 28; 
Esth. ix. 6.12; infra,ix. 1.11; Gesen. 
§ 181, 4; Ewald, § 351, ¢). 

Thereis a time when, &c. Coheleth, 
however, has also seen instances 
where retributive justice is wanting ; 
man is sometimes permitted all his 
life long to tyrannise over and crush 
his fellow-men with impunity. nv, a 
time = sometimes (vide infra, ix.8), is 
well rendered by the Vulg. interdum ; 
Luther, 3u 3etten; , as usually, 
is implied; the Septuagint (72 éca, 
all things) exchanges it for nx, 
the sign of the accusative, and sup- 
plies °2 after it from the first part of 
this verse. The pronoun ’) is referred 
by Symmachus (eis xaxdy avr), the 
Vulgate (in malum suum), Rashi, 
Rashbam, Luther, Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
the Authorised Version, Le Clerc, 
Grotius, Hodgson, Herzfeld, Philipp- 
son, Stuart, &., to the first DIK, the 
ruler’s own heart; i.e., the despot by 
his tyrannic ‘sway ultimately brings 
misery upon himself; whilst the Sep- 
tuagint (rot xaxaioas abtov), the Syriac, 
the Chaldee, Ibn Ezra, Knobel, 
Ewald, De Wette, Hitzig, Heilig- 
stedt, Elster, Vaihinger, &c., refer it 
to the second DK, 7. ¢., man rules over 
his fellow-men to their misfortune and 
ruin. Against the first explanation, 
however, is to be urged that —1. It 
does not harmonise with the follow- 
ing verse, where the wicked is said 
sometimes to escape with impunity ; 
2.00 by itself does not mean to 
tyrannise, but simply to rule in a law- 
ful sense; 3. Chap. v. 12, to which 
Philippson appeals for support, is 
against this interpretation; and, 4. 
It takes away the pronoun from its 
immediate antecedents, and is obliged 
to refer it to the more remote subject. 

10. And thus I have seen, &e. He 
not only saw tyrants succeed in prac- 
tising their tyranny the whole of their 
life. without being visited by retri- 
butive justice, but that these wicked 


ones are perpetuated by their children | 
when they die; whilst the righteous 
depart this life, and, leaving no issue, 
are totally forgotten in the city. The 
difficulty which commentators have 
experienced in the interpretation of 
this verse, has been greatly increased 
by the arbitrary and senseless ren- 
derings of the Ancient Version. Thus 
the Septuagint has xat rove ide aceCete 
cig Tapous eicayOevrac, xal ex rou aytov, nab 
ErropevOnoav nai EmnvéOnoay Ey TH model, Ore 
oStas eqoncav, and I saw the wicked 
brought to the graves and from the 
holy place, and they depasted and they 
were praised in the city, because they 
had acted in this manner, altering 
3821 OP into O77? wWwIT, 32 into 
am, and wan) into wane). The 
last alteration, as will be seen below 
from Rashi’s remark, is based upon 
the Hagadic explanation of this verse. 
The Vulgate has vIDI IMP10S SEPUL- 
TOS, QUI ETIAM, CUM ADHUC ViVE- 
RENT, IN LOCO SANCTO ERANT, ET. 
LAUDABANTUR IN CIVITATE QUASI JUS- 
TORUM OPERUM, J saw the wicked 
buried, who, while they lived, were in 
holy places, and were praised in the 
city as of men of just works, dropping 
the word 982), inserting D°T 3279 Wx, 
changing Dip into Dio, and, like 
the Septuagint, 172w) into wanw,. 
Passing over these arbitrary altera- 
tions of the text, we come to St. 
Jerome, who renders it ET TUNC VIDTt 
1MPIOS SEPULTOS, ET VENERUNT, ET 
DE LOCO SANCTO EGRESSI SUNT, ET. 
LAUDATI SUNT IN GIVITATE QUIA SIG. 
FECERUNT, and then I saw the wicked 
buried, and they came and went forth 
JSrom the holy place; and they were 
praised in the city because they had 
done so, which he explains, “ | have 
seen the wicked buried in such a 
manner, and such an opinion was 
entertained about them, that they. 
were esteemed holy on the earth,” 
thus taking 583 and 37) in an im- 
personal sense. Hence the explana- 
tion of Rambach and Gill, ‘ Multi- 
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men buried and come again, and those who did right depart 


‘tudes came to attend the funeral of 


such rich and mighty men, and 
walked after or followed the corpse 
(2) 5 and even the priests and 

evites from the Temple made a part 
of the funeral procession (SZ DN 
325m), and walked in great solemnity 
from thence to the place of interment, 
which was usually without the city ; 
all their evil deeds were forgotten 
(Y92 37aND)), their acts of oppression 
and injustice, as if this had never 
been done by them.” But, 1. It is 
most arbitrary to detach the verbs 
from their immediate antecedents, 
and mdke them refer to subjects not 
at all mentioned in the context ; and, 
2. The simple expressions 383 and 
3237 can never be forced to mean to 
come to a funeral procession, to walk 
after the corpse. The importance of St. 
Jerome's version consists in proving 
that the present Hebrew text is the 


same which he used; a fact which 


is also corroborated by the Syriac 
nn 0 


Version, Ba3 hate o2p2010 
BY So NS 1208s 
dast2jo aSif  te700) 
Oo, : 501) 1A sod and thus 


T saw the wicked who were buried, and 
they went out of the holy place and 
were forgotten in the city who acted so ; 
and the quaint Chaldee paraphrase, 
WSTSR] MAST PIT MT KOwpT 
RY POA IS NPT Sap WN. Kok 
NOI I PRD PIs. OPT NWN? 
yind Pyne MILT NPT) and indeed L 
have seen sinners who were buried and 
blotted out of the world, from the holy 
place where the righteous dwell, and 
went to be burned in Gehenna, and are 
forgotten from aniong the inhabitants 
of the city; and as they have done, so 
it is done to them, which requires no 
refutation. According to Rashi, this 
verse is to be translated, “ And I saw 
the wicked, deserving to be buried, 
rule in the place of the Holy One, 


and when they went away from it 
they were praised in their city be- 
cause they had done so; or, but they 
were forgotten in the city where they 
had acted so ;” which he explains x1 
YI AYA yoOON PRO yr op ow 
8) DPT Tm Oy WON NON Ww Pr Or 
WNP pd simw m2 pA dw imal wdwr 7 
DYP] OTANwWS YT Ds bx wo -ondbn 
pn OX DA dw wad wy 797 7D TWwx 
PI YM NWN PD aN Ne WMD 
Daw Maw w Woy MIKI wr 7 ATwA 
TONY 72 WY JI TON MOXY YT PO DN 
DPN WwW poy ON ONT 5D ne nsapy 
VPI TOS NIT 991 -DTM Pp pI) Www 
man onbs “ I saw the wicked buried,” 
i.e., who deserved to be hidden in the 
ground, for they were despised among 
other nations, just as it is said of 
them, “ this people does not deserve to 
be a people” (Isa. xxiii. 18) ; and yet 
they ruled in the house of the Lord 
(for this is the meaning of DI) DID), 
and when they went from tt into their 
own country they were praised in their 
city, because they have done this and 
that in the house of the Lord ; do not 
read mam but want). So our 
/ abbins of blessed memory have in- 
terpreted it. According to the reading 
FORGETTING, however, it is thus ea- 
plained in the Hagada: yet their end 
is that their name and memory are 
blotted out from THE VERY TOWN 
wherein they had thus acted ; comp. 
“and I will gather all nations into 
the valley of Jehoshaphat” (Josh. 
iv 2), i.e., they shall be punished in 
THE VERY PLACE where they despised 
me; and, ‘“‘ Lord, thou shalt despise 
their image in the city” (Ps. Ixxiii. 20). 
Similarly Rashbam, D'Yw. DoY1 NT 
DM OK pw Map Amd ooww 
12 DW YT MA Nw MNT wp Dyan 
NOY JD VOX YY MNT DIN Dow mw) PDI 
I have seen wicked men in the world, 
uho deserved to be buried, coming and 
going from the place of the Holy One, 
and committing therein destruction 
and great evil; and their end was that 
heir name and memory were blotted 
out in the very town where they had 
acted so. Against this interpretation 
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from the place of the holy, 


is to be urged —1. That 027 does 
not mean who deserve to be buried, 
but always describes those who are 
actually buried. 2. It violently con- 
strues 3297) 382) as an expression of 
the emercise of office, in which sense 
it is never used. Preston’s appeal to 
1 Sam. xxix. 6 is nugatory, for there 
and everywhere else the established 
phrase 812) nxz is used, which is quite 
different from the words in question. 
8. Had the sacred writer intended 
to convey by these words the idea of 
bearing office, he would undoubtedly 
have written 3227) 382}, and not have 
separated them by the insertion of 
wim dip, producing thereby so 
unnatural a construction. 4. The 
. parallelism 382) D737 and WN wT 
vya shews that they are two distinct 
and antithetical clauses. The proper 
explanation, as frequently, is given 
by Ibn Ezra, who says, DWI oN 
DAP PO 82 Nd OA) WIM) DANI www 
DOW) INI DON MDLWT Px od pI3yd 07372 
DoPN] Wy om ww poym mw 
PWT IP wp owWod wr) D3 Ty 
PID PYI IMO) 7A NA Nw OWT DS 
Tr} N22 J 199 NONT 7D WY WORX om mow 
nyin, T saw the wicked who rule over 
their fellow-men, and tyrannise over 
them, die without anguish ; “‘ they are 
buried in their graves” is like “ there 
are no pains in their death” (Ps. 
Ixxiii. 4), and they came into the 
world a second time, i.e., their chil- 
dren succeed to their places and per- 
petuate them; whilst those who departed 
Srom the holy place, that is, the holy 
ones, die without issue, and are for- 
gotten in the city where they were, and 
these are they who emecuted justice 
(j2=nnx), taking 982 and 325™ in the 
legitimate sense of coming into the 
world and departing from it (vide 
supra, i. 4), and }2 with Symmachus 
(ag Sixota mpagavres), and the Vulgate 
for right, well ; so also Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
&e. (comp. Exod. x. 29; Numb. 
Xxviii. 7; 2 Kings vii. 9). For the 
indiscriminate use of the Piel 3, 
and the Kal 737, see iii. 5; and for 
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and be forgotten in the city. 


the passive signification of the Hith- 
pael 173nw, comp. Judg. xx. 15. 17; 
Gesen. § 54, d; Ewald, § 124, o. 
Luther’s version—und da fahe th 
Gottlofe, ote begraben waren, dte 
gegangen waren, und gewandelt hatten 
in hetliger Statte, und waren vergeffen 
in der Stadt, dab fie fo gethan hatten, 
and then I saw the godless that were 
buried, who had gone and had walked 
in holy places, and were forgotten m 
the city, which he explains, fie waren 
in der heiligen Stadte, das tft, fte 
regierten in Gottes Volf, Oa fahe ih 
Gottlofe nie begraben waren, das ift, 
ish fahe daf dte Tyrannen verftorben 
waren, und dap ein frommer Fiirft 
an die Stadt fam, als nad Saul, 
David, alfo vergeffen dite Leute bald 
frommer treuer Regenten, “ they were 
in the places of the holy,’ i.¢., they 
ruled the people of God. “ Then £ 
saw the godless who were buried,” i. e., 
I saw that the tyrants were dead, 
and that a pious prince came to the 
city ; and as, after Saul, David was 
forgotten, so the people soon forgat 
pious and faithful rulers, which has 
given rise to Coverdale’s translation, 
and to the marginal notes in the 
Bishops’ Bible, “ for I have often 
seen the ungodly brought to their 
graves, and yet they have returned 
into the city again” (that is, the 
ungodly hath been praised after their 
burial), “from the place of holy 
men, which in the city were grown 
out of memory” (that is, the holy 
men, after their burial, grew out of 
memory), “as were those also that 
lived well,” —is most arbitrary, and 
irreconcileable with the text. That 
which is of importance in these 
versions is the fact that they distin- 
guish two classes cf men in this 
verse, the righteous and the wicked. 
The Geneva Bible alone has faith- 
fully followed Ibn Ezra’s explana- 
tion, ‘“‘ And likewise I saw the wicked 
buried, and they returned” (Marg. 
Gloss, that is, others as wicked as 
they); and they that came from the 
holy place” (Marg. Gloss, they that 
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Because sentence is. not forthwith 


executed for evil work, the heart of the sons of men is full 


feared God, and worshipped him ac- 
cording as he had appointed) “ were 
yet forgotten in the city where they 

ad done right ;” whilst the Autho- 
rised Version (“and so I saw the 
wicked buried, who had come and 
gone from the place of the holy, and 
they were forgotten in the city where 
they had done so”), following Rashi, 
is guilty of the violent proceedings 
with the text mentioned above in 
the analysis of this Rabbi's interpre- 
tation. The renderings of Desvoeux 
(‘“‘nay, then I saw wicked men buried. 
Though they came even from the 
place of prostitution, they shall go 
and be praised in the city where 
they have done so”), and Hodgson 
(‘for hereby have I seen wicked 
men brought to their graves; yea, 


forth have they been led, from the 


seat of royalty conducted, and con- 
signed to death in that city where so 
they had acted”), are an additional 
evidence that learned men may be 
ignorant of the laws of exegesis. 
Knobel, Ewald, Herzfeld, De Wette, 
Hitzig, Heiligstedt, Elster, Philipp- 
son, Vaihinger, &c., who adopt Ibn 
Ezra’s interpretation without men- 
tioning it, have successively marred 
it by their attempts to improve upon 
it. Thus Knobel and De Wette 
(und alsdann fah ic) Srevler beftattet 
werden ; und es famen an und vom 
heiligen Orte gingen hinweg und 
wurden vergeffen in der Stadt, welche 
redlich gehandelt halten), though rightly 
taking xia and 727 to denote being 
born and dying, totally destroy the 
antithesis, by referring both to Ux 
wy, those who acted uprightly ; 
Ewald, Hitzig, Heiligstedt, Elster, 
Philippson, and Vaihinger do the 
same thing by a more violent process, 
inasmuch as they take 382) as an 
ellipsis for Diw °wn, they entered into 
peace, as iv Isa. lvii. 2, or for 8H 
Dap, they entered their graves, and 
ab, the Piel, to be here used for the 
Hiphils29, they drove away; Herzfeld, 


who does not join in this arbitrary 
rendering of 3227, explains it by emt- 
grating ; whilst Hitzig alters it into 
07, the perished. According to 
First (Concordance, s. v., N2¥, ii.), 
this verse ought to be rendered, “and 
whilst I saw the wicked peacefully 
buried, and go [to their fathers] and 
depart from the place of the holy, yet 
were those found (i. ¢., remembered) 
in the city who acted uprightly,” 
taking 728 to denote to find, to emist, 
to be found, which, as will be seen 
from Ibn Ezra’s remark (nN wD 
wz") DIN), has been proposed and 
rejected long ago. The many ellipses, 
however, which this explanation pre-* 
supposes, and the forced meaning it 
assigns to the several expressions, 
will, we believe, prevent its having 
many followers. Stuart's version, 
“and I saw the wicked buried, for 
they had departed, even from a holy 
place did they go away; and then 
they were forgotten in the city where 
they had so done,” taking 380) as 
pluperfect, and the \ before it as 
standing in a kind of apodosis, is 
simply preposterous ; for to say the 
wicked were buried, for they had 
departed, is nonsense; since they 
could not be buried without dying 
first. Besides, Stuart makes the 
verbs Nia and 729, which denote éwo 
opposite things, express the same 
idea, and destroys the antithesis of 
the hemistiches. 

11. Because sentence, &c. This 
melancholy absence of retributive 
justice induces many fearlessly to 
commit sin, inasmuch as they have 
no apprehension of punishment 
(comp. Ps. cxxv. 8). The heart, 
being the seat of reason aud feelings 
(vide supra, i. 13), is represented as 
becoming replete with thoughts which 
tend to and alternately ripen in the 
perpetuation of evil (comp. infra, 
ix. 3; Esth. vii. 5, and see the 
similar expression in Acts v. 3). 
vx, because, is used instead of 
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12 in them to do evil, because 


(comp. vi. 12). px by no means ne- 
cessitates the alteration of 72. the 
praterite Niph., third per. masc., into 
iwi, the participle fem. ; for, though 
it is true that this negative particle 
is generally construed with the parti- 
ciple, yet we also assuredly find it 
joined with a finite verb (comp. 7207 
Sox wPN, the bush was not consumed, 
Exod. iii. 2; 21 DINY 22” TTP, 
the king cannot do anything against 
you, Jer. xxxviii. 5; Job xxxv. 15; 
Gesen. Lex., s.v.) This construction 
is moreover corroborated by the fact 
that O22 is masculine, as is evident 
from Dans vown, Esth. i. 20, and 
can therefore only agree with ty, 
third per. masc., but not with the 
“alteration of it into 7Y1, the fem. 
part. DIN, sentence, is a later Hebrew 
word; it only occurs once more in 
Hebrew (Esth. i. 20), and may either 
be derived from 3nB in Aramean, 
and = pnb == pop, to make known, to 
announce, to pronounce, to pronounce 
sentence, or it may be kindred with 
the Aramean p03, to adjudicate, to 
decide, with the termination D- like 
op, ladder, ovo, locust. Both the 
pause-accent upon it, and the Quametz 
under the 3, shew that it is the absolute 
form; “277-2 must therefore be 
taken as accusative absol. (compare 
Job-1, 6% Ps. *exxilt Ay exliyv-i2s 
Gesen. § 118, 8; Ewald, § 300, c). 
The Septuagint (Ga ou Eotiv yivopeévn 
avriponore and TeV Toyouvraw +3 Tovnpoy TAXU, 
because there is no contradiction made 
from them who do evil quickly), is 
exceedingly obscure, the translator 
evidently could not catch the mean- 
ing of the original, and, as is usual 
in such cases, determined to follow 
the very order of the words in the 
Hebrew, altering, however, my», 
work, into ‘yp, from the doers of, 
which the Vulgate, St. Jerome, the 
Syriac, &c., follow, and which is 
adopted by Spohn. The noun 7179, 
prop. haste, speed, is used adverbially 
for 737793, in speed, forthwith, quickly 
(comp. Numb. xvii. 11; Judg. ix. 54; 
Ps. xxxi. 8). Schmidt, Ewald, and 
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a sinner doeth evil a hundred 


Hengstenberg, however, take it in 
the adject. sense, and, as both sub- 
stantivesand adverbs may beemployed 
for adjectives (see Gesen. § 106, 1; 
Ewald, § 296, d), translate it, aber 
wo fein ftrafendes Urthetl ergeht, da 
nimmt die Boshett finell tiberhand, 
und das menfihlide Derg firllt fic 
mit Planen, Bofes gu ftiften, but 
where no sentence is executed, theré 
wickedness soon has the upper hand, 
and the human heart is filled with 
schemes to do evil (Schmidt); weil 
nicht gefthieht der hochfte Wille, fommmt 
leicht der Bosheit That; darum ift das 
Herz der Menfchenfinder in thnen voll, 
Bofes gu thun, because the supreine 
will is not executed, deeds of wicked- 
ness are soon done, therefore is the 
heart of men full to do evil (Ewald) ; 
weil nicht ergehet ein Ausfpruch, eilet 
das Werk der Bosheit 5 darum wird — 
Das Herz, u. 8. w., because a sentence 
is not executed, the work of wickedness 
hastens, therefore the heart, &c. (Heng- 
stenberg). Butthisdivision of the first 
clause into two sentences renders the 
words, ‘‘ therefore the heart of men,” 
&c., superfluous, since the second 
sentence is already the apodosis, and © 
gives the result of the first, so that 
the third sentence is thereby made 
mere tautology. Besides, had this 
been the meaning of the sacred 
writer, he would undoubtedly have 
placed }2°Y before nya AyD. The 
Septuagint’s rendering of “42) 19 Nba 
by eanpoporhbn xapdia, the heart is fully 
persuaded, does not exactly express 
its meaning; the Vulgate, aBsquE 
TIMORE ULLO FILIIT HOMINUM PER- 
PETRANT MALA, the children of men 
commit evils without any fear, is still 
more languid and paraphrastic. 

12. Because a sinner, &c. This 
clause resumes the statement made 
in the first clause of the preceding 
verse to render it more intense and 
emphatic. What is there summa- 
rily and simply characterised as a 
delay in the execution of the sentence 
upon the wicked, is here more parti- 
cularly set forth in the striking 
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instance of a sinner who is both 
spared for many years to perpetrate 
crime, and is perpetuated in his 
wicked progeny. ‘x is therefore 
causal, and co-ordinate with Wx in 
the foregoing verse, both having the 
same sense. That “2 Tyrrypx Ws 
and “12) Ty xh wx express the 
same thing is moreover evident from 
the two phrases 777 Wy and 
y2py INP Wx, which are used to 
express the same thing, when the op- 
posite character is described. Hence 
the Vulgate, Rashi, and Ibn Ezra’s 
rendering of 1%x by although, which 
is followed by Luther, Coverdale, the 
Geneva Bible, the Auth. Version, 
Hodgson, Knobel, Herzfeld, Stuart, 
Elster, Vaihinger, Hengstenberg, 
&¢c., is contrary to the evenness of 
the construction. When we more- 
over add that 7x never means 
although, that Gesenius (Lex. s. v. 
Vos B, 4), and Ewald (Gram. § 362, b), 
who assign to it this concessive sig- 


nification, have not adduced a single’ 


instance to justify this unnatural 
sense, the correctness and necessity 
of our rendering will be obvious. 
For xo with a Segol instead of 
noi with Tere, see vii. 26. x9 is 
not used adverbially for a hundred 
times (Gesen. Lex. s.v.; Ewald, 
§ 269, d; Knobel, Herzfeld, Heilig- 
stedt, Stuart, &c.), as there is no 
analogy for this usage (vide supra, 
vi. 3), but, as Rashi and Rashbam 
rightly remark (87 7121) NT IE) RD 
Myon TNT Y), is used brachylogi- 
cally, and is the construct to an 
omitted word (comp, 122 8%) M2%, 
drunken with—t.e. WM 20, the wrath 
of the Eternal, as is evident from 
ver. 17—and not with wine, Isa.li.21). 
The expression to be supplied in the 
passage before us may either be 
Dy OY, years (the Chaldee, Rashi, 
Rashbam, &c.), or D'DYB, times (the 
Vulg., St. Jerome, Ibn Ezra, Luther, 
Coverdale, the Bishops’ Bible, the 
Geneva Bible, the Auth. Ver., &c.) ; 
the former, however, is preferable, 
for it agrees better with the delay of 
the execution of retributive justice 
mentioned in the preceding verse, 
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which undovbtedly implies waiting 
many years, and which is not neces- 
sarily implied in the latter, inasmuch 
as one may commit a hundred sins, 
or a large number of them, in a very 
short time. That 7 9, part. Hiphil, 
is here used as a noun, and signifies 
one who makes long, or perpetuates, 
a prolonger, a perpetuator, the wicked 
progeny which perpetuates hisfamily, 
referring 281 D737 YW, the wicked 
being buried, and appear again in 
their wicked descendants, who perpe- 
tuate them, are their perpetuators 
(verse 10), is evident from the 1) by 
which it is followed, thus making an 
essential difference between its signi- 
fication here and in vii. 5, where it 
is used absolutely. All that is to be 
supplied here is the substantive verb, 
which, as is well known, is generally 
omitted. The literal translation of 
Pw, {therefore, is, and there is 
a perpetuator to him; the passive 
rendering, however, and he is perpe- 
tuated, suits our idiom better. ‘he 
Septuagint’s rendering of this clause, 
85 iwaprev Eqroincey 0 Trovnpw amo Tore nal 
ard puauporntes aitav, whoso has sinned 
has done evil from that-time and from 
the length of them, meaning, most 
probabiy, from the whele length of 
their existence, takes 188 as a pro- 
noun, changes OX) into 82, and 
> FIND into DIN, and yields no 
sense. Equally senseless is the 
translation of Symmachus, émuaprav 
yap] 6 Kaxotipyog aortBavey pranpoOupeiag 
yevojeerng ait@, for a sinner doing evil 
is dead, long-suffering being granted 
unto him, which St. Jerome (Com. 
in loco) tells us was explained, “ he 
who does evil and sins is dead in 
sin, although his days be prolonged 
to an old age,” exchanging nx for 
its assonant 9, which is also done 
by Aquila and Theodotion, xaxspyog 
dmébavev. More literal is the rendering 
of St. Jerome, QuUIA PECCATOR FACIT 
MALUM CENTIES, ET ELONGAT EI Deus, 
EX HOC COGNOSCO EGO, QUOD BERIT 
BONUM TIMENTIBUS DEUM, QUI TIMENT 
A FACIE Esus, because a sinner does 
evil a hundred times, and yet God 
lengthens his days, hence I know that 
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years and is perpetuated. But I also knew that it shall be 
well with those who fear God, who truly fear before him ; 
13 and it shall not be well to the wicked, and, like a shadow, 
he shall not prolong his existence, because he doth not fear 


it shall be well with those who fear 
God, who fear before his face, which 
he explains, ‘‘from the fact that 
God grants time for repentance to 
him who sins very much, this being 
meant by a hundred times, and does 
not immediately punish him for his 
wickedness, but waits that he may 
return; I understand how merciful 
and gracious God will be to them 
who fear him and tremble at his 
word.” Hence the Bishops’ Bible, 
“ because an evil person offendeth 
an hundred times, and God deferreth, 
giving him long life, therefore am I 
sure that it shall go well with them 
that fear God,” &c., and Desvoeux, 
“because the sinner dieth, commit- 
ting evil, even from the delays 
granted to him, thus I know that it 
shall be well,” &c., who, however, 
alters N89 into nQ, and PIN into 
7TN2, supplying y2 after it. But 
this interpretation is both contrary 
to D1°D, which never means from 
hence, and to the evenness of the 
structure, as shewn above, 

But I also knew, &c. But though 
Coheleth has seen (M3) the wicked 
triumph in their wickedness, which 
encourages men to practise evil 
(9 — 12, a), yet he was also persuaded 
(28 PP) that what he has asserted 
(5-8) is also true, viz., that there is 
an appointed time for righteous re- 
tribution, when it shall be well with 
those who truly fear God. For the 
adversative meaning of °3, but, see 
v. 6. The participle »} is placed 
before 28 for the sake of emphasis. 
The repetition DST wy) ATM Wwe 
y2p)d INT Ws, characterising the God- 
fearing, corresponds to the repetition 
in the description of the godless. It 
is one of Coheleth’s favourite modes 
of imparting emphasis to an allega- 
tion, and has its parallel in the New 
Testament (comp. Xhpas Tia, TAS dyTOG 


xtpac, honour widows, who are truly 
widows, 1 Tim. v. 3). For the con- 
struction of NY with "2879, see iii. 14. 

18. And it shall not, &c. The dis- 
crepancy between the allegation in 
the preceding verse, that wicked men 


- dolive long in spite of committing sin, 


and the assertion here that they shall 
not live long, is a natural consequence 
of limiting the bar of judgment to 
this side of the grave; and this limi- 
tation, be it remembered, formed the 
starting-point, and is all along the 
basis of Coheleth’s reasoning. With 
the promise of temporal rewards and 
punishments, a believing Old Testa- 
ment philosopher could say (28 YT) 
“ T know, I have been assured, that 
the righteous shall have a prosperous 
and long life, and the wicked a 
miserable and short existence;” but 
when he looked at the mysterious ad- 
ministration inthe moral government 
of God, he also was constrained to 
exclaim (ms), “Z see the very re- 
verse often take place.” Hence the 
discrepancy which weighed so deeply 
upon the minds of the chosen people, 
which led to such disastrous conse- 
quences, with which Coheleth deeply 
sympathises (vide p. 21, &c.), and 
which he ultimately reconciles. There 
is therefore no need to resort to the 
arbitrary rendering of the Vulgate, 
ET BONUM NON sit IMpIo, &c., and let 
it not be well with the wicked, &c., 
and the explanation of St Jerome, 
which make this verse an impreca- 
tion, in order to obviate the dis- 
crepancy. 23 D2 JP INTN?, man shall 
not prolong his days like a shadow, 
is merely a negative mode of ex- 

ressing the wellknown phrase, 
ZiT... OI, man, or his days, 
shall flee away like a shadow, and is 
well rendered by Luther (und tie ein 
Sdhatten nicht Lange Leben), Spohn 
und feine Lebenszett wird wie cin 
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_ 14 before God. Still there is this vanity happening upon the 
earth, that there are righteous men who have wages like 
that of the wicked, and there are wicked who have wages 
like that of the righteous; I said that this, too, is vanity. 

15 And I praised mirth, because there is nothing better for 


Shatten), and others. The Sept., ob 
peanpuvel tiertpac év cxia, he shall not pro- 
long his days in, or under, a shadow, 
which is followed by Desvoeux; and 
the Chaldee paraphrase, 828 72 7) x} 
IVT AY PPO PT NOP ONT Nnpy? 
NDD PHIM PP, and there shall be 
no space for him in the world to come, 
and in this world the days of his life 
shall be cut off, they shall flee and 
pass away like a shadow ; the Vulgate, 
NEC PROLONGENTUR DIES EJUS, SED 
QUASI UMBRA TRANSEANT, neither let 
his days be prolonged, but like a 
shadow let them pass away ; the Auth. 
Version, “neither shall he prolong 
his days, which are as ashadow;” and 
Noyes, ‘he shall be like a shadow, 
and shall not prolong his days,” 
dividing it into two distinct clauses ; 
as well as Coverdale and the Bishops’ 
Bible, “‘ neither shall he prolong his 
days, but even as a shadow so shall 
he be,” &c.; and the Geneva Bible, 
“ neither shal] he prolong his days; 
he shall be like a shadow, because,” 
&c., connecting 723, contrary to the 
accents, with the closing part of the 
verse, which is followed by Hitzig, 
Stuart, Elster, &c., are inadmissible. 
For the comparison of the fleeting 
life of man with the transient shadow, 
see Vi.12. DD, years, is, as frequently, 
used for years of life, lifetime, life, ea:- 
istence. Here, too, XY is construed 
with 2599, for which see iii. 14. 

14. Still there is this vanity, &e. 
The conflict which has been carried 
on in verses 5-13, between Coheleth’s 
knowledge or assurance (28 YT) of 
righteous retribution and his eaperi- 
ence (Mx}) of its absence in this 
world, is now decided in favour of 
the latter, by an appeal to the melan- 
choly fact that the very reverse of 
retributive justice is to be seen, since 


the righteous endure the sufferings 
wherewith the wicked are threatened, 
whilst the wicked enjoy the earthly 
blessings promised to the righteous. 
w, belonging to all numbers and 
genders, is construed with the sing. 
22, vanity, and the plur. ODA, the 
righteous. Y NT >Y, upon the earth, 
used here, in verse 16, and in xi. 2, 
is the same as Wow non, under the 
sun, or Ow NIN, under heaven (comp. 
i. 3). YD, work, is also used meto- 
nymically for the effect, fruits, or 
wages of work generally, and the 
special name for these fruits must be 
determined by the nature of the em- 
ployment in question (comp. Exod. 
Xxili. 16; 1 Sam. xxv. 2; Isa. xxvi. 
12; Jer. xlviii.7). As the work here 
spoken of is the moral and immoral 
conduct of the righteous and the 
wicked (72), the wages of course 
must be reward, or happiness, and 
punishment, or misery, the destiny or 
fate consequent upon such modes of 
living. The 3 comparison in Twyna, 
shews that THY is implied before it, 
i.e. DPI Mey? Tyo and Moyo 
DPI Moyes (comp. supra, ii. 15). 
27 with 8 or >Y, as in Esth. ix. 26, 
is to reach to any one, to come to, to 
have. 

15. And I praised, &e. Having 
shewn the utter inability of wealth to 
secure lasting happiness (vi. 1-12), 
and the impossibility of prudence, or 
a life regulated according to the 
teachings of common sense, to over- 
rule the mysterious dealings of Pro- 
vidence, or to account for the melan- 
choly fact that the fortunes of the 
righteous and the wicked are often 
reversed all the days of their lives 
(vii. 1.—viii. 14), Coheleth recurs to 
his repeated conclusion, that there is 
nothing left for man but to enjoy 
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man under the sun than to eat, and drink, and rejoice, and 
this will follow him in his work during the days of his life 
which God giveth him under the sun. 


the things of this life. 78 is not a 
conjunction introducing the clause 
42) WOPR WS, as an explanatory 
periphrase of TWITTY "28 CATaVI, 
und teh pretfe die Freude, dab namlich 
nists gut fet fitr den Menfchen, z.e., 
I praise enjoyment that, namely, no- 
thing is good for man but, &c. (Herz- 
feld, Philippson, Hengstenberg, &c.), 
but is causal, as is evident from the 
connection of this verse with the pre- 
ceding one, and from the fact that 
we have here the conclusion from 
the foregoing experiments. The 
singular 817) may either refer to the 
eating, drinking, and rejoicing com- 
prised in one, or, which is still better, 
to 110. mm), to incline, to join one’s-self 
to any one, to attend, to follow, is here 
construed with the accusative, like 
pia in Gen. xix.19. ‘P32 is the same 
as YoY 23 in iii. 138; the 2 expresses 
proximity, nearness ; when man is en- 
gaged im or is at his work, this good 


or enjoying spirit which he cultivates 
will accompany him to his sphere of 
labour. The phrase is well rendered 
by theSeptuagint, nai airs cuprarporéc rat 
aird ty psxdw airod, Herzfeld and 
Philippson, und died begleitet thn bet 
feiner Miithe. The paraphrase of the 
Vulgate, et hoc solum secum auferret 
de labore suo, followed by Luther, 
und folches werde ihm von der Arbeit; 
Coverdale, and the Bishops’ Bible, 
“for that shall he have of his la- 
bour;” the Geneva Bible, “ for this 
is adjoined to his labour ;” Desvoeux, 
“ for this shall borrow him from his 
labour,” which he explains, “ man is 
the property of labour; if ever that 
tyrannical owner parts with him, it 
is only by way of loan; pleasurable 
enjoyments may sometimes borrow 
him for a while, but he must be re- 
turned; ” and Hodgson, “ and these 
are to comfort him in his labour,” 
are contrary to the meaning of 1). 


SECTION IV. 


CHAPTER VIII. 16—XII. 7. 


Coheleth now recapitulates the investigations contained in the preceding 


sections, and gives us his final conclusion. Having found that it is 
impossible to fathom the work of God by wisdom (viii. 16, 17); that 
even the righteous and the wise are subject to this inscrutable Provi- 
dence, just as the wicked (ix. 1, 2); that all must alike die and be 
forgotten (3-5), and that they have no more participation in what 
takes place here (6); that we are therefore to indulge in pleasures 
here while we can, since there is no hereafter (7 — 10); that success 
does not always attend the strong and the skilful (11, 12); and that 
wisdom, though decidedly advantageous in many respects, is often 
despised and counteracted by folly (18—x. 8) ; that we are to be patient 
under sufferings from rulers (4), who by virtue of their power frequently 
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pervert the order of things (5-7), since violent opposition may only 


16 


tend to increase our sufferings (8-11); that the exercise of prudence 
in the affairs of life will be more advantageous than folly (12-20) ; 
that we are to be charitable, though the recipients of our benevolence 
appear ungrateful, since they may, after all, requite us (xi. 1, 2); that 
we are always to be at our work, and not be deterred by imaginary 
failures, since we know not which of our efforts may prove successful 
(8-6), and thus make life as agreeable as we can (7), for we must 
always bear in mind that this is the only scene of enjoyment; that the 
future is all vanity (8); but as this, too, did not satisfy the craving of 
the soul, Coheleth at last came to the conclusion, that enjoyment of this 
life, together with belief in a future judgment, will secure real happiness 
for man (9, 10), and that we are therefore to live from our early youth 
in the fear of God and of a final judgment, when all that is perplexing 
now shall be rectified (xii. 1-7). 


As I gave my heart to know wisdom, and to see the work 
which is done under the sun, how that one doth not see 


16. As I gave my heart, &. To 
shew more strikingly the force of the 
final conclusion, submitted at the 
end of this section, Cobeleth gives 
first a résumé of the investigations 
contained in the foregoing three sec- 
tions. He tells us, that in the course 
of his enquiry he found it utterly 
impossible to fathom the work of God 
by wisdom. ‘The expression x3 
marks the beginning of a new sub- 
‘ject (comp. v. 8). For 23 702 and py, 
see i. 13; and for 7227 YP, to know, 
i.e., to acquire wisdom, see i. 16. 2, 
the relative conjunction, introduces 
the explanatory clause 7» Dia D2 
“3, explicative of p27, and is still 
depending upon nixy)) (comp. 7772) 


“mpwan? 05273 TI nin, and that 


he may reveal or disclose to thee the 
depths that they are double for thy 
wisdom, t.e., they doubly surpass thy 
wisdom, Job xi. 6, where °) intro- 
duces min) o%»2, explanatory of 
maT ninyA, and is dependent upon 
1), see also ibid. xxii. 12). . This 
explanation, be8ides relieving this 
clause from the complicated position 
in which it is placed, by those who 
assign to "2 a causal signification, 
makes it evident that the much dis- 
puted suffix in 3°32, which the Chal- 


dee, Reynolds, &c., refer to Solomon, 
and Rashbam, Ibn Ezra, Rosen- 
miller, De Wette, &c., to his heart, 
refers to man engrossed in this (7¥) 
“work which is done upon the earth” 
(comp. il. 23, v. 16, ix. 12}. 3, with 
the negative, gives intensity to the 
statement, 7. ¢., not even (comp. iv. 8). 
After what has been said in i. 8, 
upon the ascription of hope to the 
eye, the phrase the eyes see sleep will 
at once be intelligible (comp. also 
Gen. xxxi. 40; Ps. cxxxii. 4; Prov. 
vi. 4). The same phrase is also 
used in Latin, comp. 


Somnum hercle ego hac nocte oculis non 
vidi meis. 
“T faith, I have not seen sleep this night 
with my eyes.” 
TERENT. HEAUTONTIM., II. i. 82. 


By the figure Zeugma, the words 
TI APR VPA Tm, he sees no sleep 
with his eyes, which can with pro- 
priety be predicated only of 7273, the 
nearer noun, refers also to Da, the 
more remote one. This figure of 
speech is of frequent occurrence in 
the Old and New Testament, as well 
as in profane writings (comp. >7w 5p 


and the teeth of the young lion are 
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17 sleep with his eyes by day and by night, I then saw that 
man cannot find out all the doing of God which is done 
under the sun; wherefore man laboureth to search it, and 
cannot find it out; and even if the wise man saith he under- 


broken, Job iv. 10 ; where the break- 
ing can be said only of the teeth; 
see also Isa. lv. 3; Jer. xv. 8; Hos. 
1. 2, and yénra ipac tmirioa, od Bpdua, 
I have fed you with milk, not with 
meat, 1 Cor. iii. 2, where érérca, 
which properly is the predicate of 
yara, is also applied to Bpaiua; so 
also Luke i. 68; Hom. Il. viii. 
546). 

17. I then saw, &. Having 
acquired this eagerly sought for 
wisdom, and ascertained the value 
of the utmost human exertions to 
scrutinise God’s dispensations, Cohe- 
leth was fully convinced that it is 
utterly impossible for any man to 
fathom the mysterious dealings of 
Providence, and that the greatest 
efforts, be they physical or intellec- 
tual, are totally useless and vain. 
The } in "Ys, as frequently, intro- 
duces the apodosis, the foregoing 
verse being the protasis, and is to be 
rendered then (comp. ix. 3. 16, x. 
10, 11; Gesenius, § 129, 1 Rem.; 
Ewald, § 230). We have here, again, 
an attraction, the ordinary construc- 
tion of which would be 8° °3 xn 
TSN DYN MOYES Nis? OFS IY 
“x Toy, [ then saw that man cannot 
Jind out all the doing of God which 
is done, &c. (compare iii. 21). For 
ot mye, denoting God's provi- 
dentiul dealings, and 83, to find out, 
to fathom, see iii. 11. Luther, mis- 
understanding this attraction, erro- 
neously translates it, und ich fahe alle 
Werke Gottes. Denn ein Menfrh 
fann das Werk nicht finden, wu. 8. w. 
Equally erroneous are the Bishops’ 
Bible (‘‘ L understood of all the works 
of God, but it is not possible for a 
man to attain unto the works that 
are done,” &c.), the Geneva Bible, 
which is followed by the Auth. Ver., 
Desvoeux (‘‘then [ understood that 
this is all God's own work, that man 


is not able to find out the end of 
this work that is done under the 
sun”), Hodgson (“I perceived also, 
in every work of God, that man can 
account for nothing which is done 
under the sun”), &c. That 703, 7. q., 
5 Wx, corresponding to the Aramzan 
72, compounded of 13, means on 
account of, because of, is sufficiently 
established from 2782, on whose 
account, in Jonah i. 7, for which 
verse 8 has "2? V8x3, as well as from 
WA, on my account (ibid., verse 12; 
Ewald, § 222, e). Accordingly, 703 
Wx signifies on account of that, on 
this account, wherefore, therefore, 
hence, and has its exact analogy in 
the frequently-occurring phrase of 
accumulated relatives in Aramean, 
1 SIA = 1 9 1 3, on this account, 
henée. ‘The rendering of it by what- 
soever, or however, in that, wherein 
that (Septuagint tra éav, the Syriac 


2 E 

2 9, Rashbam w 27 1nN3, Gesen. 
Lex., Philippson, Vaihinger, &c.), 
making it equivalent to Wx 223, which 
some maintain was the original 
reading of the text (Ewald, § 862, b; 
Heiligstedt, &c.), is both contrary to 
the undoubted existence of the analo- 
gous phrase, and to its signification. 
For the same reasons, we must reject 
the paraphrastic rendering of the— 
Vulgate, et quanto plus laboraverit ad 
querendum, tanto minus inveniat, 
which is adopted by Luther, und fe 
mehr der Menfd) arbeitet gu fuchen, 
je weniger er findet, the explanation 
of Rashi, the Geneva Bible, Hodgson, 
&e., Ws P2wi, for the which; the 
translation of Coverdale and the 
Bishops’ Bible; “ arfd though he be- 
stow his labour . yet,” &c., the 
Authorised Version, “ because though 
... yet,” &c. For the bin mp, 
introducing the indirect speech, see 
iii. 18. 
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ix. 1 standeth it, he cannot find it out. For all this have I taken 
to heart, and proved all this, that the righteous and the wise, 
and their labours, are in the hand of God; these men know 


L. For all this, &. The validity 
of his assertion, that all human 
efforts to fathom the moral govern- 
ment of God are vain and useless, 
is evident from the fact, that if any 
man or thing could render the myste- 
rious dealings of Providence more 
apparent, it would be the conduct of 
the righteous and the wise, yet they 
themselves and their works are sub- 
ject to this arbitrary and inscrutable 
Providence, and are totally ignorant 
of the issue of their good and pru- 
dent works ; they cannot tell whether 
their labours will secure for them 
love or hatred, happiness or misery, 
since both prosperity and adversity 
come upon them irrespective of their 
conduct. 2, for, assigns a reason 
for the allegation in the foregoing 
verse about the inscrutable nature 
of God's dealings, and is wrongly 
omitted by the Vulgate. For the 
phrase to take tt to heart, see vil. 2; 
and for 7339, the infinitive construct, 
continuing the discourse after a finite 
verb, with the signification of M3, 
the finite verb, see viii. 9. ‘I'he 
Septuagint’s rendering of 792 nx VI} 
by xat xaptia rou cipemay ida roiiro, 
and my heart has seen all this, which 


is followed by the Syriac, mao 
00 3 0 0 
toot Xs AG Ips, evidently pro- 


ceeds from having inadvertently sepa- 
rated NNV27 into M02, mistaking 
n for 7, and the )for®. The oy? 
DMI, righteous and the wise, are 
mentioned, because they might bave 
been supposed to overrule or explain 
this mysterious incongruity in the 
administration of retributive justice. 
12¥, with Quamyetz impure, labour, 
work, is wrongly taken by the 
Chaldee, Rashi, Luther, the Bishops’ 
Bible, &e., for 729, servant. ONT 1a, 
to be in the hand of God, is not to be 
under a special Providence (Rashi, 
Bishop Patrick, Gill, &c.), which is 


3G 


contrary to the scope of the passage, 
but means absolutely deperding 
upon his arbitrary power, entirely 
subject to his inscrutable dealings 
(comp. Ps. xcv. 4; Prov. xxi. 1; 
Job xii. 10), t.¢., the works of the 
good and the wise will not produce 
that which they desire, but that 
which the unfathomable will of God 
decrees; so much so,. that retribu- 
tive justice is reversed, as is manifest 
from tie following verse, where the 
same idea is more largely dwelt upon. 
This determines the sense of the 
much disputed Pt Px M70 DA TIAN DA 
DINT to be, that as the dealings of 
Providence are so irrespective of 
merit, the righteous and the wise 
cannot know from their own conduct 
whether they will meet with the 
expressions of love or hatred, i. e¢., 
prosperity or adversity, both await 
them indiscriminately, since they 
are distributed without any regard 
to holy and prudent life. Thus 7278 
and 770 may either be taken meto- 
nymically for the expression of God’s 
love and hatred, i.¢., prosperity and 
adversity, happiness and misery ; or, 
with [bn Ezra, may be regarded as 
the object of love and hatred, 7 53 
DNID ND DYTY OPS ONIN IN DMS OM 
om) ban, i.e., they know. not when 
the things which they love or hate 
may come upon them, both are before 
them. .The repeated 03... 03 is 
equivalent tothe Latin tum .. tum, 
both :..and (comp. infra, verse 6, 
Gens xxiv.) 255 “Bxod xi, 315 
Gesen. Lex. s.v.; Ewald, § 359) ; 
but as the literal rendering, ‘‘ both 
prosperity and adversity man know- 
eth not,” would be awkward in 
English, we must substitute the 
disjunctive particles neither . . . nor. 
497, all, as frequently, also both, i.e., 
happiness and misery, as .the two 
conditions, comprise the totality of 
man’s feelings (comp. ii. 14), A 
tyro in Hebrew knows that orP25? 
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2 neither love nor hatred, both are before them, both just as 
before all others ; the same fate happeneth to the righteous 
and the wicked; to the good and pure, and to the impure ; 
to him who sacrificeth and to him who doth not sacrifice; as 
is the good so is the sinner, he that sweareth as he who 


refers to DIN, which is used collec- 
tively for DNINN OPI, the righteous 
and the wise ; yet Dr. Gill explains 
it, “yet all things are before him ; 
Elohim, the three divine Persons.” 
2. Both just as before all others, &c. 
This verse is intimately connected 
with the preceding one, being a con- 
tinuation of the same sentiment, and 
ought not to have been separated 
from it. Both happiness and misery, 
which, as said at the end of the fore- 
going verse, indiscriminately await 
the righteous and the wicked, come 
to them just in the same arbitrary 
manner as to all other men; there is 
no difference in this respect between 
the good and the bad, the pious and 
the impious meet with the same fate. 
That %7, which is simply a further 
explanation of %7 in the preceding 
verse, should have called forth such 
a diversity of opinions, must be 
ascribed to the confusion which 
reigns in the ancient versions on 
this clause. The Septuagint renders 
729 WORD BT by uaradrne tv rot waow, 
vanity in all, omitting xd, and 
alters 55) 523 into 592 5297. Sym- 
machus, who also takes %0 for 29, 
connects it with DI25) [7 at the end 
of the foregoing verse, viz., 7 rdvta 
Zumpoobey aired adura, all before him 
is uncertain; so also the Vulgate, 
SED OMNIA IN FUTURUM SERVANTUR 
INCERTA, but ali things are kept 
uncertain for the future. The Syriac 
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> v 
was, all before him is vanity, all 
as to all, has both the correct reading 
of the text and this emendation, the 
latter has evidently been inserted 
into the text from a marginal gloss. 
Hitzig’s explanation of this clause is 


truly marvellous; he takes 11x 79 
both as the predicate of 0 and the 
subject of 252 Wwx3; the full construc- 
tion, according to him, is 79 7 
THN TD 75) NHND TN, Alle find gleich- 
wie Whe trifft Cin Zufall. These 
arbitrary emendations and far-fetched 
expositions appear all the more 
monstrous when compared with Ibn 
Ezra’s simple and natural explana- 
tion of this clause, 820 Y99 D7? xv 77 
90%, all or both things happen to them 
(i.e., to the righteous and wise) just 
as to every one else ; similatly Rash- 
bam or») 937 wo NIT 4D 939 WwRd 927 
Qo) yaw nad mxei nywnem mw 59 
DIT 22. O7P25?, which follows 7 
at the end of the preceding verse, 
belongs also to 757 at the beginning 
of this verse, and the verb substan- 
tive, as is usually the case, is omitted 
after 1x2; the full construction is 
55) mp wya oH) bn, both await 
them just as they await all others. 
THR TP, the same fate, refers to the 
same indiscriminate fortunes spoken 
of in the preceding verse, which meet 
alike the righteous and the wicked, 
without any regard to merit or de- 
merit. For 7779, fate, and 1x, the 
same, see ii. 14. 110, good, is placed 
before x22) 1478, to shew that the 
purity and impurity are not Levitical 
but moral. The Septuagint’s inser- 
tion of 4, evil, after it, thus making 
it a separate couplet, viz, 19) 249%, 
which is also done by the Vulgate 
and Syriac, and adopted by Desvoeux, 
Spohn, &c., has no MS. authority, 
and would, if admitted, he a needless 
tautology, inasmuch as NDAD 149 are 
mentioned in the next couplet but 
one. 3—} is used when two things 
are compared, as — so (comp. N83 
DWN3, as is the sin-offe.ing, so is the 
trespass-offering, Levit. vii. 7; Ewald, 
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3 feareth an oath. This is the greatest evil of all that is done 
under the sun, that there is the same fate for all, and that, 
although the heart of the sons of men is full of evil, and 
madness is in their hearts during their life, yet, after it, they 

4 go to the dead; for who is excepted? ‘To all the living there 


§ 360). The 3} comparison is omitted 
before »2027, and 1x2 is used before 
TI instead of 5, to give variety to 
the construction. The antithetic 
xT Ty, he who fears an oath, 
shews beyond doubt that careless 
swearing, the habit of using an oath 
at every declaration made, is in- 
tended by 728, and not perjury 
(Vulgate, Rashi, Rashbam), compare 
Matt. v. 34, and Talmud, Gittin, 
34, b, 35, a, where swearing gene- 
rally is discouraged. 

3. This is the greatest, &e. What 
is worst of all is, that this absence of 
all distinction between the righteous 
and the wicked, during the whole of 
man’s life-time, is also visible in 
death; that those who had their 
hearts full of wickedness and folly 
all the days of their life, at the 
end of their journey enter into the 
realm of the dead, like the rest of 
mankind. The preposition 2 in 
322 gives to 1 the force of the super- 
lative, making it stand forth promi- 
nently as evil in the midst (4) of all 
other evils; none of all those by 
which it is surrounded can eclipse 
it, hence its superlative idea (comp. 
muna AT Do, my family is the weakest 
in. Manasseh, Judg. vi. 15; Song of 
Songs i. 8; Lam. i. 1; Amos iii. 16; 
Ewald, § 313, c. The Vulgate has 
therefore rightly rendered it, PEsst- 
MUM INTER OMNIA, the worst of all 
things, and Ibn Ezra Mwy2wT 932 PR 
mo mop any 137 wawt nnn, among 
all things done under the sun nothing 
is more difficult than this, &c.; so 
also Knobel, Herzfeld, Vaihinger, 
&e. That tmx m7 refers to death, 
to which all men, good and bad, are 
alike subject, as in ii. 14, iii. 19, is 
evident from its explicative VTS) 
Donat >x at the end of the verse. 052) 


is still dependent upon °2, which 
must be mentally supplied before it, 
v.@, 023), and that even if, although, 
they have led such a wicked life, 
there is no distinction made between 
them and the righteous (752 Ty 779), 
the same fate is for all alike. ‘The 
) before YI) must therefore be 
regarded as introducing the apodosis, 
D2 being the protasis (vide supra, 
viii. 17). The suffix in Pq) refers 
to D7, life, which, like many other | 
abstract nouns, is expressed by the 
plural (comp. Gesen. § 108, 2, a; 
Ewald, § 179, a). For 2) x29, see 
viii. 11. The omission of 29h, they 
go, before NDT, to the deud, which 
imparts great energy to the diction 
in the original, must be supplied in 
the translation, as our idiom does 
not admit of such an ellipsis. The 
traditional explanation of this clause, 
taking One 5x, to the dead, for hell, 
which is given in the Midrash, the 
Chaldee, Rashi, &c., and which, as 
usual, is followed by the Vulgate 
(ET POST HMC AD INFEROS DEDU- 
cENtTUR, and afterwards they shall 
be brought down to hell), Gill, &c., 
requires no refutation. 

4, For who is excepted ? In corro- 
boration of the mournful fact with 
which the preceding verse concluded, 
viz., that all men, good and bad, die 
alike, Coheleth appeals to our own 
experience, asking us whether any, 
no matter what their conduct, can 
be adduced as being exempted from 
this fate common to all men. Some 
difference shewn in this awful event 
between the righteous and the wicked 
would indeed be a slight satisfaction, 
since the living, however low and 
contemptible their condition, pos- 
sessing some rays of hope, are 
preferable to the dead, however great 
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and“honoured. ‘To enter into the 
full force of the adage with which 
‘Coheleth illustrates the advantage of 
life over death, we must advert to 
the respective positions which the 
dog and the lion occupied in the 
estimation of the Hebrews. Now 
that we hear it affirmed “that, with 
the exception of woman, there is 
nothing on earth so agreeable, or so 
necessary to the comfort of man, as 
the dog” (Jesse's Anecdotes of Dogs, 
Introd., Bohn’s ed.); when we see 
this animal, a most faithful and 
cheering companion to the beggar 
in his solitude, and the monarch in 
his exile; the first to defend us in 
danger, the last to desert us. in 
distress ; tenderly guarding the 
infant, and gently guiding the blind; 
when we read some of the sweetest 
’ lines composed to celebrate his noble 
deeds and generous feelings, we could 
hardly understand the contemptible 
allusion to the dog, both here and 
elsewhere in the Scriptures, did we 
not bear in mind the Jewish treat- 
ment of the dog, The Jews excluded 
dogs from all familiarity, and entirely 
banished them from their premises. 
These animals without owners had 
therefore to take up their abode in 
some desolate part of the town, had 
to subsist on offal, carrion, and 
human corpses (Exod. xxii. 31; 
1 Kings xiv, 11, xvi, 4, xxi. 19. 23; 
2 Kings ix. 86; Ps.. lix, 6). From 
this disgusting way of subsistence, 
and their repulsive habit alluded to 
in Prov. xxvi. 11, and 2 Pet. ii. 22, 
dogs were looked upon as the most 
unclean, debased, and despicable crea- 
tures ; and the very term dog became 
a metaphor for uncleanness, debase- 
ment, and despicableness (1 Sam. 
Xvi. 48, xxiv. 14; 2 Sam. ix. 8, xvi, 
9; 2 Kings viii. 13; Sirach xiii. 
22; Matt vii 6, xv. 26; Rev. xxii. 
15). Hence the Jews called the 
Gentiles dogs, because of their abase- 
ment and abominations, and hence 
our Lord, when speaking of Jews 
and Gentiles, calls the former chil- 
dren and the latter dogs (Matt. xv. 26), 
and Mohammedans to this day calj 
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Christians dogs by way of contempt. 
The lion, on the contrary, was 
regarded as the king of animals, in 
consequence of his strength and 
invincible courage, and became the 
symbol of might and majesty. The 
royal tribe of Israel is compared to 
a lion (Gen. xlix. 9); God, in his 
power and majesty, is frequently 
spoken of as a lion (Job x. 16; Isa. 
XXXviil. 138; Lam. iii. 10; Hos. xiii. 
7); and the Messiah is distinguished 
as ‘the lion of the tribe of Judah” 
(Rev. v. 5). Mohammed called his 
uncle Homza, the lion of God (Gesen. 
Comment. on Isaiah xxix. 1). Hence 
the force of the passage. Notwith- 
standing the debased condition of 
the one, and the majestic position of 
the other, a despicable living dog is 
preferable to an exalted but dead 
lion. The same proverb exists in 
Arabic (comp. Golii Adag. Cent. ii. 
3). 3 1s causal, assigning a reason 
for the previous allegation, and is 
therefore wrongly translated surely, 
truly, in the Geneva Bible, by Stuart, 
&e. 9, as usually, is the interroga- 
tive who, with the substantive verb 
implied, hence Hx 2 means who is 
it that, Wy (the Pual of 1a, to 
prove, to approve, to select, to choose) 
is selected, excepted, exempted ; the 
interrogation is used for an emphatic 
denial, and is therefore well rendered 
by Symmachus is yap elg ds) Ssarerécas 
fav; who shall always continue to 
hve ? and better still by the Vulgate, 
NEMO EST QUI SEMPER VIVAT, ET 
QUI HUJUS REI HABEAT FIDUCIAM, 
there is no one who lives for ever, or 
hopes for it—making, however, of 
Pima Ww om oN in the Hebrew 
PBs oT 2? w is—Rambach, Mi- 
chaelis, Rosenmiiller, Knobel, De 
Wette, Gesenius, Noyes, Philippson, 
Vaihinger, First, &e. Others, how- 
ever, who adhere to this construction, 
and deduce the same sense from this 
clause, unnecessarily change the 
vowel-points of the Pual 2 either 
for WP the Kal (Elster, &e.), or 12 
the Niphal (Hengstenberg, &c.) The 
Keri 17m, which is adopted by the 
Septuagint, Symmachus, the Syriac, 
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5 is hope, for a living dog is better than a dead lion. For the 
living know that they shall die; but the dead know not 
anything ; and there is no more any advantage to them, for 


the Chaldee, Rashi, Rashbam, Ibn 
Ezra, the Geneva Bible, the Autho- 
rised Version, Desvoeux, Hodgson, 
Ewald, Hitzig, Stuart, &c., and which 
is to be found in ten of Kennicott’s 
MSS., and thirteen of De Rossi's, 
connects it with the following part 
of the verse, i.e., for to him who is 
joined to all the living there is hope. 
But—1. This construction severs 
the manifest connection of this verse 
with the preceding one; 2. It renders 
52 before 0°77 superfluous and in- 
tolerable, so much so, that it even 
called forth the remark from Stuart, 
that “the phrase has no parallel in 
the Hebrew,” and yet, strange to 
say, he adopts it; and 3. The Keri 
evidently proceeds from an inten- 


tional transposition of the letters 2 


and 1, which was one of the Hagadic 
rules of exegesis, thereby to obtain 
the supposed seventy different mean- 
ings of the text (vide supra, p. 31). 
Luther (denn bet allen Lebendigen ift, 
das man wiinfedht, nebmlich Hoffnung, 
for to all the living there is that which 
is desired, namely, hope), defies the 
Hebrewtext. Equally arbitrary isthe 
strange version of Coverdale, “and 
why? as long as a man liveth he 
is careless; for a quick dog (say they) 
is better than a dead lion,” which is 
adopted in the Bishops’ Bible, and 
has given rise to Broughton’s trans- 
lation, ‘for all that be yet accom- 
panied unto all the living (say the 
men of an evil heart) they have assur- 
ance. For it is better with the dog 
alive than with the lion that is dead.” 
According to the explanation we de- 
fend, the expression 2 before D7 
is not only tolerable but necessary, 
inasmuch as by 0°77, all the living, 
the sacred writer means irrational 
as well as rational life, as is evident 
from the illustration which he in- 
troduces of the dog and the lion. 
There is no necessity for appealing to 
the doubtful usage of the 3, to intro- 


duce the subject, and to regard 253) 
as the nominative (Hitzig), nor for 
taking it in the sense of QuoD aTTINET 
AD, im respect to, as to (Knobel, 
Preston, Heiligstedt, Stuart, Heng- 
stenberg, &c.), which it undoubtedly 
has elsewhere (comp. Ewald, § 310, a), 
but which would produce a harsh 
construction here, nor for assigning 
to it the signification fogar, even 
(Ewald, Gramm. § 310, b), which 
has not a single parallel, but is to be 
taken in its usual sense as standing 
before the dative (so Symmachus, 
novi Lavre Rérrioy Err 4 A€oyvrs réOynxdrTt, 
the Geneva Bible, Rashi, Desvoeux, 
Rosenmiiller, Herzfeld, &c.), and is 
omitted before 7787, not from an 
inadvertency of the transcriber (Des- 
voeux, p. 332), but because of 79, 
which precedes it, so that 74N7 stands 
for M2 (comp. ii. 7, vi. 5. 8, vii. 2, 
xii. 12). However, it is better with 
the Septuagint, the Vulgate, the 
Syriac, the Chaldec, Desvoeux, &c., 
to translate as if it were in the nomi- 
native, since it conveys more forcibly 
the sense of the original. 

5. For the living know, &. The 
ray of hope dimly shining in the 
breast of the living, mentioned in the 
foregoing verse to shew the advan- 
tage of life over death, is here con- 
centrated in the consciousness of 
death which the living possess, and 
which, as the antithesis shews, has 
its concomitant faculties, enabling 
the living to enjoy some earthly plea- 
sures when they do come, though 
they be rare and arbitrary, The dead, 
however, are entirely unconscious, 
and can therefore share no more in 
the pleasures of this earth, since the 
faculties capable of enjoyment are 
destroyedin them. °3, for, because, as- 
signs areason for the assertion in the 
foregoing verse, that there is hope to all 
the living, which we are here told con- 
sists in their consciousness, together 
with the feelings and passions belong- 
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6 their memory ceaseth to be; also their love as well as their 
hatred and their zeal have long perished, and there is no 
more any portion for them for ever in all that is done under 


ing thereto. Hodgson’s rendering, 
“it is true the living know that they 
shall die, but the dead know nothing,” 
is both contrary to the signification 
of 3, and is against the scope of the 
passage. That the bare fact of con- 
sciousness and unconsciousness is 
not all which forms the contrast and 
constitutes the advantage of the 
living over the dead, is evident from 
the other feelings denied to the latter, 
and of course must be affirmed of the 
former. The expression 120, rewurd, 
here advantage, is used instead of 
ym or p27 of the following verse, be- 
cause of its forming a paranomasia 
with 723, just as ODS)? and ONS are 
employed in the sequel. 0733 738) is 
generally rendered their memory 1s 
forgotten, i.e., the remembrance of 
them is gone. Now, we can under- 
stand Luther and Coverdale doing 
so, because they are consistent, and 
translate the following verse daf man 
fte nicht mehr Liebet, noch haffet, noch 
neidet, “for their memorial is for- 
gotten, so that they be neither loved, 
hated, nor envied;” but we can 
neither understand nor exculpate the 
inconsistency of almost all modern 
commentators, who, whilst taking 
the suffix in 0333 to express the object, 
regard the suffixes in ONIN, DNs 
and Dnx:7, so closely connected with 
the former both by form and the ac- 
cessory particle ©3, as the subject. 
For these obvious reasons we must 
take the suffixes of all the four nouns 
in the same sense; and as the suffixes 
of the following three nouns supply 
the place of possessive pronouns, which 
is generally conceded, as will be seen 
in the following verse, the suffix of 
the first noun must also express the 
possessive. 133, therefore, like mw, 
TI0x, and 737, refers to the faculty 
itself. 2%, to forget, also to discon- 
tinue, to cease to eaist (comp. Ps. 
lxxvii. 10 with verse 9, where it is 
used in parallelism with Mz2) Dpx, to 


terminate for ever, and 23, to end; 
and see also the following verse, 
where 728, to perish, stands in paral- 
lelism with 728 here). 

6. Also their love, &e. The de- 
struction of the retentive faculty is 
not the only result of this unconscious 
state of the dead; all the affections 
and feelings perish likewise. Love, 
hatred, and zeal, the triad in which 
all human passions are comprised, 
also become extinct. Hence the dead 
can no more have any participation 
in sublunary affairs ; the faculties re- 
quisite for this are gone. The ac- 
cessory 03, also, intimately connects 
this verse with the preceding one, 
from which it ought not to have been 
separated, shewing that the subjects 
which it introduces share the same 


fate as the one mentioned before. 


The repetition of it three times 
(B2-D3°D3) corresponds to our also — 
as well as —and (comp. Isa. xlviii. 8, 
and supra, verse 1). That DDN, 
DnITX, and Onw37 are the affections, 
and not, by metonymy, the objects 
upon which these passions are exer- 
cised (tyoran fie mit Liebe hingen, was 
fie mit Abfcheu verfolgten, was fie mit 
Gifer betvieben, u. 8. w., Knobel), is 
evident from the fact that the things 
we love, hate, or are zealous for are 
not annihilated when we die. 23 
has here again been rendered incor- 
rectly and inconsistently in the Auth. 
Version by now. 128 determines the 
meaning of mY, with which it stands 
in parallelism. For the singular, 
mx, referring to several nouns, see 
i. 10. The Vulgate’s rendering of 
DY? TW oD PS PAN by nec habent 
partem in hoc se@eulo, followed by 
Luther (und haben fein Theil mehr 
auf der Welt), Coverdale, the Bishops’ 
Bible, &c., taking D3¥? for m37 Diya, 
which is explained by St. Jerome, 
that “the hypocritical love of the 
wicked towards God, their professed 
hatred of sin, making them exclaim 
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7 the sun. Go, then, eat with gladness thy bread, and drink 
thy wine with cheerful heart, as God hath long since been 
8 pleased with thy works; let thy garments be white at all 


with the Psalmist, ‘do not I hate 
them, O Lord, who hate thee,’ &c., 
and their feigned zeal for goodness, 
representing it to be as great as that 
of Phineas; all this perishes,” is as 
usual to be traced to the Hagadic in- 
terpretation of this verse, which, to 
obviate the absolute denial of the 
survival of any feelings after the de- 
mise of the body, restricts it to the 
wicked. Hence the Chaldee, na 
PANN AX ws p72 yo wey pirnis 
PD PDT AI wa PIMNIE A PWIND Hy 
NOI) PTS OY Ty pi? ny Iw pam xody 
TARONT MD 9D PO NAT TD m7 D7 
RwawW Nin PIT Noa, the wicked after 
their death are useless; their love, as 
well as their hatred and jealousy, be- 
hold they have perished long ago from 
the world! and they have no more a 
good part with the righteous in the 
world to come, and they have no en- 
joyment from all that ts done (03¥9) 
in this world under the sun. (Compare 
also the Midrash and Rashi in loco.) 

7. Go, then, &c. Since death de- 
stroys all the capacities of enjoying 
the fruition of our eartbly toil, and 
since God does not regulate our en- 
joyments here according to merit or 
demerit, as is evident from the arbi- 
trary distribution of fortunes, we 
must enjoy life whilst we can, and 
not let our pleasures be interrupted 
or marred by allowing doubts to enter 
our minds as to whether we please or 
displease God. God, who indulges 
the wicked, must surely have long 
since (123) been pleased with our 
works; we must therefore not be 
troubled with it now. Breadand wine, 
being the staff. and comfort of life, are 
frequently used together as including 
all things necessary to support and 
cheer us (comp. infra, x. 19; Gen. xiv. 
18; 1 Sam. xvi. 20, xxv. 18; Nehem. 
vy. 15; Lam. ii. 12; Tobit iv. 15- 17). 
The imperative 72 is used emphati- 
cally, and has an inferential force, 
i.e., this being the case, go then, &c. 


The expressions 342, good, and Y, evil, 
are frequently used to describe cheer- 
Sulness and sadness ; hence the phrase 
210 2), a cheerful heart (Esth. v. 9, 
Judg. xvi. 25), 22 1, to cheer the heart 
(1 Kings xxi. 7; Ruth iii, 7), v1 35, 
a sad heart (Nehem. ii. 2; Prov. xxv. 
20). PORI NY ONT mE] 7292, for 
God has long since been pleased with 
the works, is not the principal reason 
why Coheleth appeals to us in the 
former part of the verse to enjoy life, 
z.e., because he has loved us and 
blessed us with these good things (the 
Chaldee, Rashi, Rashbam, Grotius, 
Rosenmiiller, &c.), nor because we 
can judge, from our being able to do 
so, that our words are pleasing to God 
(Le Clerc, Van der Palm, Noyes, 
Philippson, &c.), which severs this 
verse from the preceding one, and 
contradicts the whole scope of the pas- 
sage, wherein it is denied that God re- 
wards those with whom he is pleased; 
nor is it, as Ibn Ezra affirms, 7x °D 
TMovnw DRT WE Ow, for God de- 
sires you to do so, 1.e., indulge in 
these enjoyments, who is followed by 
Reynolds, Geier, Schmidt, Hodgson, 
Nachtigal, Umbreit, Hitzig, Stuart, 
Vaihinger, &c., as this is incompatible 
with the words of the text, inasmuch 
as the general term >Pwy2 cannot be 
specifically and exclusively referred 
to enjoyment ; to convey this idea, the 
words of the text would undoubtedly 
have been TOYNO ONT TZ] yD 2 
my2 nx — but a subordinate one. 

8. Let thy garments be, &e. From 
the recommendation of dainty food, 
Coheleth passes on to festive raiment. 
The wearing of white garments in 
hot climates has its origin in the 
fact that they are cool and pleasant, 
From the great expense, however, 
connected with the perpetual cleaning 
of them, they could only be worn 
daily by persons of wealth, rank, or 
office, who are distinguished by them 
(2 Chron. v. 12; Matt. vi. 29 ; Joseph. 


416 


COHELETH. 


[CHAP. IX. 


9 times, and let no perfume be lacking upon thy head ; enjoy 
life with the woman whom thou lovest, all the days of thy 
vain life which He giveth thee under the sun, all thy vain 
days, for this is thy portion in life, and in the labour where- 


Antig. viii. 7, 3), whilst ordinary 
people reserved them for visits to the 
great (Esth. viii. 15) and festive occa- 
sions. Hence white garments became 
the emblem of purity and festivity. 
The pure and happy angels are 
clothed in white garments (Mark xvi. 
5; John xx. 12); and the glorified 
saints at their feast in heaven are clad 
in white robes (2 Esdras ii. 39. 44, 
45; Enoch lxi. 18; Rev. iii. 4, 5. 18, 
vi. 11, vii. 9, xix. 8; Bahr, Symbolik 
i. 838). Perfuming, too, was an in- 
dulgence reserved for occasions of 
rejoicing (vide supra, vii. 1). Hence 
both white garments and perfuming 
were studiously avoided in times of 
sorrow (2 Sam. xii. 20, xiv. 2, xix. 
24; Dan. x. 8). Similar customs 
prevailed among the Greeks and 
Romans. ‘Thus Horace tells us — 
Licebit 
Tle repotia, natales aliosve dierum 
Festos albatus celebret. 


‘¢ When rob’d in white he mark’d with festal 
mirth 
His day of marriage, or his hour of birth.” 


Sav. ii. 2, 59-61. 


See also Hom. Odyss. iv. 49, x. 360; 
Horat. Od. ii. 7. 7, 8, i. 29) 4,5; 
Ovid. Heriod. xv. 76; and especially 
Cicero, in Orat. in Vatin. c. 18. To 
wear always white garments, and to 
have always one’s head perfumed, 
therefore means to be constantly 
cheerful and happy, to regard life as 
if it were a holiday. The moral in- 
terpretation of this verse, applying it 
to a pure and sinless life, which is 
given in the Midrash, the Chaldee, 
the Talmud, Rashi, &., and which 
is followed by St. Jerome in his 
spiritual application of these words, 
and more recently by Hengstenberg, 
who says that “ white garments are 
to be put on as an expression of lively 
faith in the future glory of God's 
people,” is rightly rejected by Ibn 


Ezra, and almost all modern com- 
mentators, as contrary to the scope 
of the passage. As the singular ny, 
time, is used in Hebrew in the same 
sense in which we employ the plural 
(vide supra, viii. 9), the latter must 
be given in our idiom to convey the 
force of the original. 

9. Enjoy life with the woman, &c. 
To festive enjoyments are to be added 
the gratifications with those who 
are “the delight of man,” which 
formed an essential part in Eastern 
pleasures (vide supra, ii. 8). The 
discrepancy which some have found 
between the recommendation here to 
enjoy life with women, and the asser- 
tion made in vii. 26-28 about their 
wickedness and the mischief arising 
from intercourse with them, proceeds 
from overlooking the different stages 
of the argument. Here, in the 
résumé, Coheleth has reached that 
point from which he could see no 
moral government at all, no retribu- 
tive justice, and nothing left for man 
but momentary enjoyment and the 
gratification of every desire which 
is calculated to impart pleasure. 
Whereas, there, in the disquisition, 
Coheleth has passed this stage, and 
gone on to the prudent or common- 
sense view of life, which enjoined 
moderation, and therefore precluded 
every indulgence which was incom- 
patible with that view. For the 
phrase D7 TW}, to see, i.e., to enjoy 
life, see ii. 1. més oN is rightly 
explained by St. Jerome, qaumcum- 
QUE TIBT PLACUERIT FEMINARUM EJUS 
GADUE COMPLEXU, whosoever among 
women shall please thee, rejoice in her 
embrace ; so also [bn Ezra (0¥ mow 
TA npwrny TON), Mendelssohn, Holden, 
Herzfeld, &c. The opinion of Bishops 
Reynolds and Patrick that this refers 
to the enjoyment of the marriage 
state is against. the context; for, as 


CHAP. IX. | 


COHELETH. 


417 


10 with thou labourest under the sun. Whatever thine hand 
findeth to do, whilst thou art able, do it; for there is no 
work, nor device, nor knowledge, nor wisdom in Hades, 


11 whereunto thou art going. 


Holden rightly remarks, that “an 
exhortation to pass a life of pleasure 
and voluptuous ease is in perfect 
harmony with the counsel given 
immediately before, ‘ eat thy bread 
with joy,” &c. This is moreover 
corroborated by the absence of the 
article in 75x, which does not mean 
wife, but any woman. AIS Wy refers 
to amor vulgivagus ; and, from the 
nature of the case recommending, 
as it does, a favourite woman,. is 
another evidence that sensual grati- 
fication, and not “ the enjoyments of 
the matrimonial state,” is here urged. 
Ws before jn] does not refer to the 
woman (Geier, Rambach, Michaelis, 
Rosenmiiller, Heinemann, Vaihinger, 
&e.), but to 77227 317 92 (the Septua- 
gint, the Vulgate, Le Clerc, Hodgson, 
Nachtigal, Umbreit, Knobel, Herz- 
feld, Hitzig, Elster, Hengstenberg, 
&c.); the adverbial clause belongs 
to 0™7, as is evident from viii. 15, 
where we also see that the subject of 
yO. is ONT. The words 4727 "2 5, 
all thy vain days, are repeated for 
the sake of emphasis, to indicate that 
not a single day ought to be per- 
mitted to pass unenjoyed, and are 
therefore wrongly omitted by the 
Septuagint, Syriac, Chaldee, several 
of Kennicott’s and De Rossi’s MSS., 
who have overlooked that this is one 
of Coheleth’s favourite modes of im- 
parting force to an assertion (comp. 
viii. 11, 12). 7, this, is for the 
neuter, as in iii. 22, v. 17, and refers 
to the enjoyment of life. 

10. Whatever thine hand, &c. The 
principal and specific cases of indul- 
gence adduced in the recommenda- 
tion of pleasure are wound up with the 
general remark that we are to have re- 
course to (5) any and every source of 
voluptuous gratification (#1123) whilst 
we have the power to do it ; since, in 
the realm of death to which we are 


3H 


Then again I saw under the 


all hastening, all labour and device, 
all knowledge and wisdom cease ; 
we have no more power to enjoy. 
nxn, to find, to gain, to possess, to 
have ; hence V 829, the hand gains — 
either by picking up, labour, or vic- 
tory, wherein the hand is the agent — 
denotes possession, power, ability, i.e., 
QUODCUMQUE FACERE POTEST MANUS, 
whatever the hand is able to do, as 
the Vulgate rightly has it (comp. 
Levit. xil. 8, xxv. 28). The 7733 is 
not to be cofistrued, against the 
accents, with DY, i.e., do it as in 
thy power, as well as thou canst (as 4 
Wrapic cou moincay, the Sept., Grotius, 
Le Clerc, Desvoeux), or, do it with 
all thy power, or with thy. might 
(4201 522 T3v, the Chaldee, Coverdale, 
the Bishops’ Bible, the Geneva Bible, 
the Auth. Version, Geier, Michaelis, 
Schmidt, Nachtigal, Van der Palm, 
Rosenmuller, Heinemann, Noyes, 
Vaihinger, &c.), or do it instantly 
(INSTANTER OPERARE, the Vulgate, 
Luther, Reynolds, &c.); nor is it to 
be rendered through thy power, 
i.e., whatever thy hand finds to do 
through thy power (De Wette, Knobel, 
Herzfeld, Hitzig, Stuart, Hengsten- 
berg, &c ), but whilst thou art in thy 
strength, whilst thou art living, as is 
rightly explained by Rashi (nv3 
m1 7nNw), and Rashbam (o"M3 NP), 
which, as the latter well remarks, is 
evident (70) Ywr Dwi SY IDA), from 
the powerless state of the dead in 
the following hemistich, with which 
it is contrasted. For }i2ty, see 
vii. 25. 

11. Then again I saw, &c. Having 
affirmed. in verse 1 that both the 
righteous and the wise are subject 
to the same inscrutable and arbi- 
trary Providence as the wicked, and 
having established his position with 
regard to the pious in 2—10, Coheleth 
now proceeds to establish his allega- 
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gun, that the race is not to the swift, nor the battle to the 
strong, nor yet bread to the wise, nor riches to the intelligent, 
nor favour to the learned; that the time of misfortune meeteth 


12 


all, and that man doth not even know his time; like fish 


which are taken in a destructive net, and like sparrows which 
are caught in a snare, like these are the sons of men ensnared 
in the time of misfortune, when it suddenly cometh upon them. 


tion with regard to the wise and 
intelligent. Like piety, wisdom can- 
not counteract that arbitrary state 
of things according to which the 
very reverse of what we expect from 
the means employed takes place. 
For the formula 78) m1, J turned 
and I saw, i.e., I saw again, marking 
‘the transition to the other part of 
the ‘subject, see iv. 1, where also 
am, as here, is used adverbially ; 
and for Sy). the infinitive absolute, 
instead of Ty), the finite verb. see 
villi. 9. That yi, race, and 277, 
battle, mean a successful issue in these 
engagements is evident from ‘the 
context. The climactic 52 marks gra- 
dation in the scale of importance, and 
shews that the principal design of the 
verse is to set forth the powerlessness 
of wisdom, swiftness and strength 
being introduced as mere stepping 
stones whereby to ascend to the 
highest capacities of man. °2 before 
the last clause, like the one preceding 
it, is dependent upon 783, and must 
therefore be translated that, and not 
for. W.1nyv, which is substituted in 
the following verse for 251 ny here, 
-shews that ¥25, chance, fortune, .de- 
notes misfortune, and that the.) before 
it indicates that it serves to define 
ny, constituting the figure hendiadys, 
vide *supra, vii. 25. This simple 
explanation relieves the sentence 
from the awkward and meaningless 
rendering that “time meets all,” and 
also accounts for the verb 7, it 
happens, being in the singular. 

12. And that man, &e. Of how 
little value wisdom is in this matter 
is evident from the humiliating fact, 
that it is not only utterly unable to 


exempt the wise from the day of 
calamity, but that it does not even 
enable him to foresee tt ; and thus, 
with the rest of mankind, the wise 
are as suddenly, as ignorantly, and 
as inextricably ensnared by misfor- 
tunes as the ‘simple fish or bird. 
is still a conjunction, depending upon 
TN), s80 that ‘» —°}— °3 is to be trans- 
lated that —that—and that (vide 
supra, vi. 11, 12). ‘03, with ‘the 
negative particle, is used with pecu- 
liar emphasis for not even (comp. iv. 
8, viii. 16), 2.¢., the wise man is not 
only subject to the same fate as the 
fool, but cannot even foresee it. DINT, 
when used after the description of a 
particular class of men, refers to them 
especially, see verse'1, and infra, x. 
14). Any, his time, is not time of 
death (NESCIT HOMO FINEM sUUM, 
the Vulgate, Grotius, Nachtigal, 
Hitzig, Heiligstedt, Hengstenberg, 
&c:), nor seasons of prosperous and 
adverse fortunes (Holden, &c), nor 
proper time for working (Knobel, &e:), 
‘but the time of misfortune, which ‘is 
determined by the last: clause of this 
verse. 073,, the masculine, refers 
both to the masculine 021 and ‘the 
JSeminine OY, giving preference ‘to 
the masculine gender, as is gene- 
rally the case in such instances. 
wyr may either be regarded as a 
verbal adjective, formed from the 
future Hophal of wp, or may be 
taken as standing for wp, the 
participle Pual of ty, the pretorma- 
tive © being omitted, and the absence 
of the Dagesh forte in the p being 
compensated for by the lengthening 
of the preceding vowel (comp. Exod. 
ili. 2; Judg. xii. 8; 2 Kings ii. 10; 
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13 Even this wisdom have I seen, and it seemed great to me: 
14 There was a little city, and few men in it; and a powerful 
king came against it, and besieged it, and built great towers 


Gesen. § 52, 2, Rem. 6; Ewald, § 169, 
d). env. = bien Wx is feminine, re- 
ferring to NY, and still keeps up the 
figure of the snare which is made to 
fall over its victims. 

13. Hven this wisdom have I seen, 
&e. The assertion made in verse 11 
about theinability of wisdom, andsub- 
ordinately also of physical prowess, 
is now illustrated by an example. 
Coheleth relates an anecdote to shew 
a display of wisdom which even to 
him, the wisest of men, appeared very 
great, yet it could not secure favour 
to the wise man. The best rendering 
of the involved 7227 (x1 71D3, and 
the one most consonant with the 
context, is that of the Vulgate (hane 
quoque sub sole vidi sapientiam), 
Rashbam (D7Y3 os7 net NIT AR), 


Luther (ich babe auch diefe Weishett 


gefeben), Coverdale and the Bishops’ 
Bible (‘this wisdom have I seen 
also”), the Geneva Bible, the Autho- 
rised Version, &. The Septuagint 
(xaiye roto oy copiay, also in this I 
saw wisdom), making ™ and 12277 a 
double accusative to 783, which is 
followed by Spohn, Késter, Hengsten- 
berg, &c., as well as the rendering 
of Herzfeld, &. (* 1 have also seen 
this; there is wisdom,” &c.), supply- 
ing the substantive verb before 1937; 
of Knobel, De Wette, &c. (auch dies 
nahm id) wahr: Weishett unter der 
Gonne, u. 8. w., also this I saw, 
namely wisdom under the sun, &c.), 
and of Stuart, Elster, &c. (‘‘I have 
also seen this, I have seen wisdom,” 
&c.), repeating mentally the verb YX) 
before 7230, require barsh ellipses, 
and interrupt the manifest connec- 
tion of this passage with verse 11. 
“x, to me, i. e., appeared to me, the sub- 
stantive verb, as usual, is to be sup- 
plied, which must be rendered 1s, 
appears, or otherwise, according to 
the requirement of the connection 
(comp. Ewald, § 217, c). 

14. There was a little city, &e. 


The occasion upon which this extra- 
ordinary wisdom was displayed was 
when a small and defenceless city 
was attacked by a large and powerful 
army, which, in addition to its im- 
mense superiority in numbers, had 
the advantage of occupying the 
rising ground round the city, thus 
affording it capital ground for build- 
ing bulwarks overlooking the walls 
into the very heart of the place. 
Desperate and hopeless indeed ap- 
pears the state of the devoted inhabi- 
tants. The substantive verb 70, 
there was, must be supplied after 
m2OR VY, a small city. oyna 7a ON), 
and few men uithin it, is added to 
shew the very small number of defend- 
ers, which is not necessarily implied 
in the simple mentioning of a little 
city, for the inhabitants might have 
hired soldiers to assist them. 172 929, 
a great king, a powerful king, leading 
a large army (comp. Jer. xxvii. 7). 
The rendering of 2 by against it 
does not convey the exact idea of 
the original, which means over or 
above it. Hence Ibn Ezra rightly 
remarks, that n1229 2 P02 DORM 
MN DMIN ONL MY, the city was 
built on an ineline, so that the enemy 
could build the bulwarks overlooking 
it, and higher than it. 20, i.¢q., 
™29, not from 739 (Ibn Ezra), which 
does not occur, but from 3, to lie 
in wait, is siege work, intrenchments, 
a bulwark (1 Chron. xi. 7, xii. 8. 16), 
here the idea of tower is more promi- 
nent, just as ya (Isa. xxiii. 13), and 
m1 (2 Kings xxv. 1; Jer. lii. 4; 
Ezek. iv. 2), which also signify tower, 
are derived from }72 and 74, to look 
out. The reading 029, which is to 
be found in two of De Kossi’s MSS., 
and which is adopted by Doderlein, 
and Gesenius in his Thesaurus and 
Lexicon, has too little authority to 
support it, is unnecessary, and has 
manifestly arisen from mistaking the 
1 for >. The addition of the Vulgate, 
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15 over it. And there was found in it a poor-wise man, and he 
saved the city by his wisdom; and yet no one remembered 


16 that poor man. 


Therefore I say, wisdom is indeed better 


than force, yet the wisdom of the poor is despised, and his 


at the end of this verse, ET PERFECTA 
EST OBSIDIO, and the siege was perfect, 
owes its origin most probably to a 
marginal gloss, giving another ver- 
sion of MNR 330). 

15. And there was found, &c. In 
this critical state, when defence by 
force of arms was utterly impossible, 
a poverty-stricken wise man came 

- forward, and by his prudence saved 
the people and the place from destruc- 
tion And yet, notwithstanding his 
great wisdom and the services he had 
rendered, the poor man was left in 
his impoverished circumstances with- 
out ever being noticed. We thus 
see that the battle is not to the 
strong, nor riches or favour to the 
wise, and the allegation in verse 11 is 
fully substantiated. The Midrashic 
interpretation of the preceding verse, 
and the one before us, again shews 
how completely the Hagadic mode 
of allegorising the Scriptures has 
been Christianised. According to 
the Midrash, the Chaldee, &c., which 
is also’ mentioned by St Jerome, 
Rashi, Ibn Ezra, and De Lyra, “the 
little city” means the human body ; 
“the few men within it,” the com- 
ponent parts of man; “the great 
king,” the evil propensity ; “ the great 
bulwarks,” the snares of hell; “the 
poor wise man,” the good spirit in 
man. St. Jerome and De Lyra adopt 
this explanation, and Dr. Gill, in 
accordance “ with some Christian 
interpreters,” explains it ‘‘ to better 
purpose concerning the Church at- 
tacked by Satan and delivered by 
Christ, who, notwithstanding, is un- 
kindly and ungratefully used.” xx0 
is rightly rendered by the Vulgate, 
the Syriac, the Chaldee, Rashbam, 
Luther, Coverdale, the Bishops’ 
Bible, the Geneva Bible, the Autho- 
rised Version, and most modern 
commentators, inventus esi; the third 


person being used for the impersonal 
or passive (vide supra, i. 10). Less 
appropriate is the translation of 
Desvoeux, Herzfeld, Hengstenberg, 
&c., “ he found,” regarding 979, king, 
as the subject of 2, he found, since 
the king, being repelled and defeated, 
and hence having had no opportu- 
nity of seeing the interior of the 
place, could not be said to have 
found this man init. The omission 
of the } before 027 is not owing to 
an oversight of the transcriber, but 
shews the close union of the two 
nouns, 7.¢., poor—wise. There is 
therefore no necessity, with Spohn, 
&c., to adopt the) from some MSS., 
which will always be found to supply 
or to take away letters, especially 1 
and°. For Dy, man, used collec- 
tively, men at large, and no man, vide 
vii. 29,x.4. Ibn Ezra’s explanation 
of 723.8) DI) by D277 IMmRx? TROD 
How OP OI) PY wr 2 Wt oA 
DN, there was no mention made of 
this poor wise man in the mouth of 
the men of the city prior to his saving 
them, which is followed by Mendels- 
sohn, Schmidt, Friedliinder, Rosen- 
miller, &c., as well as the one adopted 
by Doderlein, Spohn, &c., no one 
thought of this poor-wise man in this 
critical moment, are contrary to the 
meaning of 123, which denotes remem- 
bering something past, and to the 
scope of the passage. The Vulgate 
has therefore rightly rendered it, nr 
NULLUS DEINCEPS RECORDATUS EST 
HOMINIS ILLIUS PAUPERIS, and none 
afterwards remembered that poor 
man ; so also the Chaldee, Rashbam, 
Knobel, Herzfeld, Hitzig, Elster, &. 

16. Therefore I say, &. This 
therefore shews that though indeed 
wisdom is superior to strength, yet 
it is despised, and the wise men are 
neglected, thus establishing the alle- 
gation made in the first verse that 
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Though the words of the wise 


are listened to with greater pleasure than the shouting of a 


the wise, like the righteous, are subject 
to an arbitrary Providence, and can- 
not overrule the destiny common to 
all, which has no respect for merit 
or demerit. The } in F794), is infe- 
rential, indicating that this verse 
contains the inference drawn from 
the anecdote related in verses 14 
and 15; whilst the } in m22mM, as 
frequently, introduces the apodosis 
(compare viii. 17, ix. 8. 16, x. 10). 
The participles ™3, despised, and 
Dv2w3, listened to, describe what is 
generally and permanently done (com- 
pare Ewald, § 168). Desvoeux’s 
rendering, ‘the wisdom of this 
experienced man is despised, and 
his deeds are not mentioned,” is 
contrary to the signification of }22 
(see iv. 3), and Dy). 

17. Though the words of the wise, 
&c. Having remarked, in the pre- 
ceding verse, that wisdom is generally 
despised, Coheleth concedes that 
there are particular cases which form 
an exception. There are times when 
the words of the wise are listened to 
with greater satisfaction than is the 
behest of a foolish ruler; as he him- 
self has shewn (verses 14 and 15) in 
the instance adduced to set forth the 
power of wisdom. This verse, there- 
fore, and the first part of the follow- 
ing verse, take up the momentary 
respect paid to wisdom, indirectly 
noticed in the anecdote which Co- 
heleth related, shewing, as we shall 
see in the sequel, that it does not at 
all militate against his position, but, 
on the contrary, confirms it. Failing 
to see this, commentators have been 
greatly perplexed to account for the 
apparent contradiction between this 
and the preceding verse. Of course 
the Hagadic mode of interpretation, 
as seen in the Midrash and the 
Chaldee paraphrase, finds no dis- 
crepancy whatever, inasmuch as this 
verse simply means N23) NNVWET 199 
52 MPA VA NOVY "YD DIR, P?aN ‘Nery 
AQ PET PPO OY PY wary NP) YY 


“ann, the words of prayer of the wise, 
offered in silence, are accepted before 
the Lord of the world, above the vo- 
ciferations of the wicked rulers over 
fools, who speak much and are not 
accepted. Similarly Rashi, and St. 
Jerome, who as usual Christianises it 
by applying it to wise and foolish 
preachers in the Church. ‘‘ Whatever 
declaimer,” says the Father, “thou 
seest in the Church exciting applause, 
moving laughter, or stirring up the 
feelings of mirth among the people : 
by inciting and elegant words, know 
that it is a sign of folly both in the 
speaker and in the hearer, for the 
words of a wise man are heard in 
quiet and moderate silence.” Those, 
however, who adhere more closely to 
the text have tried to reconcile the 
discrepancy by torturing every word, 
making a distinction between Orx 
D’yNw} in the preceding verse, which 
they say means are not heard at oncE, 
and Dyn) in the verse before us, 
which, according to them, signifies 
they are heard ULTIMATELY, or hing- 
ing it upon the difference between 
the singular (j2307 n227) in the pre- 
ceding verse, and the plural (022m) 
in this verse, viz., the words of one 
wise man are not listened to, but 
when uttered by many are listened 
to; or, by laying stress upon the word 
]209, referring the preceding verse to 
poor wise men, who are not obeyed 
because of their poverty. These opi- 
nions are mentioned and rightly re- 
jected by Ibn Ezra, which has never- 
theless not prevented some modern 
commentators espousing them. Ibn 
Ezra himself tries to remove the 
difficulty by supplying os before 
no27 in the foregoing verse, making 
it the protasis, and this verse the 
apodosis, which is followed by Cover- 
dale, the Bishops’ Bible, “a wise 
man’s counsel that is followed in 
silence, is far above the crying of a 
captain among fools,” Philippson 
(16) und wird auch die Weisheit des 
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18 foolish ruler, and wisdom is better than instruments of war, 
x.1 yet one fool destroyeth much good; a dead fly maketh sweet 


Armen verahtet, und werden feine 
Worte nicht gehdrt, (17) die Worte 
der Weifen, in Ruhe angebhsrt, find 
beffer alg, u. 8.1. But this expla- 
nation — 1. Harshly and unwarrant- 
ably supplies 125» before npyD; 2. It 
violates the idiomatie construction 
2 nm, as is evident from vi. 5; and, 
8. Is at variance with the scope of 
the passage, which is not to shew the 
value of wisdom, but, on the contrary, 
to set forth its utter inability to cope 
with an arbitrary Providence, and 
how entirely it is even under the 
subjection of folly, as will be seen in 
the next verse. Le Clere, Desvoeux, 
&c., who render it “ the words of the 
wise are more minded among men of 
quiet dispositions,” &c., incur the 
additional censure of taking most 
arbitrarily and unnaturally the word 
nm33, the abstract for the concrete 
plural, in the sense of men of quiet 
dispositions ; so also Bishop Reynolds, 
Durell, Hodgson, Spohn, Knobel, 
Herzfeld, &c., who render DY %) by 
ought to be heard, or merit attention, 
besides the above-named objections, 
are guilty of taking the same word 
in two different senses. All these 
difficulties are avoided by identifying 


the obedience spoken of in this verse — 


with the instance of obedience nar- 
rated in verse 15. 25, the words of, 
is opposed to np, the vociferous com- 
mand, and DD2n, the wise, to ND 
orD2a, a foolish ruler. The 3 pre- 
fixed to nouns gives them sometimes 
the foree of adjectives (comp. ‘278 
~p2 “203, the Lord is among my sup- 
porters, i.e., is my supporter, Ps. liv.5; 
yWwaimim, the Hternal is among my 
helpers, i.e, is my helper, ibid. exviii. 
7; Job xxiv. 13). Hence the Sep- 
tuagint rightly translates D223 bwin 
by eovoralivrwy év appootyais, those who 
rule in folly; so Geier, Patrick, 
Knobel, Noyes, Heiligstedt, &c. nna 
qualifies DYDY), and is the point of 
comparison. 

18. And wisdom is better than, &c. 


Coheleth, moreover, refers to the 
other point in which wisdom shewed 
itself very powerful in the anecdote 
which he related. Not only did this 
poor man’s wise counsel inspire more 
confidence than the command of a 
martial chief, but his wisdom shewed 
itself superior to all the weapons of 
war and the bulwarks raised against 
the defenceless city. Yet all this 
does not enable the wise man to 
overrule the destiny common to all 
men, and render him more distin- 
guished than the fool; on the con- 
trary, his very wisdom is subject to 
folly, and a single fool may entirely 
destroy all the good which wisdom 
has effected. As the first part of this 
verse continues the concession, the 
concessive particle, or the simple con- 
junction, must be expressed in the 
translation to give the force of the 
original. som (from NOT, to miss, to 
err, in point of knowledge or virtue), 
one who is in error, intellectually or 
morally, a fool, a sinner. That the err- 
ing is here intellectual and not moral, 
is clearly indicated by the context. 
The Vuigate, ET QUI IN UNO PECOA- 
VERIT MULTA BONA PERDET, and he 
who shall offend in one, shall lose 
many good things, alters x Non} 
into 77y2 NBim, and is at variance 
with the context. The reading xon, 
which the Syriac and nine of Kenni- 
cott’s MSS. have, and is adopted by 
Déderlein, Spohn, Schmidt, Men- 
delssohn, Friedlander, &c., is rightly 
rejected by Knobel, De Wette, Herz- 
feld, Hitzig, Elster, Vaihinger, &c., 
as incompatible with the eontext. 
How Preston could say that “the 
Rabbinical commentators are in- 
clined to take it to be a noun ab- 
stract., signifying defect,’ when the 
Sept., the Chaldee, Rashi, Rashbam, 
Ibn Ezra, &e., explain it by stnner, or 
Sool, is most unaccountable. 

_ 1. A dead fly, &e. This verse 
illustrates and confirms the allega- 
tion in the immediately preceding 
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ointment stinkingly to ferment; a little folly is more mighty 


clause, and ought not to have been 
interrupted by ‘the separation of 
chapters. To shew more strikingly 
the subjection of wisdom to folly, 
Coheleth alludes to an every-day 
occurrence which has passed into a 
proverb. Just as the insignificant 
fetid fly has'the power of corrupting 
@ quantity of precious perfume by 
imparting unto it its offensive smell, 
so a little folly has often shewn itself 
more weighty and powerful than 
glorious wisdom. From the dis- 
agreeable effect which ‘the presence 
of dead flies in precious mixtures 
produces in the sultry climate of the 
‘East, arose the Arabic proverb, “A 
fly is nothing, yet it produces loath- 
someness.” This will shew the force 
which the illustration here used has 
to an Oriental. The genitive being 
used to describe the operation as 


well as the quality of a noun, ‘S31, 


ny, flies of death may either mean 
death-working or deadly flies, accord- 
ing'to the analogy of np "23, instru- 
ments of death, i.e., deadly instru- 
ments (Ps. vii. 14, xviii. 5, cxvi. 8), 
and 4 anys rod Saverov, deadly-wounds 
(Rev. xiii. 3. 12), so the Septuagint, 
the Chaldee, Luther, Geier, Schmidt, 
Nachtigal, Dathe, Knobel, Herzfeld, 
Fiirst (Lex.'s. v.11), Vaihinger, &c.; 
or it may denote dead flies, according 
‘to the analogy of }0 728, a precious 
stone (Prov. xvii. 8), }i1 N2%, a graceful 
ibex (ibid. v. 19), so Symmachus, the 
Vulg., the Syriac, St. Jerome, Rashi, 
Rashbam, Ibn Ezra, Coverdale, the 
Bishops’ Bible, the Geneva Bible, 
the Auth. Ver., Desvoeux, Hodgson, 
Durell, Mendelssohn, Friedlander, 
De Wette, Ewald, Gesenius, Hitzig, 
Preston, Heiligstedt, Noyes, Stuart, 
Philippson, Elster, Hengstenberg, 
&c.; the latter is more compatible 
with the context, inasmuch ‘as the 
simple ‘settling down of poisonous 
flies upon perfume would not corrupt 
its odour, whereas dead flies ‘cor- 
rupt it. As to the singular verb 
wx» following the plural noun’3}, 
Ibn ‘Ezra rightly remarks that 


Arp SY TYE M2 Wd Wp? Wey a1 4d 
TPM) Ma pA. nA nm 9 wy ma ba 
Tm 9D TY HAN) OAWINA ND ne MONT 
2. DMD DR WPT Ap) Wp IME) 
1725 ITN) TMs 5D NP WWI, it is used 
distributively, veferring to each fly 
separately, as is often the case (comp. 
ww OY MyY M3, each branch sepa- 
rately spreads over the wall, Gen. 
xlix. 225 2M OWT Sy MONT PM, 
and the woman took the two men and 
hid each of them, Josh. ii. 4; 7p 
WR... DERI MPM, and 
Hezekiah took the letters and read 
them .. . and spread each of them, 
2 Kings xix. 14; see also supra, 
iv. 10; infra, verses 13. 15; Gesen. 
§ 146, 4; Ewald, § 319). “x7 is 
used adverbially, to qualify Y», %. e., 
makes it stinkingly to ferment ; for 
examples of this ‘construction, see 
viii. 3. The absence of »2 ‘in ‘the 
Septuagint, the Vulg., Symmachus, 
and the Syriac, does not prove that 
it was originally a marginal gloss, 
and was afterwards inserted in the 
text, but only shews that those trans- 
lators thought ‘that the omission of 
it in the translation would give more 
faithfully the force of ‘the original. 
MN paw, ointment of the perfumer, 
i.e., ointment prepared or spiced by 
the perfumer, which is expressed 
more clearly ‘in Exod. xxx. 85, 
XXXvii. 29, by ‘TPN TWoYD ‘mp, 7.¢., 
perfumed ointment ; hence the Sep- 
tuagint appropriately renders it 
oxevaciay éraiov hvoparos, a preparation 
of sweet ointment, sweetly prepared 
ointment, and the Vulg., suaviraTEM 
UNGUENTI, the sweetness of oil, or 
sweet oil. The assertion, therefore, 
of Desvoeux (p. 185) and others, 
that the Septuagint read Np?) instead 
of npn, and the Vulgate 2129, exhala- 
tion, instead of 2, is gratuitous. 

A little folly, &c. The great power 
which the insignificant fly has over 
the precious ointment, a little folly 
has over honourable wisdom. The 
great difficulty which commentators 
have experienced in interpreting this 
verse is chiefly confined to this clause, 
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and to its connection with the pre- 
ceding hemistich. The Septuagint 
has, ripetov driyov copiac ime SéLav dppocvyng 
peyaany, a little wisdom is more honour 
than the great glory of folly, dropping 
the » from 23779, connecting the 
latter with YD, and construing the 
clause n92D i130 wy MIT WZ. The 
Vulgate — PRETIOSIOR EST SAPIENTIA 
ET GLORIA PARVA ET AD TEMPUS STUL- 
Trrra, wisdom and glory are more 
precious than small and_ short-lived 
folly, taking the 0 from 927) and 
tian, and prefixing it to nv 20, 
assigning to wy a double sense, 
viz., little, insignificant, and -short, 
short-lived, and construing the text 
as if it were OYD MID WIAD) WIT WD; 
and St. Jerome’s version, PRETIOSA 
EST SUPER SAPIENTIAM ET GLORIAM 
STULTITIA PARVA, precious above wis- 
dom and glory is a little folly, taking 
the oy nid, a little folly, as some- 
thing recommendable either as _ pos- 
sessing few faulés, or having sim- 
plicity, which, this Father says, is to 
be preferred to wisdom, because the 
latter is frequently connected with 
craftiness, and is to be chosen rather 
than glory, which is accompanied by 
pride — proceed as usual from the 
Hagadic interpretation, as may be 
seen from the Chaldee, V2) N22) 
121 PAY WAY) PHM KXNOPT yo Vn 
Sop) yt PN WwED, and how much more 
beautiful.and precious than the wisdom 
of the wise, and the riches of the rich, 
is the man whose folly is slight and 
insignificant ! and from the Midrash: 
hence also Luther's translation, darum 
ift gureilen beffer Thorheit denn 
Weishett und Chre, therefore folly is 
sometimes better than wisdom and 
honour, which the Reformer says is 
intended as a consolation for those 
who are sometimes obliged to choose 
the position of fools, and keep back 
their good counsel in the presence of 
cunning statesmen, who have been 
raised to posts of honour. Coverdale’s 
strange version, ‘‘ dead flies that cor- 
rupt sweet ointment and make it to 
stink, are something more worth than 
the wisdom and honour of a fool,” is 
a literal translation of the Zurich 
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Bible. Passing over these emenda- 
tions, which are both arbitrary and 
contrary to the scope of the passage, 
we come to Ibn Ezra, who explains 
it POW pM WRP ONT DIT V3 PVM 
IID) MAIN WP NAW DW) wr yD APT 
mm Dom) wy mipap °D wy myID 12 ww 
ywRr 13, as dead flies make the 
sweet ointment to stink, so is it with 
the man who is in estimation for wis- 
dom and for glory that has a little 
folly, since the little. folly of the wise 
man destroys his reputation, and makes 
it to stink, taking the verb Wx», 
causes to stink, from the first clause 
to govern the second member, re- 
garding 7? as its subject, in the sense 
of estimation, renown, and the 2 in 
793779 and 11339 as causative; and is 
followed by the Bishops’ Bible, “a 
dead fly doeth corrupt sweet oint- 
ment, and maketh it to stink: even 
so ofttimes he that hath been had in 


estimation for wisdom and honour, is 


abhorred because of a little foolish- 
ness;” the Geneva Bible, “ dead flies 
cause to stink and putrefy the oint- 
ment of the apothecary; so doth a 
little folly him that is in estimation 
for wisdom and for glory,” the Autho- 
rised Version, Grotius, Le Clerc, 
Mendelssohn, Friedlander, Michaelis, 
Holden, Rosenmiiller, Preston, Phi- 
lippson, Hengstenberg, &c. _But we 
submit — 1. That this interpretation 
is at variance with the argument, 
which is to shew how completely the 
wise man is subject to the folly of 
others, how ‘‘ one fool” may subvert 
all his wise plans, and not to demon- 
strate how a little folly, or a slight 
oversight on the part of the wise man, 
will destroy his reputation ; 2. That 
it unwarrantably separates the as- 
syndic »2 wey, and makes 17 depend 
upon wx» only; 8. That it is 
thereby necessitated to resort to a 
very harsh ellipsis; and 4. That it 
departs from the natural sense of 
the construction 2 \2, which all the 
ancient versions, however strange 
their explanations, rightly take to ex- 
press the cumparative. The easiest 
rendering, and the most compatible 
with the context, is that of the Syriac 
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2 than honourable wisdom. Still the mind of the wise man 
3 is at his right hand, but the mind of the fool at his left; and 
even when the fool walketh on the road he lacketh his mind, 


n ON y 


eo bakoy 1547 ys 

Wo.rmS poe) [seh 
co Maas So so He! 
YaXam [Anuar Zien, 
YuX6 as the dead flies make to stink 


the vessel of sweet ointment, so a little 
Solly is more weighty than wisdom and 
great glory ; so also Rashi, Rashbam, 
Knobel, De Wette, Ewald, Noyes, 
Heiligstedt, Hitzig, Stuart, Elster, 
Vaihinger, &c. 12, as is rightly ex- 
plained by Rashi and Rashbam, 
TOIMT PO ANY pwr 72D XW ND 710%, 
retains here its original signification, 
weighty, heavy, and is construed with 
2, comparison, 7.¢@., it is heavier and 
weighs more than wisdom ; it is mas- 
culine, though referring to 7720, fem., 
because it is placed at the beginning 
of the sentence (vide supra, vii. 7). 
132 is in apposition to 72272, which 
it qualifies, so that 13 2279, lite- 
rally from wisdom, from honour, means 
from honourable wisdom (comp. DT 
nnd, sacrifices, eucharists, i. e., 
eucharistic sacrifices, Exod. xxiv. 5; 
1 Sam. xi. 15; nox ODN, words, 
truth, i.e., truthful words, Prov. xxii. 
21; Gesen. § 113; Ewald, § 287, c). 
This is more in accordance with the 
scope of the passage than the com- 

- mon rendering, “ wisdom and glory,” 
supplying the copula, as Coheleth 
does not treat upon glory or renown, 
but wisdom exclusively. 

2. Stull the mind of the wise man, 
&c. The utter inutility and inabi- 
lity of wisdom to exempt the wise 
from the destiny common to all men, 
hitherto demonstrated, does by no 
means imply that it is absolutely 
powerless and useless. If wisdom 
can do as little as folly to affect an 
arbitrary Providence which has no 


regard for merit or demerit, yet it 
has a great advantage over folly in 
many other respects. The mind of 
the wise man is at his right hand, 
ready to guard and defend him from 
a thousand dangers, whilst that of 
the fool is out of its proper place, 
and is useless in cases of emergency. 
Here again, as in ii. 13, Coheleth, 
after having shewn the powerlessness 
of wisdom relatively, guards us against 
taking his assertion absolutely. To 
indicate this in the translation, we 
must supply the expression never- 
theless, still, or yet. 32, heart, also 
mind, see i. 18. The use of the 
phrase to be at one’s right, for to stand 
by one, 10 be ready to assist, to defend 
(comp. 222 °3, for He is at my right 
hand, i.e., to defend me, Ps. xvi. 8; 
Por oy yw, the Lord is at thy right 
hand, i.e., to protect thee, Ps. cx. 5), 
shews that to be at the left hand 
means the reverse, to be out of its 
place, missing. That this is the 
sense is moreover evident from 700 
29, he misses his mind, it is absent, 
which is used in the following verse to 
describe the condition of a fool; thus 
shewing beyond doubt that we are to 
understand by }xnw), at his left hand, 
to be absent from its proper place. 

8. And even when, &. Nor can 
this want of wisdom be concealed; 
it is so glaring that everybody sees 
it as soon as the fool leaves his house 
and sets his foot on the street to go 
somewhere, inasmuch as he is bewil- 
dered and ignorant of the commonest 
roads, in the very place where he has 
spent all his life. 713, on the way, 
is not used figuratively for his under- 
takings and intercourse with men 
(man vpor, Ibn Ezra; fein Thun, 
Luther; Coverdale, Reynolds, Patrick, 
Knobel, Heiligstedt, Stuart, Elster, 
Vaihinger, Hengstenberg, &c.), but 
is used in its literal sense, on the 
road, when he has to walk to any 
place (Rashi, Rashbam, Grotius, Le 
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4 and yet he saith of every one, He is a fool! If the anger of 
the ruler is kindled against thee, quit not thy place, for 


Clerc, Herzfeld, Hitzig, &c.), as is 
evident from verse 15, where the 


time, i.e., when, see vili. 7; and for 
the Massoretic remark, that the 
article in 927» is redundant (“7 Ym) 
because of 1x3, which precedes it, 
see vi. 10. 13) is generally taken as 
the subject of ON, and is rendered 
his heart or understanding fails, or is 
lacking. Against this, however, Herz- 
feld and Philippson rightly urge that 
1) 1011 is a phrase of frequent occur- 
rence, and that 007 is, in this phrase, 
the epithet of the man, and not of 
the heart. Accordingly 12? must be 
taken as the object, 107 as the predi- 
cate, and 920 as the subject. x, to 
speak, to speak inwardly, to wish, to 
think (comp. Exod. ii. 14; supra, 
vii. 23). 52, as frequently, to every 
one. wit 2D, he is a fool, is the 
‘purport of his thoughts about, or 
his address to, every one. So Sym- 
machus, as mentioned by St. Jerome 
‘(in loco), SUSPICATUR DE OMNIBUS 
QUOD STULTI suNT, he suspects all 
men that they are fools ; the Vulgate, 
OMNES STULTOS ASTIMAT, he thinks 
all men fools; Luther, Coverdale, the 
Bishops’ Bible, Desvoeux, Knobel, 
Hitzig, Heiligstedt, Stuart, Elster, 
Vaihinger,Hengstenberg, &c., and 
this seems also to be the sense of the 
Septuagint’s strange version, xal & 
Aoyietrar mdvra adpootin tory, and all 


that he will think is folly, which is 
followed by the Syriac version so 
o> y Sa n 
wo [Ladam aen/%», ana 
which has given rise to the ren- 
dering of °20 by thdvicht, foolish, i.e., 
ex fpricht gu Wem; es tft thoricht 


(Knobel, Ewald, Vaihinger, Heng- 
stenberg, &c.), contrary to the uni- 


form signification of 729, which is 
always used of persons (comp. ii. 19. 
Vii, 17, x2 145 der ine 22.0 vin ols 
The Chaldee paraphrase | 28 8212) 
mim wow, and all say that he is a 
fool, cannot be reconciled with the 
words of the text. The explanation 
of Rashi, Rashbam, and Ibn Ezra, 
TNT WP AND) WHI oY NYP NIT PRD 
boo non, he, as it were, proclaims 
against himself, displays his folly, 
and makes known his shortcomings to ~ 
all, taking it as oratio obliqua, which 
is followed by the Geneva Bible, the 
Authorised Version, Reynolds, Hodg- 
son, Herzfeld, De Wette, Noyes, 
Philippson, &c., is inadmissible, in- 
asmuch as it would require either 
NIT DID °D or 78 72D. 

4. If the anger of the ruler, &c. 
Another lesson which Coheleth de- 
duced from the awful absence of 
retributive justice — wherewith this 
résumé begins, viii. 16, 17— was 
patiently and submissively to bear 
the anger of a tyrannical ruler, since 
gentleness will effect that which the 
existence of retribution would have 
done, viz., prevent the despot from 
committing still greater outrages. 
1, like its equivalent spirit in Eng- 
lish, also signifies excitement of mind, 
temper, anger (comp. Isa. xxv. 4, 
xxxili. 11; Zech. vi. 8, and espe- 
cially Judg. viii. 3, where the oppo- 
site phrase 71 757 is used for anger 
subsiding). 72, with °Y, or 3,expresses 
the rising of the passion against any 
one (comp. 072 TY OTS Fy, the anger 
of the Lord rose against them, Ps. 
Ixxvili. 21. 81). That mn ox ynipn, 
do not leave thy place, is not to be 
taken figuratively for laf dich nicht 
entritften, lose not thy self-possession 
(Luther, Knobel, Hitzig, Stuart, 
Elster, Vaihinger, &c.), but means a 
sudden surrendering of one’s post or 
office, thus iuculcating the idea of 
self-possession, but not making it 
the eaclusive one, is evident from 
the phrase 72h yD Samy, do not 
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5 gentleness preventeth greater outrages. There is an evil 
which I have seen under the sun ; an outrage as that which 


hastily leave his presence, in viii. 3. 
There is no necessity for taking 
NDY2 as standing for T2y2 (Ibn Ezra, 
Grotius, Le Clerc, Knobel, Herzfeld, 
First, &c.), as the regular root yields 
the required sense. 5}, to mend, to 
cure, to assuage pain of body, like 
SOLOR, consotor, healing, solacing, 
in Latin, for solus, sro, and NOX in 
Chaldee, signifies also to allay pain 
of mind, to quiet, to soothe; hence 
NEV2, what is allaying, quieting, or 
soothing, i. e., quietness, gentleness. 
tm», will leave at rest, will not stir up, 
will not provoke, will prevent. It is 
therefore evident that 072 Don, 
greater errors or outrages, does not 
refer to offences of the subject, but is 
the same as 2223 in viii. 3, and 
characterises the ill-treatment from 
the ruler. The several Hagadic in 
terpretations of this verse contained 
in the Midrash, one of which is 
adopted in the Chaldee paraphrase, 
and espoused by St. Jerome and 
other fathers, viz., “‘ the spirit of the 
ruler, i.¢., the prince of this world, 
the spirit that now worketh in the 
children of disobedience, ‘riseth up 
against thee,’ 7 ¢., enters into our 
heart and inflicts the wound of evil 
thought; ‘do not leave thy place,’ 
i.é., we must not easily give place, 
but must fight against this evil 
thought, strive to be freed from this 
sin, so that the thought does not be- 
come an action;” and the other which 
was entertained by St. Jerome’s 
teacher, and is followed by Ibn Ezra, 
viz.: Mwonn nbyn Ww yrds mY ON 
IY WOM Mypw pam mn x Pop 
monn mm wd Ten MIT Da poynw 
mroy mam) my xd wipod OND 19x 
Tao pam $Y NOW * DIT 72723 
59 AND NT DA ANT 7 pA WNW 
9) piym TAT pnd xX XPV NIT P 
DoT DKXON nw Abwonn ann, “if the 
spirit,” é. ¢., if thou hast risen, through 
thy wisdom, to the dignity of a ruler, 
“leave not thy place,” 7.¢., thy humt- 
lity, or cease not to be always occupied 


with wisdom, just as thou didst pricr 
to the removal from thy place, and 
elevation to that high position. S=y2 
is part. Hiphil, from 723, to leave 
(comp. "7TH, leave her, 2 Kings 
iv. 27), and the ® stands for 7, as in 
the Piel, 8919 (Jer. xxxviii. 4), and 
the meaning is, for whoso leaves ruling 
leaves great sins—as well as the 
strange rendering of the Zurich Bible, 
literally adopted by Coverdale, “ if 
a principal spirit be given thee to 
bear rule, be not negligent then in 
thine office ; for so shall great wicked- 
ness be put down, as it were, with 
medicine,” and the alteration of the 
last clause in the Bishops’ Bible, 
“for he that can take care of himself 
avoideth great offence,” are as curious 
as they are irreconcileable with the 
text and context. Equally curious 
is Desvoeux’s translation of the last 
clause, “‘ for power kept in thy hands 
will make an atonement for great 
offences,” 

5. There is an evil, &c. The dis- 
pleasure of the monarch, summarily 
mentioned in the foregoing verse, is 
now illustrated by the manifestation 
of it in such an outrage of justice as 
can only proceed from a despot. 7x 
is omitted before "83, as in vi. 1. 
The } in 7230) is not de dxodzroy, 
QUASI NON SPONTANEUM, as if done 
unwillingly ; QUASL PER ERROREM, as 
if through an error ; QUASI 1GNO- 
RANTIA, ds if it were ignorance (the 
Septuagint, Aquila, Theodotion, the 
Vulgate, St. Jerome, &c.) i. ¢., it 
appears to people as if it were an 
error, but it is not so; trying to ew- 
tenuate it (Ibn Hzra, Mendelssohn, 
Preston, Hengstenberg, &c.) ; or being 
so flagrant and outrageous that it 
appears more as if it were an error 
than intentional; trying to enhance 
it (Herzfeld, &c.); nor as if tt were 
owing to anerror, &c. (Rashbam) ; uor 
is it namely (Luther, Coverdale; the 
Bishops’ Bible, Spohn, Ewald, &c.) ; 
nor is it caph veritatis (Bishop Rey- 
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6 proceedeth from a ruler ; a great fool is placed in many high 


nolds, Noyes, Hitzig, Elster, &c.) ; 
nor can it signify according to ; nach 
Maafgabe, in Folge eines Verfehns, 
was vom Fiirften ausgeht, gibt es 
einen Webelftand im Leben (Doderlein, 
Holden, Knobel, De Wette, Heilig- 
stedt, Vaihinger, &c.); but means an 
error or outrage like that which, &c. ; 
such an outrage as despots only can 
commit, 722%5 being implied before 
73282, as is evident from the signifi- 
cation of the > when preceding sub- 
stantives (compare ii. 15). &¥° is 
doubly anomalous, it stands for 7831, 
which again is pointed as the part. 
fem. of verbs 1 (compare Ewald, 
§ 189, f). The allegorisers see no 
inconsistency in making the ruler 
here spoken of to be both God and 
the devil. Thus St. Jerome was 
told by his Rabbi, HeBraus porEn- 
TEM ET PRINCIPEM A CUJUS FACIE, 
IGNORATIO VIDEATUR EGREDI, Drum 
EXPOSUIT, QUOD PUTENT HOMINES IN 
HAC INEQUALITATE RERUM ILLUM NON 
_JUSTE ET UT HQUUM EST JUDICARE, 
that the Jews explain this ruler to be 
God, from whose presence error seems 
to go forth, since men think that there 
is no justice in these inequalities ; this 
Hagadic interpretation is also given 
by the Chaldee paraphrast and Rashi, 
and is pronounced by Hengstenberg 
to be the true one. Others, however, 
according to the same Father, take 
the ruler to be the devil, who rules 
under the sun, and hence derive 
from it this comfort, NE SIMUS ITAQUE 
TRISTES SI 1N HOC SHCULO HUMILES 
VIDEAMUR, SCIENTES A FACIE DIA- 
BOLI STULTOS SUBLEVARI, ET DIVITES 
DEJICI, SERVOS INSIGNIA HABERE 
DOMINORUM ET PRINCIPES SERVORUM 
INGREDI VILITATE, let us therefore 
not be sad, if we have to appear low 
in this world, knowing that it is from 
the devil that fools are exalted and 
the rich degraded, that servants have 
the distinctions of master, and princes 
walk in the degradation of servants. 
6. A great fool is placed, &. The 
outrage committed by the despot 
consists in his elevating consummate 


fools to high positions, and degrading 
the wise and the noble. 43, to give, 
also to place (comp. Deut. xvii. 15 ; 
Esth. vi. 8). 32D is not a concrete 
according to the analogy of 77, as 
Ibn Ezra explains it, 7D nyt yam 
wy 2 NNT OW, but is the abstract, 
as Rashi rightly has it (Nw7), used 
instead of the concrete 72D, to inten- 
sify the idea, and is tantamount to 
extremely or intensely foolish (vide 
supra, ii. 28): the Septuagint, Aquila, 
Symmachus, the Vulgate, the Syriac, 
St. Jerome, the Chaldee, &c., rightly 
give the concrete in their versions. 
Din, altitude, height, metaphorically, 
high station, high condition (comp. 
Job v. 11); the article in D912 
indicates the well-known high offices 
of state, just as it points in 782 to 
the acknowledged opposite extreme 
established by society. ‘The absence 
of the article in 021 shews that it is 
an adverbial addition to Dia (vide 
supra, Vi. 8), Intimating that many 
offices of responsibility are conferred 
upon the fool; whereas D2q7 Dina, 
as Herzfeld rightly remarks, would 
denote in the many high places, thus 
introducing a complaint about the 
large number and great revenue of 
these offices, which is foreign to the 
design of the passage. Less appro- 
priate and forcible is the rendering 
of the Septuagint (év djecw peydros), 
the Vulgate (in dignitate sublimi), 
Rashi (77a N23), and Ibn Ezra, 
which is followed by Luther, Cover- 
dale, the Bishops’ Bible, the Geneva 
Bible, the Authorised Version, &c., 
assigning to 021 the secondary sense 
of great. DYCY, as opposed to 4257, 
folly = the foolish, are the spiritually 
rich, QUI DIVITES SUNT SERMONE ET 
SAPIENTIA, the rich in eloquence and 
wisdom, as St. Jerome remarks, - 
hence the wise, the noble ; just as 
vi denotes both rich and noble (Job 
xxxvi. 19; Isa. xxxii. 5), and 7h, 
noble, also signifies elevated in mind, 
wise (vide infra, verse 16). There is 
therefore no necessity for resorting 
to any violent means, in order to 
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7 positions, and the noble sit in degradation. I have seen 
servants upon horses, and masters walking on the ground 
8 as servants. Yet he who diggeth a pit shall fall into it, 


produce the antithesis between the 
two clauses; such, for example, as 
adopted by those mentioned by Ibn 
Ezra, {2 nv) oS Mw Nox ww 
DT DN Nw? Ow Vwi Yyaw Pym 
yom DYwrM, who maintain that the 
D stands for ©, and submit that the 
contrast is between the 52w, the wise 
and the rich (so also Kimchi, s. v.), 
or taking D2 over to the second 
hemistich, and translating it, ‘‘ while 
the noble and the rich sit in low 
pars ” (Doéderlein, Bauer, Van der 

alm, Boothroyd, &c.) 

7. IT have seen servants, &. <A 
further description of the tyrannical 
and outrageous proceedings of the 
despot. Riding on horses has been, 
and still is, a mark of distinction and 
honour among the Eastern as well as 
other nations (comp. Esth. vi. 8, 9; 
2 Chron. xxv. 28; Jer. xv. 25). Justin 
tells us that among the Parthians, 
HOC DENIQUE DISCRIMEN INTER SER- 
VOS LIBEROSQUE EST, QUOD SERVI 
PEDIBUS, LIBERI NON NISI EQUIS IN- 
cEpunT, the difference between slaves 
and freemen is, that the former go on 
foot, and the latter ride on horseback 
(xli. 8). Maillet and Pocock record 
in their travels, that Europeans gene- 
rally are obliged to ride on asses or 
mules, and that the consuls alone 
are permitted to ride on horseback. 
And Maundrell, speaking of his 
trip to see the beautiful gardens at 
Damascus, says, “on visiting these 
gardens Franks are obliged either to 
walk on foot, or else to ride upon 
asses, the insolence of the Turks not 
allowing them to mount on horse- 
back ” (Journey from Aleppo to Jeru- 
salem, Bohn’s ed. of Early Travels in 
Palestine, p.492; Harmer, Observa- 
tions, &c., ii., p. 410; Rosenmiiller, 
Orient. iv., p. 172). This being the 
custom, we can see how great is the 
outrage, and subversion of all de- 
cency and law, committed by the 
tyrant in the cases before us. As 


these extraordinary changes and vio- 
lations proceed from (2) a ruler, 
on cannot mean princes in the strict 
sense of the word, but as frequently 
simply denotes prefects, leaders, mas- 
ters (comp. Exod. i. 11; 1 Sam. xxii. 
2; 2 Sam. xxiii. 19). 

8. Yet he who diggeth, &. The 
twelfth verse, which concludes with 
the counsel given in verse 4, viz., 
the advantage of submitting patiently 
to and of conciliating the anger of 
the ruler, shews, beyond doubt, that 
the intervening adages in vv. 8-11, 
are designed to set forth the dangers 
to which the opposite conduct might 
expose the suffering subjects. The 
metaphor from the digging of a pit 
must have been very striking to those 
who were familiar with the fact that 
huntsmen, to secure their prey, dug 
deep ditches, covered them over with 
foliage, and put some alluring meats 
on the covering, and when the ani- 
mals stepped on thein to get the food 
the cover gave way and they fell in, 
and that it frequently happened that 
those who were engaged in this 
dangerous digging were themselves 
buried by the falling in of the earth. 
Hence the admonition, that by trying 
to undermine the despot for the suf- 
ferings he inflicts upon us, we may 
be utterly ruined in this hazardous 
process, by bringing upon ourselves 
the whole weight of the tyrant’s 
anger; whereas “gentle submission 
will prevent greater outrages” (comp. 
Prov, xxvi. 273 Ps! vii, 16, -lvii. 7). 
The second adage originated from 
the well-known habit of serpents to 
make their abodes in walls. Hence 
it not unfrequently happened that 
when a man “ went into a house, and 
leaned his hand on the wall, a serpent 
bit him” (Amos v.19). The danger 
was infinitely greater when a man 
inadvertently tried to pull down the 
wall and disturbed the nest of these 
venomous reptiles, Thus, by attempt- 
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9 and whoso breaketh down a wall a serpent shall bite him ; 
he who breaketh up stones shall be hurt therewith; whoso 


ing to destroy the fabric of despotism, 
we may provoke the deadly poison of 
the tyrant, whereas “ gentle submis- 
sion will prevent greater outrages.” 
You, a pit, is Arak reyomevov, from YD3, 
to dig, a root of frequent oceurrence 
in Syriac and Chaldee; it is a parti- 
cipial noun of Pual, standing for 
yD; the prefix 9 is not unfrequently 
dropped in the participle of this con- 
jugation, as well as of the Piel, in 
which case it is distinguished by the 
Quametz in the final syllable (comp. 
by for YD, Judg. xiii. 8; 727M for 
mar, Hos. i. 6.8; Gesen. § 52, 2, 6; 
Ewald, § 169,d). The warning which 
the Massoretic note gives us, that 
(prw aE wr) there is a Dagesh after 
a Shurek, is unnecessary, since the 3 
is not a proper Shurek, but merely 
orthographic, and is short, as in }, 
Judg. xiii. 8; and Op”, supra, ix. 12. 
That 2 here is not a hedge (the 
Sept. and the Vulg., followed by 
Luther, Coverdale, the Bishops’ Bible, 
the Geneva Bible, Desvoeux, Hodg- 
son, Noyes, &c.) but a stone wall, is 
evident from T0772 Y228 173}, and the 
stone wall thereof was broken down, 
Proy. xxiv. 81; S22 13, repairer of 
the breach, Isa. lviii. L2; N22 274 173, 
he hath enclosed my ways with hewn 
stones, Lam. iii. 9; and especially 
from the following verse, where the 
illustration of plucking up stones has 
undoubtedly been suggested by, and 
is connected with, the breaking down 
of stone walls. 

9. And whoso breaketh down, &e. 
The illustrations adduced in this 
verse are taken from the same em- 
ployment, mentioned in the second 
part of the foregoing verse. With 
the breaking down of walls are con- 
nected the pulling out of stones and 
the cutting down of timber, both of 
which are dangerous occupations, 
and sometimes cripple for life those 
who are thus engaged. When it is 
borne in mind that the appliances 
with which art and science have so 


profusely enriched us for pulling 
down huge stone buildings did not 
exist in the times here spoken of, 
and that the dangers of this employ- 
ment were consequently far greater, 
and the accidents far more numerous, 
than we can now imagine, the beauty 
and force of the metaphor, borrowed 
therefrom to set forth the peril of 
attempting to subvert the structure 
of a despotic government, will be 
obvious. As YD}, which primarily 
means to pull up, to pluck up, any- 
thing fast, has, from its being fre- 
quently used in connection with the 
pulling up of tent-pins or stakes to 
take down and remove the tents, also 
come to signify to remove, exposi- 
tors are divided about the meaning 
of »oD here; the Sept. (@aipwy aibovs), 
Symmachus (uerewzav riGouc), Hodg- 
son, Gesenius, Ewald, Hitzig, Heilig- 
stedt, Stuart, Elster, Furst, Vaihinger, 
Hengstenberg, &c., adhere to the 
primary meaning of breaking up, 
pulling out, whilst Aquila (uetaridav 
aidous), the Vulgate (qui transfert 


; =e 
lapides), the Syriac (L140), Rashi, 
Rashbam, Ibn Ezra, Luther, Cover- 
dale, the Bishops’ Bible, the Geneva 
Bible, the Auth. Version, Desvoeux, 
De Wette, Noyes, &c., take it in the 
secondary sense of removing. The 
former sense, however, is warranted 
by the phrase D228 Yo7, to pull up 
stones, in 1 Kings v. 31, and is more 
consonant with the scope of the pas- 
sage, inasmuch as breaking up agrees 
better with the parallelism cleaving. 
For 073, mase., referring to the fem. 
T3, see ii. 6. There is no necessity, 
with Gesenius, Hitzig, Elster, &c., 
for taking }20° as a denominative from 
T2W, coulter (Prov. xxiii. 2), in order 
to obtain the meaning shall be cut, 
or wounded, which the Vulgate 
(vulnerabitur), Luther (wird verlept 
werden), Coverdale, the Bishops’ 
Bible (shall be hurt), Desvoeux, 
Spohn, &e., rightly give, since 720 
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10 cleaveth wood shall be cut 


itself denotes cutting in Aramean 
(comp. Fiirst, Lex. s.v.) Less appro- 
priate is the rendering shall be endan- 
gered (the Septuagint, Ibn Ezra, the 
Geneva Bible, the AuthorisedVersion, 
Knobel, Herzfeld, Ewald, De Wette, 
Noyes, Stuart, Vaihinger, &c), which, 
as Hitzig rightly remarks, is too 
general and indefinite, when com- 
pared with the other predicates. Still 
more objectionable is the rendering 
shall be burned (the Chaldee ny 
8M] xine), heated or warmed, 
Rashi (00mm), and Rashbam, which 
is followed by Broughton, deducing 
it from 335 in 1 Kingsi. 2, to which 
the meaning of warming, heating, is 
wrongly assigned, as will be seen 
from a comparison of it with Isa. 
xxii. 15. 

10. If the axe be blunt, &. To 
shew more forcibly the folly of 
attempting to raise a feeble arm. 
against the mighty trunk of despot- 
ism, Coheleth takes up, from an- 
other point of view, the illustration 
used in the second hemistich of the 
foregoing verse. If one will go to 
work with a blunt axe, and does not 
take due precaution to sharpen the 
’ instrument before using it, he will 
only make the tyrant increase his 
army, and thereby augment his suf- 
ferings. But it is the prerogative of 
wisdom to repair the mischief which 
such precipitate folly occasions. The 
different renderings of this verse are 
very numerous and most conflicting, 
The Septuagint has tay éxmicn +3 
cidipiov, xat abrdc mpicwarov eraphey, nal 
Suvdprets Swapedoes, nal wepizceia Tov dy8petou 
copia, if the axe should fall, and it 
troubled his face, and he shall 
strengthen the forces ; and the advan- 
tage of man is wisdom, altering TP. 
into 5D}, omitting N° before 02D, as- 
signing to %7 the Chaldee sense of 
hurting, and changing Y837 for Wx. 
The Vulgate, st RETUSUM FUERIT 
FERRUM, ET HOC NON UT PRIUS, SED 
HEBETATUM FUERIT, MULTO LABORE 
EXAQUETUR ; ET POST INDUSTRIAM 
SEQUETUR SAPIENTIA, if the iron be 
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thereby. If the axe be blunt, 


blunt, and it be not as before, but if 
it be dull, it may be sharpened with 
much labour, and after industry shall 
follow wisdom, doubly translating 
‘DR, Viz., light, smooth, edgeless, and 
to make smooth, sharpen, assigning 
to 122 the sense of ¢mparting strength, 
sharpening, altering D'YM into DYNA, 
taking ym to denote after, and 
YwIT, industry. St.Jeronie translates 
it, SI RETUSUM FUERIT FERRUM ET 
HOC NON UI PRIUS, SED CONTUR- 
BATUM FUERIT, VIRTUTIBUS CORRO- 
BORABITUR, ET RELIQUUM FORTITU- 
DINIS SAPIENTIA EST, if the iron be 
blunt, and it be not as before, but is 
troubled, it shall be strengthened by 
virtues, and the remainder of strength 
is wisdom ; which he explains, “ if 
any one finds that, through negli- 
gence, he has lost the knowledge of 
the Scriptures, has become dull, and 
does not continue as he began,—for ~ 
it frequently happens that when one 
gets a smack of knowledge he be- 
comes elated with pride, leaves off 
to learn, — his knowledge gradually 
decreases, and the mind gradually 
becomes empty, the iron is dulled, 
sloth and idleness being as it were 
a rust of wisdom; if this be the 
case with any one, let him not be 
troubled, but go to his teacher and 
be instructed again, and after labour, 
and industry, and much sweat — 
for this is meant by the Hebrew 
(12” D732), ‘he shall be strengthened 
by forces,’ 7. ¢., by toil, industry, and 
sweat, and daily readings — he shall 
obtain wisdom, and his strength shall 
have this end, that he shall get wis- 
dom.” The source of this interpre- 
tation may be seen in the Midrash 
andthe Chaldee. The Syriac Version 


WSS fol odio Wied 1d I 
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blunt, and it troubles the face and 
increases the slain, and the advantage 
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and he do not sharpen it beforehand, he shall only increase 


of the upright or diligent is wisdom, 
omits, like the Septuagint, 8? before 
028, and takes 5727 to denote trouble ; 
but, unlike any other version, mis- 
takes OM for DY9M. Passing on 
from these arbitrary alterations of 
the text and meaningless versions, 
we come to the Rabbinic expositors 
of the middle ages, who, though more 
literal, are not less divergent in their 
opinions as to the meaning of the 
verse. According to Rashi and 
Rashbam, OY MIT! aM ATP ON 
DYN) | pop DID XO NIT: OTDIM Op wPpw 
DB/Dx PIA On) nT yn) OOM) OD 
1 nk TAM. NWT PID WV OOM 
Nib Ndy01 MIT wIT WN s39 DTT 
HIT yO ANY WIT) Ny w; the meaning 
is, ‘‘ though the sword, even if it be 
blunt, and have not its edge shar- 
pened, is vanquishing armies, yet 
has wisdom a greater advantage,” 
making it substantially the same as 
the assertion, “ wisdom is better 
than weapons of war,” in ix. 18. 
According to [bn Ezra again, °) AN 
wp xdw paym pap 5pop xd dna aap 
Nim 5159 NIT Spd yD NIT pop) MIN 
JAY 0) YP 1 wry w 4p mom payo 
DOM AN ma nx oA wd TP wd 
‘Dr ymax ort 7 Dts pays m2 w2 IP 
oN TWIT ww payM ANIM yw PAM 
P2ASY NI WwW OW YwIn 2 axy 9D oy 
Spr PII yO Wary Sy WIT Ww) 7) Nw 
DVT TIT PIT PO RY KMD WIM, it 
ought to be rendered, “if the axe 
be blunt, and he do whet the edge, 
then it will overcome his strength 
(t.e., the cleavers), but wisdom has 
an advantage (7.¢., over all labour) 
for securing success.” Neither are 
the Reformers less discordant in 
their renderings. Luther has, wenn 
ein Gifen flumpf wird und an der 
Shneide ungefchliffen bleibt, mus man 
es mit Macht wieder fcharfen 5 alfo 
folgt aud) Weisheit dem Fleif, which 
is’ literally adopted by Coverdale, 
‘“‘when an iron is blunt, and the 
point not sharpened, it must be whet 
again, and that with might; even so 
doth wisdom follow diligence,” and 
followed by the Bishops’ Bible ; 


whereas the Geneva Bible translates 
it, “if the iron be blunt, and one 
hath not whet the edge, he must 
then put to more strength; but the 
excellency to direct a thing is wis- 
dom,” which, with very little varia- 
tion, is adopted in the Authorised 
Version. Nor has this difference 
of opinion been diminished by the 
progress of modern criticism, as may 
be seen from the following speci- 
mens: Desvoeux renders it, “if an 
iron instrument be blunt, though 
the edge is not quite off, and he who 
wanteth to make use of it increaseth 
his strength, skill is more profitable 
to succeed ;” Spohn, wenn eine Urt 
flumpf ift, und man foleift fie, fo 
fann man defto mehr damit ausrichten, 
Aber noch beffer glidts der Weishett, 
if an axe be blunt, and is sharpened, 
much more can be done therewith ; 
yet wisdom has still greater success ; 
Hodgson again has, “if iron be 
rusty and its edge blunt, no strength 
will avail to make it cut; yet still 
wisdom will find out how to make it 
execute its office;” whilst Hitzig, 
who is followed by Stuart and Elster, 
renders it, wenn er das Cifen abge- 
ftumpft bat, und es ohne Sehneide ift, 
fo fhwingt er und ftrengt die Krafte an. 
Heffer ifts, triftig Weisheit handhaben, 
if he has blunted the iron, and it is 
without edge, he swings it and exerts 
his strength ; it is better dexterously 
to use wisdom. Against all these 
interpretations we urge — 1. That if 
the connection of these adages with 
the general argument is as we have 
stated at the beginning of this verse, 
they are totally at variance with the 
scope of the passage; and 2. That 
they all more or less force meanings 
upon the words which are contrary 
to the usus loquendi, as will be seen 
from the following analysis of the 
text. That 7p, the Piel, like the 
Kal, is used intransitively is estab- 
lished beyond doubt, from the kindred 
173, which has an intransitive sense 
(comp. 1772 THIN, and every spirit 
became faint, Ezek. xxi. 12), and is 
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the army; but the advantage of repairing. hath wisdom. 


rightly rendered so by the Vulgate, 
St. Jerome, Rashi, Rashbam, Ibn 
Ezra, Luther, Coverdale, the Bishops’ 
Bible, the Geneva Bible, the Auth. 
Version, and most modern commen- 
tators. The Piel, 792, which only 
occurs here, has evidently been 
chosen in preference to the Kal, 
m2, because of its forming a para- 
nomasia with ypi3, which Hitzig, 
Stuart, Elster, &e., who take it 
actively, have failed to see, and hence 
have also been driven to give a forced 
explanation to the following words, 
as will be seen in the sequel. The 
Septuagint’s rendering of it by éxéon, 
shall full, is simply arbitrary, as is 
evident from the fact that all the 
other ancient versions have the word 
as it isin the Hebrew. The quadri- 
literal 943, iron, an iron, an iron tool, 
an axe (2 Kings vi. 5; Isa. x. 84), 


is not derived from 13, to pierce, with ' 


the > annexed at the end (Gesenius, 
&c.), as transfixing does not describe 
the property of the metal, but is 
from 3, i. g., %5 in Aramean, to be 
hard, solid (with > inserted after the 
first radical, according to the analogy 
of #¥2 from 423), whence the Greek 
Bacdarns, tron-marble, of which Pliny 
says, quem vocint baselien, ferret 
coloris atque duritiet, unde et nomen 
et dedit (vide First, Lex. s.v. 73). 
The pronoun xin, and he, refers to 
muy ypia, the eleaver of wood, men- 
tioned in the preceding verse, and 
would have been useless if 777? had 
been transitive, inasmuch as_ the 
latter would express the subject, viz., 
“if he blunted the axe.” ‘he omis- 
sion of the negative X? by the Sept. 
and the Syriac is owing to their 
peculiar interpretation of this clause. 
D3 here is an adverb of time, being 
an abbreviation for 025? (compare 
Ewald, § 220, a), and is well ren- 
dered before, beforehand, by the Vul- 
gate, St. Jerome, Ewald, Philipp- 
son, &c.; the ) is omitted because of 
its close connection with 8%. The 
meaning, edge, which is assigned to 
it by Rashi, Rashbam, and Ibn Ezra, 


and which is followed by Luther, 
Coverdale, the Bishops’ Bible, the 
Geneva Bible, the Auth. Version, 
and most modern commentators, is 
contrary to the sense in which this 
word is uniformly employed in Scrip- 
ture. 15, mouth, which lacerates and 
destroys. is figuratively used for a 
destructive edge, and not 025, the face, 
this being no symbol of destruction. 
To appeal to the prosopopeeia in 
Ezek. xxi. 21, as those do who main- 
tain that 025 here denotes edge, is 
most unjustifiable. We quote the 
passage — 

Collect thyself! turn to the right! 

Attend! turn to the left! 

Whither is thy face directed? 

Ard I also will clasp my hands together, 

And cause my fury to rest upon thee; 

I, the Eternal, have spoken it. 
The fearful sword, described in verses 
19 and 20, which is to make the de- 
vastations, seems, as it were, still to 
slumber, and is therefore summoned, 
in verse 21, by a bold apostrophe, to 
rouse itself, to collect, to unite all its 


- powers, to dash to its right hand and 


to its left, and is rebuked for its 
drowsy face or appearance. We ask 
whether we can legitimately appeal 
to this highly figurative passage, 
where hands, and feet, and face, and 
powers of action are ascribed to the 
sword, for proof that 022 signifies 
edge in the prosaic and calm language 
of our text? 29? (the Pilpel of 5p, 
to be light) is to set in motion (xr, 
CALLO), to turn (Ezek. xxi. 26), to 
turn quickly so as to produce bril- 
liancy (comp. NEN, Gen. ili. 24), to 
polish (comp. 72, to polish, Ezek. 
i. 7; Dan. x. 6), hence to sharpen, 
The Chaldee signification of troubling, 
hurting, which is assigned to it by 
the Septuagint and Syriac, as well 
as the meaning smooth, blunt, which 
the Vulgate and St. Jerome give it, 
are contrary to the usus loquendi and 
the scope of the passage; whilst the 
meaning to swing in the air so as to 
increase the force of the blow, which 
is given to it by Hitzig and Elster, 
proceeds from a misunderstanding of 
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11 if the serpent bite without enchantment, there is no advan- 


the design of this verse, and involves 
an unnecessary violation of the pause- 
accent over the next clause. The 
rendering of 0°27 by physical power, 
strength, force, is contrary to its uni- 
form signification. When Hengsten- 
berg declares that “ O°? occurs also 
elsewhere in the sense of strength, 
force fommt auch fonft in der Bedeu- 
tung Krafte vor,” we submit that 
neither he, nor Gesenius in his 
Thesaurus and Lexicon, nor any one 
else has been able to adduce a single 
instance to substantiate the assertion. 
Besides here the plural 0°)" occurs 
twenty times more (I Kings xv. 20; 
2 Kings xxv. 23. 26; 1 Chron. vii. 
Bow. Le xy 222 Chrone xvie 4; 
Isa. xxx. 65 Jerem. xl. 7. 18, xii. 
IS. 6; xh Sxl 4S eDan: 
xi. 10), and, with the exception of 
the disputed passage in Isa. xxx. 6, 
invariably denotes military hosts, 
armies, and is so rendered in all ver- 
sions of the Bible and by all lexi- 
cograpbers. We have therefore no 
right to depart from this meaning 
here, especially when its regular 
signification yields excellent sense. 
Coheleth tries to expose the folly of 
raising a bluntand ineffective weapon 
against a monstrous despotism, and, 
to render this exposure more striking 
and effectual, he reminds the feeble 
sufferer that, by attempting to sub- 
vert this tyrannical power with 
inefficient means, he would orly 
cause the tyrant to increase and 
strengthen his armies, and thereby 
also augment his own sufferings. 
For the } before O27, introducing 
the apodosis, see viii. 17. 32, the 
Piel of 723, to be strong, is to make 
strong, to strengthen, to increase the 
strength, &c. (comp. Zech. x. 6. 12). 
The signification to strengthen, to 
sharpen, which is assigned to it by 
the Vulgate and St. Jerome, followed 
by Luther, Coverdale, the Bishops’ 
Bible, &c., regarding "13 as its object, 
and OM as used adverbially, does 
violation both to the text and con- 
text. As Wa, to be right, is also 


used to denote the result of being 
right, 7. ¢., success (vide supra, ii. 21). 
Rashi, Rashbam, and Ibn Ezra, who 
are followed by Gesenius, De Wette, 
Knobel, Noyes, Preston, Vaihinger, 
&e., take it in its secondary sense, 
i.e., success; whilst Herzfeld, Phi- 
lippson, Hengstenberg, &c., retain 
the primary meaning right, which 
yields excellent sense, and is there- 
fore preferable, not however in the 
shade of meaning which they give 
it. we, Hiphil infinit. absolute, 
accordingly signifies making right, 
repairing, mending ; it is in the geni- 
tive, depending upon JM, 7.2. the 
advantage of repuiring; it is the 
prerogative of wisdom to repair the 
mischief which the folly of raising 
a feeble arm against deeply-rootea 
tyranny brings about. The Septua- 
gint’s rendering of it by man, the 
Vulgate’s and St. Jerome's rendering 
diligence, which is followed by Luther, 
Coverdale, the Bishops’ Bible, &c., as 
well as Hitzig’s alteration of it into 
YwIT, the infinitive construct, are in- 
admissible and arbitrary, 

11. If the serpent bite, &ec. As the 
preceding verse concluded with the 
remark that it is the prerogative of 
wisdom to repair the mischief caused 
by the precipitate conduct of the 
foolish, Cobeleth now urges upon 
the wise that unless their wisdom is 
exerted for the good of the sufferers, 
unless the serpent provoked to come 
from its habitation to sting the 
assailants, is prevented by the supe- 
rior skill of the wise from infusing 
its deadly poison, their wisdom will 
be useless. Just as the illustration 
used in the preceding verse was 
suggested by the second clause of 
verse 9, so the one in this verse has 
been suggested by the second clause 
of verse 8, the second suggestion 
being taken up first, and the first 
second. For similar inversions, see 
vii. 7. From the remotest antiquity 
to the present day we find throughout 
the East a large number of itinerant 
serpent charmers. These charmers 
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travel about towns and villages to 
tame serpents, which they effect 
either by cantillating certain forms 
of exorcism, or by some other mys- 
terious adjuration, alluring them to 
come forth from the fissures in the 
walls of houses, and rendering them 
incapable of darting at any one. 
“As the serpent seeks the darkest 
place in which to hide itself,” says a 
_ modern traveller, ‘“‘ the charmer has 
in most cases to exercise his skill in 
an obscure chamber, where he might 
easily take a serpent from his bosom, 
bring it to the people without the 
door, and affirm that he Had found 
it in the apartment, for no one would 
venture to enter with him after 
having been assured of the presence 
of one of these reptiles within ; but 
he is often required to perform, in 
the full light of day, surrounded by 
spectators, and incredulous persons 
have searched him beforehand, and 
even stripped him naked, yet his 
success has been complete. He 
assumes an air of mystery, strikes 
the wall with a short palm-stick, 
whistles, makes a clucking noise 
with his tongue, and spits upon the 
ground, and generally says, ‘I ad- 
jure you by God, if ye be above, or 
if ye be below, that ye come forth ; 
I adjure you by the most great 
name, if ye be obedient, come forth ; 
and if ye be disobedient, die, die, 
die!’ ‘The serpent is generally dis- 
lodged by his stick from a fissure in 
the wall, or drops from the ceiling 
of the room. I have often heard it 
asserted that the serpent-charmer, 
before he enters a house in which he 
is to try his skill, always employs a 
servant of that house to introduce 
one or more serpents; but I have 
known instances in which this could 
not be the case, and am inclined to 
believe that the durweeshes above 
mentioned are generally acquainted 
with some real physical means of 
discovering the presence of serpents 
without seeing them, and of attracting 
them from their lurking places” 
(Lane, Modern Egyptians, ii. p. 106). 
“Thaveseen many serpent-charmers, 
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says Dr. Thomson, “ who do really ex- 
ercise some extraordinary power over 
these reptiles. They carry enormous 
snakes, generally black, about them, 
allow them to crawl all over their per- 
sons and into their bosoms, always, 
however, with certain precautions, 
either necessary or pretended to be 
so. They repeatedly breathe strongly 
into the face of the serpent, and 
occasionally blow spittle, or some 
medicated composition upon them” 
(The Land and the Book, London, 
1859, p. 154). The Psalmist, speak- 
ing of the malignity of the incorri- 
gibly wicked, compares it to the 
venomous serpent which is proof to 
all the efforts of the charmer (Ps. 
lviii. 5); and God declares that he 
will send serpents against his peo- 
ple “ which are not to be charmed” 
(Jer. viii. 17; compare also Sirach 
xii. 13; Bochart. Hieroz., part ii. lib. 
3, c. 6, where this subject 1s most 
elaborately treated; Hengstenberg, 
Egypt, and the Books of Moses, 
p. 100, English ed.; Winer, Reale 
tworterbud), s.v. Zauberet). ‘he wis- 
dom and skill of such a charmer 
will be useless, if they are not exerted 
-to prevent the reptile from darting 
upon the people. The article in 
wT, the serpent, refers to the serpent 
mentioned in verse 8. 3, literally 
in not, not in, i.e., without (comp. 
MPT NPY Noa NHN NPINT, give ear to 
my prayer, with no feigned lips, Ps. 
Xvi. 13 1-Chron: xii. 383 2 Chron. 
xxx 18). 1), from WT), to whisper, 
to mutter magic formulas, to charm, is 
incantation, charm, as is evident from 
Jer. viii. 17, where, as here, it is used 
with regard to the charming of ser- 
pents; so Aquila, démoeng érwd%, and 
Symmachus, éy od éwandi, without 
contentment. ‘The 1 in 7S}, as in the 
foregoing verse, introduces the apo- 
dosis. v3 °Y2, master of the tongue, 
i.é., one who has such a mastery of 
his tongue as to deprive by its mys- 
terious murmurings the venom of 
serpents, hence an enchunter, a 
charmer. Durell’s suggestion, that 
ywoot_ may be a mistake for pwn, 
caused by a transposition of letters, 
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The words from the mouth of the 


wise man gain him favour, but those from the lips of the 


is as unnecessary as it is gratuitous. 
The verse is well rendered by the 
Septuagint éav dun dic Ev od [ibupiona, 
nal ointorw weplcoea rH erddovrs, and the 

0 n>? 0 0 n 0 on 
Syr. {Ae.woS i> [owe Aas d 

Ce) 0 09 > 7 

feasn.do las AS, ofthe 
serpent bites, being unenchanted, there 
is no advantage to the enchanter ; and 
beautifully explained by Rashbam, 
wmymD awl DINT NX Tw wT DX 
593d JIN 1D PRI PW NW WIT YoY wip) NP 
wr x WIT) YIpw pwr, if the ser- 
pent bites one because the charmer 
has not charmed it, there is no advan- 
tage to the charmer who knows how 
to charm, and does not do it, who 
rightly remarks that (wmar 9 512 wT”) 
wm and 2 form a paranomasia. 
The rendering of the Vulgate, st 
MORDEAT SERFENS IN SILENTIO, NIHIL 
EO MINUS HABET QUI OCCULTE DE- 
TRAHIT, if a serpent bite secretly, he 
is nothing better who backbites siily, 
which St. Jerome explains, SERPENS 
ET DETRACTOR SUNT EQUALES; QUO- 
MODO ENIM ILLE SECRETO MORDENS 
VENENUM INSERIT, SIC 1LLE CLAM 
DETRAHENS, VIRUS PECTORIS SUI IN- 
FUNDIT IN FRATREM, @ serpent and 
a slanderer are alike, for just as the 
serpent stealthily infuses its poison, so 
he who ts secretly slandering instils the 
venom of his breast into his brother ; 
and the explanation of Ibn Ezra, 
NOW NYS WIT MD ywIAT dpa. IM px 
mm xX prw wm) vow, if the wnen- 
chanted serpent bites and has no 
advantage, no more has the backbiter ; 
which are followed by Luther (ein 
Wafer ift nichts beffer denn eine 
Salange, die unbefhworen fidt, a 
babbler is nothing better than a ser- 
pent which bites without enchantment), 
misrepresented by Holden (p. 149), 
who affirms that Luther renders it 
‘without provocation ;” Coverdale 
and the Bishops’ Bible (“a babbler 
of his tongue, or a backbiter, is no 
better than a serpent that stingeth 


without hissing”); the Geneva Bible 
(‘if the serpent bite when he is not 
charmed, no better is a babbler”); 
the Authorised Version (‘surely the 
serpent will bite without encbant- 
ment, and a babbler, or the master 
of the tongue, is no better”), Hodgson 
(“though the serpent sting without 
hissing, yet doth not he who hath a 
double tongue bite still more cun- 
ningly?”) &ec., owe their origin, as 
usual, to the Hagadic interpretation 
of this verse (comp. the Talmud, 
Erchin, 15, b; Tanith, 8, a; ths 
Chaldee paraphrase, and the Midrash, 
in loco}, and are both against the 
genius of the language and contrary 
to the scope of the passage. 

12. The words from the mouth, &c. 
Having exposed the folly of attempt- 
ing to raise a feeble opposifion 
against a powerful despot, Coheleth 
recurs to the remark he has made in 
verse 4, that it is the part of the wise 
man patiently to bear that which 
cannot be removed, and to use con- 
ciliatory language, which will, after 
all, secure favour, whilst the words 
which the fool employs will bring 
him into ruin. 7 is not grace in the 
sense of graceful, the abstract for the 
adjective (Luther, Coverdale, the 
Bishop’s Bible, the Geneva Bible, 
the Authorised Version in the text, 
Holden, Knobel, Ewald, De Wette, 
Heiligstedt, &c.), but favour, i.e., 
favour procuring ; his words are such 
as conciliate or procure favour or ac- 
ceptance (Rashbam, Hodgson, Herz- 
feld, Noyes, Hitzig, Stuart, Vaihinger, 
Hengstenberg, &c.), as is evident 
from the antithesis. The construct 
“m1, from the first clause, is to be 
supplied before ninbw in the second 
hemistich, é.¢., ninbw “an, and the 
words of the lips of, &c.; cases in 
which words are taken over from one 
bemistich into the other are of fre- 
quent occurrence (comp. the follow- 
ing verse ; Xi. 5, xii. 11,13; Ps. xx.7; 
Prov. iii. 12), and inattention to this 
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13 fool destroy him; the beginning of the words of his mouth 
is folly, and the end of the words of his mouth is mischievous 


fact, on the part of translators, has 
produced inextricable confusion in 
the translations of different passages 
of Scripture; as, for instance, Isa. 
XXxi. 5, MINIS TT YP YB Nipy DY. 
dowry oy, ws birds protect their chickens, 
so Jehovah of Hosts protects Jerusa- 
lem, to which tne tender expressions 
of our Saviour in Matt. xxiii. 37 seem 
to allude, but which yields no sense 
in the common renderings. Failing 
to see this in the passage before us, 
commentators are not only compelled 
to take nins® metonymically for 
speech, but to make the masculine verb 
uaypin the predicate of the feminine 
noun Mnbw. The plural const. nindv, 
instead of the dual ‘nv, which also 
occurs in Ps. xlv. 8, lix. 8; Song of 
Songs iv. 3. 11, v. 13; Isa. lix. 3, is 
owing to the fact that the dual form 
is gradually dropped in the later 
phases of development in the lan- 
guage (comp. Gesen. § 88, 2; Ewald, 
§ 180). The pronoun in %Y?2n does 
not refer to the wise man, or any one 
else, as the Hagadic interpretation 
will have it (comp. the Midrash, the 
-Chaldee, and Rashi), which is adopted 
by St. Jerome, who remarks, ET RE- 
VERA PRECIPITATUR SAPIENS QUANDO 
IN AUREM LOQUITUR IMPRUDENTIS, ET 
VERBA EJUS 1N PROFUNDO UT ITA 
DICAM GURGITE PEREUNT, @ wise nan 
is as tf he were thrown down,when he 
speaks in the hearing of a fool, and 
his words perish, if I may say so, in 
a deep gulf, and followed by Luther, 
Bishop Patrick, Schmidt, Umbreit, 
&e., but refers to the fool himself. 
For the verb singular 329919, referring 
to the plural noun 031, see verse 1. 
Mendelssohn’s rendering of this verse, 
“the words of a wise man’s mouth 
are, ‘Shew mercy,’ but of the lips of 
the fool, ‘Destroy him!’” taking 
ayia as the second person, and re- 
garding it as the expression used by 
the fool, which is followed by Fried- 
lander and Preston, is simply pre- 
posterous, and is completely set aside 


by the similar construction in the 
following verse. 

13. The beginning of, &c. The 
reason why the words of the fool are 
his ruin, is, that they are replete with 
folly and mischief from beginning to 
end. nim and Mn, like our phrase 
“from beginning to end,” denote the 
whole, altogether (vide supra, iii. 11), 
and are tersely explained by [bn Ezra 
FD) TIN WaT) DPD PR, there is no sense 
in his words from beginning to end. 
Accordingly 124, as in the foregoing 
verse, is to be supplied before 17» in 
the second clause from the first hemi- 
stich, which is rightly done by the 
Sept. (dexn rsyav orduaros abrod apporivn, 
ual icoydtn ocrdparog avtod sepiépera 
mone), the Chaldee (mp Oo Vw 
NWI NAAT AD WO) AAD] NN ww), 
Rashbam, Luther (ver Anfang feiner 
Worte ift Narrheit, und das Ende ift 
fhavliche Shorheit), who, like Ibn 
Ezra, gives the same sense, by omit- 
ting the second 1178, Coverdale, the 
Bishops’ Bible (‘the beginning of his 
talking is foolishness, and the last 
word of his mouth is stark mad- 
ness”), Ewald, &c. ‘This shews be- 
yond doubt that our construction of 
the preceding verse is the legitimate 
one. The inconsistency of taking 
17, in the second clause, metonymi- 
cally for his talk (the Auth. Version, 
Desvoeux, Knobel, De Wette, Noyes, 
Heiligstedt, &c.), or of applying 
MM to WB, i.e., the end of his mouth, 
that is, the end which his mouth makes 
of its discourse (the Vulg., the Geneva 
Bible, Herzfeld, Hitzig, Stuart, Elster, 
Vaihinger, Hengstenberg, &c.), is 
evident from the parallel construction 
in the first clause. Siill more objec- 
tionable are the renderings, ‘‘ the 
consequence of his words is mis- 
chievous madness” (Mendelssohn, 
Schmidt, Friedlander, Preston, &c.), 
“the beginning of the words of his 
mouth is folly, but the end of his 


discourse is absurdity that bringeth 


mischief” (Hodgson), &e., 
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14. The fool also, &c. Another 
characteristic of the fool is, that he 
talks much upon everything, and 
about the most profound and myste- 
rious subjects, though no man knows, 
nor can get to know, what events 
will transpire here, and what will be 
hereafter. The 1 in 9207) introduces 
an additional feature, and, as fre- 
quently.elsewhere, signifies moreover, 
also. 727 729, literally he multi- 
plies words, i.e., speaks much ; the 
subject upon which the fool here 
exercises his loquaciousness cannot 
be mistaken from the remainder of 
the verse; it is about Ox) MMW 7 
yin mp, what will take place here 
and hereafter, which no man, however 
wise, can know, much less such a 
fool. The particle although, or yet, 
which is not unfrequently omitted, 
must be supplied before X?. The 
phrase DIN YT? means no man 
knows or can know (comp. ix. 1. 12; 
and DINT XEON), no man finds or 
can find, iii. 11, vii. 14, viii. 17). 
yimsn, from after him, i.e., from the 
time when he will be no more, after 
his death; the phrase “08 TP is of 
frequent occurrence in this book, and 
invariably signifies what shall be after 
life is finished, after death, hereafter ; 
whilstimm by itself denotes the future ; 
so that MPO Mm means what a day or 
the morrow may bring forth, and 
TINY TMP We, what shall be hereafter, 
after death. The additional clause 
{> Px 0, which is used as an emphatic 
denial, is to shew the total impossi- 
bility of knowing these things about 
which the fool prattles; men of far 
greater capacities than he not only can- 
not get to know these things by their 
own cogitations (YT), but are unable 
to ascertain them from others (12). 
The difficulty which commentators 
have felt in developing the sense of 
this verse, and in tracing its connec- 
tion with the foregoing verse, it will, we 
believe, appear groundless, from this 
simple analysis of the text, and has 
evidently arisen from the loose and 
discordant paraphrases of the ancient 
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The fool also speaketh much, though no man 


versions and medieval expositors. 
Thus the Septuagint has xai 6 dppay 
mrnduver Adyouss oun Eyva 6 avOpwmas ri 70 
yevoprevoy nat th 7d Eodevov’ 6 Tb Omiew avToU 
als dmayyerst alto; and a fool multi- 
plies words ; man knows not whut has 
been and what shall be; what is after 
him who can tell him? altering the 
future TRV into WI, regarding the 
2 in YIN as a pronoun, and con- 
necting it with the last clause. The 
Vulg., STULTUS VERBA MULTIPLICAT ; 
IGNORAT HOMO, QUID ANTE SE FUERIT; 
ET QUID POST SE FUTURUM SIT, QUIS BI 
POTERIT TNDICARE? a fool multiplies 
words ; man does not know what was 
before him, and what shall be after 
him who can tell him ? and St. Jerome, 
ET STULTUS VERBA MULTIPLICAT; IG- 
NORAT HOMO QUID SIT, QUOD FACTUM 
EST, ET QUOD FUTURUM EST POST EUM, 
QUIS ANNUNCIABIT EI? and a fool 
multiplies words ; man knows not what 
has been, what ts, and what shall be 
after him; who shall declare it unto 
him? also alter MP7 into MID; 
the latter, moreover, inserts T1707 
and explains it QuUM STULTUS NEC 
PRETERITORUM MEMINERIT, NEC FU- 
TURA AGNOSCAT, ET IGNORANTIZ 
TENEBRIS VOLUTETUR, FALSAM SIBI 
SCIENTIAM REPROMITTENS, IN EO DOC- 
TUM SE PUTAT ET SAPIENTEM, SI 
VERBA MULTIPLICAT, when a fool 
neither remembers the things which are 
past, nor knows the things which are 
to come, and stumbles in the darkness 
of ignorance, he assures himself of a 
JSalse knowledge, and thinks himself 
learned and wise if he only multiplies 
words. But, apart from the arbitrary 
alteration of the text, this inter- 
pretation makes DINT, man, identi- 
cal with 200, the fool, mentioned 
in the first clause, which is both con- 
trary to the uniform meaning of DIN7 
in such constructions, and clogs the 
whole sentence. If the sacred writer 
had intended to convey this idea, he 
would undoubtedly have omitted 
Divi altogether. The explanations 
of Rashi, 99 WN) Wa DAT AY Soom 
FORTE ITD TPAD FD YI NINH) PD ON 
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knoweth what shall be here nor what shall be hereafter ; 
15 who can tell him it? ‘The work of a fool wearieth him, 


YNW IT FD X92 VOID YY “PI PITA TT 
WOIY TTT FN NON PAT ATR? AP to yay 
PITA WAY ATTN NOX PYY 7299 NOW PN 
YY PY MD NTW RT PW, “and the fool 
multiplies words,” i.e., he fiwes and 
declares I shalt do so and so to this 
and that one tomorrow, and does not 
know what may be tomorrow. “And 
what shall be,” de., i.e., he not only 
does not know what may happen after 
the lapse of a little time, but does not 
even know what is taking place behind 
his back at this preseent moment ; and 
Rashbam, MPD) Sw oN AN YoDT 
HII Y) YIN NIN WRX AYIT PID YT Ny 


JWND PITND DINND Poy NIN WRX TYIT D1’ 


PY MD VY WK IDI2 Tr, the fool 
talks much foolishness, and does not 
know nor understand the evil which 
will come upon him at his end; and 
even the evil which may be close behind 
his back, when walking on the road, 
he does not know, for who can tell him 
it? according to which the verse 
ought to be translated “and the fool 
talks much; the foolish man knows 
not what the future will be, yea, not 
even what is now going on behind 
him,” which are followed by Men- 
delssohn and Friedlander, incur the 
additional censure of taking YN) as 
a preposition of place, t.¢., behind 
one’s back, contrary to the sense 
which it invariably has in this book, 
as will be seen from the above-cited 
passages. The Chaldee paraphrase, 
TY PIS Pa YT PRI POW BDO Nw) 
Tm. WPA NEN? PNY] 7D way vay NX 
ary MN IND PEMA TD? TNT, and the 
fool multiplies empty and useless words, 
so much so, that no man can know 
what will be in his days, and what 
will become of him at the end who can 
tell him? which is followed by Pres- 
ton, Hitzig, Stuart, &c., is contra- 
dicted by the indisputable significa- 
tion of the same expressions in the 
passages already quoted. Ibn Ezra’s 
explanation, ° TTDN1 528 WX’ 9207) 
‘ND YT] Mw 7 YIN Nd, and the fool 
says, I will eat and drink, for I know 


not what will happen here or hereafter, 
taking “2) MYT as a minesis or 
representation of what the fool says, 
which is followed by the Geneva 
Bible (“for the fool multiplieth words, 
saying, man knoweth not what shall 
be,” &c.), and others, is sufficiently 
refuted by iii. 22, vi. 12, viii. 17, 
where it is evident that it is the sen- 
timent of Coheleth himself, and not 
of the fool. Coverdale, “ a fool is so 
full of words, that a man cannot tell 
what end he will make; who will then 
warn him to make a conclusion?” 
the Bishops’ Bible, “a fool is full 
of words, and a man cannot tell what 
shall come to pass; who will then 
warn him of it that shall follow after 
him ?” Geier and Hodgson, “though 
the fool use many words, no man can 
tell what they mean, and to what 
purpose they tend no man can inform 
him,” are as curious as they are irre- 
concileable with the text. 

15, The work of a fool, &e. As in 
his sayings, so in his doings, the folly 
of the fool manifests itself to his 
detriment. The duties of a life 
spent under a tyrannical govern- 
ment, which the wise man contrives 
to discharge with comparative ease 
by conciliatory words and deeds, 
thoroughly weary the fool, because 
of his utter ignorance of the things 
easily come-at-able and familiar to 
everybody. Cities being capitals of 
all the adjacent country, are much 
talked of and well known by the 
surrounding inhabitants. As one 
who does not know the high road 
to the capital must be extremely 
ignorant, the phrase not to be able 
to discover the beaten and much- 
frequented track to the town became 
a proverbial expression to denote a 
fool who is ignorant of the most 
ordinary things appertaining to the 
journey of life, just as we say, “ He 
has not wit enough to travel on a 
broad open highway.” We have had 
similar language in verse 3. The 
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16 because he knoweth not how to go to the city. Woe to thee, 
O land, when thy king is childish, and thy princes feast 


Chaldee paraphrase %P9) HPs NITY 
NPI APD PIN? AZAD NPT NNW?, 
because he will not learn to go to the 
city where the wise dwell to seek 
instruction, which takes “the city” 
as the seat of wisdom where know- 
ledge might be obtained ; as well as 
its offsprings, viz., “ the work of the 
fool wearies him who does not under- 
stand to go to the city, 7.e , who does 
not know to bribe the great lords in 
the city where justice 1s exposed for 
sale (Ewald), and “he does not know 
to help himself in the right way, 
since the city is the seat of the 
government of the place, and it is 
there that the countryman may hope 
to find redress for his complaints” 
(Elster), are too artificial. Still more 
objectionable is the explanation of 
Rashbam and Ibn Ezra. 2027 707 
> Nm 1 Maden nym wpa? Toy w 
yy dss doo ARN IW MyrPMm Ms yp 
ASEM ANY NY YI pu yy N01, the fool 
who attempts to search into things 
which are too sublime and mysterious 
Sor him, whilst he does know the things 
which are obvious and well known, is 
like a man wishing to go to the city 
and does not know the way, and thus 
wearies himself without seeing his 
desire, taking Wx in the sense of 
wD, which is followed by Mendels- 
sohn, Friedlauder, Hodgson, Preston, 
who translates it, “the work of the 
fool wearies him; he is like one who 
does not know the way to the city.” 
The construction of 32m, the third 
pers. fem. with %¥, a masculine noun, 
shews the inattention to the agree- 
ment of genders, numbers, &c., men- 
tioned ini. 10. The sing. suffix »3, 
in 192m, as well as the sing. verb 
YP, referring to the plural noun O'YD3, 
as frequently, are used distributively 
(vide verse 1), and in such a case 
the sentence may either be rendered 
in the singular, as the Septuagint 
and the Chaldee have it, or plural, 
as the Vulgate, St. Jerome, and the 
Syriac havo it. It is therefore pre- 


posterous to maintain, as Houbigant, 
Spohn, and others do, that these 
versions had different renderings, 
and accordingly alter the text. 

16. Woe to thee, Oland,&c. Having 
strongly urged the policy of not en- 
gaging in any feeble acts of rebellion, 
but of patiently submitting to a 
tyrannical and degraded govern- 
ment, Coheleth takes care that his 
counsels should not be misunder- 
stood, and perchance be taken as if he 
approved of outrages from the powers 
that be. In shewing, however, his 
utter disapprobation of such abuses, 
the sacred writer adroitly describes 
the woeful plight of the land whose 
princes and governors are despotic 
and sensuous, instead of denouncing 
the prince and the rulers themselves, 
which might have been attended with 
serious consequences to himself, 
living as he did under such depraved 
and grinding despotism. Dissipa- 
tion and intemperance, the concomi- 
tants of infatuated despotism, are 
described by feasting in the morning, 
because indulging in sumptuous fare 
at this early part of the day wus 
regarded as the height of sensuality 
and depravity, and was ‘therefore 
abhorred by the Hebrews as well as 
by other nations. Hence the prophet 
Isaiah, in denouncing the woful 
degradation of Israel, mentions their 
feasting at an early hour (v. 11), 
and St. Peter, standing up to repu- 
diate the charge of drunkenness 
against the disciples, pointed to the 
fact that it was “the third hour of 
the day” (Acts ii. 15), i.¢, about 
nine o'clock in the morning, when 
none but the most dissolute would 
be found in such a state. Cicero, 
describing the scenes of revelling 
into which the place of Marcus Varro 
was converted, says, AB HGRA TERTIA 
BIBETATUR, &c., there was drinking 
Jfrom the third hour —nine o'clock in 
the morning (Philipp. ii. 41; comp. 
also Catull. Carm. xlvii. 5, 6; Juven. 
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17 in the morning! Happy thou, O land, when thy king is 
noble, and thy princes eat in proper time, for strength and 


Sat. i. 49, 50). St. Jerome thinks 
that there is something very sacred 
concealed in the latter clause of this 
verse, and therefore takes ‘‘the king” 
to be the devil, who, in respect to 
God, “the ancient of days,” as Daniel 
calls him (vii. 9), ts a child in under- 
standing ; “the princes” are the fol- 
lowers of the prince of this world, 
who revel in earthly pleasures and 
say, Let us eat and drink, for to-mor- 
row we shall die. Var TERRE cusus 
EST DIABOLUS REX, QUI SEMPER No- 
VARUM RERUM CUPIDUS, ETIAM IN 
ABSALON ADVERSUS PARENTEM RE- 
BELLAT, &e., woe to the land where 
the king is the devil, who, always 
desiring something new, rebelled in 
Absalom against his father, &e. This 
is one of the two solitary places 
where the interjection ’8 is used in 
Biblical Hebrew (vide supra, iv. 10). 
©wiis not slave (Doderlein, Desvoeux, 
Dathe, Van der Palm, Spohn, Nach- 
tigal, &c.), which despicable sense it 
never has; but, as is evident from 
the context, describes one who is 
inexperienced, childish, foolish (Rash- 
bam, Mendelssohn, Knobel, Heilig- 
stedt, &c.), just as D3, women, is 
used for effeminate and weak-minded 
men (comp. Isa. ili. 4. 12, xix, 16% 
Jer. i. 6, 7). That °28 here means 
feasting, immoderate indulgence, is 
evident from the antithesis in the 
next verse, where the good princes 
are described as eating to live, and 
not living to eat. 

17. Happy thou, O land, &. To 
render the side-blow to despotism 
more heavy, Coheleth refers, on the 
other hand, to the happy state of a 
country whose prince and rulers are 
benign and moderate. ; 
see this, Spohn and others arbitrarily 
transpose whole sentences, whilst 
Vaihinger regards this verse as an 
interpolation, having made its way 
into the text from a marginal gloss. 
According to St. Jerome, “the king, 
the son of nobles,” is the Saviour, 


Failing to . 


the son of the noble patriarchs, Abra- 
ham, Isaac, and Jacob, the descendant 
of the prophets and holy men ; “ the 
princes” are the apostles and the 
saints, whose king is the son of the 
nobles ;- these ‘do not eat in the 
morning,” i,e., do not run after the 
pleasures of this world, “ but eat in 
due season,” 7. ¢., shall eat at the 
time of retribution, “ in strength and 
not in confusion,” 7.e. every good - 
thing of this world is confusion, but 
the good of the world to come is per- 
petual strength. It need hardly be 
said that this is the Hagadic in- 
terpretation Christianised (compare 
Midrash Yalkut, in loco, and Talmud, 
Tanith, 6). Ix, the plural const. of 
Vx, from Ws, kindred with Wp, 1, 
to be right, physically or mentally 
(vide ii. 21) is the abstract, according 
to the usage of plural nouns for 
abstracts (vide ix. 3), and signifies 
blessedness, happiness ; it occurs only 
in this plural construct (7X in 
Prov. xxix. 18, stands for 17y3x), 
and has its exact correspondence in 
the Ataméean 7°399, which has also 
the force of an interjection. Hup- 
feld’s assertion, that x never has 
an exclamatory sense (Comment. 
Ps. i. 1), is completely set aside by 
the fact that it stands here in paral- 
lelism with the interjection 8. Jn 
ys, which has a masculine pronoun, 
and refers to the feminine noun YX, 
we have another instance of collo- 
quial inattention (vide i.10). oT] 
is not the son of, or come from, a 
noble (St. Jerome, the Chaldee, Cover- 
dale, the Bishops’ Bible, the Geneva 
Bible, the Auth. Ver., Grotius, Le 
Clerc, Déderlein, Desvoeux, Hodg- 
son, &c.), which in itself would by 
no means secure the happiness here 
spoken of, as those of noble blood 
may be of ignoble deeds, and a curse 
to the country, but one who is of a 
noble character (the Vulgate, cujus 
rex nobilis est ; Rashbam, DOM nwr; 
Ibn Ezra, }2 JEM Doan Tey tow 
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18 not for feasting! Through slothful hands the roof falleth 


toa; Luther, Knobel, Noyes, Heilig- 
stedt, Vaihinger, &c.) 73, according 
to a common idiom, when followed 
by a genitive of a quality or condition, 
denotes one who possesses it (comp. 
yma, son of strength, ie., a hero, 
2 Sam. xiii. 28; NY 7B, son of wicked- 
ness, i.e., a wicked man, 2 Sam. vii. 10; 
Ps, Ixxxix. 25; Song of Songs vii. 2, 
infra, xii. 4; John xii. 86; Eph. 
li. 2; Col. iii. 6; Gesen. § 106, 2, a; 
Ewald, § 287, f). The plural on1n, 
like "Y8x in this verse, is used for 
the abstract nya, which corresponds 
to the Latin in tempore, means proper 
time or season (vide vii. 17), and 
stands in apposition to 7233. The 
3 in HI22 and ‘nwa denotes, the 
cause or object of the eating in ques- 
‘tion (comp. Ps. v. 11, vii. 7, xxxi. 10; 
Jonah i. 14, supra, ii. 24; Ewald, 
§ 217, f, 3, a). °nv, from mv, ac- 
cording to the analogy of | from 
mba, 8 from 7B, PW from Mp, is not 
drunkenness (the Geneva. Bible, the 
' Auth. Version, Desvoeux, Noyes, 
Vaihinger, &c.), since it is most 
incongruous to say “princes eat for 
drunkenness,” but means a feast, 
JSeasting imordinately, revelry (the 
Vulgate, the Syriac, Rashbam, |bn 
Ezra, Luther, Coverdale, the Bishops’ 
Bible, Hodgson, Knobel, De Wette, 
Herzfeld, Heiligstedt, Hitzig, Stuart, 
Elster, &c.), like 1749 from the same 
root (Esth. i. 3; Isa v. 12), and the 
Greek cuuréciv, The Septuagint's 
rendering of it by xat oix airyuOroovras, 
and they shall not be ashamed, taking 
it for W132, from Ba, which is followed 
by St. Jerome (e¢ non in confusione), 
and the Chaldee nwn2. in weakness, 
deriving it from 3, failing in 
strength, are owing to their allegorical 
explanation of this verse, and, are 
plainly against the form of the word 
and the scope of the passage. M1223 
MBI NY) are added to the verb xx’, 
to qualify it, marking the difference 
between its signification here and in 
the foregoing verse. 
18. Through slothful. hands, &c. 
The woe pronounced upon the land 


whose king and princes are given to 
folly and dissipation (verse 16) is 
here continued. Through devoting. 
the time to inordinate pleasures and 
profligacy, which ought to be given. 
to the maintenance of justice end 
order of the body politic, the com-. 
munity becomes disorganised, and 
the whole state is dilapidated and. 
ruined. Ibn Ezra, and after him 
most modern commentators, rightly, 
take this verse to represent, under 
the figure of a crumbling and leaky. 
building, the ruined and deplorable 
condition of a community, neglected 
in the adjustment of its interests, 
and drained of its resources by pro- 
fligate rulers. Those who maintain 
that it simply contains “ a dissuasive. 
from idleness generally” (Le Clere, 
Sebastian Schmidt, Michaelis, Rosen- 
miiller, Holden, &c.) are obliged to 
sever this verse from the preceding 
verses and verse 20, which is. mani- 
festly connected with it, without 
being able properly to join it to any- 
thing else. Mn?yY is not the dual of 
mxy (Gesenius, Lex. s.v., Preston, 
&c.), which would be ™n2xY, but of 
MEY or NZY (vide First, Lex. s.v.), 
and may either be regarded with Ibn 
Ezra (mosy Depa Var xd DP ny), 
as referring to O°), as if the writer 
had said through slothful hands, or 
may be taken as an epitheton perpe- 
tuum for hands (compare Ewald, 
§ 180, a). The rendering of it by, 
double hands, i. ., great or much sloth- 
JSulness (the Auth. Version, Knobel, 
Gesenius, Noyes, Elster, Hengsten- 
berg, &c.) is both incompatible with 
the second hemistich, which would 
decrease in force from great slothful- 
ness to simple idleness, instead of 
rising, and unnecessarily assigns an. 
abnormal sense to the dual. mp, 
beam, like 7p, beam, also’ means: 
roof (comp. Gen. xix. 8;. Song of 
Songs i. 17) oD? mibny, literally 
the letting down of hunds, i e., letting 
them hang down instead of keeping 
them at work, is the same: as 0°? pam, 
iv. 5, and is well rendered by the 
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19 in, and through lazy hands the house leaketh. They turn 


Septuagint 2v dpyia xepav, through the 
laziness of =luzy hands. 

19. They turn bread, &c. These 
lazy rulers convert the blessings of 
God, bread which sustains and wine 
which cheers life, into means of 
revelry and profligacy, and the 
money which is extorted from the 
people is made to supply all this. 
For the use of bread and wine to 
represent the comforts of life, see 
ix. 7. pid is laughter, mirth, revelry 
(vide ii. 2), the 9 before it, construed 
with MY, a verb of making, denotes 
the result or effect, thus marking 
that which anything has been made 
or is converted into ; 71 DT) are the 
accusative of the object, both being 
governed by 7w?, as the Septuagint, 
the Vulgate, the Syriac, St. Jerome, 
&e.. rightly have it (compare in wo 
my ond, the residue thereof he made 
into a god, Isa. xliv.17). The pro. 
noun Wx, whichis frequently omitted, 
is to be supplied before Mw", as is 
evident from the parallel passage, 
wi ay may, wine which maketh 
glad the heart of man, Ps. civ. 15. 
m7 may either be taken as a noun, 
i.e., life, or as an adjective, i.e., the 
living ; the former seems preferable, 
since it corresponds better to 12) in 
the parallel passage. D2, and the 
money, stands for DY D2, and the 
people's money ; DLT, the penple, like 
the subject of DY, they make, being 
designedly suppressed, because of 
the danger of speaking plainly to 
despots, and is in accordance with 
the caution given on this subject in 
the following verse. 2¥, to answer, 
also to yield, to grant (comp. Hos. 
ii. 23, 24), and the sense is the same 
whether we take mx as Kal or 
Hiphil; in the former case it is 
yields, in the latter, is made to yield. 
%2, as frequently, when foliowing 
two things spoken of, means both 
(vide ii. 14), and refers to ~%) O77), the 
bread and wine. ‘The conflicting 
opinions about the meaning of the 
verse are almost innumerable, and, 
as usual, have been largely promoted 


by the different renderings of the 
ancient versions. Thus the Septua- 
gint has él¢ yétwra mowdow dprov xat 
vives Hal Edatoy rod evppavOrivar Cavras, nal 
TOU apyuplou Tameivaces, EranovceTat ovv Tad 
wavra, for joy they make bread, and 
wine, and oil, that the living should 
rejoice, and to money all things will 
humble themselves, they will respond, 
adding 72%, oil, after 2, wine, taking 
mau, the well-known epithet of 7», 
which cannot be predicated of 0m), 
for 3D, referring it to both bread 
and wine, regarding 07 as the sub- 
ject of the three nouns 72%) p> on, 
doubly translating 72¥, and making 
Wane the nominative ; substantially 
the same is the Syriac Version 


ores ater nen ra 
Opt Trne%00 Ti8an0 


Tadsoo parato Lacmso Teed 
Yan Ors, For joy they make 


bread, and wine, and oil, that they 
may rejoice the ‘living, and money 
oppresses and leads them astray in 
all; and the Vulgate, 1n Risom 
FACIUNT PANEM ET VINUM, UT EPU- 
LENTUR VIVENTES ; ET PECUNIZ 
OBEDIUNT omNIA; the clue to these 
versions will be found in the Chaldee, 
which paraphrases it #712 PTY NIN? 
PIT PIT NYE) PREP PY NDI? OY? 
‘DNT NOP) TY TPT (PRT? ¥’D) 
NID? NDI PMY VDD PMV FOP 
NDS (DINAN, in joy do the righteous 
make bread to feed the hungry poor ; 
and the wine which they mix for the 
thirsty (or the sufferers) will be a 
rejoicing to them in the world to come; 
and the redemption money will pro- 
claim their merit in the world to come, 
in the face of all. Compare also the 
Midrash, in loco, where the Septua- 
gint’s double rendering of 72¥ will be 
found. Passing over these Hagadic 
explanations, the object of which was 
not to give the literal meaning of the 
text, but to obtain some profound 
and mysterious doctrine fronr every 
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bread and wine, which cheereth life, into revelry, and the 


to the Rabbins of the middle ages. 
According to Rashi, Rashbam, and 
Ibn Ezra, the meaning is, “a banquet 
is prepared for enjoyment, and wine 
that cheers the living; but money 
procures it all;” hence the necessity 
of labouring to acquire it, and not 
indulging in the laziness described 
in the foregoing verse. Against this 
explanation is to be urged—1. That 
pinw, being simply another expres- 
sion for MY in verse 17, cannot be 
taken in agood sense. 2. That though 
DT) TwY, by itself, may mean prepare 
a feast, like D7? 729 in Chaldee (Dan. 
v. 1), to which Rashi appeals, yet its 
connection here with }™" precludes 
the idea of giving an entertainment. 
3. To take this verse as holding forth 
the consequence of being able to give 
entertainments as a bait for industry, 
is utterly at variance with verse 18, 
and with tke whole scope of the 
passage. The versions of the Re- 
formers are more discordant and far- 
fetched than those of the Rabbins. 
Luther in his commentary translates 
it denn fie erfangen thr Brot mit 
Lachen, und der Wein mus die Leben-= 
digen erfreuen, und daf Geld mus thr 
fein, u. 8. w., for they gain their bread 
by laughing ; and wine must rejoice 
the living, and money must be theirs, 
&c.; which he explains, there are a 
large number of dangerous nobility in 
the courts of princes who have not the 
Sear of God nor true wisdom, and gain 
their bread by flattering, by eating 
and drinking with the debased, éc., 
they think of nothing but eating and 
drinking, and are of no use to kings 
but to empty the purse and the cup ; 
these look for money, and think of 
nothing but money, &c. But this is 
at variance with the words of the 
text. In the last edition of his 
translation of the Bible, however, 
it is rendered bas madt, fie maden 
Brot zum Lashen, und der Wein mus 
die Lebendigen erfreuen, und das Geld 
mus ihren alles guwege bringen, hence 
they make bread for laughter, and 


wine must rejoice the living, and money 
must procure everything, which seems 
to favour the interpretation we de- 
fend. The rendering of the Zurich 
Bible, Gpeyf machet die menfden 
fachen; onnd weyn machetfy frotich: 
dem grit aber find alle ding ghorfam, 
which is literally adopted by Cover- 
dale and the Bishops’ Bible, “ meat 
maketh men to laugh, and wine 
maketh them merry; but unto money 
are all things obedient ;” the Geneva 
Bible (‘they prepare bread for 
laughter, and wine comforteth the 
living, but silver answereth to all”), 
and the Authorised Version (‘‘a feast 
is made for laughter, and wine maketh 
merry —marg., glad the life—but 
money answereth all things”), being 
substantially the same; and which is 
explained by Poole, Hodgson, Holden, 
Noyes, &e., as commending that which 
is procured by diligence, i.e., money, 
affirming that whilst other things, 
even the best of them, such as bread 
and wine, hare a limited use, one 
making us laugh, the other merry, 
money procures all, is simply a modifi- 
cation of the Rabbinic view; and 1. Is 
guilty of taking pinw in a good sense, 
in common with the Rabbins; 2. Is 
contrary to the genius of the lan- 
guage, inasmuch as Dy pi? can 
never have this sense in connection 
with O79: had the sacred writer in- 
tended to convey this idea he would 
undoubtedly have written ‘1297139 
Wwe, which is the established descrip- 
tion of 02, just as i732 MY or 
DMT maw is of (comp. Ps civ. 15); 
and 3. lhe preceding verses, as well 
as the following verse, shew that it 
is not “a detached and _ isolated 
apophthegm, teaching the extensive 
sway and predominating power of 
wealth.” Other explanations, which 
connect this verse with the preceding 
one by supplying who, while, where, 
or some other expression, as, for 
instance, “through idleness of the 
hands of those men the house drop- 
peth through, who make feasts for 
laughter, and prepare wine to make 
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20 money of —— is made to supply both. Still do not 


their life merry,and whose money doth 
readily answer all these greedy lusts” 
(mentioned by Reynolds) ; “through 
idleness of hands the house will drop, 
while they make feasts to divert 
themselves, and spend their life in 
making themselves merry with wine 
and oil, money supplying with them 
the want of everything else” (Des- 
veeux) ; ‘‘ through negligence the 


house bursts, where feasting is made’ 


for revelry, where wine cheers the 
living, and all the money is spent 
for it” (Déderlein); “ those who 
give entertainments from sheer sen- 
suality, and cheer their carousing 
comrades with wine, with these money 
answers alli things” (Mendelssohn and 
Friedlander) ; ‘through remissness 
of the hands a house drops through, 
to the derision of those who acquire 
by industry bread and wine that 
cheers the people, and money that 
furnishes everything” (Preston); &c., 
&e., are too far-fetched, and have 
deservedly been left to their respec- 
tive authors. We have now to 
mention the interpretation generally 
adopted by the most respectable 
critics of the present day, viz., “ for 
luxury they (i. ¢., the lazy rulers) 
make feasts; and wine cheers the 
living (i.¢., these living ones), and 
their motto is, Money supplies all.” 
To this effect, Nachtigal, Knobel, 
Herzfeld, De Wette, Hitzig, Heilig- 


stedt, Stuart, Philippson, Elster, ° 


Vaibinger, &c. But against this is 
to be urged — 1. That the rendering 
of pintv) ney by to make for luxury, 
is unnatural; 2. That it violently 
separates }” from 07), its usual con- 
comitant, as is evident from the 
adjunct 0% Mt (comp. the above- 
quoted passage from Ps. civ. 15); 
and 3. That to say ‘“‘ wine cheers 
the hearts of these living ones” 
amounts to nothing, inasmuch as it 
predicates nothing wrong, since this 
is the proper object of wine, whereas 
the sacred writer evidently intends 
thereby something bad. 

20. Still do not revile the king, &e. 


However, the very depravity and 
tyranny of the sovereign and rulers 
ought to make us very cautious in 
speaking against them, as no mercy 
can be expected from such an ad- 
ministration. This is the reason why 
Coheleth himself has spoken all along 
so covertly about the abuses in high 
places. ‘To be plain is dangerous. 
No matter how hidden and safe we 
may think the place where we speak, 
the secret will escape ; there are spies 
in our families, in our innermost 
room, who will report; it will creep 
out in some unforeseen and surpris- 
ing way, as if the bird which settles 
upon the window listened to what we 
said, and conveyed it to the despot. 
The phrase “the bird of air shall 
convey the report,” is evidently pro- 
verbial, and corresponds to the many 
similar sayings of the same import, 
both in the Scriptures and classics. 
Thus, the stones of the wall, and the 
brick from the timber, are represented 
as declaring injustice perpetrated 
(Hag. ii. 11); and the stones, we are 
told, would forthwith proclaim the 
blessings of the King Messiah (Luke 
xi. 46). So also Juvenal : — 
O Corydon, Corydon, secretum divitis ullum 
Esse putas? Servi ut taceant, jumenta lo- 
quentur 
Et canis et postes et marmora; ‘“ Claude 
fenestras 

Vela tegant rimas, junge ostia, tollitelumen _ 
E rte (clamant omnes) prope nemo recum- 

’ 


Quod tamen ad cantum galli facit ille secundi 
Proximus ante diem cauposi cet.” 


“ And dost thou seriously believe, fond swain, 
The actions of the great unknown remain ? 
Poor Corydon! even beasts would silence 
break, 
And stocks and stones, if servants did not, 
speak, 
Bolt every door, stop every cranny tight, 
Close every window, put out every light; 
Let not a whisper reach the listening ear, 
No noise, no motion; let no soul be near; 
Yet all that passed at the cock’s second crow, 
The neighbouring vintner shall, ere day- 
break, know.” Sat. ix. 102-108, 


Comp. also Cicero pro Marcello 3; 
the Hebrew proverb, 22 Dns, the 
wall has ears, quoted in the Midrash 
on this passage; which also exists in 
German, die Wande haben Obren; 
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revile the king even in thy thoughts, and do not revile the 
prince even in thy bed-chamber, for the bird of the air 
conveyeth the report, and the winged creature telleth the 


and the similar sayings in our lan- 
guage, hedges have ears, the walls will 
speak, &c., &e. Others, however, 
think that allusion is here made to 
the cranes of Ibycus (the Midrash, 
Grotius, Le Clerc, Schmidt, &c.), or 
to the custom of employing carrier- 
pigeons to convey despatches (Pax- 
ton, Illustrations ii.; Kitto, Daily 
Bible Illustrations, Poetical Books, 
p. 384, &c., &c.) ; but there is no ne- 
cessity to depart from this common 
proverbial phrase. The accessory 
particle 03, as frequently, serves to 
mark the gradation of the idea; we 
are not only to abstain from reviling 
the great in veiled language before 
the public, as in the preceding verse, 
but also, or even, in private it is best 
to guard against it. Y2 is a word of 
later Hebrew, and only occurs in 
2 Chron. i. 10, 1], 12; and Dan. i. 
4.17; in which passages it denotes 
knowledge. The signification under- 
standing, mind, thought, however, as- 
signed to it here by the Septuagint 
(cureidiorg), the Vulgate (cogitatio), the 
Chaldee (73? 020272 yy7202), Rashi 
(7MrwNN2), Rashbam (72? 37p3), Ibn 
Ezra (PMawmen 7A%3), Luther, the 
Zurich Bible, Coverdale, the Bishops’ 
Bible, the Geneva Bible, the Autho- 
rised Version, and most modern com- 
mentators, is fully established by the 
usage of this word in the Chaldee and 
Syriac, to which alone we must ap- 
peal for the meaning of a doubtful 
word in the later books of the Hebrew 
Bible; the renderings, thy kinsfolk, 
acquaintance, confidant (Le Clerc, 
Nachtigal, &c.), in confidential talk 
(Déderlein), although thou knowest it, 
on account of thy knowledge (Bauer, 
Desvoeux, &c.), in loco concubitus tui 
(Van der Palm), in thy study (Heng- 
stenberg), &c., &c., are contrary to 
the genius of the language. ‘The as- 
sertion that ?, which denotes Jan- 
guage audibly ‘uttered, precludes the 
rendering of YT by thought, is gra- 


tuitous, since both %p and 127 are used 
hyperbolically, as is evident from the 
whole tenor of the verse, which is 
highly figurative. Equally untenable 
is the objection, that this rendering 
is contrary to the parallelism, for 
thoughts are represented by the 
Hebrews as occupying the innermost 
recesses of the heart, and forms a 
suitable parallelism with the inner 
chamber of the house used as the 
dormitory. For 2, to revile, to speak 
evil, see vii. 21, and Vy, noble, see 
verse 6 of this chapter. 17, voice, 
also report (comp. Gen. xlv. 16; Jer. 
iii. 9); so also 123, word, means 
rumour, report (comp. Job xli.4. [12]). 
The Massoretic remark, that the 7 
in D237 is redundant, is as little to 
be regarded as in verse 6, or in vi. 10, 
since 7¥3, like #12, is a generic term, 
and, being in the construct state, has 
the article transferred to the noun in 
the genitive (comp. Gesen. § 111, 1; 
Ewald, § 277, d, 2). We expected 
that the Hagadic interpretation of 
this verse, which takes “the king” 
to be the Lord of the heavens, and 
“the winged tribe,” the angel Raziel 
(comp. the Midrash and the Chaldee 
paraphrase), would be cbristianised 
by St. Jerome and applied to better 
purpose, making “the king” to be 
Christ the King of the Church ; “ the 
rich,” the saints enriched with wisdom 
and heavenly virtues ; and ‘‘ the birds 
of the air,” the angels; but we are 
surprised at the remark of Bishop 
Patrick, who says, ‘‘ I am not satisfied 
whether Solomon had not respect to 
something else, and intimated that 
some prophet might make the dis- 
covery, as Elisha did of many things 
spoken of in the king’s own chamber 
(2 Kings vi. 9). The Chaldee para- 
phrase, by ‘that which hath wings,’ 
understands the heavenly ministers ; 
and so many of the Hebrews, about 
which though they talk many fabu- 
lous things, yet the meaning may be 
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xi.1 story. Cast thy bread upon the surface of the water, for in 


the angels shall one way or other 
bring it to light, and give occasion to 
the discovery,’ and quotes Bishop 
Taylor as being of the same opinion. 
We have here another proof of the 
fact that men may be very learned, 
and yet not know the principles of 
~ historico-grammatical exegesis. 

1. Cast thy bread, &e. Having 
shewn the evil which we shall escape 
by the exercise of wisdom in our 
conduct towards those who are above 
us, towards perverse kings and go- 
vernors, Coheleth now adverts, on 
the other hand, to the good which will 
accrue to us from our wise and kind 
dealings with those who are below us, 
with our apparently ungrateful fellow- 
creatures. Hospitality, so universally 

~ practised in the East, is here recom- 
mended under seemingly the most 
unpromising circumstances. Bread 
in the East is made in cake-like 
shape ; it is very thin, and more like 
what we should call flaps. The pass- 
over-bread, to the present day, is not 
thicker than the blade of a knife, 
round or oval, and about nine or ten 
inches in diameter (Jahn, Biblical 
Antiq. § 140; Kitto, Cyclop. Bib. Lit., 
under Bread), so that, when put into 
a stream, it would float for a time 
and be carried away by the current. 
Hence the force of the allusion in 
this admonition. We are to be 
charitable to thankless people, when 
the bread we have bestowed seems 
as if cast upon the surface of the 
water, where it is irrecoverably borne 
away by the rapidly flowing stream, 
since we cannot tell whether in the 
process of time we may not reap the 
benefit of it. The Arabs have a simi- 
lar proverb, Do good, cast thy bread 
into the water, thou shalt be repaid 
some day (comp. Diez, Denfrwtirdig- 
feiten yon Wffen, i. 106). The com- 
parison of that which swiftly and 
irreclaimably disappears, with float- 
ing matter impetuously carried away 
upon the surface of water, is also to 
be found in other parts of the Scrip- 
tures. Thus the prophet Hosea com- 


. pares the perishing king of Samaria 


to a chip irresistibly carried away 
upon the surface of the water (x. 7); 
and Job speaks of the wicked as being 
suddenly carried off, like floating upon 
the surface of the water (xxiv. 18). 
The verse is therefore tersely ex- 
plained by Rashi 07x) tom mam Toy 
PAWOW DWI TY NAW ON YY TAI TD oONw 
DT 1p by ym, be benevolent and 
charitable, even to men respecting whom 
thy heart tells thee thou shalt never 
see again, just as if one had cast his 
benevolence upon the surface of the 
water ; so also Rashbam, Ibn Ezra, 
Grotius, Le Clerc, Patrick, Durell, 
Umbreit, Rosenmiiller, Knobel, Herz- 
feld, Heiligstedt, Noyes, Philippson, 
Elster, kc. The Chaldee paraphrase, 
9Y REO PANT wT TOT OT) write 
WEN, yive thy nourishing bread to 
the poor, who go in ships upon the 
surface of the water, apart from re- 
stricting the charity to navigators, 
assumes ‘an ellipsis which is inad- 
missible. The offshoot of this inter- 
pretation, viz., the viewthat merchants 
are here encouraged to send their 
goods by sea to distant lands (Geier, 
Mendelssohn, Michaelis, Doderlein, 
Spohn, Preston, &c,), is still more 
untenable, since 079 can never mean 
merchandise, and since the following 
verse, with which it is intimately 
connected, undoubtedly shews that 
charity is here intended. For the 
same reasons we must also reject the 
opinion of those who, though regard- 
ing it as an admonition to be chari- 
table, maintain that the language is 
borrowed from maritime trade (Heng- 
stenberg, &c.) Neither can the ex- 
planation of those be admitted who 
take it as commending agricultural 
pursuits, with special reference to the 
practice in Egypt of sowing the seed 
previous to the complete recession of 
the waters of the Nile, &c., thus ren- 
dering it sow thy seed by the water, 
&e. (Van der Palm, Bauer, &c.); or 
sow thy corn before the waters, i.e., 
before the rainy season (Desvoeux, 


_Nachtigal, Boothroyd, &c.); or, sow 
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2 the process of time thou mayest find the profit of it; give a 
portion thereof to seven and even to eight, for thou knowest 


thy seed when showers approach (Hodg- 
son), because—1. To render #277? 1 
by sow thy seed, is contrary to the 
usus loquendi ; this is expressed in 
Hebrew by the established phrase 
Ay ny YY, which is used in verse 6. 
2. 26 bY can neither mean by, before, 
nor when. 8. The following verse 
shews that charity is here spoken of, 
and not the pursuit of agriculture. 
Those, therefore, who, whilst admit- 


ting that it refers to charity, take it as _ 


a proverbial form of speech drawn 
from the manner of husbandmen 
(Bishops Reynolds and Lowth, The 
Sacred Poetry of the Hebrews, Lect. 
x., p. 108, ed. 1835; Holden, &c.), 
incur the first and second objec- 
tions. 15, mullitude, greatness, length, 
process, 02 days, also time, as con- 
sisting of a succession of days (com). 
Gen. xlvii.8; 1 Sam. xxvii.11;1 Kings 
ii. 11). The pronoun in 2z"0A, re- 
ferring to D772, stands synecdochically 
for the produce or the benefit of the 
noun to which it refers (compare 
TINA PIBY2 T PALA TW TM, cursed 
be the ground for thy sake ; in sorrow 
shalt thou eat it, i.e., the product of 
it, Gen. iii. 173 sas 17; xxxviol6; 
Jer. v. 17. 

2. Give a portion, &e. This charity 
is not to be restricted to these appa- 
rently unpromising circumstances ; 
it should be of a general character. 
We are to help, by our diffusive 
liberality, as many as we possibly 
can, since we know not what a day 
may bring forth; reverses may come 
upon us, and we may then be re- 
lieved by the objects of our former 
benevolence. 21, portion, refers to 
Jo, thy bread, in the foregoing verse, 
and must be supplied here (so Rashi, 
Rashbam, Heiligstedt, &c.) Zo seven, 
and also to eight, is an idiomatic 
phrase, denoting many. Two nume- 
rals are frequently coupled together, 
the latter rising in the scale above 
the former, to express an indefinite 
number, some, several, many, €.g., 


“once and twice,” t.e., several times 
(Job xxxiii. 14; Ps. Ixii. 12); “ twice 
and thrice,” i.e., often (Job xxxiil. 29; 
Isa. xvii. 6) ; “three and four,” 2. ¢., 
Frequently, many (Exod. xx. 5, Xxxiv. 
7: Prov. xxx, lb, 18.2), Amcseae 
8.6. 9-11) 18, 111. 4.6) 2 “four and 
five” (Isa. xvii. 6); “six and seven,” 
i e., many (Job v.19; “seven andeight” 
Micah v. 4). Similar idioms exist in 
Greek and Latin; comp. the zpic xat 
zerpauis of Homer; dis et ter, bis terque 
(Cicero. Quint. Fr. iii. 8; Cels. de re 
Med. iv.12); ter quaterque, ter et quater, 
ter aut quater (Horat. Od. i. 31, 13; 
Sat. ii. 7. 76; Virg. Georg. 1.410; 
Ovid. Metam. i. 179). The persons, 
as often, are implied in the numerals 
(vide supra, vi. 3; 1 Sam. xviii. 7; 
Isa. xxxvii. 36; Ps. xci. 7); so Rashi 
(TOT Iz) needy persons, Rashbam 
(DINT 922 1039) to many men, and most 
modern commentators. The Chaldee 
paraphrase and Ibn Ezra, however, 
regard these numbers as referring to 
time, the former to the seventh and 
eighth month, when we are to sow 
our portion of seed, and the latter to 
the sacred number seven, and the 
eight days of the week ; but this is 
contrary to the context and the genius 
of the language, as this would require 
myawa and m7inw3. Still more arti- 
ficial and objectionable is the opinion 
that these numbers refer to vessels, 
thus cautioning those who trade by 
sea not to stow all their property in 
one ship, but to divide it among seven 
or eight vessels (Mendelssohn, Fried- 
lander, Preston, &c.), or, which is 
substantially the same, divide or con- 
stitute thy portion into seven or eight 
portions (Nachtigal, Hitzig, Stuart, 
&e.); wereinige did) mit fteben oder 
achten, unite thyself to seven or eight, 
which Spohn explains, tretbft du dein 
Gewerbe allein, fo bift ou in Gefahr, 
daf bey eintretendem Unglité dein 
ganzes Vermodgen verlohren gebe. 
Sritft du aber mit mehrern in Gefell- 
fhaft, fo verliebrft ou dann nur den 


CHAP. XI. | 


COHELETH. 


449 


3 not what misfortune there may be upon the earth. When 


einen oder den andern Theil, if thou 
carriest on business alone, thou art 
in danger of losing the whole of thy 
property when misfortune comes ; but 
Uf thou enterest into partnership with 
several others, thou wilt only lose a 
part, thus cautioning us against 
risking all in one adventure. M77 
WW stands for MP nYTMm; it not 
unfrequently happens that the accu- 
sative, which defines more closely 
the thing intended, is separated by 
intermediate words, especially from 
™, what, and Vx, which (compare 
2 Kings viii. 12, xii. 6; Esth. vi. 3; 
Ewald, § 287, h). To take this clause 
as an admonition to be benevolent 
because impending calamities may 
deprive us of the means of doing good 
(Rashi, Reynolds, &c.), or because 
thou little knowest what misery there 
exists upon earth, t.e., “ being rich, 
thou art ignorant to what degree 
poverty and misery prevail upon the 
earth” (Holden), is against the scope 
ot the passage, which propounds 
precepts of worldly wisdom, the ob- 
servance of which will yield temporal 
advantages. St. Jerome’s explana- 
tion of this verse is really marvellous. 
He finds in the two numbers the 
two Testaments composing the Holy 
Scriptures ; the number “ seven” 
being the Old Testament, because of 
the Jewish Sabbath which is therein 
enjoined to be celebrated on the 
seventh day ; the number “eight” the 
New Testament, because the Saviour 
rose on the eighth day; “the evil” 
the tortures of the wicked after death, 
and “upon earth” meaning the 
heretics living upon the earth. And 
after expatiating upon the fact that 
the Jews restrict their faith to the 
Old Testament, the number seven, 
and Marcion, the Manichees, and 
other heretics to the New, the num- 
ber eight, the sainted Father deduces 
from it the solemn lesson, NoS UTRI- 
QUE CREDAMUS INSTRUMENTO ; NON 
ENIM POSSUMUS DIGNOS CRUCIATUS, 
DIGNAMQUE PENAM JAM NUNC MENTE 
COMPREHENDERE, QUE REPOSITA EST 


HIS QUI VERSANTUR IN TERRA JUDEIS 
ATQUE HRETICIS E DUOBUS ALTE- 
RUM DENEGANTIBUS, let us therefore 
believe both instruments, for indeed 
we cannot now comprehend the merited 


toriures and punishment reserved for 


those who are upon earth, for the Jews 
and heretics who deny either of them. 

3. When the clouds, &e. From 
acts of benevolence Coheleth passes 
over to the common work of life; 
and just as he recommends general 
liberality in the former case, be- 
cause our shortsightedness might 
sometimes lead us to withhold our 
gifts, which, if bestowed, would per- 
chance yield an ample return, so he 
tells, with regard to our every-day 
employment, that we are to be gene- 
rally active. Our*ignorance of the 
circumstances connected with our 
labours (verse 8) must not keep us 
from putting forth our exertions (4), 
inasmuch as they can never be 
known to us (5), but, on the contrary, 
ought to make us always active, 
since, for aught we know, one or the 
other effort may produce the desired 
effect (6). According to his usual 
manuer, the sacred writer begins 
with stating facts, and then deduces 
from theni the maxim he wishes to 
propound. Here then are the pheno- 
mena of nature; the rain and the 
wind, both at times neutralising our 
efforts; the former is detrimental to 
the harvest, the latter to the sowing’ 
we see the one taking place when the 
clouds are filled with rain, and the 
other when the trees are blown down ; 
all that we know about it beforehand, 
Coheleth ironically remarks, is that 
the tree will lie on the spot where it 
falls; we know as little about the 
phenomena of nature as we know 
about the objects of our charity. 
The perplexity which commentators 
have experienced in the interpreta- 
tion of this verse is owing, we believe, 
to their attempts to connect it with 
the preceding verse. ‘Thus Rashi 
regards it as still enforcing the lesson 
of charity by areference to the objects 
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the clouds are full of rain they empty it upon the earth, 


and when the tree falleth 
4 place where the tree falleth 
watcheth the wind shall not 


of nature, which freely communicate 
their blessings to those who stand in 
need of them, DW: OND DIY MNT ON 
DPD PONT oY ows? OpDw nyP 
mad Ab DW NAD nm D1wMW, when 
thou seest the clouds filled with rain 
thou knowest that they are destined to 
pour down their rain upon the earth ; 
in the place where the good flourishes 
and is cut down there it is destined to 
abide, t.e., for the benefit of others; so 
should the rich man, whom God has 
filled with blessings, pour them forth 
to others: substantially the same 
are Ibn Ezra, Bishop Reynolds, Gro- 
tius, Knobel, Elster, Vaihinger, &c. 
Others, again, whilst adopting Rashi’s 
explanation of the first clause, regard 
the second as referring to death, when 
we are unable to do good, just as 
the tree, when cut down, bears no 
more fruit (Bishop Patrick, Rosen- 
miiller, &c.); or explain it as describ- 
ing the unsgertainty of riches, thus 
giving a reason for the admonition 
to be benevolent whilst we have the 
means (Schmidt, &c.). Rashbam, 
again, takes it to set forth disinte- 
rested benevolence, 820° OND DW) 
DWI) PISA oy TDW PY Ow owa DayT 
Dw Dw DA poLl w oT yo DD ONw 
JNO TPN XW WER RN TD NT OM 
Pwo opm ond ynnw, just as the 
clouds that are filled with rain empty 
their contents upon the earth, and as 
the tree which falls in the south or 
north remains in the place, so it may 
be that thou wilt have no advantage 
from those to whom thow impartest a 
portion of what thou hast; whilst 
Michaelis, Spohn, Umbreit, &c., 
maintain that the whole verse de- 
scribes the impossibility of preventing 
misfortunes. Without entering into 
the particulars of each of these inter- 
pretations severally, we submit — 
1, That all of them give a most 
unnatural sense to the second hemi- 


in the south or north, in the 


there it lieth ; whoso therefore 


sow, and he who looketh at the 


stich ; and 2. That the repetition of 
D2Y in the following verse, and indeed 
the whole tenor of it, shew beyond 
doubt that verses 3 and 4 are inti- 
mately and inseparably connected. 
All the difficulties vanish if we 
regard ¥Y 15? as descriptive of the 
trees uprooted and prostrated by the 
wind, the approach of which we can- 
not foretell,justas we cannot prognos- 
ticate when it will rain, thus forming 
the basis of the statement in the 
following verse. Dip?, the accusative 
of place, has here the force of 0173, 
as in iii. 16, and in Esth. iv. 8, viii. 
17; Ezek. vi. 18, where it is also in 
the construct state before Wx, for 
which see i. 7, and Ewald, § 332, c. 
wim is the apocopated future of vy, 
with otiant 8 (comp. 8290 for 3299,- 
Josh. x. 24; 8938 for 138, Isa. xxviii. 12; 
Gesen. § 44, Rem.4; Ewald, § 84, c). 

4, Whoso therefore watcheth, &c. 
Inference from the fact stated in 
the foregoing verse. This then 
being the case, since we cannot fore- 
tell these phenomena; since all we 
know of them is when we see them 
marshaling their strength and com- 
mitting their ravages upon the ob- 
jects around us, the husbandman 
who watches the wind and clouds 
before he ventures to sow and reap, 
will never engage in agricultural 
pursuits, and have no return at all; 
just as in the case of charity men- 
tioned in verses 1 and 2, he who is 
over-scrupulous in the distribution of 
alms may frequently lose a profitable 
return. As often, the second part of 
the preceding verse is taken up first, 
and the first part is here the second, 
for which see vii. 7. How this fact 
could have been so generally over- 
looked, when the uprooting the tree so 
manifestly answers to the wind, and 
when the very expression D’2y of the 
preceding verse is here repeated, is 
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5 clouds shall not reap. As thou knowest as little the course 
of the wind as the formation in the womb of the pregnant, 
so thou knowest not the work of God who worketh all 


really surprising, especially as inter- 
preters have ever been puzzled to 
explain this verse when detached 
from the foregoing one, and are 
obliged to regard it as an imperfect 
comparison, as a protasis without the 
apodosis, which we are told to supply. 

5. As thou knowest, &. Having 
adverted in verse 3 to the impossi- 
bility of knowing beforeland the 
state of the weather, and shewn in 
verse 4 what we ought not to do under 
these circumstances, Coheleth now 
‘submits that, great as our ignorance 
is of the course of the wind, and it 
is as great as that of the foetus, this 
ignorance extends to all the works 
of God, and then shews us in the 
following verse what we ought to do 
in such a state of shortsightedness. 
The reason why the sacred writer 
mentions the course of the wind 
alone; and does not also allude to 
the formation of the clouds, which 
we might be led to expect at first 
sight, when comparing this verse 
with the preceding one, will be found 
upon a more close investigation of 
the context. Now, though the clouds 
as well as the wind were referred to 
in the preceding verse (4), yet were 
the clouds alone expressly mentioned 
in verse 3, the wind being described 
only by its effects. It is therefore to 
be expected that Coheleth, in ex- 
posing our ignorance of that which 
the husbandman allows to influence 
his work, would also distinctly men- 
tion the wind, and thus, with the 
clouds of verse 3, give by name the 
two objects quoted in verse 4. The 
comparison of our ignorance about 
the course of the wind with that of 
the foetus is most striking, and ex- 
presses the intensity of this ignorance. 
A similar comparison is used in Vi. 
8 to convey a thorough absence of 
happiness. Oz», bones, constituting 
the principal part of the body, is 
used metonymically for the body 


itself, the bodily form (comp. Lam. 
iv. 7; Ezek. xxxii. 27), the fetus, 
and is here evidently chosen for its 
assonance with jy in verse 8; it is the 
subject, and the predicate DT? ory 
is to be mentally supplied from the 
preceding clause, as is frequently the 
case (vide x. 12). The Septuagint 
connects the first clause with the 
preceding verse, év of¢ obx forw piydonoy 
Tig 4 690g Tov mEvuato¢, Among whom 
(i, e., those who watch the wind, &c.) 
there is none knowing what is the way 
of the wind, arbitrarily altering the 
text. The Vulg., guomoDo IGNoRAS, 
QU SIT VIA SPIRITUS ET QUA RaA- 
TIONE COMPINGANTUR OSSA IN VENTRE 
PRAGNANTIS: Sic, &., as thou knowest 
not what is the way of the spirit, and 
in what manner the bones are joined 
together in the womb of the pregnant, 
so, &c., which St. Jerome explains 
as describing the mysterious entrance 
of the soul into the body of the fetus, 
as well as the formution of the latter, 
and which is followed by the Bishops’ 
Bible, the Geneva Bible, the Autho- 
rised Version, Holden, Gesenius, 
Furst, &c., proceeds as usual from 
the Hagadic interpretation of this 
verse, and may be seen in the 
Chaldee, 1 PIN PIS TT FL NoPT 
NINA WT NPD NY FAIR MTT NNW 
WATT I DIN NIT TPT ND WBN 
TPNNT PO} TW NIP, as thow knowest 
not how the spirit of the breath of 
life enters into the body of an infant. 
which rests in the womb of its preg- 
nant mother, and as thou knowest 
not whether it is a male or female 
until it is born, &c., &c., and the 
Midrash. But this interpretation — 
1, Severs the manifest connection 
between this verse and the preceding 
one, by assigning, contrary to the 
laws of exegesis, different senses to 
m1 in these two verses; 2. Most 
unjustifiably paraphrases 022 D’2yyY2 
myde7 as if it were 732 NN OMT PS 
TEI or ONLY FM'S, no instance 
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6 things. Sow, then, thy seed in the morning, and withhold 
not thine hand therefrom in the evening, since thou knowest 
not which shall prosper, this or that, or whether both shall 

7 be alike good; and the light shall be sweet, and it shall be 


having been adduced by Gesenius 
and First in their lexicons, where 3 
is used in such a sense, and the 3 by 
which it is preceded plainly shewing 
that it is the Caph comparison ; and 

- 8. It introduces a new subject, viz., 
our ignorance of the formation aud 
animation of the human body, which 
is foreign to the scope of the passage. 
The rendering, ‘as thou knowest 
not what is the way of the wind, just 
as [thou knowest not] the bones in 
the womb of her who is with child, 
so thou knowest,” &c., now generally 
given of this verse, puts an exceed- 
ingly forced construction upon the 
words, which is by no means obviated 
by Rashi, who takes}... 10x 
inverted (comp. Gen. xiii. 10; Isa. 
xxiv. 2), i.¢., “just as thou knowest 
not the formation in the womb... 
so thou knowest not what is the way 
of the wind, and so also thou knowest 
not the work of God,” &e. 

6. Sow, then, thy seed, &. The 
lesson deduced from our ignorance 
of the operations of God is that we 
are to be always diligent. Since we 
know not the course of things, and 
cannot foretell whether our labours 
of the former or latter part, or both 
parts of the day, will be opportune, 
it is safest to be constantly at work, 
in which case we shall be sure to 
labour at the proper time. The in- 
Ferential particle, as frequently, is 
omitted at the beginning of the verse, 
and must be supplied in the transla- 
tion. For morning and evening, the 
two ends of the day, denoting the 
whole of tt, constantly, vide iii. 11; 
x. 13. The > in 1)y? stands for ny), 
and has therefore the same meaning 
as the usual va (comp. Gen. xlix. 
27; Ps. xe. 6, with Gen. viii. 11). 
FYE yo, from sowing thy seed, 
must be mentally supplied after 
TR MON, withhold not thine hand. 


mx, which of the two, refers to both 
the morning and evening sowing here 
recommended; to which also 7718 77, 
this or that (comp. Job. i. 16; Ps. 
Ixxv. 8), and D2W, both, refer. For 
TD, see ii. 21. N53, properly as one, 
is used for alike, because when two 
or more things do_or suffer the same 
thing, they may be regarded as iden- 
tical in this respect (comp. 791 IN} 
TNS Wy, the wolf and the lamb shall 
feed like one, i.e., alike, Isa. lxv. 25; 
Ezra ii. 64). The Vulgate’s render- 
ing of the last clause by ET st 
UTRUMQUE SIMUL, MELIUS ERIT, and 
if both together, it shall be better, 
which is followed by Luther, Cover- 
dale, the Bishops’ Bible, &c., making 
THND DIPIZON) depend upon Wy and 
m1, a separate clause, is contrary 
to the word 0212, which is the plural. 
7. And the light, &c. If we will 
act in accordance with the foregoing 
advice; if we will be benevolent to 
all our fellow-creatures, and ever dili- 
gent in onr business, we shall find life 
sweet, and have pleasure in living. 
The light and the sun are designedly 
used for life, in harmony with the 
clouds, wind, and especially the day 
spoken of in the foregoing verses. In 
addition to what has been said in 
explanation of the phrase to see light, 
for to live, in vi. 5, we quote a passage 
from Euripides, which is a striking 
parallel to the words in question — 
Mh fo’ dmrontong dwpov. 530 yap Td Hae 
Aevocey te S bard yiig un we idety avayudont. 
Destroy not my youth, to see the light 
Is sweet, oh do not hurl me into the realm 


of darkness ! : 
IpHIGIN. IN AvLts, 1219-19, 


The > in D»y> has retained the short 
vowel Pattach, because the guttural Y, 
which, like and 7, allowsa sharpen- 
ing of the syllable, though orthogra- 
phically excluding the Dagesh forte 
(comp. 1 Sam. xvi. 7; Ezek. xii. 12; 
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For even if a man 


should live many years, he ought to rejoice in them all, and 
to remember that there will be many dark days, that all 


‘Ewald, § 50, b). To make this verse 
begin a new paragraph, commending 
the enjoyment of life (Mendelssohn, 
‘Knobel, Herzfeld, &c.), or to take it 
as giving a reason why the preceding 
verses urge that man should indus- 
triously provide for life, viz., since 
‘notwithstanding all the evils con- 
nected with it, life has many enjoy- 
ments (Hitzig, Stuart, Hengstenberg, 
&e.), or to regard it as furnishing 
“another argument in favour of 
charity, to this effect : However great 
may be the sweets and pleasures of 
life, and whatever delights a man 
may enjoy, yet seasons of pain, and 
sickness, and sorrow will occur; and 
the experience of human frailty 
should melt his heart to active be- 
nevolence towards every suffering 
child of the dust” (Holden), is doing 
violence to the text and context un- 
necessarily. The explanation we 
-have given leaves to the words their 
natural meaning, and is in harmony 
with the scope of the passage. The 
Syriac version, “light is sweet, and is 
pleasant to the eyes, and especially 
to those who see the sun,” is non- 
sense; for those who cannot see the 
sun have no pleasure in light. 

8. For even if a man, &. The 
reason why man should put forth all 
those exertions to make life comfort- 
able is, that this is the only scene of 
enjoyment; we ought therefore to 
make of it an uninterrupted holiday, 
however long our earthly existence, 
since we must remember the many 
dark and joyless days that will suc- 
ceed it, when we shall moulder in the 
dust. The Egyptians, too, urged 
death as a reason for enjoying life. 
Herodotus tells us that at their feasts 
“a servant carries round to the seve- 
ral guests a coffin, in which there is 
the image of a dead body carved in 
wood, and painted to resemble nature 
as nearly as possible, about a cubit 
or two cubits in length; and, shewing 


this to each of the company, he says, 
‘Gaze here; then drink and be merry, 
for when you die, such will you be” 
(ii. 78). This is the natural result, if 
a future state is denied. Compare 
Sirach ii. 24; Book of Wisdom ii. 1, 
&e.; 1 Cor. xv. 82; Hor. Od. lib. ii., 
od. iii. 18. 3, as usual, is causal, and 
assigns a reason why every exertion 
should be made to procure enjoyment. 
For 0333, masculine, instead of 7323, 
Seminine, referring to 02%, a feminine 
noun, see ii. 6. Md and 75} are not 
to be rendered indicatively, as Doder- 
lein, Rosenmiiller, De Wette, Noyes, 
&e., will have it, who regard this 
verse as giving a reason why life is 
called sweet in the preceding verse 
(viz., because if a man live many years 
he rejoices in them all, &c.), as this 
contradicts the frequent complaints 
made in this book about the unne- 
cessary anxieties and trouble which 
men create for themselves, and the 
constant admonition to enjoy life, and 
is based upon a misunderstanding of 
the: preceding verse, but are to be 
rendered obligatory ; and the } in 15?) 
is also causal, and introduces the 
principal reason, i.e., life must be 
enjoyed, since we must bear in mind 
that this is the only scene of enjoy- 
ment, that a protracted, dreary, and 
joyless state is to followil, "2”nx8 7p) 
wT Tay) TEM is, again, an attrac- 
tion for PMI MN AWA? yy, for 
which seeii. 24, 2072 is dependent 
upon °275P), he must remember that 
all which is coming is vanity, i. e., that 
the hereafter is all nothing. ‘The 
different interpretations of this verse 
are as conflicting as they are nume- 
rous. The Vulgate, s1 ANNIS MULTIS 
VIXERIT HOMO, ET IN HIS OMNIBUS 
LETATUS FUERIT, MEMINISSE DEBET 
TENEBROSI TEMPORIS, ET DIERUM MUL- 
TORUM, QUI CUM VENERINT, VANITATIS 
ARGUENTUR, PRETERITA, tf a man live 
many years, and have rejoiced in them 
all, he ought to remember the dark 
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Rejoice, O young man, in thy 


youth, and let thy heart cheer thee in thy youthful days, 
and pursue the ways of thine heart, and the things which 
‘are seen by the eyes, and know that, respecting all these, 


time, and the many days wherein, when 
they shall come, the things passed shall 
be accused of vanity, is utterly at 
variance with the text and context, 
and evidently proceeds from the 
Hagadic interpretation of this verse, 
which conyerts it into an orthodox 
remark cautioning us against sin 
(comp. the Chaldee and the Midrash). 
Hence also the explanation of Rashi, 
“if a man live many years he will 
rejoice in all good things, for he will 
remember that the days of darkness 
for the sinner shall be many ; all that 
shall come upon him will be distress ;” 
and substantially the same Rashbam. 
Ibn Ezra, again, submits that the 
meaning of the verse is “even if a 
man knew that he would live many 
years, and rejoice in them all, yet 
when he remembers the days of dark- 
ness in the grave that they will be 
many, every one that comes into the 
world is vanity to him,’ which is 
substantially followed by Desvoeux, 
&e. These far-fetched explanations 
-are fully equalled by the rendering of 
Luther, wenn ein Menfd Lange Zeit 
febt, und ift froblic) in allen Dingen, 


fo gedenfet ev doch nur der bofen’ 


Tage daB ihrer fo vtel tft; denn alles 
twas thm begegnet tft, ift ettel, if a 
man live a long time and rejoice in all 
things, he still only remembers the evil 
days that they are many, for all which 
happened to him is vanity ; and Cover- 
dale, “if aman live many years and 
be glad in them all, let him remem- 
ber the days of darkness, which shall 
be many; and when they come, all 
things shall be but vain.” Equally 
inadmissible is the interpretation of 
those who regard this verse as ad- 
monishing those who enjoy life never 
to forget that we must also suffer 
(Holden, Stuart, &c.), since — 1. Co- 
heleth could not so definitely affirm 
that every man will suffer, and that, 


too, many years; 2. It is most in- 
congruous to admonish a man to 
rejoice every year of his life (0293), 
and yet in the same breath tell him 
that he will have many a long year 
of afflictions, when he will be unable 
to enjoy himself; and 3. The terms 
light and sun, used in the preceding 
verse for life, plainly shew that the 
phrase the days of darkness is used 
antithetically for death (comp. also 
Ps. lxxxviii. 12, 18, cxliii. 8; Job 
& 21): 

9. Rejoice, O young man, &e. The 
appalling conclusion stated in the 
foregoing verse, to which Coheleth 
was driven again and again by rea- 
soning upon the current view about 
the destiny of man, and the fact that 
there can be no true enjoyment here 
with the prospect of annihilation 
before us, which chills and mars our 
earthly pleasures, leaves the cravings 
of the soul unsatisfied, and wrings 
from the agonising heart, panting 
after something higher and impe- 
rishable, the desponding and repeated 
ery, ‘Vanity of vanities; all is 
vanity!” leads bim at last to the true 
way of happiness. To be really happy, 
we must not only lead a cheerful life, 
and enjoy the earthly pleasures and 
blessings wherewith a benign Creator 
has so largely blessed us, but look 
Sorward to a future bar of judgment, 
which will regulate our conduct, re- 
strain our enjoyments within lawful 
bounds, and make them consistent 
with our thoughts of a righteous 
retribution from a holy God. This 
enjoyment is to commence in that 
period of life when pleasures are most 
innocent, easily attainable, and un- 
alloyed by cares and anxieties. Itis 
to begin at that age which influences 
the whole of our after life; a cheerful 
and happy disposition cultivated in 
our youth will yield its rich harvest 
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Banish, therefore, 


sorrow from thy mind, and put away sadness from thy body, 


in old age. For similar reasons is 
piety urged upon the young espe- 
cially, in xii. 1. The 2 in 4772 does 
not mark the object at which one is 
to rejoice (Doderlein, Schmidt, &c.), 
but denotes the time, and stands for 
‘22 (comp. Isa. ix. 2), as is evident 
from the parallelism. As the heart 
is regarded as the source of happiness, 
whence joy, as it were, gushes forth 
upon the whole body (Prov. xiv. 30, 
xv. 13), hence it is here represented 
as making man cheerful. For the 
passive signification of N79, see Vi. 
9. The Massoretic reading 7x19, 
singular, instead of °x1, plural, 
which is also to be found in forty-one 
of Kennicott’s MSS., has evidently 
arisen from a desire of making this 
passage uniform with vi. 9, as well 


as from taking it as an abstract, or: 


for the act of seeing, which also 
accounts for the Septuagint, the 
Vulg., the Syriac, and the Chaldee ren- 
derings. Herzfeld justly remarks that 
‘the abnormal Quametz under the 7 
in YN, instead of the normal Pattach, 
is owing to the accent Sakefgadol, 
which not unfrequently lengthens 
the Segol into Patiach (comp. Y28%, 
Gen. xliii. 29, xlvii. 30), and more 
especially to the sense, drawing our 
attention to the very momentous 
doctrine propounded in this clause, 
and constituting it, as it were, a 
separate clause calling for a pause 
and reflection (comp. Ewald,§ 109,c). 
Thinking that the former part of this 
verse speaks too much about present 
enjoyment, the Hagada tried to 
modify the words of the text, ex- 
plaining #pry wyop 4B? -2B PN, by 
TH COM ya Nk Dy NUP. MN 
wna IRON ND APP WW, and walk in 
meekness with the ways of thine heart, 
and be careful as to the seeing of thine 
eyes, and do not look upon evil (comp. 
also the Midrash, in loco). Hence 
the rendering of the Septuagint, 
nal weprmrares év 08015 napdiag cou dprmpnog wat 
par bv dpdoes spbarydv cov, and walk in 


the ways of thine heart blamelessly, 
and not after the sight of thine eyes, 
which the Vulgate, the Syriac, and 
St. Jerome rightly reject. Rashi; 
Rashbam, and Ibn Ezra, who are 
also dissatisfied with such arbitrary 
treatment of the text, try to explain 
away this recommendation to enjoy 
life, by regarding it as ironical. But 
against this are — 1. All the parallel 
passages (ii 10. 24, ili. 12, 18. 22, 
v. 18, vi. 9, vii. 14, viii. 15, ix. 7-9), 
in which present enjoyment is seri- 
ously recommended ; 2. The intimate 
connection of this verse with the 
immediately following one, where 
the same idea is expressed in a dif- 
ferent form; and 3. The design of 
the whole book, which is to cure the 
melancholy state into which the 
people had at that time fallen, and 
to subvert the systems of ascetic life 
which many had reared in conse- 
quence of their temporal sufferings, 
and their limiting retributive justice 
to this side of the grave. The ap- 
parent contradiction between this 
recommendation and the prohibition 
in Numb. xv. 39, mentioned in the 
Midrash (see also supra, p. 56), which 
has given rise to this unnatural inter- 
pretation, is removed by the fact that 
two different kinds of pleasure are 
spoken of in these two places. Moses 
prohibits illicit gratifications, whilst 
Coheleth recommends innocent plea- 
sures, which pleasures are to be in 
harmony with our preparation for 
a future account of all our doings 
at the bar of judgment. 

10. Banish, therefore, sorrow, &c. 
Having shewn, in the foregoing verse, 
that true happiness consists in both 
enjoying the present and looking for- 
ward to a future state, Coheleth now 
submits that we ought to regulate 
our life accordingly. The first re- 
mark contained in the first clause, 
viz., about enjoying the present, is 
taken up first. Here it is expressed 
in a negative form, that we are to 
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xii.1 for youth and manhood are vanity; and remember thy 


banish all sorrow and sadness from 
our minds and bodies; there it is 
stated in a positive form, that we are 
to enjoy all earthly happiness. The 
additional reason here given for en- 
joying this life is strikingly different 
from the one given in verse 8. In 
verse 8, starting from the view that 
there is no hereafter, the vanity of 
the future is urged as an argument 
for enjoying the present; here, after 
having asserted that there is a final 
day of judgment, the vanity of the 
present life is given as a reason for 
not leading a life of anxiety and care. 
That Dy) and mY) denote care and 
trouble, is evident from the context, 
and from i. 18, vii. 3. St. Jerome’s 
explanation, IN IRA OMNES PERTUR- 
BATIONES ANIMI COMPREHENDIT; IN 
CARNIS MALITIA UNIVERSAS SIGNIFICAT 
CORPORIS VOLUPTATES, in anger (the 
Preacher) comprehends all the pas- 
sions of the mind, and by wickedness 
of the flesh he indicates all the plea- 
sures of the body, which is followed 
by the Geneva Bible, the Authorised 
Version, Reynolds, Patrick, Hodgson, 
Holden, &c, is preposterous, and is 
rightly rejected by Luther, the Zurich 
Bible, Desvoeux, Knobel, Herzfeld, 
and most modern commentators. 
mq is not from Ww, to dawn 
(Gesenius, Knobel, &c.), as this would 
describe early childhood, which can- 
not be meant here, being incom- 
patible with cares and anxieties, but 
from 7, to be black, and accordingly 
denotes the age when the hair of man 
is black = manhood, as opposed to 
m2, which describes the time of life 
when the hair is white or grey = old 
age. ‘The Chaldee has therefore ap- 
propriately rendered it by Mn2ix DY 
www, the days of black hair ; so also 
St. Jerome, Rashi, Rashbam, Ibn 
Ezra, Herzfeld, and Philippson; the 
latter rightly appeal to the Talmudic 
phrase wx “mM, black-haired heads 
(Nedarim 30, b), to denote manhood. 
This derivation shews more definitely 
the distinction between nn) and 
nym; the former means youth, the 


latter manhood. The Septuagint’s 
rendering of it by 4voa, folly; the 
Vulgate voluptas; and the Syriac 


ov 0 
As, Wo, and not knowledge, are 


unwarrantable departures from the 
signification of the word. Hodgson’s 
rendering, “for youth and its lusts 
are vanity,” surpasses these versions. 

1. And remember, &. The second 
remark, contained in the second 
clause of xi. 9, is now taken up. 
Since God will one day hold us ac- 
countable for all the works done in 
the body, we are to set the Lord 
always before our eyes ; we are to re- 
member that he made us, and not we 
ourselves, and hence the lives which 
he has given us are to be spent in 
accordance with the laws he has in- 
stituted. The youth especially is 
warned to remember his Creator, be- 
cause at this period of life the pas- 
sions are strong, and the powers of 
discretion and restraint are feeble; 
and nothing is so sure to save him 
from turning the innocent pleasures 
recommended to him into voluptuous- 
ness and sensuality, as constantly 
bearing in mind that there is a right- 
eous Judge, who holds us accountable 
for every action, from our very youth 
to the last moment of our existence.. 
Moreover, the same reason which 
Coheleth used in urging cheerfulness 
upon the youth (xi. 9), also holds 
good with regard to religion. The 
youthful heart is more impressible, 
and the impressionsreceived in tender 
age are hardly ever obliterated, and 
frequently influence the whole of 
one’s after life. The.in 1 is not 
inferential, but is the regular copula, 
shewing the intimate connection of 
this verse with the preceding one; 
both resuming and elaborating upon 
the two remarks made in xi. 9. 
oxta, like Ox, God, Dw, the 
Holy One (Prov. ix. 10, xxx. 3; Hos. 
xii. 1), and several titles of man 
(Gen. xli, xlii. 80; Isa. xix. 4, 
xxxvii. 6) is plural; the ancients 
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Creator in the days of thy youth, before the days of evil 
come, and the years arrive of which thou shalt say, I have 
2 no pleasure in them: before the sun becometh dark, and 


from time immemorial conceived 
might, power, and dominion as some- 
thing distributed and manifold, see 
v. 10. The assertion of Holden and 
others, that “the employment of a 
plural appellation of God, in this 
and other passages of Scripture, was 
designed to indicate, though ob- 
scurely, a plurality of persons in the 
Divine Essence,” greatly injures the 
true faith, and works into the hands 
of the enemies of this doctrine. The 
reading 413, in the singular, which 
is found in one hundred and forty- 
two of Kennicottss MSS., and is 
adopted by Houbigant, Spohn, &c., 
is contrary to the general usage of 
the appellations, and has evidently 
arisen either from a desire to do 
away with an apparent anomaly, or 
from an inadvertent dropping of the 
insignificant *, than which nothing is 
more easy and frequent. The appeal 
to the ancient versions, which, we are 
told (Houbigant, Spohn, Davidson, 
the Hebrew Text Revised from Criti- 
cal Sources, p. 195), have all the 
singular,is preposterous. Who would 
ever think of appealing to Luther, 
Coverdale, the Geneva Bible, the 
Authorised Version, all of which 
have the singular, to prove that the 
original from which they were made 
had thesingular? These languages 
have not the same idiom, and to 
express it literally would represent 
the Hebrews as polytheists. Schmidt 
and Nachtigal’s rendering, free did) 
deines Dafeins, rejoice at thy existence, 
i.e., do not overlook that thou art cre- 
ated, comparing {N32 with yewndéres, 
which stands for Biwsdvres (Wisdom v. 
13), or deriving it from the Arabic 813, 
‘sanitas, and making it denote die 
Sabre der Blithe der Gefundheit, the 
* years of blossoming health, only shews 
~ what learned blunders learned men 
may commit. 

Before the days of evil, &e. We 
are to remember our Creator before 


-eharged with fresh rain. 


the vigour of life is wasted in carnal 
pleasures and sensuous gratifica- 
tious ; before we have contracted 
the penalties of excess, and become 
weary of our merited sufferings; 
before we are constrained, in a 
miserable old age, despondingly to 
exclaim, “I have no pleasure in life!” 
wy is frequently used as a conjune- 
tion, whilst, joined to ¥= ty it 
denotes whilst that (Song of Songs 
i. 12), and to 8 it means while not 
(Prov. viii. 26), so that N° 12x Ty sig- 
nifies while that not, i.e., before, and 
is well rendered by Symmachus apis, 
the Vulgate antequam, the Syriac 


deg 
0 r>, and theChald. 859 7, the latter 
exactly corresponds to the Hebrew. 
It is to be observed that this combi- 
nation N? Wx TY is repeated three 
times in this description, viz., here, 
in the following verse, and in verse 6, 
to mark the transition from one sub- 
ject to another TPIT, the days 
of evi do not refer to the ordinary 
infirmities of old age, the ills that 
flesh is heir to, but characterise a 
suffering old age bronght about by 
excess and lewdness, the result of 
having spent the youth of one’s life 
in carnal gratifications, in forgetful- 
ness of the Creator. For V28r Wx, 
see i. 10, and for 093, masculine, 
instead of 373, feminine, referring to 
Dv, a feminine noun, see ii. 6. : 

2. Before the sun, &. From this 


‘miserable old age Coheleth passes 


over to the approach of death, which 
he describes, under the figure of a 
gathering storm, when the splendour 
of the heavenly lights (the whole 
day, i. é., twenty-four hours) is ob- 
scured by the ever-returning clouds 
Nothing 
could be more fitly compared with the 
approach of death to seize its victim, 
striking terror into all the inmates 
of the house, and defying all efforts of 
power and skill, than the threatening 
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the light, and the moon, 
- 8 return after the rain; when 


tempest, which makes masters and 
‘servants, men and women, quake 
alike, and puts a stop to all business. 
Modern commentators, having im- 
plicitly followed the Hagadic opinion 
-that this is an allegorical description 
of old age, have experienced the 
greatest difficulty, and advanced the 
most contradictory statements, in 
their expositions of this and the 
.three following verses. Tho uniform 
calmness of diction which prevails 
throughout the book; the absence 
.of even the slightest indication, on 
‘the part of the sacred writer, that he 
here intends to give us an allegory ; 
‘the violation done to the text, to 
carry it through, which cannot. be 
~done after all, as will be seen in the 
sequel; the perfect confusion of opi- 
_nions as to what the different parts 
of this supposed allegory mean; the 
tastelessness and obscenity palmed 
upon the beautiful and graphic de- 
scription; and, above all, the fact 
_that a gathering tempest is here 
depicted, shew the mistake which 
modern commentators have com- 
_mitted in not rejecting the Hagadic 
exposition here, which they have 
_ rightly rejected throughout the book. 
: The best refutation, however, of this 
allegorical exposition is, we believe, 
_ to give in every place the tone and 
_ character of these conflicting views. 
. ¥> 10x TW, before, marks the transition 
from old age to the day of death. 
“ina is not the dawn (MoYW ITT IR 
2 AWD INI ATR TOY wowr mM DN, 
-Ibn Ezra), nor the light shining 
- between the setting of the sun and the 
rising of the moon, called the evening 
. red, Michaelis), nor is it inserted 
. simply for the sake of accumulation 
: (Knobel), but is the light which, 
according to the Bible and many na- 
. tions of antiquity, and some modern 
_ philosophers, eaists independently of 
_ the sun (comp. Kalisch on Genesis, 
. p. 64). The Syriac wrongly takes 
At.as the, construct to the following 
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and the stars, and the clouds 
the keepers of the house shall 


words, i ¢., the light of the moon and 
the stars, whilst Spohn expunges it 
from the text altogether. The Tal- 
mud (Shabbath, 152, a) and Rashi 
take the darkening of the sun, the 
light, the moon and the stars, for 
the darkening of the forehead, the 
nose, the soul, and the teeth; the 
Chaldee for the obscuring of the face, 
the eyes, the cheeks, and the apples of 
the eyes, whilst Dr. Smith (The 
Portraiture of Old Age, pp. 27-47), for 
the decay of all the mental faculties. 
And the clouds return, &c. Ordi- 
narily the clouds depart, and the sky 
clears up after the rain, but in the 
threatening storm here described 
they return with fresh rain after 
having discharged their contents, 
thus obscuring the sun, light, moon, 
and sturs. According to the Chaldee 
and Rashi, this refers to the distilling 
of tears; according to Rashbam, 
Bishop Reynolds, Grotius, Knobel, 
and others, it denotes a perpetual 
succession of sufferings ; according to 
Ibn Ezra, it means the constant dim- 
ness of the eyes; according to he 
Clere and others, it means a bad influ- 
enza, accompanied with never-ceasing 
snuffling. 
3. When the keepers of the house, 
&c. In that portentous day every one 
shall be seized with consternation, 
men and women, menials and supe- 
riors, shall quake alike. D3, in the 
day, as frequently, is used as a con- 
junction of time, denoting when 
(comp. Gen. ii. 4, iii. 5, v. 1,2; 2 Sam. 
Xxii, 1), and refers to the four-and- 
twenty hours during which the 
darkness described in the preceding 
verse shall prevail. yu, to tremble, 
to quake, day occurs twice more in 
Biblical Hebrew (Esth. v. 9; Habak, 
ii. 7), but is frequently used in 
Aramman, M37 nv, the keepers of 
the house, are menial servants, whose 
business it is to guard the premises 
against robbers or marauders, whilst 
NNT WY, the men of power, are supe- 
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quake, and the men of power writhe, and the grinding- 
maids shall stop because they have greatly diminished,:and 
the women who look out of the windows shall be shrouded 


‘4 in darkness; and the door 


riors. nv, to bend (vide supra, i. 15) 
in the Hithpael, to bend one’s-self, to 
twist, to writhe. According to the 
Talmud (/.¢.) and Rashi, “ the keepers 
of the house” are the ribs and the 
loins ; according to the Chaldee, the 
knees ; according to Ibn Ezra, Grotius, 
Knobel, &c., the hands and arms ; ac- 
cording to Bishop Reynolds, the 
head, the arms, and the ribs. “The 
men of power,” again, we are told 
by the Talmud (7. c.), Rashi, Rash- 
bam, Ibn Ezra, mean the thighs, by 
the Chaldee paraphrast we are as- 
sured that they signify the arms, by 
Reynolds that they denote the legs and 
thighs, or the back, and by Holden 
and Knobel that they represent the 
knees and legs, or the legs alone. 

And the grinding-maids, &. The 
allusion here made to mills and 
grinding-maids will appear very 
striking, if we bear in mind the 
ancient customs connected therewith. 
A mill formed a most important 
and indispensable utensil in Kastern 
housekeeping, as there were no public 
mills or bakers except the king’s 
(Gen. xl. 2; Hos. vii. 4-8), and as 
the warm climate, drying up the 
bread and rendering it insipid, made 
it necessary both to grind and bake 
daily. Hence the benevolent enact- 
ment of the Law to take no mill or 
millstone in pledge (Deut. xxiv. 6). 
The grinding was generally done in 
the evening, and the noise arising 
from the simultaneous performance 
in a large number of houses or tents 
‘was very great, so much so that 
allusion is made to it in the Scrip- 
tures (Jerem. xxv. 10; Rev. xvilil. 
22, 23), as indicative of an active 
and happy population. A stoppage 
of the mills, occasioned by a storm as 
described in the text, would be as ter- 
tible as a cessation of business in our 
-towns under similay_circumstances. 


* 


shall be closed in the street ; 


Itwas generally the custom to emplcy 
women at these mills; the labour 
was very hard, and menial female 
slaves, and sometimes captives taken 
in war, were made to perform it 
(comp. Exod. xi. 5; Job xxxi. 10, 
11; Isa. xlvii. 2; Matt. xxiv. 41: 
Jahn,, Bib. Antiq. § 1389; Kitto, 
Cyclopedia of Bib. Lit. under Mill). 
“The women who look out of tha 
windows” are women of a higher 
class, not engaged in rude labour, but 
who amuse themselves in this way, 
as is still done in the East. The 
wives and daughters, not having the 
liberty of going into the streets, find 
it a great source of amusement. to 
look through the latticed windows 
in the houses of their confinement, ta 
see what is going on outside. Hence 
we find that, under alarming circum: 
stances, when fear would make West- 
ern women rush into the streets, “the 
mother of Sisera” is represented as 
“looking out at the window, and 
crying through the lattice” (Judg. 
v. 28). Thus the two classes of 
women mentioned in this clause, viz., 
the grinding slaves and the ladies of 
the house, exactly correspond to the 
two classes of men described in the 
former hemistich, viz., the outdoor 
watches and the men of power. ‘03, 
to pause, to rest, to stop, only occurs 
here, but is frequently used in Ara- 
mean. °2 is causal, giving a reason 
why the women stopped grinding. 
yoyn, the Piel, is the intensive of 
Kal, and means they have greatly 
diminished. “ The female-grinders,” 
the allegorisers tell us, mean the 
teeth, and ‘“‘ the women looking out 
of the windows” are the eyes; but 
this is a very coarse and unpoetical 
name for teeth, and breaks down the 
allegory, inasmuch as the expression 
grinders vulgarly denotes.teeth. 

_ 4-Anid the door, &es Out of terror 
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when the noise of the mill shall grow faint, and the swallow 
shall rise to shriek, and all the singing birds shall retire ; 


every door shall be barred, and the 
great noise of the mills, arising 
from simultaneous grinding in every 
house, shall grow very feeble, because 
the grinders shall hide themselves, 
frizhtened at this gathering storm. 
“'The door shall be closed,” we are 
assured with equal confidence, means 
the most opposite and contradictory 
things, the pores of the body (the 
Talmud, J. c., Rashi, Rashbam, Dr. 
Smith, &c.), the fettering of the feet 
(the Chaldee), the lips (Ibn Ezra), 
the eyes (Hengstenberg) ; whereas 
“the sound of the mills shall be low” 
denotes the mastication and the 
grinding of the food in the stomach 
(Talmud, l.c., Rashi, Rashbam, Ibn 
Ezra, Dr. Smith, Holden, &c.), the 
appetite for food shall depart (the 
Chaldee), the human voice shall grow 
Feeble, or the enunciation shall become 
dificult (Geier, Grotius, Doderlein, 
&c.) The 3 in pwa has here its 
natural local meaning, denoting the 
place where the closing of the doors 
takes place, i.¢.,in the street. Dw 
is the infinitive construct, according 
to the analogy of 220, with the pre- 
position 2 denoting time (compare 
Gesen. § 132, 2). 721M is not grinding- 
maid or miller (the Septuagint, the 
Vulgate, Luther, the Zurich Bible, 
Coverdale, the Bishops’ Bible, Des- 
veux, &e.), nor grinding (the Geneva 
Bible, the Auth. Version, Ewald, 
Noyes, &c.), but midi (Rashbam, Ibn 
Ezra, Hodgson, Spohn, Knobel, De 
Wette, Gesenius, Herzfeld, Heilig- 
stedt, Hitzig, Stuart, Elster, Vai- 
hinger, Philippson, First, and almost 
all modern critics and lexicographers, 
Hengstenberg not excepted, for he, 
too, renders it die Mithle, only that 
his English translator has mistaken 
it for bas Mabhlen, and translates it 
“« grinding”). ‘Though the word 
occurs nowhere else in Biblical 
‘Hebrew its sense is indubitable, 
inasmuch as it is the common expres- 
~sion. for mill amongst the Hebrews. 


And the swallow, &e. Exceedingly 
beautiful and characteristic is the 
description of the change of birds in 
the gloomy atmosphere. The porten- 
tous swallows, in anticipation of the 
storm, quit their nests with shrieks 
to fly about; whilst the singing birds, 
which mount the air with their war- 
bling songs, for the same reason de- 
scend and retire. That 527 is the 
subject of D372) is evident from the 
following clause, where the parallel 
yur nz is the subject of Ww», and 
from the whole tenor of the descrip- 
tion. As the Hebrews use the generic 
term 15¥7, the bird, in descriptions, 
the particular bird intended must be 
gathered from the tone of the passage, 
and expressed in the translation. 
Here the swallow is most probably 
meant, which flies about shrieking 
before the approach of the storm. 
Sip) DR, to arise for a noise, i.e., to 
arise to make a noise, just as DBD) Dry, 
to rise for judgment, means to rise to 
execute judgment (Ps. Ixxvi. 10); 
mmx? Dp, to rise for rest, is to rise to 
take rest (Ps. exxxii. 8); Mom? Dip, 
to rise for war, is to rise to wage war 
(Jer. xlix. 14). 37%, the Niphal of 
mw, to be brought low, is they lower 
themselves, they descend (the reflexive 
being the primary signification of 
this conjugation, comp. Gesen. § 51, 
2; Ewald, § 123, b), and forms a 
beautiful contrast to Dip, one class of 
birds rising, the other retiring. For 
the masculine 27%, instead of the 
Seminine 18H, referring to the femi- 
nine noun M23, see vii. 7. WO Nida, 
literally the daughters of song, denotes, 
according to a common idiom, song- 
stresses (vide supra, x. 17), here sing- 
ing birds, as is evident from the 
parallelism and the whole scope of 
the passage. In Syriac, too, xynt 7a, 
is a singing bird (comp. Die Fabeln 
des Sophos, herausgegeben von Sulius 
‘Landsberger, S. 8). As this simple 
and natural construction, represent- 
‘ing the commotion of the birds in 
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5 yea the people shall be frightened at that which is coming 


anticipation of the storm, is fatal to 
the allegorical interpretation, which 
regards the whole description as “a 
portraiture of old age,” the defenders 
of the allegory have been driven to 
force the most unnatural construc- 
tions upon this part of the verse. 
Thus the Hagadic explanation, as 
contained in the Talmud (/.¢.), the 
Midrash, and the Chaldee, and fol- 
lowed by the Septuagint, the Vulgate, 
the Syriac, St. Jerome, Rashi, Rash- 
bam, Ibn Ezra, Luther, the Zurich 
Bible, Coverdale, the Bishops’ Bible, 
the Geneva Bible, the Auth. Version, 
and almost all modern critics, takes 
the aged man as the subject of px, 
and he shall rise, which St. Jerome 
explains FRIGESCENTE JAM SANGUINE, 
ET HUMORE SICCATO QUIBUS MATERIIS 
SOPOR ALITUR, AD LEVEM SONITUM 
EVIGILAT, NOCTISQUE MEDIO QUUM 
GALLUS CECINERIT EXURGIT, NEQUA- 
QUAM VALENS STRATO SHPIUS MEMBRA 
CONVERTERE, the blood now growing 
cold, and the moisture being dried up 
whereby sleep is nourished, he awakens 
at the slightest sound, and in the middle 
of the night when the cock crows he 
rises quickly, not being able frequently 
to turn his limbs in bed, and which 
is espoused by almost all the allego- 
risers of the present day. But against 
this interpretation is to be urged — 
1. That though aged people may 
easily be awakened by a slight noise, 
yet they do not rise up at the sound 
of a bird; if simple awaking were 
intended, Coheleth would undoubt- 
edly have used “i. and not Dip. 
Ewald, Hitzig, Stuart, and Philipp- 
son saw this, but, adhering to 
the allegory, were constrained to re- 
sort to a still more unnatural expla- 
nation, and to refer D'p? to TMT Dp, 
ed fic) zur Sperlingsftimme anlagt, 
i.e., the noise of the mill rises to the 
voice of a sparrow, which is against 
the parallelism, and contrary to 
the expression 0%), rises, inasmuch as 
it is preposterous to characterise the 
greater noise of the mill, when reduced 
to that of a sparrow, as rising, and 


which would have been conveyed tous 
Without D9, viz., WELT p>) MyM Ypwa, 
when the noise of the mill is lowered to 
the voice of a bird. 2. The plural 
INT! in the following verse shews that 
DP, the singular, and the plural wy, 
do not refer to the same subject, the 
aged man; and, 3. That it is con- 
tradicted by the following clause, 
where Yt ni23, which answers to 
ez in the first clause, is the subject. 
But, apart from the violence done to 
the text, the deathblow to the alle- 
gory is the fact that it falls through 
in this clause, and that its defenders 
are obliged to give to the passage 
before us a literal interpretation, viz., 
that the voice of the bird is literally 
the voice of the bird, and that rising 
means rising up; whilst the immedt- 
ately following clause is again ex- 
plained allegorically, and the words 
ui 22792 377) are made to signify 
music and songs shall be a bore to him 
(Talmud, @.¢.); the lips shall relaa, 
so that he shall not be able to sing (the 
Chaldee) ; his ears shall he heavy (St. 
Jerome, Grotius, Bishop Patrick); he 
shall despise all singers and song- 
stresses (Rashi, Rashbam, &c.); his 
throat shall be disabled (Ibn Ezra) ; 
all the organs employed in the produc- 
tion and enjoyment of music are ren- 
dered powerless to afford delight (Dr. 
Smith, Holden, &c.) ; all song-singing 
is low (Hitzig, Stuart, &c.) 

5. Yea the people shall be frightened, 
&c. All this consternation will arise 
from the dread which people shall 
have of the awful storm gathering 
over their heads, and of the terrors 
which are on their way. 03, as fre- 
quently, is used by way of emphasis, 
and can hardly be translated; the 
nearest approach to it is our word 
yea (comp. Gesen. Lex. s.v.). 123, the 
height, because there storms gather. 
For 3x, the third person plural used 
impersonally, see i.10. Mon7 is not 
an adjective (Gesenius, Lex. s.v. ; 
Herzfeld, &c.), as this is contrary to 
the analogous form 293, but is a noun 
(see Ewald, § 158, b), from nnn, to 
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from on high, and at the terrors which are on their way; and 
the almond shall be despised, and the locust shall be loathed, 


fear, denoting fear, terror, and is de- 
pendent upon the verb 3x7”; the 9 
from 7329, is to be mentally supplied 
before it. Here, again, most commen- 
tators have been compelled to aban- 
don the allegory, and take it as refer- 
ring to the incapacity of aged people 
to ascend high places, owing to weak- 
ness, shortness of sight and breath, and 
to the timidity of old people to walk 
in public ways, arising either from 
apprehension lest anything should 
happen to them, or from the weak- 
ness of their limbs; so the Talmud 
(I. c.), St. Jerome, Bishop Reynolds, 
Holden, Knobel; or, as Ibn Ezra 
will have it, nw MT yMTwMD Wy 
Ma Dd Ox nym nyo ww, he shall 
be afraid of his thoughts, which dwell 
upon the fact that his spirit will soon 
depart and go to the high heaven. 
And the almond, &c. In the midst 
of such a confusing and terrifying 
scene the most delicate and inviting 
fruit will have no charm, but only 
create disgust and be left untouched. 
It is well known that the delicious 
almond is a highly prized fruit in 
the East, and great indeed must be 
the consternation of an Oriental 
which makes him disgusted with 
this delicacy. YS2 a contraction of 
the apocopated ysx, from PxXY (com- 
pare Gesen. § 73, 2, Rem. 4) is, as 
Ibn Ezra has already remarked, from 
yx, to deride, to despise, to disgust, 
and in the Hiphil signifies causes dis- 
gust ; so also the Zurich Bible, Cover- 
dale, Michaelis, Desvoeux, Hodgson, 
Gesenius, Knobel, De Wette, Herz- 
feld, Noyes, Hitzig, Stuart, Elster, 
&e. The rendering, and the almond 
tree shall blossom (the Septuagint, 
the Vulgate, the Syriac, Rashi, Rash- 
bam, Luther, the Geneva Bible, the 
Authorised Version, and many mo- 
dern commentators), deriving it from 
yo or Y23, to flourish, has entirely 
arisen from the allegorical interpre- 
tation, and is contrary to the form 
of the word, as Yxx for }2 has..no 


parallel in Hebrew. Besides, the 
predicates of the other two nouns, 
which express the inability to enjoy 
that which has been highly esteemed, 
as well as the scope of the passage, 
are utterly at variance with this 
y 
derivation. The Syriac, “O30 
0? Vik v. WAL SL y : 
2-2 Wzat0 sore coiaXs, 
and the watch shall rush upon him, 
and the almond shall flourish, doubly 
translates 7287 yxy), taking YR from 
yu in the twofoid sense of to fly, 
rush, t.g., 013, and to flourish, and 
assigning to 72%, from WW, to watch | 
(comp. Ps. cxxvii. 1; Jer. v. 6; 
Ezra viii. 29), the meaning of watch, 
keeper (so also Symmachus, according 
to St. Jerome and Ibn Ezra), as well 
as of almond. As for the allegorical 
meaning of this clause, we are told 
that it denotes the haunch-bone shall 
come out froin leanness (the Talmud, 
(l.c.) the Chaldee, Rashi, Rashbam, ~ 
&e.), the hoary hair which comes 
quickly upon a man, just as the 
almond tree thrusts out her blossoms 
before any other trees (Bishop Rey- 
nolds, Mendelssohn, &c.) Others, 
again, mentioned by Ibn Ezra and 
Salomon ben Melech, uffirm that 
RY is PIM Wt wR www avi, 
membrum gentile, and translate it 
reprobabitur coitus, which is followed 
by Dr. Mead (Medica Sacra, p. 44), 
Desvoeux, Hitzig, and First. We 
shall give the words of the latter in 
the original, as we forbear translating 
them. We, tft die Cichel, glans 
virilis, was die fithlbare Luft in dem 
Beugungsgefhaft darftellen foll, fo 
Daf auch WWI yx, und die (mannlide) 
Cichel verfchmahet (die dargebotene Luft) 
iiberfest werden fann; dab. die eigenth- 
iiml. Sereibung, um Bild u. Ubbild 
sugleich gu begeichnen. But let those 
who are shocked with this explana. 
tion remember that, if it be once 


‘conceded that we have here an alle- 


gory, the defenders: of this obscene 
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and the caper-berry shall be powerless; for man goéth to 


exposition have as much right to 
‘maintain this to be its meaning, as 
those have who make the text declare 
a host of other most far-fetched and 
diametrically opposite things. 

And the locust, &e. This locust 
(227) is one of the four kinds which 
the Jews were permitted by the Law 
to eat (comp. Levit. xi. 22). Locusts 
have been from all antiquity, and 
still are to the present day, very 
agreeable, wholesome, and nutritious 
food both in the Kast and in other 
countries. They are prepared in 
differeut ways; either boiled in salt 
water, head, feet, and wings taken 
off, and dried in the sun, or ground 
into flour and made into bread. We 
are told in the Talmud (Aboda Sara, 
39, b) that after wine was poured 
upon them they were put into baskets 
and formed an extensive article of 
‘commerce. Diodorus Siculus says 
that a people of Ethiopia were called 
AS ridophagi, eaters of locusts, because 
they were so fond of them (xxiv. 3), 
and Aristotle describes them as deli- 
cacies (Hist. Anim. v. 30). Modern 
travellers, too, testify to the agree- 
ableness of this food. Dr. Shaw 
observes, that when the locusts are 
sprinkled with salt and fried, they 
are not unlike in taste to our fresh 
-water crayfish; and Russell says, 
“the Arabs salt them and eat them 
as a delicucy” (compare Harmer, 
Observations, ii. p. 58; Kitto, Cyclop. 
Bib. Lit.; Winer, Realwoerterbuch ; 
Levyfohn, Die Zoologie des Talmud, 
s.v) This will suttice to shew that 
the locust is mentioned in conjunc- 
tion with the almond as a delicate 
viand. 20D, the Hithpael of 720, to 
bear a heavy burden, signifies to make 
itself a burden, to become burdensome, 
loathsome. According to the Hagadic 
interpretation, 7200!, to become a 
burden, signifies to become big either 
with fat or swelling, and the meaning 
of the passage is 922) "ADS PHIM, 
and the ankles of the feet shall be 

- swelled (the Chaldee); so also St. 
Jerome, senum crura tumentra, et 


podagre tumoribus pregravata, refer- 
ring it to the swelled legs of old men, 
oppressed with the swellings of the 
gout. Hence the renderings of the 
Septuagint, xai wayuvOi 4 dxpic, and the 
locust shall be made fat, the Vulgate 
impinguabitur locusta, the Syriac 


r) y n n 
|.sa0 emrso, and others. Then, 


again, we are assured that it sig- 
nifies the stomach, swelled with undi- 
gested humours (De Lyra, Le Clere, 
&ec.) ; it denotes the shoulders, hips, 
and back, all bunching out (Bishop 
Patrick, &c.); it means the dry, 
shrunk, shrivelled, crumpling, scraggy 
old man (Dr. Smith, Holden, Vai- 
hinger, &c.); it is the powers hostile 
to life which destroy it in old age 
(Hengstenberg). Then, again, Rashi, 
Rashbam, and the commentators 
mentioned by Ibn Ezra, who are 
followed by Dr. Mead, Desvoeux, 
Hitzig, and Fiirst, maintain that it 
means Tn) wow ODIO or NON D 
yy oyna, und Laftig ift ber Schlauch, 
als Begeichnung des mann. Gliedes. 
And the caper-berry, &e. ‘The 
caper-plant belongs to a tribe of 
plants, the species of which grow 
abundantly in Asia, Africa, and 
Southern Europe, out of the crevices 
of walls, in the rubbish of ruins, and 
in barren places, producing a striking 
effect, as it is ashowy aud ornamental 
plant. ‘“ It forms a much-branched, 
diffuse shrub, which annually loses 
its leaves. ‘The branches are long 
and trailing; smooth, but armed with 
double curved stipulary spines. The 
leaves are alternate, roundish or ob- 
long-oval, a little fleshy, smooth, of a 
green colour, but sometimes a little 
reddish ‘The flowers are large and 
showy, produced singly in the axils of 
the leaves, on stalks which are larger 
than the leaves. The calyx is four- 
leaved, coriaceous; the petals are also 
four in number, white, and of an oval 
roundish form, The stamens are 
very numerous and long, and their 
filaments being tinged with purple, 


_and terminated by the yellow.anthers, 
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his eternal home, and the mourners walk about the street : 


give the flower a very agreeable ap- 
pearance. The ovary is borne upon 
a straight stalk, which is a little 
longer than the stamens, and which, 
as it ripens, droops and forms an 
oval or pear-shaped berry, enclosing 
within its pulp numerous small 
seeds.” Almost every part of this 
shrub has been used by the ancients 
asa condiment. The stalk and the 
seed were salted or preserved in 
vinegar or wine, and the buds or 
unexpanded flowers are esteemed at 
our tables as a pickle or sauce of a 
delicate flavour. The berries possess 
some irritant properties, and were 
taken as a provocative of appetite 
(comp. Kitto, Cyclop. Bib. Lit. under 
Abiyonah ; Winer, Realwoerterbudh, 
s.v. SKapper).. Hence the caper- 
berry was called 7338 (from 73x, to 
desire; for the form, see Ewald, § 
168, e), literally desire, appetite, and 
metonymically that which creates 
desire or appetite, incentive, stimu- 
lant. The mention of the caper- 
berry is exceedingly striking. Having 
stated that all desire for food, however 
tempting, shall vanish in this awful 
scene, Coheleth says that even the 


caper-berry, with all its provocative . 


properties, will fail to excite appetite. 
That 723, which in Biblical Hebrew 
only occurs here, means the caper- 
berry, and Dp, the covering or peel 
of the fruit of "2, the caper-shrub, is 
evident from the Septuagint, the 
Vulgate, the Syriac, St. Jerome, and 
the uniform signification of it in the 
Talmud (comp. Berachoth, 36, a; 
Buxtorf, Lex. Rabb. et Talm., pp. 
12. 2098). Moreover, the parallels 
3p and 327 shew, beyond doubt, that 
it is a fruit. Hence Gesenius, 
Knobel, Ewald, De Wette, Noyes, 
Heiligstedt, Hitzig, Stuart, First, 
Elster, Vaihinger, &c., rightly de- 
fend the signification of caper-berry, 
though their untenable explanation 
of the whole passage has led them 
wrongly to restrict it to a provoca- 
tive ad appetitum rei venere, ad 
irritandam venerem. 2D), Hiphil of 


. 


1», to break, to abolish, signifies to 
cause its power to cease, i. e., to pro- 
duce no effect, to be powerless. ‘The 


Syriac wile ;ao 32210 


5 9 oD 
{Zore.5, and the caper shall 
burst, and desire shall cease, also 
translates M28 19M) doubly, taking 
“® both for breaking, bursting, and 
destroying, ceasing, and 737328 for 
caper, and want =jV18. Here again 
all the allegorisers have been obliged 
to drop the allegory, except Rosen- 
miiller, who says, ‘‘ the veteran who 
has reached the end of his days, and 
daily must expect to sink into his 
grave, is compared to such an over- 
ripe caper-berry, which is nearly 
falling off” (Biblical Mineralogy and 
Botany, Clark’s edition, p. 107, &c.) 
Déderlein’s rendering of this clause, 
da das Turteltiubhens RKlagegetin 
verfchmaht wird, when the plaintive 
notes of the turtle-dove are despised, 
which is followed by Schmidt, deriv- 
ing 73728 from 72”, dove, and 18. ah! 
is as curious as it is preposterous. 
For man goeth, &e. The cause of 
all this is, that death is on his way 
to seize his victim, and the profes- 
sional mourners, who are hired to 
bemoan tlie departed, like sharks, 
are seen to follow closely at the heels 
of death, impatiently preparing them- 
selves for the employment, before 
the sufferer has breathed his last. 
2 is causal, giving the cause of this 
consternation. ‘The participle pt 
expresses the approaching future, i.e., 
he is about to go, or is in the act of 
going (comp. Gen. xvii. 19, xviii. 18, 
xix. 13; Gesenius, § 134, 2; Ewald, 
§ 835, b). od m3, the house of 
eternity, 1.¢., eternal or everlasting 
house or home, is the common expres- 
sion in later Hebrew for the grave 
or graveyard, and the Jews use it to 
the present day. The same phrase 
exists in the Chaldee, and the Targum 
which takes 929 "2 9sy (Isa. xlii, 11) 
as referring to the inhabitants of the 
grave, renders it Pp 7 wm sma 
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6 before the silver cord goeth asunder, and the golden bowl 


Pray 29, the dead shall praise thee 
when they shall quit their eternal 
homes. It also occurs in Tobit iii. 6, 
“command that I may be delivered 
from this distress (els ry alanev Torry) 
into the everlasting place. Knobel's 
assertion, evige Wohnung nennt Kohez 
Leth das Grab, weil er feine Befreiung 
Daraus annimmt, that Coheleth calls 
the grave the everlasting abode, because 
he did not believe in a liberation there- 
From, is both contrary to the design 
of the book and to fact. Ilad this 
phrase been used in the early por- 
tions of the Old Testament such an 
assertion would have some force; 
but, as it is, Dv m3 originated at a 
time when the belief in a resurrec- 
tion was general, so much so that it 
became the great question of the 
day; and the above-quoted passage 
from the Chaldee shews that the 
paraphrast used it not wetl er feine 
BHefretung daraus annimmt, because he 
did not believe in a liberation there- 
Jrom, but IN CONNECTION With a libe- 
ration from the grave. The true 
explanation is given by Ibn Kzra, 
who remarks, 1p NIT WY m1 Ox 
oO) rep DY wn oy) Dw Pw YT NW 
od way) oy ww. ow 1, his ever- 
lasting home means the grave, for it 
is the abode where man. dwells ever- 
lastingly. The word * everlasting,” 
however, must here be taken in a 
restricted sense, just as in the phrases 
‘“‘he shall abideeverlastingly” (1Sam. 
j. 22), and “ he shall serve him ever- 
Jastingly ” (Exod. xxi. 6, &c.) The 
Syriac’s rendering of ‘}v m2 by 


x) - n 
CUNSOS AL, his house of labour, 
changes 0° into ¥, by transposing 
the > and Y according to the Hagadic 
rules of interpretation (vide supra, p. 
81); thus giving a reason why all 
want shall cease, as its rendering of 
_myig 79n) in the preceding clause ; 
itis because man goes to his place of 
labour, whence all his wants will be 
supplied. The phrase p¥2 7130, walk- 
ing up and down, or going about the 
street, characteristically describes 


these (O'1DiD) mercenary mourners 
(comp. Jer. ix. 17; Mishna, Moed 
Katon, iii. 8; Joseph. De Bell. Jud. 
ni._.9, 5; Kitto, Cyclop. Bib. Lit., 
under mourning ; Winer, Realwoer- 
terbuch, s.v. Leiden) who loiter about 
the house before the sufferer has ex- 
pired, anxiously waiting to be em- 
ployed. ‘This accounts for the parti- 
ciple 727 being used with DIN7, man 
is about to die, is in the act of dying, 
whilst the preterite 1120 is used with 
onDiDT, the mourners already go or 
loiter about (p52) in the street, not 
after the funeral. 

6. Before the silver cord, &c. Havy- 
ing described the approach of death, 
Coheleth now passes on to its arrival. 
To impress upon our minds more 
deeply the awfulness of that encoun- 
ter, and the necessity of remembering 
the Creator before death strikes the 
final blow, the sacred writer describes 
the dissolution of man under two 
different metaphors. In the first 
part of the verse the’ breaking up of 
the kuman machine and extinction 
of life are compared to the snapping 
asunder of the silver cord by which 
a burning lamp is suspended from 
the ceiling, dashing into pieces the 
golden reservoir of oil which im- 
parts the vital fluid to the branches 
where the wicks are placed, and 
extinguishing the light. 8? 1x 79, 
before, is used forthe third time in this 
description, and, as in the two for- 
mer iustances, marks a new period ; 
it indicates here the transition from 
the approach ofdeath toits arrival, and 
is depending upon “0 spy any 3, 
remember thy Creator, &c., in the first 
verse. 71, to go asunder, to. snap, 
beautifully describes the separating 
of the strands. ‘The reading pny . 
proposed by the Massorites, which 
is found in twenty-one cf Kennicott’s 
MSS., and perhaps five more, and is 


adopted by Rashi, Rashbam, Ibn 


Ezra, Spohn, &e., is both unneces- 
sary and untenable, because—1. A 
Niphal of 70 nowhere occurs; 2. 
Even if this conjugation be admitted, 


30 
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the Niphal of pm, to bind, to chain, 
can never mean to be unbound, un- 
chained ; and 38. The verb ¥ in the 
corresponding clause shews beyond a 
doubt that pry is the proper reading. 
For the last mentioned reason, as 
well as for all want of authority, wo 
must reject the reading pnz, suggested 
by Pfannkuche, Herzfeld, Gesenius, 
&e., or pum, as Hitzig will have it, 
who is followed by Stuart, trans- 
posing the letters 1 and 7. We 
must add that the vowel-points of 
poy belong to pny, in the Keri, and 
that the proper reading is pry, as 
the vowels of the Ketib always belong 
in such cases to the marginal reading. 
FOBT 2a, the cord of silver, t.e., the 
cord composed of silvered strands for 
the sake of ornament; just as we have 
the chains silvered or gilt by which 
our chandeliers are suspended. As 
the derivation of yon from Y2, to 
break (the Septuagint, Rashi, Rash- 
bam, Ibn Ezra, the Zurich Bible, 
Coverdale, the Bishops’ Bible, the 
Geneva Bible, the Authorised Ver- 
sion, Hodgson, Knobel, Gesenius, 
De Wette, Ewald, Noyes, Hitzig, 
Heiligstedt, Stuart, Elster, Vaihinger, 
&c.), creates two inadmissible ano- 
malies, making, in the first place, 
yn, the regular future of yy, the 
abnormal future of Fz}, thus mixing 
up the verbs ¥z. and y*, which are 
always distinct both in form and 
sense (Isa. xlii. 4 not excepted, see 
Hengstenberg, Christology, in loco) ; 
and secondly, assigning to 21, which 
invariably signifies to break, an 
intransitive meaning, to be broken ; 
it is better to regard it as the regular 
future of Yn, to run (the Vulgate, 
Luther, Desvoeux, Hengstenberg, 
&e.), to escape. ‘The idea of escaping 
forms an excellent parallelism with 
PM, to go asunder, just as 12%, to be 
broken, and y°2, to be dashed, corre- 
spond to each other in the second 
part of this verse, and preserves the 
evenness of the construction. 7a 
(from 23, to roll on, to swell), properly 
that which sends forth water, a spring, 
a fountain (Josh. xv. 19; Judg. i. 15), 
a reservoir or bowl of oil, which sends 
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forth the oil into the branches con- 
taining the wicks. Hence the wick 
is called nix, the drawer (Mishna, 
Sabbath, xxix. 9). Gesenius’ remark, 
that it is so called from its round 
form (Lex. s.v.) is rightly rejected 
by Herzfeld, on the ground that an 
oil vessel is not necessarily round, 
and that it may assume any shape. 
The renderings of the Septuagint, 
dvdéusv, flower, and the Vulgate, 
virra, fillet, are both contrary to the 
signification of 733, and at variance 
with the context. Hitzig, Stuart, 
and others take 2937 to mean oi 
which is of a golden colour, and 
appeal to Zech. iv. 12 in corrobora- 
tion of this explanation. But though 
it is true that 17 is tropically used 
in the passage alluded to, yet, as the 
genitive "P27, silver, connected with 
a7, cord, 1s used in the former clause 
to describe the material, consistency 
demands that the genitive 1937, gold, 
connected with 73, bowl, in the cor- 
responding clause, should also be 
taken as descriptive of the mate- 
rial.. Rashi, Rashbam, Ibn Ezra, 
Bishop Reynolds, Desvoeux (p. 193), 
Mendelssohn, Holden, Preston, and 
others, take the imagery here as part 
of that contained in the remainder 
of this verse, and maintain that the 
whole verse alludes to a water appa- 
ratus, viz., the cord or line (027), the 
cistern (722) into which the water is 
emptied, the bucket or pail (72) in 
which the water is brought up, and 
the wheel (9223) by which it is got up. 
But against this is to be urged — 
1, That 3 never means cistern ; 
2. That the adjectives silver and gold 
are most inappropriate to. a water 
apparatus ; and 3. That the marked 
distinction drawn between this part 
of the verse and the following, by 
the use of adjectives here, and the 
entire absence of them in the next 
hemistich, indicates most clearly that 
two distinct metaphors are intended. 
As to the allegorical meaning of this 
clause, we are told that “ the silver 
cord and golden bowl” mean _ the 
tongue and the skull of the head (the 
Chaldee), spina Dorst, the backbone 
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_escapeth, or the bucket breaketh upon the fountain, and the 
7 wheel is shattered at the well, and the body returneth to 


or the marrow of it, and PIA MATER, 
the brain (Rashbam, Ibn Ezra, Dr. 
Smith, Bishop Patrick, Clarke, Hol- 
den, &c.), “the urine, whose stream 
resembles a silver thread, which is 
then broken, when it distils by drops, 
as it frequently doth in old men” 
(Gasper Sanctius, quoted by Bishop 
Patrick, in loco). 

Or the bucket, &c. The second 
metaphor, under which the breaking 
up of the human machine is described, 
is taken from the working of a well. 
One of the methods most employed 
for drawing up water from wells or 
reservoirs is a wheel, which has a 
line and a bucket appended to it, 
and is turned by a man or an ox. 
Robinson, in his description of the 
water apparatus he saw, says that 


“a platform of very large stones. 


was built up around the well, and 
there were many drinking troughs. 
On the platform was fixed a small 
reel for the rope, which a man, seated 
on a level with the axis, wound up 
by pulling the upper part of the reel 
towards him with his hands, while 
he at the same time pushed the lower 
part from him with the feet” (Pales- 
tine, ii. 22). And just as when the 
bucket or wheel is broken, the 
machine is incapable of service and 
useless, so man may be unable to 
draw comforts from the remem- 
brance of the Creator, when the 
inroads of death have shattered his 
frame and impaired his faculties. 
Just as two verbs were used in the 
first part of this verse, p71] and y%, 
which denote separation, departure, 
so there are two verbs employed in 
this clause, 12% and Y¥), which signify 
to break, to dash in pieces. The 
Septuagint’s rendering of yi) by 
xal cwrpoyaen, and shall run together, 
arises from confounding it with ¥1h}, 
which immediately precedes it. ‘Lhe 
two prepositions °Y and >, are not 
promiscuously used for at (the Sept., 
the Vulgate, the Syriac, Luther, the 


Geneva Bible, the Auth. Version, 
Hodgson, Herzfeld, De Wette, Noyes, 
Hitzig, Stuart, Hengstenberg, &c.), 
but are designedly employed to de- 
scribe the different positions occupied 
by the subjects with which they are re- 
spectively connected; the bucket (72) 
generally stands upon the enclosure 
of the wel], thus being, as it were, 
over or above it, hence it is paDT"%Y, 
whilst the wheel (9223) is contiguous 
or joined to it, hence a7 8. Hence 
the Zurich Bible, Coverdale, the 
Bishops Bible, Knobel, Heiligstedt, 
Elster, Vaihinger, &c., rightly trans- 
late the former upon, and the latter 
at. The reading x, which is to be 
found in twenty-one of Kennicott’s 
MSS., is plainly a mistake. Accord- 
ing to the allegorisers, “the bucket 
being broken over the fountain ” 
means the gall at the liver being 
broken (the Chaldee, Ibn Ezra, &c.), 
the veins at the right ventricle of the 
heart shall cease to act (Dr. Smith, 
Bishop Patrick, Dr. Gill, &c.), the 
individual and general life shall ter- 
minate, when the drawing of water- 
breath ceases (Hengstenberg, &c.) 

7. And the body, &c. We are to 
remember the Creator, and strive to 
do his will before he summons us, 
through death, to the bar of judg- 
ment. The } in 2% is not causal, 
assigning a reason for what has 
hitherto been said (Luther, &ec.); nor 
is it then, introducing the apodosis 
(the Bishops’ Bible, the Authorised 
Version, Stuart, &c); nor does it 
denote or, or ever (the Zurich Bible, 
Coverdale, Hodgson, Spohn, &e.) ; but 
it is the regular copula (the Septua- 
gint, the Vulgate, the Geneva Bible, 
Knobel, De Wette, Noyes, &c.) In- 
stead of the normal future nw, the 
apocopated form 1% is used, to make 
it conform in vowel-points to 2 in 
the preceding verse. Such instances 
of uniformity, being deemed an orna- 
ment in the style, were frequently 
effected at the expense of altering 
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the earth as it was, and the spirit goeth back to God who 


gave it. 


regular forms (comp. 8212, entrance, 
instead of 8129, to correspond with 
xzin, Ezek. xliii. 11; 77"¥ instead 
of xx, to correspond with 77s, 
Song of Songs iii. 11 ; see also infra, 
verse 11, and Gesen. § 59, Rem. 3; 
Ewald, § 118, d). “®Y, dust, is meto- 
nymically used for the lifeless body, 
because it is formed of dust, Gen. 
ii. 7, iii. 19 (comp. "HY 771M, shall the 
corpse praise thee? Ps. xxx. 10); 
hence the Chaldee has appropriately 
paraphrased it 825Y JO "T2087 713, 
thy flesh, or body, which was formed 
of dust. Most commentators take 
oY, again, as synonymous with x, and 
appeal to the phrases TOINT ON FTW 
and 2n WwyY x}, in Gen. iii. 19 and 
Ps. civ. 29, to corroborate this ex- 
planation. But the very fact that 
Coheleth deviates here from the 
well-known phrases which he him- 
self has used elsewhere (iii. 20), 
shews that he intends to convey 
thereby a different shade of meaning, 
which is here called forth by his 
speaking of the spirit as well as of 
the body; whilst, in the passages 
alluded to, the body only is men- 
tioned. As Coheleth tells us in the 
next clause that the spirit goes to 
God, ascending, as it were, on high 
(vide ili. 21), the body is beautifully 
contrasted therewith, by being de- 
scribed as thrown upon (?Y) the earth. 
The Septuagint (ai . . . mpic), the 
Syriac, the Chaldee, &., have there- 
fore rightly distinguished between SY 
and 8 in this verse. ‘12, as it 
(i.e. the body) was, that is to say, 
prior to its animation; the body shall 
go back to remain upon the earth in 
the state wherein it was before the 
soul occupied it, hence lifeless, 

And the spirit, &e. Le Clerc tells 
us that by the returning of the spirit 
to God is meant its reabsorption into 
God, the original principle from 
which it was torn off, just as the body 
‘turns into earth again, becomes amal- 
‘gamaied with the earth, the original 


element from which it was taken, at- 
QUI UT CORPUS REVERSUM IN TERRAM 
DESINIT ESSE CORPUS HUMANUM, EF 
DISSOLVITUR; ITA SPIRITUS, REDIENS 
AD DEUM EAM PATI MUTATIONEM, 
CREDERE POTUIT SALOMO, QUA DE- 
SINEBAT ESSE SPIRITUS HUMANUS, 
thus making the passage to enunciate 
the doctrine of the theistical philo- 
sophers of Greece, who denied the 
future personality of the soul, and 
held the refusion of it into the +i &, 
or the ANIMA MUNDI, the world-soul ; 
he quotes, in illustration of our verse, 
the parallel words of Epicharmus, 
Suvexpidn nal dsexptOn, xal amrOny obev tvOe 
wary ya &¢ yar, wvedpa 8 avw, they were 
huddled together, and they were 
separated, and they returned again 
to the place whence they came; the 
earth in earth, the spirit above; and 
Euripides — 


*Edcar’ nbn yi xadrvobiivas vexpous, 

“Obey Y Exacrov ég 79 pig adixero, 

| ~f? > ~ ~ \ 2) -39AF 
Evratd’ dorenGeiv, mvevica prtv apo aidéoa, 
Td capa S eo piv: obts yap xentnueba 
“dérepcy auto, WAY EvoKroat KAdvov 
Kérera tiv Opélacay aire det raety. 

Let the corpses be buried in the earth, 


Whence each part comes into existence; 
thither 


They return, the spirit to the ether, 
And the body to the earth. Not as our own 
Do we hold it, but only as a sojourner, and 


in fief. 
The mother which nourishes it must receive 
it back. Suppu. 529 - 534, 


This interpretation is followed by 
Warburton (Divine Legation, lib. v. 
§ 6), Knobel, Hitzig, Heiligstedt, 
Noyes, &c., who also quote Lucre- 
tius — - 


Cedit item retro, de terra quod fuit ante, 
In terras ; et, quod missum est ex stheris oris, 
Id rursum ceeli relatum templa receptant. _ 


“ Thus all things rise, thus all again return: 
Earth takes what earth bestowed ; and back 
to heaven 


Remount the ethereal dews from heaven 
that fell.’ — Dz Nav. RER. ii. 998, &c. 


But we submit that this doctrine is 
thoroughly heathenish, and, though 
largely believed by the Greeks and ° 
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Romans, is utterly at variance with 
the tenor of the Bible, as well as 
with the usage of the same language 
in other parts of this book. 1. The 
fact that God is uniformly described 
throughout the Bible as a personal 
and super-mundane Being, separated 
from, independent of, and infinitely 
above all matter —to the ignorance 
or denial of which, on the part of the 
Heathen philosophers, the emana- 
tion-theory in question is to be 
ascribed—is utterly subversive of the 
said absorption of the human spirit 
into the world-soul. 2. Nothing can 
be more plain than the description 
which the Bible gives of the radical 
and essential difference between the 
Creator and the- creature, and which 
the sacred writer of this book repeat- 
edly sets forth. To make therefore 
a Hebrew writer, who believes in this 
essential difference between the onto- 
logical natures of God and man, 
enunciate the amalgamation of the 
human spirit with the Godhead, is 
most unjustifiable. 38. The abhor- 
rence of sin, and the approbation of 
holiness, manifested throughout the 
Scriptures, the curse denounced 
against the sinner (Deut. xxvii. 26), 
stamping the polluted soul with a 
character indelibilis, precludes the 


possibility of a Hebrew writer teach- © 


ing that this awful distinction will 
at once and for ever be destroyed, 
as soon as man dies and the guilt- 
laden soul is absorbed in a holy 
Deity, who hates iniquity and sin. 
4. We said that this explanation is 
also at variance with the same phrase- 
ology used by Coheleth elsewhere. It 
is admitted by all parties that the 
words YD) M29 TH, the spirit going 
upwards, i.e., to heaven, in iii. 21, 
mean immortality, just as the con- 
trary phrase ¥IX? 720? NT} ™|, the 
spirit going downwards to the earth, 
denotes mortality ; and those espe- 
cially who are anxious to shew that 
Coheleth denies the immortality of 
the soul triumphantly appeal to this 
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very phrase. Now we submit that 
the phrases the spirit going upwards 
to heaven, and the spirit returning to 
God, i.¢., to heaven, the habitation 
of God, are essentially the same; 
and, if the former means immortality 
of the soul, it is an outrage to the 
laws of language to deny the meaning 
to the latter. 5, Fiaally, this reab- 
sorption-theory makes the sacred 
writer utter the greatest nonsense 
imaginable. Coheleth started with 
the problems and mysteries in the 
moral government of God, wherein 
the god-fearing are allowed to suffer 
and the godless to prosper, and the 
comfort he has now to give to these 
afflicted saints, as well as the admo- 
nition to all, is, ‘‘ Remember thy 
Creator, fear the Lord, keep his com- 
mandments, begin it in early life, 
before decrepit old age sets in and 
deprives you of your powers, and 
before your spirit, in common with 
all other spirits, the sin-polluted and ~ 
the pure, is merged in the world- 
soul!” What a solution of the grand 
problem! What a comfort to the 
afflicted saints! what a reason to 
fear God! what an inducement to 
do good! But how apposite, how 
solemn, how consoling is the obvious 
interpretation ; we are to fear God 
in spite of the seeming incongruities 
in his present moral government ; 
we are to keep his commandments, 
beginning in early life, whilst we 
are able to do it, before old age creeps 
upon us and impairs our faculties, 
and death summons our souls before 
the tribunal of the Creator, when it 
will be roo tatE! Then every deed 
done in the body shall be judged, 
every mystery explained, and every 
wrong redressed. ‘This, then, is the 
momentous and all-important con- 
clusion to which Coheleth brings us, 
after having led us through the 
various perplexities and conflicts of 
this world to the sure and certain 
hope of victory in the world to 
come. 
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THE EPILOGUE. 


CHAPTER XIE. 8—14. 


Thus all human efforts to obtain real happiness are vain (xii. 8); this is 
the experience of the wisest and most painstaking Coheleth (9, 10); 
the Sacred Writings alone are the way to it (11, 12); there is a 
righteous Judge who marks, and will, in the great day of judgment, 
judge, everything we do; we must therefore fear him, and keep his 


commandments (13, 14). 


8,9 Vanity of vanities, saith Coheleth; all is vanity! And 


8. Vanity of vanities, &e. Having 
concluded his demonstration that all 
human efforts to adjust the destinies 
of man are vain, and that the righte- 
ous Judge will in the great day of 
judgment rectify all, by rewarding 
the righteous and punishing the 
wicked, Coheleth resumes, in this 
Epilogue, the scope of his argument, 
beginning with the very words of the 
Prologue. Ibn Ezra, Luther, the 
Zurich Bible, Coverdale, Spohn, De 
Wette, Knobel, Rosenmiiller, Ewald, 
Herzfeld, Noyes, Hitzig, Heiligstedt, 
Stuart, Philippson, Elster, &c., con- 
nect this verse with the preceding 
section. But against this is to be 
urged —1. That this formula is never 
used at the end of a sentence or sec- 
tion, as may be seen from the eighteen 
passages where the declaration of 
vanity is made; 2. That the only 
other place where this full formula 
occurs is at the beginning of the pro- 
logue, and it is therefore most natural 
that it should be also at the beginning 
of the epilogue; 3. That the doctrine 
of immortality and a future judgment, 
when all that is now conflicting shall 
be rectified, wherewith Coheleth con- 
cluded in the preceding verse, cannot 
be characterised as utter vanity; and 
4. That the following verse, which 
begins with a copula, shews that this 
verse belongs to it. As to the asser- 
tion that verses 9-14 are not genuine, 
and have been added by a later hand 


(Déderlein, Schmidt, Berthold, Um-. 
breit, Knobel, &c.), it is most arbi- — 
trary, and to be repudiated. Nothing 
can be more weak than the argu- 
ments brought to support this alle- 
gation. We shall examine them in 
the same order as they are advanced 
by Knobel— 

1. “ The whole addition is super- 
fluous, and altogether without an 
object in such a book as Coheleth. 
Itis incomprehensible why the writer, 
who pursued a purely didactic ten- 
dency in the composition of this book, 
should have added this unimportant 
notice. He began simply with the 
theme of the whole (i. 2), he con- 
cludes simply therewith (xii. 8), after 
having worked it out. No one ex- 
pects anything else which might dis- 
turb the winding up of the whole.” 
But we submit that the words “ All 
is utter vanity,” do not contain the 
theme of the book, and that nothing 
can be more appropriate, after having 
led us through all the intricacies of 
the argument, than to set forth, in a 
striking and solemn manner in this 
epilogue, the grand solution, to cor- 
respond to the prologue, which con- 
tains the great problem. So striking 
a prologue, without a correspondingly 
striking epilogue, would have left the 
book unfinished. 

2. “ Coheleth speaks in the third 
person in this supplement, whilst in 
the book itself, and in places where 
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he simply referred to himself, he used 
the first person. Let this not be ob- 
jected to on the score that in the 
book he addresses himself to others 
as teaching and admonishing, and 
therefore speaks of himself appropri- 
ately in the first person, for he also 
does the same in the epilogue (verse 
12), without, however, speaking in 
the first person. This difference of 
treatment can only be satisfactorily 
explained on the assumption that it 
proceeds from different authors.” But 
this very fact, so far from being 
against its genuineness, corroborates 


it, inasmuch as it shews that the pro-° 


logue and the epilogue proceed from 
the same hand, for both are in the 
third person. The cause of this is 
simple and obvious. Coheleth is re- 
presented as belonging to the past 
(vide p. 247), and the description of 
his bare problem and solution must 
necessarily be given in the third 
person ; whereas the narrative of the 
various futile efforts to satisfy the 
cravings of his soul in any other way 
would have materially diminished its 
power if it had also been in the third 
person. To render the scene life-like 
and effectual, Coheleth is most beauti- 
fully represented as living, moving, 
and haying his being in the midst 
of us. 

3. “It must also be noticed that 
the epilogist urges the fear of God 
and piety as the end of all wisdom 
(ver. 13); but this Coheleth could 
hardly predicate of his wise lessons. 
It is true that he, too, reeommends 
the fear of -God; but this is by no 
’ means the sum of his wisdom, it is 
not the end to which his doctrine is 
directed. His tendency, on the con- 
trary, is to shew that all is vanity, 
that it is therefore best cheerfully to 
enjoy life.” But this objection is 
based on a false view of the design 
of the book. 

4. “The notion of a future judg- 
ment, to be held strictly by God, 
which the epilogist propounds (verse 
14) as the view of Coheleth, is 
equally against its genuineness.” No- 
thing can be more preposterous than 
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this objection. A comparison of the 
proposition contained in the pro- 
logue with the sentiments expressed 
in the epilogue, will shew that it is 
the very conclusion which Coheleth 
was driving at, and that he, as a god- 
Searing Jew—not an atheistic or 
pantheistic heathen philosopher — 
could come to no other, starting, as 
he does, with that solemn proposi- 
tion. We submit thai, if Knobel 
and his fellow objectors to the genu- 
iness of this epilogue had rightly 
understood the import of the pro- 
logue, they would never have made 
these gratuitous objections. Besides, 
the seventh verse of this very chapter, 
which is admitted to be genuine, pro- 
pounds the immortality of the soul. 

5. ‘* Finally, the remark that the 
making of many books has no end 
(verse 12), can hardly proceed from 
the mouth of Coheleth, who most 
probably lived in the time of the 
Persians.” But this.is purely ima- 
ginary, as neither Knobel nor any 
one else can adduce any solid reason 
why this allusion to the existence of 
many books does not tally with that 
period. We know from Diodorus 
(i. 49) and others, that large libraries 
existed in Egypt and elsewhere, and 
we cannot suppose that the Jewish 
mind, which was highly cultivated, as 
is evident from the sublime poetry 
of the Old Testament, would be less 
active than the heathen. Besides, 
the large wreck of Midrashic litera- 
ture we still possess — for time has de- 
stroyed this prodigious work —shews 
beyond doubt that the Hebrews were 
actively prosecuting the sciences and 
arts of the day. We have given 
Knobel’s arguments verbatim, be- 
lieving that, by looking at them in 
full, the reader will better perceive 
their feebleness. ‘This is the only 
instance where. m3? has the article, 
evidently to shew that the Coheleth 
who commenced the prologue with 
“Vanity of vanities!” 1s the identical 
one that concludes the epilogue with 
the same assertion, thus inseparably 
connecting the beginning with the 
end, 
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besides that Coheleth was a wise man, he also taught the 
people wisdom, and carefully and studiously composed many 
10 parables. Coheleth sought to find words of comfort, and he 


9. And besides that, &. To give 
additional weight to the solemn doc- 
trine repeated in this epilogue, Co- 
heleth, in accordance with the custom 
of Eastern authors, mentions his fit- 
ness for undertaking this work, that 
he was a. sage, a public teacher, and 
a profound author. One possessing 
such qualifications for investigation 
and passing judgment on things, 
ought therefore to elicit adequate 
attention and obedience from the 
reader (comp. i. 2). As 1n¥ signifies 
1. That which remains (1Sam.xv. 15); 
2. Further ; 3. More (vide supra, ii. 
15); and 4. Besides (Esth. vi. 6), 
Ewald, Hitzig, Heiligstedt, Stuart, 
Elster, Furst, Hengstenberg, Sc. 
translate this clause it remains (i. e., 
to be said) that Coheleth was a wise 
man, moreover he taught, &c., the 
Vulgate, Luther, the Auth. Version, 
Rosenmiiller, Noyes, &c., and more- 
over the Preacher was wise, he still 
taught, &c.; the Geneva Bible, Men- 
delssohn, Boothroyd, Preston, &c., 
and the more wise the Preacher was, 
the more he taught, &c.; whilst Rash- 
bam, Coverdale, Gesenius, Knobel, 
De Wette, Vaihinger, Philippson, &c., 
render it and besides that Coheleth 
was wise, he also taught the people 
knowledge ; the latter rendering is to 
be preferred, because it needs not the 
harsh ellipsis of the first; it does not 
leave 19 to clog the sentence as the 
second does, and avoids the artificial 
construction of the third. The 


Hagadic explanation of this clause, * 


as found in the Chaldee, °}2 92 ya aM) 
Dan NIP PM rT Tso MT www, and 
Solomon, who was called Coheleth, was 
abundantly wise above all the children 
of men, construing the Hebrew may 
520 1} Da ndAp, will account for the 
otherwise meaningless rendering of 
the Septuagint, xat mepocdy drs tyévero 6 
ExxAnciacric copoc. Commentators are 
also divided as to the meaning of 
BS, some deriving it from pix, to hear, 


render the Piel to give ear, to heed 
(Aquila, the Syriac, the Chaldee, 
Rashbam, Luther, Coverdale, the 
Auth. Version, Michaelis, Spobn, 
Hengstenberg, &c.) ; or he made hear, 
he taught (the Vulgate, Rashi, the 
Geneva Bible, Le Clerc, &c.) ; whilst 
others, deriving it from px, to weigh, 
translate the Piel to weigh well, to 
consider (Ibn Ganach, Gesenius, 
Kuobel, De Wette, Rosenmiuller, 
Herzfeld, Noyes, Heiligstedt, Hitzig, 
Stuart, Elster, Vaihinger, Philippson, 
&c.), which is more compatible with 
the immediately following 7. The 
meaningless rendering of the Sept. 
nal ov¢ eiyuidetrat nooproy mrapaGoray, and 
the ear found out ordinary parables, 
taking }38 for }ik, is to be traced to 
Hagadic influence (comp. Talmud, 
Erubin, 21; Midrash Yalkut in loco). 
Herzfeld rightly remarks, that es 
PM PX) have no object; and }PA has no 
copula, the two verbs are best taken 
adverbially, as qualifying }pA, which 
is of frequent occurrence (vide supra, 
viii. 3). For the adverbial use of 
7217 see i. 16. The Septuagint con- 
nects it with the following verse. 

10. Coheleth sought, &c. The great 
labour and care which he bestowed 
upon the writing of the many parables 
mentioned in the foregoing verse, 
Coheleth tells us he did not diminish 
in composing this book. His su- 
preme anxiety was to discover truth 
which should comfort and cheer the 
hearts of those who were perplexed 
with the mysteries of God’s moral 
government and the destinies of man, 
and he frankly wrote down the words 
of truth. yer, words of comfort, 
does not stand in apposition to 24 
nox, words of truth, the former refer- 
ring to’ gracefulness of diction, and 
the latter to propriety of sentiments 
(Mendelssohn, Michaelis, Holden, 
Rosenmiiller, Umbreit, Herzfeld, 
Noyes, Hitzig, Heiligstedt, Stuart, 
Philippson, Elster, &c.), as a graceful 
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11 wrote down frankly the words of truth. The words of the 


style would be unworthy of such 
research and mentioning (882) BP3) in 
so solemn a description, and would 
not be placed before the all-important 
object of the book; but is identical 
with N28 124, words of truth, accord- 
ing to the general rule of parallelisms 
in this book, and is therefore desig- 
nated as words of delight (comp. Ps. 
xix. 10; Prov. viii. 6-10). Ibn 
- Ezra’s explanation of it by analogy 
is preposterous. 273, the participle 
passive, like the infinitive, being pre- 
ceded by a finite verb, has the 
distinction of that verb implied 
(comp. viii. 9); hence Aquila, the 
Vulgate, and the Syriac rightly render 
it he wrote, which led some’errone- 
ously to think that they read 1n2) or 
any}. Hitzig’s alteration of it into 
15:n2, which is followed by Stuart, is 
simply arbitrary. The abstract 10, 
uprightness, frankness, like 7273, will- 
ingness (Hos. xiv. 5), and other nouns, 
is used adverbially for uprighily, 
frankly (compare Ewald, § 279, c); 
the clause is well rendered by the 
ee ‘a 4 
Syriac |Asaas Abdio, and 
Luther und er fchrieb recht die Worte 
der Wahrheit, The rendering of the 
Septuagint yeypappeivoy <ibdetnre¢, which 
is followed by Coverdale, the Bishops’ 
Bible (right scripture), the Geneva 
Bible (upright writing), &c., making 
it depend upon 829) wpa, is contrary 
to the word 3:n3, which never means 
@ writing ; this is expressed by 109. 
The Vulgate, sERMONES RECTISSIMOS 
AO VERITATE PLENOS, words most 
right and full of truth, is utterly at 
variance with the words of the text ; 
Rashbam’s construction, M28) 134, 
words of uprightness and truth, arbi- 
trarily transposes 1 and x, and 
‘supplies the copula before the latter. 
Ibn Ezra’s strange opinion that 
aw n> is the name of a book, Catub 
Jasher, & commentary upon the book 
of Jasher, which is no more extant 
(125288 1228) WHT DTT FY VD) WY NTT) 
is only equalled by his explanation 
of the former clause. The Autho- 


rised Version, and that which was 
written was upright, even words of 
truth, besides supplying most unwar- 
rantably so many words, is extremely 
awkward. Desvoeux’s translation, 
and one that could well write down 
this true discourse, which he explains, 
“Solomon took pains, not only to 
compose well, but likewise to have a 
good copyist”’ (pp. 231. 486), is most 
preposterous. It only remains to be 
added that the Syriac, though leaving 
my7 at the end of the foregoing 
verse, like the Septuagint, also begins 
this verse with 7277. ‘ 

11. Lhe words of the wise, &c. 
From his general abilities and _pro- 
ductions (verse 9), and the labour 
bestowed upon this work especially 
(10), Coheleth, as is to be expected, 
passes on to the great. object and 
original source of this treatise. And 
as this work is one of a large collec- 
tion, all composed by different people, 
all having the same great end in 
view, though striking out various 
ways to reach it, and all being de- 
rived from the same tountain-head, 
the sacred writer shews, by a meta- 
phor from pastoral life, how the 
employment of apparently opposite 
methods by the different writers of 
the sacred volume harmonises with 
the fact that they all derive their 
knowledge from one source, to effect 
one great result, viz., the happiness 
of man. Just as the goad and the 
stake, apparently opposite in their 
tendencies, the one driving onward 
to fresh pastures, the other heeping 
back to the old ones, are employed 
by the same shepherd to subserve 
one great object; so the words of 
the wise, which lead onward, pro- 
pounding new things, and the words 
of the masters of the assemblies, 
which keep back to, and establish in 
the old things, proceed from one 
source, and have one common object 
in view. That Coheleth is‘comprised 
among (0'21), the wise here men- 
tioned, whose words drive onward 
like goads, is evident from the fact 
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wise are like goads, and those of the masters of the assem- 
blies are like fixed stakes, given by the same shepherd. 


that he is characterised as (027) a 
wise man in verse 9. 74, 7. q.. J214, 
1.Sam. xiii. 21, like Po and pW, is 
from 214, to prick, with Dagesh line 
omitted (comp. JX 7232, Esth. vii. 
6; Ezek. xl. 43; Gesen. § 21, 2, ¢; 
Ewald, § 163, d), and denotes a goad, 
commonly used by shepherds in the 
East to stimulate cattle to go on 
quickly, and hence is a striking 
metaphor to express what urges for- 
ward, and tends to the opening of 
new spheres. ‘The figure is well ex- 
plained by Ibn Ezra DndIpA MITA wy 
DTPA) DAD MAMI M137) DAW O27 
wp, among the words of the ancients 
there are some which are like goads 
to cattle, correcting and opening new 
things to the mind; so also Herz- 
feld, and substantially the same the 
Chaldee, Rashi, Rashbam, Holden, 
Knobel, Noyes, Vaihinger, Ewald, 
&c., who, however, fail by confining 
themselves exclusively to the idea of 
teaching, and ignoring that the prin- 
cipal object of the goad is to drive on- 
ward. ‘The explanation of Gesenius, 
aculeorum instar alte descendunt in 
pectora hominum tisque manent infixa 
(Thesaurus, s. v.), taking the point 
of comparison to be the pricking, 
the vivid impression, which is fol- 
lowed by Hitzig, Heiligstedt, Stuart, 
Elster, &c., is totally at variance 
with the use of the goad, which is 
not to prick but to drive forward, 
the pricking being made subservient 
to this primary object. 

And those of the masters, &. The 
stakes here referred to play a most 
important part in nomadic life, inas- 
much as they are the supporters and 
keepers of the shepherds’ abodes. 
To them, when driven into the 
ground, is the tent fastened, to enable 
the workmen to spread it, and to 
them, also, are the cords tied by 
which thé tent is extended. Hence 
a stake became a metaphor for one 
upon whom the care and mainte- 
nance of the state depended (Zech. 


x. 4), and a firmly fixed stake is used 
for an immovably established posi- 
tion of such a state supporter (Isa. 
Xxii. 28). It is therefore obvious, 
that when Coheleth compares the 
teachings of the masters of the assem- 
blies to fixed stakes he thereby means 
that they propound firmly established 
notions ; these masters are, as it 
were, conservatives, whilst the wise 
men are liberals. . 122, 1.q., W202, 
the and the D, as frequently, being 
interchanged, is from 120, to stand 
erect, to be pointed, to be sharp, and 
hence signifies a nuil, a spike, a stake 
to fasten tents (comp. 2 Chron. iii. 9; 
Jer. x. 4), and, like its synonym 7™, 
is of common gender, which accounts 
for its being construed with the 
masculine Dv}. It is moreover to 
be remarked that the feminine termi- 
nation ni- is here designedly used 
instead of the masculine 0-, to cor- 
respond with n11213 (comp. verse 7). 
That 19d here is not a nail driven 
into the wall, as some will have it, 
is evident from }23, by which it is 
preceded, and 7¥5, which follows it, 
shewing that the whole is a pastoral 
scene occupied by tents, which have 
no walls to drive nails in. 9, to 
stick in, is also used in Dan. xi. 45 
for driving in tent-spikes. The sub- 
ject 29, which, according to a well- 
known omission, is not repeated, 
must be supplied before the genitive 
“ya, from the first clause. For an 
exactly parallel case, see x. 12, 18. 


00 5 V0l 
The Syriac \Aanco| SO, master 


of the thresholds, has evidently arisen 
from the carelessness of the tran- 
seriber, who has inadvertently in- 
serted a © after the op, 

Given by the same, &. Though 
these teachings are apparently oppo- 
site in their tendencies, yet they are 
communicated by the same shepherd 
to his different servants, and conduce 
to one great object. 2m) refers both 
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12 And beyond these, my son, beware! to make many books 


to D071, the words, and to 3211 and 
‘nwo, the goad and stake, and is 
followed by 2, which is not unfre- 
quently taken by the efficient cause 
after a passive verb (comp. Gen. ix. 
11; Job xxiv. 1; Song of Songs 
lili. 10; Gesen. § 143, 2; Ewald, 
§ 295, c). a¥5, shepherd, i.e., God, 
who alone imparts these different 
lessons of heavenly wisdom to his 
inspired servants. Very significant 
and emphatic is the expression "0x, 
the same (vide ii. 14), shewing the 
unity of the fountain-head from which 
all these various streams derive their 
existence. With this simple expla- 
nation, which leaves to every word 
its natural meaning, and violates no 
points or accents, we shall give some 
of the multifarious renderings, leav- 
ing the reader to decide which is the 
preferable translation. The Septua- 


gint, the Vulgate, and the Syriac. 


translate it, ‘‘ the words of the wise 
are as goads and as nails firmly fixed, 
which have been given by those of 
the counsel from one shepherd ;” 
Luther renders it, diefe Worte der 
Weifen find Spiebe und Nagel, 
gefhrieben bdurd) die Metfter dev 
Verfammlungen, und von Cinem 
Hirten gegeben, these words of the 
wise are spears and nails written by 
the masters of assemblies, and given 
by .one shepherd ; the Zurich Bible 
has dann wepfer Iiiten wort find als 


flacte mit denen man fttupffet, onnd 
nagel die durdtringend, mtt denenn 
[die menfehen] genten gehalten werdend, 
dann fy werdend Horn einem etnigen 
hirtenn gegeben, which is literally 
adopted by Coverdale, “for the 
words of the wise are like pricks and 
nails that go through, wherewith 
men are kept together; for they are 
given of one shepherd only ;” the 
Bishops’ Bible again has, ‘‘ for the 
words of the wise are like pricks and 
nails that go through, of the authors 
of gatherings, [which] are given of 
one sbepherd,” remarking, in the 
margin, “ authors of gatherings he 
calleth wise men,” because they 


gather the sayings of the wiser sort 
of men in their books.” ‘The Geneva 
Bible, which is followed by the Auth. 
Version, renders it, ‘the words of 
the wise are like goads and like nails 
fastened by the masters of the assem- 
blies, which are given by one pastor;” 
according to Broughton it means, 
“the words of the wise, as goads and 
as nails fastened in the sheepfolds, 
being given from one shepherd ;” 
atcording to Lightfoot (Works, ii. 
575), 1t ought to be, ‘‘ the words of 
the wise are as goads, and as nails 
fastened by those that gather the 
flock into the fold, which are fur- 
nished by the chief shepherd ;” and, 
according to Desvoeux, it means, 
‘one shepherd gave the words of the 
wise like goads, and appointed the 
masters of collections, like planted 
repositories.” Hodgson, again, with 
equal certainty, tells us that it means, 
“like goads or like points that pierce, 
are the sayings of the wise; the 
persons employed to collect them 
were appointed by none but the 
teacher;” whilst Mendelssohn, Fried- 
lander, and Preston assure us that 
it ought to be rendered, .“ the words 
of the wise are like points of goads, 
and the sayings of the gatherers 
cleave to thesoul like nails implanted, 
agreeing together as if they proceeded 
from one thinking mind.” 

12. And beyond these, &c. Having 
adverted, in the foregoing verse, to 
the variety and sufficiency of the 
teachings in the sacred writings, and 
to the Divine source from which 
they emanate, Coheleth now warns 
his readers against seeking satisfac- 
tion in profane books, the making 
and perusal of which will only yield 
endless trouble and pain; just as he 
found it by experience, when acquir- 
ing knowledge in order to fathom the 
mysteries of Providence, and to find 
repose for his soul (vide supra, i. 18). 
The importance of this caution, not 
to seek peace of mind in the multi- 
tude of books, will be more obvious 
if we bear in mind the arrogant. 


476 


COHELETH. 


[CHAP. XII. 


there is no end, and much study is a weariness of the flesh. 


pretensions of some of the ancient 
writings, and that the library at 
Thebes had the inscription uyi¢ 
larpeiov, pharmacy of the soul (comp. 
Diodorus, i. 49). Hence also the 
similar advice of Horace to “ listen 
to the words of the wise” — 


Inter cuncta leges et percontabere doctos, 
Qua ratione queas traducere leniter zyvum.” 


“ Consult with care the learned page, 
‘Inquire of every scienced sage, 
How you may glide with gentle ease 
Adown the current of your days. 
Epist. lib. i. epist. xviii. 96, 97. 


The Vulgate, the Chaldee, Rashi, 
Rashbam, Luther, the Zurich Bible, 
Coverdale, the Bishops’ Bible, the 
Geneva Bible, Grotius, Michaelis, 
Mendelssohn, Gesenius, De Wette, 
Philippson, &c., rightly construe 70° 
with 79, more than, beyond, besides, as 
is evident from 232, more than, or 
besides me, in Esth. vi. 6, and from 
the usage of this phrase in post- 
biblical Hebrew. The construction 
mam with W377, by these be admonished, 
which is adopted by the Authorised 
Version, Desvoeux, Hodgson, Holden, 
Knobel, Noyes, Hitzig, Heiligstedt, 
Stuart, Elster, Vaibinger, Hengsten- 
berg, &c.,-is both contrary to the 
usage of }2 1M’, and is contradicted by 
Ps. xix. 2, where it is evident that 
WT is construed with 3, and not with 
2. ‘The pronoun ‘97 refers to the 
immediate antecedent, 7. ¢., the words 
of the wise and of the masters of as- 
semblies, by which the whole of the 
sacred Scriptures was characterised 
in the foregoing verse. 23, my son, 
is not Rehoboam, who is here pro- 
phetically or otherwise cautioned 
(Gill, Preston, &.), but is an affec- 
tionate term by which teachers gene- 
rally addressed itheir disciples or 
readers (comp. Prov. i. 8. 10. 15; 
Tie LS iis Le sive wl &e!). ibecause 
teachers and disciples are regarded 
as sustaining the relationship of spi- 
ritual parents and children (comp. 
Judges xvii. 10; 1 Sam.x. 12; 2Kings 
ii. 15, v. 13), 
to take care, which lbn Ezra rightly 


For 7, to be warned, ° 


explains by 72W7, see iv. 13. Pres- 
ton’s objection to this rendering, that 
“the expression of so illiberal a sen- 
timent cannot have been intended by 
Solomon,” is obviated by the fact 
that Coheleth does not caution against 
using profane books absolutely, but 
warns us not to attempt to find in 
them that satisfaction for the cravings 
of our immortal souls which the 
sacred Scriptures alone can yield. 
Equally untenable is the objection 
of Vaihinger, that this rendering an- 
ticipates the neat clause, wherein is 
contained the caution against other 
books, inasmuch as this clause does 
not give the warning, but the reason 
for it. Rashbam’s explanation, ™ 
ATO IMT NS DMA DNITTw mM 
92 ayn2> AIT OApD nwys nD YP PR 
DdIna nw, and more than these wise 
men can teach thee, teach thyself, be- 
cause it would be endless trouble to 
make the many books required for 
writing down all the necessary wisdom, 
which is followed by Herzfeld, who 
accordingly fills out the sentence 
TWIST 22 PVT? MTT VDP Wa I, due 
more than these can teach thee, my son, 
teach thyself; and Philippson, who, 
without supplying the supposed ellip- 
sis, renders it aber mehr als diefe, 
mein Sohn, belehre dich felbft, will not 
be entertained by any one who believes 
the inspired writings to contain the 
best lessons, and to be able, above 
all other teachings, to make men wise 
unto salvation. Still more unnatural 
is the fresh conclusion at which 
Ewald has arrived in his Jahrbiicher 
(iii. 124), that the meaning of this is 
und was aus then (doen Spriiden) 
eritbrigt (d. i. was aus ihnen folgt, 
fich ergibt) darvon Taf dic) warnen! 
(oem folge nad), and what remains 
of them (i.¢., that which results from 
these maxims, which they teach) thereby 
be admonished (follow it). Hitzig’s 
translation of “12) DOMED ny by to 
make many books, without end, and 
much exertion of mind, are a weariness 
of the flesh, which is followed by 
Stuart, regarding jy PSX as synony- 
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13 In conclusion, everything is noticed; fear God, and keep 


mous with 19, and as added to 7295 
for the sake of intensity, thus making 
this clause and 7297 272 two subjects 
or nominatives of the sentence—pro- 
ceeds from the Chaldee paraphrase, 
and is contrary to the rhythm and 
evenness of the construction, inas- 
much as it assigns to DNED niwy too 
many adjuncts, and leaves 27? with 
the solitary 7297. Besides, the close 
relationship between Y2 78, endless 
task, and Wanvn, weariness of the 
flesh, shews that: they cre both 
-predicates. For the omission of 
the } before the infinitive niwy, see 
ili. 4. 

13. In conclusion, &c. The epi- 
logue, like the treatise (vide verse 7), 
concludes with the awful but con- 
soling doctrine of a final retribution. 
The fate of the godly and ungodly, 
which is now so perplexing (vide 
supra, i. 11), will not be the same. 
There is a righteous Judge who takes 
cognizance of everything we do; we 
must therefore fear him and keep his 
commandments, this. being the duty 
of every man. 127410, literally the 
end of the matter, though occurring 
nowhere else in the Hebrew Bible, is 
frequently employed by post-biblical 
writers for in conclusion, finally. The 
phrase YD) 27 exactly corresponds 
in construction to M282%57 in ii. 16, 
and must therefore be translated 
everything is heard or noticed; the 
passive YDW) 731, everything is noticed, 
is used instead of the active ow 77 
prix, God noticeth everything, be- 
cause of the immediately following 
xy DIE, fear God, which pre- 
cludes the latter mode of expression. 
This explanation is moreover cor- 
roborated by the words D777") Y, 
concerning every secret thing, in the 
following verse, which is simply an 
explanation of 928) 731, shewing, be- 
yond doubt, that the latter refers to 
God, who notices all our doings, and 
hence will judge even our secret deeds. 
That this plain sense of the words 
should have been overlooked, and 
such a variety of forced explanations 


should have been resorted to, as is to 
be found in the ancient versions and 
modern commentaries, is most re- 
markable. Thus the Septuagint 
(TEAS Adyou +d way dxove, the end of the 
discourse the whole hear) takes ‘7 
as apposition to or epexegetical of 
12770, and altering YD) into yow, 
the imperative. ‘This construction, 
not the alteration, is followed by 
Knobel, Herzfeld, De Wette, Ewald, 
Hitzig, Heiligstedt, Stuart, Philipp- 
son, Vaihinger, Hengstenberg, &e.; 
some of these, however, differ in their 
renderings, as, for instance, “ the 
sum of the discourse, the whole, let 
us hear” (Knobel and De Wette) ; 
“let us listen to the end of the thing, 
or rather the whole” (Herzfeld) ; ‘the 
end of the discourse, of the whole, has 
been heard” (Ewald), &c. But this 
explanation — 1. Unnecessarily vio- 
lates the accents; 2. Assigns to the 
words a very unnatural construction; 
and 8. Would, to say the least, re- 
quire 123 to have the article. Still 
more forced are the Vulgate, rinzm 
LOQUENDI PARITER OMNES AUDIAMUS, 
the conclusion of the discourse let us 
all hear together, taking 23 for all 

0 vy 
unitedly ; and the Syriac, oth] 

bg 2 n 0 00 n 

woe Yo cams hao», 
the end of the discourse, in total is hear 
all, doubly translating %3, viz., in 
total and all; and likewise the Septu- 
agint, altering Y2) into »ow, Whilst 
Luther (laffet uns die Dauptfumme 
aller Lehre hdren), who is followed 
by Coverdale (‘‘ let us hear the con- 
clusion of all things”); the Geneva 
Bible (‘let us hear the end of all”); 
Authorised Version (‘let us hear the 
conclusion of the whole matter”) ; 
Desvoeux, Hodgson, Noyes, &c., mis- 
take 723, the absolute, for the con- 
struct. ONT 72 is not the whole of 
man, t.é., the sum and substance, 
the end of man’s existence (the Vulg., 
Rashbam, Ibn Ezra, the Geneva 
Bible, the Authorised Version, Hodg- 
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14 his commandments, for this every man should do; for God 


son, Ewald, Herzfeld, Heiligstedt, 
Preston, Elster, Philippson, &c.), in- 
asmuch as this phrase uniformly de- 
notes all men, every man, nor since 
for this are all men, the ? being sup- 
plied before m (Rashi); nor this be- 
longeth to, is for, every man, supplying 
» before 92 (Geier, Le Clerc, Holden, 
&c.), which requires too hard and 
unwarrantable an ellipsis, but this 
every man should do; Wht is to be 
taken over to it, in accordance with 
a well-established fact, that when the 
same verb, though of a different 
tense, gender, or number, is to be em- 
ployed in two or more clauses of the 
verse, it is not unfrequently omitted 
in one clause, and must be supplied 
from the other (vide supra, x. 12). 


n 00 a7 

The Syriac, ~80) Q3012 sso 
0 > n ) y Pe De: 

eat SON SoLL| 2 [10], 

for this is given to all men by one 

master, iS evidently a corruption ; 


oul} ~~ Lis6o] 0? was 


undoubtedly a marginal gloss upon 


amy mMyy2 127] in verse L1, and has here 


been inserted by mistake. 

14, For God will bring, &e. The 
admonition to fear God and to keep 
his commandments, which was en- 
forced in the foregoing verse, by the 
declaration that he takes cognisance 
of everything (2%) 557), is here 
further urged by the fact, that this 
observing of everything is not all; 
that there is a future judgment ap- 
pointed over all the secrets of men, 
when God shall bring before his 


tribunal every human action which- 


he has noticed, whether good or bad. 
The declaration that every deed will 
be brought into judgment, which 
cannot possibly refer to an earthly 
tribunal (comp. v. 7), and the fact 
that this judgment is to be over 
every secret thing, t.é., is to extend 
over every action of ours, which is 
concealed from our fellow-creatures, 
and can therefore not take place in 


ordinary courts of justice, shew in- 
contestably that Coheleth speaks 
of a future judgment, when God, 
the righteous Judge, sball reward 
every man according to his deeds, 
whether they be good or evil. So 
plain and convincing are the words 
of the text, that even Knobel, who 
labours to prove that Coheleth denies 
the immortality of the soul, is con- 
strained to say, betrachtet man die 
Stelle unbefangen, fo muf man den 
Gedanfen an ein formlides Gericht, 
wie man ed fich als nach dem Tode 
eintreten denft, darin anerfennen. 
Darauf fithrt 1) fchon dev Wusoruk, das 
Gott fede That in das Geriht vd. h. 
por feinen Richterfiuhl zur richterlicen 
BVeurtheilung bringen werde, foie 2) 
der Uusoruf, daB diefes Gericht itber 
alles Berborgene werde abgebhalten 
werden. Die lebte Forme! wird tmmer 
Da gebraucht, wo yon einent formlicen 
Gerichte 3. B. dem nach dem Code die 
Rede ft; vergl., Rom. ii. 16; 1 Cor. 
iv.5; 1 Tim. v. 24, 25, if one con- 
siders this passage impartially, he 
must admit that it speaks of a formal 
judgment, which, as is believed, will 
take place after death. This is evi- 
dent —1. From the expression, God 
will bring EVERY WoRK into judgment, 
i.€., will bring it before his judgment- 
seat for judicial examination ; und 
2. From the statement that this judg- 
ment will be over EVERY SECRET 
THING. The latter phrase is always 
used when a formal judgment, a judg- 
ment after death, is spoken of (comp. 
Rom. ii. 16; 1 Cor. iv. 5; 1 Tim. v. 
24, 25). The absence of the article 
in bDw21 shews that it belongs to 
gy OY, t.¢., the judgment over or 
concerning every secret thing, the judg- 
ment extending over or appointed 
respecting every secret thing ; so that 
°” marks the object of the judgment 
(vide supra, ii. 20, iii. 18). The 
Septuagint’s rendering of it by with, 
which is followed by the Geneva 
Bible, Authorised Version, Noyes, 
&c., and which has given rise to the 
rendering as well as, and (the Zurich. 
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will bring every work to the judgment appointed over every 
secret thing, whether it be good or evil. 


» 
Bible, Coverdale, the Bishops’ Bible, 
Hodgson, &c.), is therefore inadmis- 
sible. The Vulgate, ET cuncTa, QUE 
FIUNT, ADDUCET DzEus IN JUDICIUM 
PRO OMNI ERRATO, God will bring 
into judgment all things that are done 
Sor every error, is a tame paraphrase. 


The Syriac Lye 143 ANS WS 


respeciing all things secret and re- 
vealed, adds 7222) after D9P2. Ibn 
Ezra’s explanation of °Y by "3, i. e., 
D7 DN) 2 ON 27 ND “59, according to 
the intention of the heart, whether it 
be good or evil, which is followed by 
many modern commentators, is pre- 
cluded by % before 022; Luther's 
version entirely ignores the word %Y. 
The Massorites repeat verse 13 after 
verse 14, because of the word 3, 


evil, being anxious that the inspired 
book should not terminate with so 
harsh an expression, and that the 
reader should leave off with words 
of comfort. For this reason the last 
verse but one is also repeated at the 
end of Isaiah, Malachi, and Lamen- 
tations. ‘To shew, however, that the 
verse thus repeated does not belong 
to the text, the Massorites have 
not pointed it, and added in each of 
these books ppm jnD, mark It-Kak, 
i. é., note that this is one of the four 
books indicated by the initials ppm, 
the’ standing for yw, Isaiah ; the 
n for wv “in, twelve Minor Prophets, 
of which Malachi is the last; the 
first p for 7p, Lamentations, and the 
second p for Coheleth— which have 
the penultimate verse eignmias yaw 
repeated. 


THE 


WORDS OF COHELETH, 


SON OF DAVID, KING IN JERUSALEM. 


2 Vanity of vanities, saith Coheleth, vanity of vanities, all is 
3 vanity: man hath no advantage from all his toil where- 
4 with he toileth under the sun; for generation passeth 
away and generation cometh on; while the earth abideth 
5 for ever. The sun also riseth and the sun setteth, and, 
though it pantingly goeth to its place, it riseth there again. 
6 The wind goeth to the south, and turneth to the north; it 
goeth round and round, yet the wind returneth to its course. 
7 All the streams run into the sea, and the sea doth not 
overflow; the place where the streams go to, thence they 
8 return again. All words are feeble. Men could never utter, 
the eye could never be satisfied with seeing, and the ear 
9 could never be filled with hearing all. What hath been still is, © 
and what hath been done is still done, and there is nothing 
10 new under the sun. If there be anything of which it 
is said, Behold this is new! it hath been long ago, in 
11 the time of old, which was before us. But there is no 
remembrance of former men, nor will there be any re- 
membrance of future men among those who will live 
hereafter. ' 
12,13 I, Coheleth, was king over Israel in Jerusalem. And 
I gave my heart to enquire diligently into wisdom 
respecting all that is done under heaven; this is a grievous 
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business which God hath given to the children of men 
to busy themselves therewith. I considered all the 
works that are done under the sun, and behold they are all 
vanity and striving after the wind; for the desponding 
cannot be set right, since he that is gone cannot be num- 
bered again. I therefore spake to my heart, saying, “I, lo! 
I have acquired far greater wisdom than any one who was 
before me over Jerusalem —my heart having seen much 
wisdom and knowledge, for I have given my heart to 
know wisdom and knowledge —I know that even this is 
striving after the wind. For, in much wisdom is much 
sadness, and multiplying knowledge is multiplying sorrow. 
I then spake to my heart, Come, now, let me try thee 
with mirth, and thou shalt see pleasure! And, lo! this 
too is vanity. To mirth I said, Thou actest foolishly! 
and to pleasure, What doeth she? I resolved with my _ 
heart to entice my body with pleasure, my mind guiding 

with wisdom, and. to lay hold on folly, till I should see 
what is good for the sons of men which they should do 
under heaven, the numbered days of their lives; I therefore 
increased my possessions, I builded me houses, I planted 
me vineyards, I made me gardens and pleasure-grounds, 
and I planted in them trees of all sorts of fruit. I made 
me pools of water, to water therefrom the grove yielding 
trees; I bought me men-servants and maid- servants, 
and had house-born servants; I had also many herds of 
oxen and sheep, above all who were before me in Jeru- 
salem; I amassed me also silver and gold, and the treasures 
of kings and kingdoms; I got me men-singers and women- 
singers, and the delight of men—a large number of wives; 
so that I greatly increased above ail that were before me in 
Jerusalém, my wisdom also aiding me therein; and nothing 
that my eyes desired did I withhold from them}; I did not 
keep back my heart from any pleasure, as my heart was to 


receive happiness from all my toil; and this was to be my 
8Q «4 
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portion from all my toil. But when I looked at all my 
works which my hands worked, and at the toil wherewith 
I toiled to accomplish them, behold, all was vanity and striv- 
ing after the wind, since there is no advantage under the 
sun. I then turned to consider wisdom, and madness, and 
folly ;—for what is the man that will succeed the king, who 
was made king long ago ?—and I saw that there is an advan- 
tage to wisdom over folly, as is the advantage of light over 
darkness. As for the wise man, his eyes are in his head, 
while the fool walketh in blindness; and yet I knew that the 
same fate will meet both. I therefore spake with my 


heart, A fate like that of the fool must also meet me, even 


me, and why am I then wiser? and I gaid to my heart 
that this too is vanity; since there is no remembrance of 
the wise man as of the fool for ever, for, as in time 
past, both will be forgotten in days to come. And, alas! how 
like the fool dieth the wise man! Therefore I hated life, 
for the work which is worked under the sun pressed heavily 
upon me, as all is vanity and striving after the wind; 
and I hated all my gain which I gained under the sun, 
as I must leave it to the man who shall come after me, and 


19 no one knoweth whether he will be a wise man or a fool, 


20 


21 


22 


23 


24 


25 


and yet he shall have power over all my gain which I have 
wisely gained under the sun; this, too, is vanity. Thus I 
turned to cause my heart to despair of all the gain which I 
gained under the sun; for here is a man who hath laboured 
wisely, and prudently, and skilfully, and must leave it 
as a portion to aman who hath not worked at it at all; 
this, too, is vanity and a great evil. For man hath nothing 
from all his labour and the striving of his heart that he 
laboureth under the sun, since his business grieveth and 
irritateth him all his days, and his mind doth not rest even 
at night; this also is vanity. There is nothing better for 
man than to eat and drink, and let his soul enjoy pleasure 
in his labour; even this I saw cometh from God: for who 
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should eat, and who should hasten thereunto, except I ? 
For to the man who is good before Him He giveth wis- 
dom, and knowledge, and joy; but to the sinner He giveth 
the business to gather and to amass, that he may give 
it to him who is good before God. This, too, is vanity, 
and striving after the wind. 

There is a fixed time for all things, and an appointed 
season for all undertakings under heaven; a time to be 
born, and a timé to die; a time to plant, and a time to pluck 
up that which is planted; a time to kill, and a time to save; 
a time to break down, and a time to build up houses; a time 
to weep, and a time to laugh; a time to mourn, and a time 
to rejoice; a time to cast away stones, and a time to gather 
up stones; a time to embrace, and a time to refrain from 
embracing ; a time to seek, and a time to lose;’a time to 
keep, and a time to cast away; a time to rend garments, and 
a time to sew them together; a time to be silent, and a time’ 
to speak; a time to love, and a time to hate; a time of war, 
and a time of peace. He who laboureth hath therefore no 
advantage from that wherein.he laboureth. I have considered 
the business which God hath given to the sons of men to 
busy themselves therewith; he hath made it all beautiful 
in its season; he hath also put eternity into their heart, only 
that man understandeth not the work which God hath made 
from beginning to end. I knew, then, that there was no 
good for them but to rejoice and do themselves good all 
their life; and also that if a man eat and drink, and enjoy 
pleasure in all his labour, it is a gift of God. I knew 
that whatever God hath made, the same continueth for 
ever; to it nothing can be added, and from it nothing 
can be taken; and God hath so done it that men may fear 
before him. What hath been was long ago, and what is 
to be was long ago, for God recalleth what is past. And, 
moreover, I saw under the sun, that in the place of justice 
there was iniquity, and in the place of equity there was 
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iniquity. I said to my heart, God will judge the righteous 
and the wicked, for there is a time of judgment with Him, 
for every thing and deed. Yet I said to my heart respecting 
the children of men, God hath chosen them to shew that 
they, even they, are like beasts. For man is mere chance, 
and the beast is mere chance, and they are both subject to 
the same chance; as is the death of one, so is the death of 
the other, and both have the same spirit; and the advantage 
of man over the beast is nothing, for both are vanity: both 
go to the same place, both were made of dust, and both turn 
into dust again: no one knoweth whether the spirit of man 
goeth upward, and whether the spirit of the beast goeth down- 
ward to the earth. Wherefore I saw that there is nothing 
better for man than to rejoice in his labours, for this is his 
portion, since no one can bring him to see what will be here- 
after. Then I saw again all the oppressed who are suffering 


under the sun, and beheld the tears of the oppressed, and 


they had no comforter, and with their oppressors there was 
violence, and they had no comforter; and I esteemed the dead © 
happy who have died long ago, more than the living who 
are still alive; and happier than both, him who hath not 
been born, who hath not seen these evil doings which are 
done’ under the sun. Then I saw that all the toil, and 
all the skill in work, are from jealousy of one toward 
the other, this also is vanity and striving after the wind; 
the sluggard foldeth his hands and yet eateth his meat ; 
better a handful of enjoyment than two handsful of labour 
and striving after the wind. And again I saw a vanity under 
the sun; here is one who hath no one with him, hath not 
even a son or a brother, and yet there is no end to all his 
labour; even his eyes are not satisfied with riches ; and for 
whom do I labour and deny my soul any of my riches? this, 
too, is vanity, and a grievous business. Happier are two than 
one, because they have a good reward for their labour; for if 
one fall, the other will lift up his fellow; but woe to the 
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solitary one who falleth and hath no fellow to help him up. 

11 Moreover, if two sleep together they are warm; but a solitary 
12 one, how can he be warm? And if an enemy overpower the 
solitary one, two surely will withstand him, and a threefold 

- 13 cord is not easily broken. Happier is a poor and wise youth 
than an old and foolish king who knoweth no one to counsel 

14 him. For a prisoner may go from prison to a throne, 
whilst a king may become a beggar in his own kingdom. 

15 I see all the living who walk under the sun, associating 
16 with the youth who succeedeth him; there is no end to 
ali the people, to all over whom he ruleth. Yet those who 
will live afterwards shall not rejoice in him, for even this 

17 is vanity and striving after the wind. Keep thy feet when 
thou goest to the house of God, for to obey is a nearer way 

to Him than to offer the sacrifice of the disobedient, as 

v. they who abey know not to do evil. Do not hasten thy 
mouth, and do not urge thy heart to utter words before God, 

for God is in heaven and thou art upon earth, therefore let 

2 thy words be few; moreover, dreaming cometh through the 
multitude of things, and foolish talk through the multitude 

3 of words. When thou vowest a vow to God, hesitate not to 
pay it, for fools have no fixed will; pay that which thou hast 

4 vowed. Better that thou shouldst not vow than that thou 
shouldst vow and not pay. Do not suffer thy mouth to 
cause thy flesh to sin, and do not say before the angel that it 
was an error: why should God be angry on account of thy idle 
6 talk, and destroy the work of thine hands? For all this -is 
’ through the multitude of idle thoughts, and vanities, and 
much talking; but fear thou the Lord. If thou seest oppres- 
sion of the poor, and perverting of justice and equity in the 
land, be not alarmed at the matter; for there is a superior 
8 watching the superior, and superiors again over them; and 
the advantage for the people is, that it extendeth to all; even 

9 the king himself is subject to the field. Whoso loveth money 
is never satisfied with money, nor he who loveth riches 
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with what they yield; this, too, is vanity. For when riches 
increase, those that consume them increase; what advantage, 
therefore, hath the owner thereof, except the looking thereon 
with his eyes? Sweet is the sleep of the husbandman, 
whether he eat little or much; whilst abundance doth not 
suffer the rich to sleep. There is a sore evil which I have 
seen under the sun—riches hath been hoarded up by the 
rich for the owner thereof to his hurt. For the” riches 
perish in some unfortunate business, and he begetteth a 
son when he hath nothing in his possession. As he cometh 
forth from the womb of his mother, even as he cometh 
naked, he returneth again, and taketh nothing from his work 
which he may carry away as his possession. And even this 
is a sore evil, just as he cometh so must he go, and what 
advantage hath he who laboureth for the wind? Yet he 
eateth all his days in darkness, and is much. disturbed, and 
hath grief and vexation. Behold, that which I have seen is 
good, that it is well for man to eat and to drink, and to 
enjoy the good in all his labours which he laboureth under 
the sun, the numbered days of his life which God hath 
given him; for this is his portion; and also, that if a man 
to whom God hath given riches and wealth is enabled 
to eat thereof, and to take his portion, and to rejoice in 
his labour, this is a gift of God. He should remember that 
the days of his life are not many, that God causeth him to 
work for the enjoyment of his heart. 

There is an evil which I have seen under the sun, and it 
weigheth heavily upon man. Here is a man to whom God 
hath given riches, and wealth, and abundance, so that his 
soul lacketh nothing of all that it desireth, and God hath 
not given him the power to eat thereof, but a stranger eateth 
it; this is vanity, and a sore evil. Though one beget a 
hundred children, and live many years, yea, numerous as 
may be the days of his years, yet if his soul is not satisfied 
with good, and even if the grave did not wait for him, I say, 
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4 Better than he is an untimely birth; for this cometh in 
nothingness and goeth in darkness, and with darkness is its 

5 memory covered; it doth not even see, and doth not know 
6 the sun; it hath more rest than he. And if he live twice a 
thousand years and see no good, do not both go to the same 

7 place? All the labour of this man is for his mouth, and yet 
8 the soul cannot be satisfied; for what advantage hath the 
Wise man over the fool? what the poor man over him who 

9 knoweth to walk before the living? Better, indeed, is that 
which is seen by the eyes, than that which is pursued by the 
soul; yet this, too, is vanity and striving after the wind. 

10 What hath been was long ago called by name; moreover, it 
is known that he is a man, and cannot contend with Him 
who is mightier than he; what advantage then hath man ? 

11 Moreover, there are many things which increase vanity ; 
12 and who knoweth what is good for man in life, the numbered 
days of his vain life, which he spendeth as a shadow ? and 


who can tell man what shall be after him under the, sun? 
vii. A good name is better than sweet perfume, and the day of 
2 death than the day of his birth. It is better to go to the 
house of mourning than to go to the house of feasting, 
because this is the end of all men, and the living will lay it 

3 to heart. Better is thoughtful sadness than wanton mirth, 
4 for by a serious countenance the heart is improved. The 
heart of the wise, therefore, is in the house of mourning, and 

5 the heart of fools in the house of mirth, It is better for a 
man to listen to the reproof of a wise man, than to hear the 

6 song of fools; for as the crackling of thorns is under the pot, 
7 so is the laughter of a fool; this, also, is vanity ; for extor- 
tion maketh the wise man foolish, and bribery corrupteth the 

8 heart. The end ‘of a reproof is better than its beginning, 
9 forbearance is better than haughtiness. Do not, therefore, 
hasten on thy spirit to be angry, for anger is cherished in 

10 the bosom of fools. Do not say why was it that former 
days were better than these; for thou wouldst not, from 
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wisdom, ask after them. Wisdom is as good as riches, and 
moreover hath an advantage over them for those who see the 
sun. For to be in the shelter of wisdom is to be under the 
shelter of riches, and the advantage of wisdom is, that 
wisdom enliveneth the -possessor thereof. Consider, more- 
over, the work of God, since no man can straighten that 
which he hath made crooked. In the day of prospegity live 
therefore as in prosperity, and in the day of adversity consider 
that God hath also made this as well as that, to the end that 
man should not discovet anything which will be after him. 
I have seen in my fleeting days, both the righteous die in 
his righteousness, and the wicked live long in his wickedness. 
Be not therefore very righteous, and make not thyself too 
wise, for thou wilt only make thyself to be forsaken. Be not 
very wicked, and be not foolish, lest thou die before thy 
time. It is better that thou shouldst lay hold of this, and 
also not let go thy hand from that, for whoso feareth God 
will make his way with both. Wisddm alone is greater 
strength to the wise, than many mighty men who have been 
in the city ; for there is not a righteous man upon earth who 
doeth good and sinneth not. Moreover, give not thy heart 
to all the words which are uttered, lest thou hear thy servant 
speak evil against thee ; for thy heart knoweth that oftentimes 
thou also hast spoken evil of others. All this have I tried 
by wisdom ; I wished to be wiser, but it was far from me. 
Far remaineth what was far, and deep, deep! who can find 
it out 2 I and my heart turned to know and diligently to 
examine practical wisdom, in order to know the cause of - 
wickedness, vice, and mad folly, and I found woman. more 
bitter than death; she is a net, her heart a snare, and her 
hands are chains ; whoso is good before God shall escape from 
her; but the sinner shall be caught by her. Behold what = 
have found, saith Coheleth — taking one thing after another 
to find the result — and what my soul is still seeking, and I 
have not found; one man among a thousand I have found, 
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29 but a woman among all that number I have not found: only 
behold this have I found, that God made man upright, but 
vill. 1 they seek out many devices. Who is like the wise 
man? and who like him that understandeth the meaning of 
the thing? The wisdom of this man erilightencth his 

2 countenance, and his stern visage is changed. I say, then, 
obey the king’s command, and especially because of the oath 

3 of God. Do not go away hastily from his presence, do not 
even stand up because of an evil word, for he doth whatsoever 

4 pleaseth him; inasmuch as the word of a king is powerful, 
5 and who shall say unto him, What doest thou? Whoso 
keepeth the commandment knoweth not an evil word. More- 
over the heart of the wise man knoweth a time of judgment ; 

6 for there is a time of judgment for everything, when the 
7 tyranny of a man is heavy upon him. Because he knoweth 
not what will be, and because no one can tell him when it 

8 will be. No man is ruler over his spirit to retain the spirit, 
and there is no power over the day of death; and there is no 
furlough in this battle, and no cunning will save the wicked ; 

9 all this I have seen, having given my heart to all the doing 
that is done under the sun. There is a time when a man 
10 ruleth over men to their injury; and thus I have seen wicked 
men buried and come again, and those who did right depart 
from the place of the holy, and be forgotten in the city; 

11 also this is vanity. Because sentence is not forthwith 
executed for evil work, the heart of the sons of men is full 

12 in them to do evil, and because a sinner doeth evil a hundred 
years and is perpetuated. But I also knew that it shall be 
well with those who fear God, who truly fear before Him ; 

13 and it shall not be well to the wicked, and, like a shadow, 
he shall not prolong his existence, because he doth not fear 
14 before God. Still there is this vanity happening upon the 
earth, that there are righteous men who have wages like 
that of the wicked, and there are wicked who have wages 


like that of the righteous; I said that this, too, is vanity. 
3R 
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And I praised mirth, because there is nothing better for 
man under the sun than to eat, and drink, and rejoice, and 
this will follow him in his work during the days of his life 
which God giveth him under the sun. 

As I gave my heart to know wisdom, and to see the work 
which is done under the sun, how that one doth not see 
sleep with his eyes by day and by night, I then saw that 
man cannot find out all the doing of God which is done 
under the sun; wherefore man laboureth to search it, and 
cannot find it out; and even if the wise man saith he under- 


ix. 1 standeth it, he cannot find it out. For all this have I taken 


oO >» 


to heart, and proved all this, that the righteous and the wise, 
and their labours, are in the hand of God; these men know 
neither love nor hatred, both are before them, both just as 
before all others; the same fate happeneth to the righteous 
and the wicked; to the good and pure and to the impure ; 
to him who sacrificeth and to him who doth not sacrifice; as 
is the good so is the sinner, he that sweareth as he who 
feareth an oath. This is the greatest evil of all that is done 
under the sun, that there is the same fate for all, and that, 
although the heart of the sons of men is full of evil, and 
madness is in their hearts during their life, yet, after it, they 
go to the dead; for who is excepted? To all the living there 
is hope, for a living dog is better than a dead lion; since the 
living know that they shall die, but the dead know not 
anything ; and there is no more any advantage to them, for 
their memory ceaseth to be; also their love as well as their 
hatred and their zeal have long perished, and there is no 
more any portion for them for ever in all that is done under 
the sun. Go, then, eat with gladness thy bread, and: drink 
thy wine with cheerful heart, as God hath long since been 
pleased with thy works; let thy garments be white at all 
times, and let no perfume be lacking upon thy head ; enjoy 
life with the woman whom thou lovest, all the days of thy 


_vain life which He giveth thee under the sun, all thy vain 
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days, for this is thy portion in life, and in the labour where- 
. 10 with thou labourest under the sun: whatever thine hand 
findeth to do, whilst thou art able, do it; for there is no 
work, nor device, nor knowledge, nor wisdom in Hades, 

11 whereunto thou art going. Then again I saw under the 
sun, that the race is not to the swift, nor the battle to the 
strong, nor yet bread to the wise, nor riches to the intelligent, 
nor favour to the learned; that the time of misfortune cometh 

12 upon all, and that man doth not even know his time; like fish 
which are taken in a destructive net, and like sparrows which 
are caught in a snare, like these are the sons of men ensnared 

in the time of misfortune, when it suddenly cometh upon them. 

13 Even this wisdom have I seen, and it seemed great to me: 
14 There was a little city, and few men init; and a powerful 
king came against it, and besieged it, and built great towers 

15 over it. And there was found in it a poor wise man, and he 
saved the city by his wisdom ; and yet no one remembered 

16 that poor man. Therefore I say, wisdom is indeed better 
than force, yet the wisdom of the poor is despised, and his 

17 words are not listened to. Though the words of the wise 
are listened to with greater pleasure than the shouting of a 

18 foolish ruler, and wisdom is better than instruments of war, 
x.1 yet one fool destroyeth much good; a dead fly maketh sweet 
ointment stinkingly to ferment; a little folly is more mighty 

2 than honourable wisdom. Still the mind of the wise man 
3 is at his right hand, but the mind of the fool at his left; and 
even when the fool walketh on the road he lacketh his mind, 

4 and yet he saith of every one, Heis a fool! If the anger of 
the ruler is kindled against thee, quit not thy place, for 

5 gentleness preventeth greater outrages. ‘There is an evil 
which I have seen under the sun — an outrage as that which 

6 proceedeth from-a ruler ; a great fool is placed in many high 
7 positions, and the noble sit in degradation: I have seen 
servants upon horses, and masters walking on the ground 

8 as servants. Yet he who diggeth a pit shall fall into it, 
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and whoso breaketh down a wall a serpent shall bite him ; 
he who breaketh up stones shall be hurt therewith; whoso | 
cleaveth wood shall be cut thereby. If the axe be blunt, 
and he do not sharpen it beforehand, he shall only increase 
the army; but the advantage of repairing hath wisdom. 
if the serpent bite without enchantment, there is no advan- 
tage to the charmer. The words from the mouth of the 
wise man gain him favour, but those from the lips of the 
fool destroy him; the beginning of the words of his mouth 
is folly, and the end of the words of his mouth is mischievous 
madness. The fool also speaketh much, though no man 
knoweth what shall be here nor what shall be hereafter ; 
who can tell him it? ‘The work of a fool wearieth him, 
because he knoweth not how to go to the city. Woe to thee, 
O land, when thy king is childish, and thy princes feast 
in the morning! Happy thou, O land, when thy king is 
noble, and thy princes eat in proper time, for strength and 
not for feasting! Through slothful hands the roof falleth 
in, and through lazy hands the house leaketh. They turn 
bread and wine, which cheereth life, into revelry, and the 
money of | is made to supply both. Still do not 
revile the king even in thy thoughts, and do not revile the 
prince even in thy bed-chamber, for the bird of the air 
conveyeth the report, and the winged creature telleth the 


.1 story. Cast thy bread upon the surface of the water, for in 


the process of time thou mayest find the profit of it; give a 
portion thereof to seven and even to eight, for thou knowest 
not what misfortune there may be upon the earth. When 
the clouds are full of rain they empty it upon the earth, 
and when the tree falleth in the south or north, in the 
place where the tree falleth there it lieth; whoso therefore 
watcheth the wind shall not sow, and he who looketh at the 
clouds shall not reap. As thou knowest as little the course 
of the wind as the formation in the womb of the pregnant, 
so thou knowest not the work of God who worketh all 
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6 things. Sow, then, thy seed in the morning, and withhold 
not thine hand therefrom in the evening, since thou knowest 
not which shall prosper, this or that, or whether both shall 

7 be alike good; and the light shall be sweet, and it shall be 

cheering to the eyes to see the sun. For even if a man 

should live many years, he ought to rejoice in them all, and 
to remember that there will be many dark days, that all 
9 which is coming is vanity! Rejoice, O young man, in thy 
youth, and let thy heart cheer thee in thy youthful days, 
and pursue the ways of thine heart, and the things which 
are seen by the eyes, and know that, respecting all these, 

10 God will bring thee into judgment. Banish, therefore, 
sorrow from thy mind, and put away sadness from thy body, 

xul.1 for youth and manhood are vanity; and remember thy 
Creator in the days of thy youth, before the days of evil 
come, and the years arrive of which thou shalt say, I have 

2 no pleasure in them: before the sun becometh dark, and 
the light, and the moon, and the stars, and the clouds 
return after the rain; when the keepers of the house shall 
quake, and the men of power writhe, and the grinding- 
maids shall stop because they have greatly diminished, and 
the women who look out of the windows shall be shrouded 

4. in darkness; and the doors shall be closed in the street: 
when the noise of the mill shall grow faint, and the swallow 
shall rise to shriek, and all the singing birds shall retire ; 

5 yea the people shall be frightened at that which is coming 
from on high, and at the terrors which are on their way; and 
the almond shall be despised, and the locust shall be loathed, 
and the caper-berry shall be powerless; for man goeth to 
his eternal home, and the mourners walk about the street : 

6 before the silver cord goeth asunder, and the golden bowl 
escapeth, or the bucket breaketh upon the fountain, and the 

7 wheel is shattered at the well, and the body returneth to 
the earth as it was, and the spirit goeth back to God who 


gave it. 


ee) 


os 
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8 Vanity of vanities, saith Coheleth; all is vanity! 
9 And besides that Coheleth was a wise man, he also taught 
the people wisdom, and carefully and studiously composed 
10 many parables. Coheleth sought to find words of comfort, 
11 and he wrote down frankly the words of truth. The words 
of the wise are like goads, and those of the masters of the 
assemblies are like fixed stakes, given by the same shepherd. 
12 And beyond these, my son, beware! to make many books 
there is no end, and much study is a weariness of the flesh. 
13 In conclusion, everything is noticed; fear God, and keep 
14 his commandments, for this every man should do; for God 
will bring every work to the judgment appointed over every 
secret thing, whether it be good or evil. 


—— 


._ 2 


APPENDICES. 


I. 


ANCIENT VERSIONS. 


The comparison of the ancient versions with the original, instituted 
throughout the Commentary, has shewn us that there are considerable 
discrepancies between them and the Hebrew. Many and various have 
been the attempts made by critics to account for these divergences. Some 
have supposed that the translators had a different text to what we now 
have; others that they had a meagre knowledge of the Hebrew, and mis- 
understood its meaning; some have maintained that they have designedly © 
deviated from the original, and that no heed is to be paid to their false 
renderings; whilst others, again, have assured us that. the Jews have since 
wilfully corrupted the text, that the unadulterated readings are to be found 
in the ancient versions, and that the Hebrew text must be corrected by 
them. These extreme opinions, however, proceed from the erroueous suppo- 
sition that the ancient translators had the scientific and well-defined rules 
of exegesis, as well as the critical apparatus, which we now possess, and that 
the genius of the Greek and Latin languages admits of a literal and ver- 
batim translation of the Hebrew; so that by turning the Greek or Latin 
version again into Hebrew, we obtain the words, the gender, number, and 
tense of the original. ‘Thus, we are gravely assured, by eminent critics, that 
the Septuagint’s rendering of nop TYAN by elev 6 exxrnciacrig shews the incor- 
rect separation of the words in the Hebrew; 6 éxxancierne being a masculine 
noun in Greek, the Hebrew word 27?, for which it stands, must also be 
masculine, and hence cannot be construed with 7728, a feminine verb (vide 
supra, p. 388). The folly of this mode of proceeding will appear all the 
more glaring when we bear in mind that, apart from the difference of idioms, 
which frequently necessitated the addition or omission of words or the solu- 
tion of tropes, and the inadvertences, inconsistencies, and mistakes which 
are to be found in all human productions, the translators, having been 
Jews, or impregnated with Jewish opinions, followed the Hagadic mode of 
interpretation, and frequently explained the text according to the rules 
described in the Introduction (p. 30), thus giving us rather the views of others 
about the meaning of passages than that which the words themselves signify. 

Every repetition of a word or sentence in the Scriptures, every figure of 
speech, parallelism, and synonymous expression, word, syllable, letter—nay, 
the very shape and ornaments, or titles, the similarity of appearance or 
sound of one letter or word to another Hebrew or foreign letter or word, 
are regarded by the Hagadic interpreters as furnishing a clue to unlock the 
recondite and mysterious treasure concealed in the Bible. Hence the 
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various senses assigned to the same word or phrase when repeated ; hence 
the alteration of letters or words according to the exigencies of the place ; 
hence the interchange of assonances, or of letters and expressions resembling 
each other; hence the different separations of the same word; hence the 
reduction of letters and words to their numerical value, and their explanation 
by other letters and words of the same quantity, and many other modes of 
dealing with the text, most of which have been pointed out in the Commen- 
tary as having been practised by the ancient translators. The extent, however, 
of the Hagadic influence on the ancient versions can only be ascertained 
by a careful comparison of these versions with the Midrashim, the Talmud, 
and the Chaldee paraphrases. It will then be seen that many of the dis- 
crepancies between the ancient versions and the Hebrew text are neither 
owing to ignorance on the part of the translators, nor to different readings, 
nor to a wilful corruption of the text, but are simply the result of the 
application of one or other of the Hagadic rules of interpretation, exam- 
ples of which have been given in p. 30, &c., and throughout the Commentary. 
All that remains to be done now, is to classify some of the deviations of 
those versions. The Septuagint, being the oldest version, claims our atten- 
tion first. 


A. Tue SEpruscinr. 


The Hagadic influence on this version manifests itself in various ways, 
and accounts for, as well as explains, many renderings which are otherwise 
inexplicable and unintelligible. Thus — 

1. The particle Mx, the sign of the accusative, which occurs as such 
seventy-one times in Coheleth, is in forty-two instances —i. 13; ii. 3. 10. 12. 
14, 20. 24; iii. 11.15; iv. 3.5. (twice) 8.10; v. 3. 5. (thrice) 18.19; vii. 7. 13. 
(twice) 14. 18. (twice) 21; viii. 8. 9. 16. (twice); ix. 7.11.12. 15; x. 20; xi. 5. 6. 
8; xii. 1.13. (twice) — regarded as the accusative ; whereas in the other twenty- 
nine instances —i. 14; ii. 17. 18; iii. 10. 11. (twice) 17. (twice); iv. 1. 2. 3. 4. 
(twice) 15; v. 6; vii. 15. 26; viii. 8. 9. 15. 17. (twice); ix. 1. (twice) 15; 
x. 19; xi. 7; xii. 9. 14—it is rendered by city = with. Commentators have 
been perplexed to account for this barbarism and violation of grammatical 
propriety ; but a reference to the Hagadic exegesis will shew that this Hebrew 
particle was looked up to as having a mystical significance, because the two 
letters, 8 and n, of which it is composed, are the alpha and omega of the 
Hebrew alphabet (comp. Midrash Rabba, Yalkut, and Rashi, on Numb. vi. 
13.). Hence the anxiety of the translator to indicate this particle in Greek, 
when a passage appeared to him to be fraught with special mysteries. 

2. The Hagadic influence is still more evident in the peculiar renderings 
and paraphrases of ii. 12. 17; iii. 15; iv. 17; v. 1; vi. 8; vii. 6. 12. 21; 
viii. 1; x. 17. 19; xi. 9; xii. 9, where whole phrases and sentiments of the 
Hagada have been introduced into the Greek version, as has been shewn 
in the Commentary, many of which can only be understood by comparing 
them with the Midrashim or Chaldee paraphrase. 

3. As the object of this mode of interpretation is more to shew the 
recondite and spiritual meaning of every detached verse and clause than 
to elucidate the design of the inspired book, such sentences as apparently 
savoured of heterodoxy are made orthodox by adding or explaining away 
some words (comp. ii. 15. 17; xi. 9). 

4, Changing letters or words for those which are similar in appearance 
- or sound, is one of the rules whereby the many meanings of the text are 

obtained (comp. i. 18; ii. 85 v. 16. 17; vii. 22; viii 6.9.12; ix. 2, with 
Introduction, p. 31). 
5. Such exegesis can have no regard for the recurrence of some phrases; 
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and hence the same sentences are rendered according to the will of the trans- 
lator (comp. i. 9 with iii. 15), who frequently adds words (i. 1; vii. 2; 
x. 19), or alters them (vii. 18; viii. 10; x. 10), or changes them (i. 13; 
il, 3; viii. 18), when it is deemed necessary to obtain a particular sense. 

_ 6. When the translator has no reeondite meaning to evolve, and adheres 
to the text, his renderings sometimes follow the very order of the words in 
the Hebrew and are exceedingly obscure (comp. viii. 11.), but sometimes 
are happy, and are a valuable contribution to modern criticism, e.g. v. 15; 
a 5. 9. 15; ix. 17, and many other passages duly noticed in the Commen- 
ary. 


B. Agvutta. 


_ The disrepute into which the Septuagint had fallen among the Jews 
induced Aquila, a Jewish proselyte who flourished about a p. 150, to under- 
take a new translation, which he executed with slavish literality, as is 
evident from the surviving portion of it. He, too, translated the mysterious 
particle “Ms by civ.1 The Talmud speaks in high terms of this version.? 
And though it is to be greatly regretted that the fragments of it which have 
escaped destruction are too small to shew us what sense the translator 
attached to the difficult portions of Coheleth, yet they frequently indicate 
the old readings of the text. 


C. THEODOTION. 


Whether it was the servile, and at times unintelligible, version of Aguila, 
or some other cause, which made it necessary that another translation of the 
Hebrew verity should be made, it is now difficult to say; all that we know 
is, that Theodotion, also a Jewish proselyte, a native of Ephesus and a con- 
temporary of Aquila, published a fresh translation shortly after the former 
appeared. The fragments which have come down to us of his version of 
Coheleth are too insignificant to enable us to judge what mode he adopted 
in translating this difficult book. It appears; however, from his transla- 
tion of this (comp. i. 13; iii. 19; viii. 6), and other portions of Scripture. 
that he made both the Septuagint and Aquila the basis of his translation, 
and that he followed the Hagadic exegesis, as is evident from Gen. iv. 4., 
where he translates Ti YO by xat éverdpicev 6 Se6¢, and God set on fire, of 
which St. Jerome highly approves, and remarks, unde scire poterat Cain, quod 
JSratris munera suscepisset Deus et sua repudiasset, nisi illa interpretatio vera 
esset, quam Theodotion posuit: Et inflammavit Dominus super Abel, et super 
sacrificium ejus, de.  Ignem autem ad sacrificium devorandum solitum venire 
de celo3 Rashi, who gives us the Hagadic explanations, says, 72117) DN 71 
anmn, a fire descended and consumed his sacrifice. ‘Theodotion also renders 
DISD PND ww 22 HY DVM by wepmraiLorres D8 avéCnoay of ulob Iopatia eu TH yiig 


1 Aquila autem proselytus et contentiosus interpres, qui non solum verba, sed 
etymologias quoque verborum transferre conatus est, jure projicitur a nobis. 
Quis enim pro frumento, et vino, et oleo possit, vel legere vel intelligere, xeiua, 
amwpicpoy, orikmvetnta (Deut. vii. 13.), quod nos possumus dicere fusionem poma- 
tionemque et splendentiam. Aut quia Hebrei non solum habent apOpa, sed et 
apoapOp; ille xaucfhrwe et syllabas interpretatur et litteras, dicitque ody rev obpaviy 
nal cov thy yiv, quod Greca et Latina Lingua omnino non recipit.— Hieronym. Ep, 
ad Pammach. de opt. gen. interpretandi. Comp. Henry Owen, An Enquiry into 
the present state of the Septuagint version of the Old Testament, p. 102; 
Davidson, Biblical Criticism, p. 216. 

2 Sabbath, 8, b; Yoma, 41, a.; Megilla, 73, Dd. 

3 Hieronym. question. Heb. in Genesin ad h. versum. 

358 
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Alyiarov, and one of five did the children of Israel go out of the land of 
Egypt (Exod. xiii. 18); according to the Midrash (in loco), which explains 
Dw by Ww mam IMs, which is also mentioned by Rashi, who remarks, 
TOE MwA IND DPT AVIAN NY warn Ins “wo wrar ams 27, that DWT 
is also explained by one of five, i.e., one from five went out, and four portions 
died during the three days of darkness. It is also owing to Hagadic influ- 
ence that Theodotion frequently retains Hebrew words without translating 
them (comp. Exod. xii. 11; Levit. xiii. 6. 19), fearing lest he might not 
succeed in giving the correct equivalent in Greek. 


D. SymMMAcuHus. 


Shortly after the appearance of the above two versions, Symmachus, who 
is represented by Eusebius and St. Jerome as an Ebionite, published a third 
translation, which is greatly superior to its predecessors, and has been justly 
held in high estimation by the most judicious of the Fathers. The fragments 
which remain of this shew that Symmachus aimed more at giving the sense of 
the Hebrew in intelligent, perspicuous, and elegant Greek, than at being 
slavishly literal (comp. i. 18; ii. 25; vi. 21). He was master of the Hebrew 
and Greek, and has given us some happy renderings (comp. i. 13; iii. 1; 
iv. 1. 12; ix. 4; x. 8.9; xii. 1); yet he also sometimes follows the Septua- 
gint (v. 8; ix. 2; x. 9), even in its Hagadic interpretations (iii. 15); he also 
mistook words (v. 2), and adopted the mistakes of Aquila and Theodotion 
(viii. 12). 


F. Tue Syriac VERSION. 


) 


The best version that antiquity has produced is the Syriac. This precious 
relic, which has been preserved to us entire, is of inestimable value for 
the criticism and interpretation of the Old Testament; the Syriac being 
a cognate language, the translator has frequently been able to give in the 
version the very roots of the original, and to follow the very order of the 
words and construction of the Hebrew. That this version was made direct 
from the Hebrew is evident — 

J. From the several mistakes into which the translator has fallen. Thus, 
for instance, he mistook OT >xt D125 for OTN ON *D (iii. 18), O12 and ON2 
having the same pronunciation in Hebrew, which could only be done by 
the translator having the Hebrew before him. The same is the case with 
his mistaking 7, an inheritance, for 173, an instrument (vii. 11) ; DYN, the 
army, for DT, the slain (x. 10); and changing D5Y into ‘oY, by a transposi- 
Lae of the second and third radicals, which is effected directly from the 

ebrew. 


2. From the translation following the very order of the words in the 
original, ¢. 9. 


py) px 12001 Fo payoy oohy> om oondst mop awe b509 mv? 


92209 MM) TD) EDI) my) dy Dov) sod WT nw Fayt 937 ny? 
chap. iii, 14 yo asynw my oda 
Tori m0 POTD Tay NY) 
yyw) 9 Psd WIN wy) yawn ON) TINT DN) Oy DX Ty naw APN 
owe 7) prw xd wyny) ava PRD JR WIR NTPT Nnw wr 
chap. v. 11. 
VY yD Ww YYI ITINW YA wp Dyn 


WA) O32) DYwr IN ph 


WAY NTT NNITWOI WON) YIN NWTNPT NN 2) Pas) Pvapt NYWI INT wn 


chap. viii. 10. 
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The parallels require no comment 
Syriac version was made directly 
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, and are an irrefragable proof that the 
from the Hebrew. 


As this invaluable 


translation has been greatly neglected, I have collated it with the Hebrew, 
the result of which may be seen in the following columns : — 


THE SYRIAC. 


ND TP NT yA Mohw wr nop wo 
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Sy 10 

225 m8 wd ong OND) 
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THE HEBREW. 
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THE SYRIAC. 
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THE HEBREW. 
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Now a careful analysis of these variations between the Syriac and the 
Hebrew will shew that they may be traced to the following sources ; — 


1. Hagadic influence (ii. 12. 15.16; iii. 15. 19; iv. 17; v.1; vi. 8; vii. 


Ols XAOS ext 


2. Carelessness of transcribers (iii. 6; xi. 1.2; xii. 11. 33) ; mistaking 
letters that resemble one another (vii. 12; viii. 4). 

3. Later additions, e.g., the superscription, &c. 

4. A desire to have the same verb as a similar phrase in the corre- 
sponding clauses of the verses i. 8; ii. 2. 
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5. Glaring mistakes, which arose from inadvertency (ii. 7; viii. 8); from 
eee ee (viii. 17; x. 19; xii. 5); from joining clauses 
1S Vil. 2). 

. The translator mistook the roots (iii. 18; vii. 11; x. 10). 

. Bad renderings on the part of the translator (vii. 24; viii. 7.16; xi. 
7; xii. 2); or made by another hand (xi. 10; xii. 6. LB)S 

. Omissions (v. 8. 7; vi. 12; vii. 28; viii. 2.12; ix. 7.9.14; x. 10; 
xi. 9). 

. Additions by way of explanation, some good (v. 8. 10. 15. 17; vi. 12; 
vii. 1.3; ix. 15; x. 1,15; xi. 3. 6; xii, 14); some bad (v. 6. 16. 
Oe vIb 41X02 5) X, 19), 

10. Better readings than the Hebrew (ii. 7. 11; viii. 8). 


ba a?) 


co ® 


It must also be added that a comparison of i. 10.13; ii. 3.15; v. 6.16; 
Witewne bo winieds ix. i 2.0 x, 19 = xi 10213. with the Septuagint’s ren- 
derings of these passages, will convince the most cursory reader that a later 
and unskilful hand has been tampering with the Syriac, trying to make 
it agree with the Septuagint. Chapter xi. 10, where the barbarous and 


. “aed ie . 
non-Syriac fs Yo is put in for the Hebrew nv}, to answer to the 


mi ikS 


Septuagint’s 4 dv02, shews that the masterly Syrian who translated Coheleth 
had nothing to do with it. 


F. Tse Opp Itatrte. 


The Old Italic Version forms the basis of the one on which St. Jerome 
wrote the Commentarium ad Paulam et Hustochium. St. Jerome indeed 
declares, in the preface to this commentary, “‘ I followed nobody’s authority; 
but though I translated from the Hebrew, I at the same time adapted my 
translation to the manner of the Septuagint in such things as did not differ 
much from the Hebrew;” yet a careful analysis of it will shew that the 
words of the Father must not be interpreted strictly, and that his version is 
a patchwork of the Hebrew, the Septuagint, the Old Italic, Aquila, Theodo- 
tion, Symmachus, and the Midrash. That it is largely made up of Jewish 
traditions, we have seen in the Introduction (p. 8, &c.), and throughout 
the Commentary. A few instances will suffice to shew how St. Jerome 
drew upon the Greek versions, whether they were right or wrong. i257 (i. 17) 
is rendered by Aquila 7Ad4vac, by St. Jerome errores ; 7} (iv. 6), Symmachus 
pare dvaraicews, St. Jerome cum requie ; pw? 12 M22 uPY VOY) TIwT) (v. 11), 
Symmachus 4 8 wAncpoovh rod mrovciou obn éa nabevdew, St. Jerome et saturitas 
divitis non sinit ewm dormine ; Vv 203) (xii. 10), Aquila and Symmachus 
cuvéyparley bpbae, St. Jerome scriberet recte. The fact, however, that St. 
Jerome has thoroughly espoused the Hagadic mode of interpretation, and 
incorporated in his commentary so many of the Hagadic expositions, ren- 
ders his writings important for historical purposes, inasmuch as the Jewish 
traditions preserved by him frequently furnish us with the clue to the 
sources whence the Septuagint derived its renderings. 


G. Tue VULGATE. 


Three years after the publication of the above commentary, St. Jerome 
finished the translation of Coheleth contained in the Vulgate. When we 
add to what has already been said about his approving the Hagadic expla- 
nations and drawing upon the different Greek versions, that he only took 
three days to translate the three reputed books of Solomon, viz., Proverbs, 
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Coheleth, and the Song-of Songs, as he informs Bishops Chromatius ‘and 
Heliodorus,! we shall not wonder that the Vulgate on Coheleth — 


1. Has largely copied the Hagadic explanations (i, 15; ii. 12.17; iv. 1; 

vi. 8; vil. 8. 6.12. 14; ix. 8.6; x. 17. 19; xi. 3); and also taken 
words in a double sense (viii. 18; x. 10), according to the same 
mode of interpretation. 

2. Misunderstood the usage of phrases (i. 16, 17). 

8. Altered words and whole sentences (i. 10; ii. 12; viii. 10; x. 10. 18), 
sometimes to avoid apparent discrepancies (viii. 13), and sometimes 
omitting them altogether (i. 5; ii. 12; iv. 2; viii. 4). 

4. Abounds in inconsistencies (i. 9 with iii. 15; iv. 7), and loose and 
unaccountable paraphrases (ii. 8. 16; iii. 9; vii. 12). 

5. Has largely copied Symmachus, whose version St. Jerome greatly 
admired. Comp. 2978... MIMI... . WA MA(Ii. 8) 
Symmachus xa? évofOny év rh napdia prov .. . bya thy napdiay prov peTayayo 

elo copiay . . . molov ro cdugapov, the Vulgate cogitavi in corde meo.. . 
; ut animum meum transferrem ad sapientiam .. . quid esset 
utile ; 2X OUNT VS TET (v. 17), Symmachus éol ody Epa, the Vulgate 
hoc itaque visum est mihi; PrN nxvy (v. 18), Symmachus xat 
amoratoas hig sepideo abray, the Vulgate et fruatur parte sua; DIT Bim 
(vii. 7), Symmachus 9opuGnces cops, the Vulgate conturbat sapientem ; 
DTN (vill. 5), Symmachus o werpabicerat, the Vulgate non eaperie- 
tur; 12x22 yDOY (viii. 11), Symmachus 49m apa, the Vulgate 
absque timore. 1t will be seen that all these are instances of 
departure from the literal meaning of the text, and that there is, 
therefore, no other way of accounting for this extraordinary agree- 
ment in the loose renderings, than that the later paraphrast copied 
the earlier one. St. Jerome has also adopted many of Symmachus’ 
good renderings. Comp. 7272 (vii. 21), Symmachus soiopotvrds ce, 
the Vulgate maledicentem tibi; wy }> Ws (viii. 10), Symmachus 
& dinate mpagavres, the Vulgate quasi justorum operum, 

For further strictures upon the Vulgate we must refer to the Commentary, 
where its peculiarities have been noticed in their respective places. We 
would only add, that too much stress cannot be laid upon the necessity of 
tracing the sources of the Vulgate, and of forming a true estimate of its 
merits and demerits, inasmuch as the Reformers, in their translations, have 
drawn largely upon this version. 


Al. Tuer CHaLtpEE PARAPHRASE. 


The importance of this paraphrase to historical exegesis is incalculable, 
inasmuch as it contains the Hagadic interpretation of Coheleth, and gives 
us the sources of all the preceding versions. Through it, many of the 
obscure passages in the Septuagint, Aquila, Theodotion, Symmachus, the 
Vulgate, the Syriac, &c., become intelligible, as has been shewn in different 
parts of the Commentary. Convinced that a more extensive comparison 
of it with the ancient versions than the limits of our Commentary have 
permitted us to institute, will greatly contribute to the criticism of these 
versions, we subjoin a literal translation of the whole Chaldee paraphrase, 
and only wish that we could also give a translation of the Midrashim on 


1 Ttaque egrotatione fractus, ne penitus hoc anno reticerem, et apud vos mutus 
essem, tridui opus nomini vestro consecravi, interpretationem videlicet trium 
Salominis voluminum, Masloth ... Cohelet ... Sirhassirim. Pref, in libb. 
Salomonis. 
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Coheleth, which would have shewn to a still greater extent how much the 


old translations and the modern versions which follow them are indebted to 
the Hagada — 


i:1 Tue words of prophecy which Coheleth, that is, the son of David the 
2 King, who was in Jerusalem, prophesied. When Solomon the King of 
Israel foresaw, by the spirit of prophecy, the kingdom of Rehoboam his son, 
which will be divided with Jeroboam the son of Nebat, and that Jerusalem 
aifd the holy temple will be destroyed, and that the people of Israel will be 
led into captivity, he said by the divine word, Vanity of vanities is this 
world! vanity of vanities is all which I and my father David bave laboured 
for, all of it is vanity! What advantage is there to a man, after his death, 
from all his labour which he laboured under the sun in this world, except 
he studied the word of God, in order to receive a good reward in the 
4 world to come from before the Lord of the world? King Solomon said, 
by the spirit of prophecy, The good generation of the righteous departs 
from the world because of the sins of the wicked generation that is to 
follow them, but the earth abides for ever and ever, to reserve the 
punishment which is to come upon the world, on account of the sins of 

5 the children of men. And the sun rises in the day from the east, and 
the sun goes down in the west by night, and hastens to its place, and 
goes through the path under the sea, and rises the following day from 
the place where it rested yesterday ; it goes all the side of the south in 
the day, and goes round to the side of the north by night, through the 
path under the sea; it turns round and round to the wind of the 
south corner in the revolution of’ Nisan and Tamuz, and returns on its 
circuits to the wind of the north corner in the revolution of Tishri and 
Tebeth ; it comes through the windows of the east in the morning, and 
7 goes into the windows of the west in the evening. All the rivers and 
streams of water go and flow into the waters of the ocean which surround 
the world like a ring, and the ocean is not full, and to the place where 
the streams go and flow there they go again through the channels of the 

8 sea. The ancient prophets have exerted themselves in all the things 
which will take place in the world, and they could not find out 
their end; therefore, a man has no power to declare what will be 
after him, neither ean the eye see all that is to be in the world, nor can’ 
the ear be filled with hearing all the words of the inhabitants of the 

9 earth. What was aforetime, the same will be afterwards again, and 
what was done aforetime the same will be done again to the end of all 
generations, and there is no new thing in the world under the sun. 

10 There may be something of which a man says, Behold, this is a new 
thing, but it has been long ago, in the generations which were before us. 

11 There is no remembrance of former generations, and also of the coming 
ones that will be, there will be no remembrance of them among the 

12 generations which will be in the days of the King Messiah. When King 
Solomon was sitting upon the throne of his kingdom, his heart became 
very proud of his riches, and he transgressed the word of God, and he 
gathered many horses, and chariots, and riders, and he amassed much 
gold and silver, and he married from foreign nations, whereupon the 
anger of the Lord was kindled against him, and he sent to him Ashmoda 
the king of the demons, who drove him from the throne of his kingdom, 
and took away the ring from his hand, in order that he should roam and 
wander about in the world to reprove it; and he went about in the pro- 
vincial towns and the cities of the land of Israel, weeping and lamenting, 
and saying, I am Coheleth, whose name was formerly called Solomon, 

13 who was king over Israel in Jerusalem: and I gave my heart to ask 
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instruction from God at the time when he appeared unto me in Gibeon,’ 
to try me, and to ask me what I desire of him, and I asked nothing of 
him except wisdom, to know the difference between good and evil, and 
knowledge of whatsoever was done under the sun in this world, and i Ue 
saw all the works of the wicked children of men,—a bad business which 
God gave to the children of men to be afflicted by it: I saw all the 
works of the children of men which were done under the sun in this 
world; behold, all is vanity and breaking of the spirit.- A man whose 
ways are perverted in this world, and who dies therein and does not 
repent, has no power to become right after his death; and whoso 
departs from the law and the precepts in his life, has no power to be 
numbered with the righteous in paradise after his death. I spake with 
the thoughts of my heart, saying: I, behold! I have increased and 
multiplied wisdom above all the wise who were before me in Jerusalem, 
and my heart has seen much wisdom and knowledge; and I gave my 
heart to know wisdom, and the fear of the Kingdom, and knowledge and 
discretion, I know it by experience that even this is a breaking of the 
spirit to the man who is employed to find them out. Because a man ~ 
who increases his knowledge when he is guilty, and does not repent, 
increases the anger of God; and he who accumulates wisdom and dies 
in his youth, increases the sadness of heart to his relations. 


ii.1 I said in my heart, I will go now and try mirth, and behold the good of 


2 
3 


4 


2 


this world; and when pain and affliction befell me, I said by the divine 
word, Also this is vanity. To laughter I said, in time of affliction, It is 
mockery; and to mirth, What profit is it to the man who indulges in it? 
I tried in my heart to enrapture my flesh in the house of the feast of wine, 
and my heart conducted with wisdom, and to seize the folly of youth, until 
I examined and saw which of them was good for the children of men, that 
they may do while they abide in this world under the heavens, the num- 
ber of the days of their life. I multiplied good works in Jerusalem. 
I built houses, viz., the temple, to make atonement for Israel, and a royal 
palace, and the conclave, and the porch, and a house of judgment of 
hewn stones, where the wise men sit, and the judges, to give judgment ; 
I made a throne of ivory for the sitting of royalty; I planted vineyards 
in Jabne, that I and the Rabbis of the Sanhedrin might drink wine, and 
also to make libations of wine, new and old, upon the altar; I made 
watered gardens and parks, and I sowed there all kinds of herbs, some 
for food, some for drink, and some for medicine, and all kinds of aro- 
matics; I planted therein sterile trees, and aromatic trees, which the 
spectres and evil spirits brought me from India, and all kinds of fruit- - 
bearing trees; and its boundary was from the wall of the city of Jeru- 
salem to the margin of the river Siloah; I made receptacles of water, 
whence to water the trees and the herbs; I made pools of water, to water 
from them even the thicket which produces fine wood; I bought bond- 
men and bond-women from the children of Ham, and other foreign 
nations; and I had officers placed over the eatalles of my house, to 
provide for me and the people of my house food twelve months of the 
year, and one to provide for me during the leap-year; I had also cattle 
and sheep more than all generations before me in Jerusalem ; I gathered 
also treasures of silver and gold; even right weights and measures I 
made from good gold; and the treasures of kings and provinces were 
given to me as tribute; I made for the temple musical instruments, that 
the Levites might play them at the sacrifices, and citherns and flutes 
that the male and female singers might play them in the wine house, 
and the delights of the children of men; and warm springs, and baths, 
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channels pouring out cold water, and channels pouring out warm water ; 
and I multiplied goods and increased riches more than all generations 
before me in Jerusalem, because my wisdom stood with me and. assisted 
me ; and whatsoever the Rabbis of the Sanhedrin asked of me respecting 
pure and impure, innocent and guilty, I did not withhold from them any 
explanation of these things; and I did not keep my heart from the joy of 
the law, because I had the inclination of heart to enjoy the wisdom given 
me by God more than any man, and rejoiced in it more than in all my 
labour; and this was my good portion which was assigned to me, so that 
I might receive for it a good reward in the world to come, more than for 
all my labour. And I considered all my works which my hands had 
worked, and my labours which I had laboured to do, and behold! it was 
all vanity and breaking of spirit; and there is no profit in them under . 
the sun in this world; but L shall have full reward for good work in the 
world to come. And I gave attention to consider wisdom, and the fear 
of the kingdom and understanding, because what use is there to a 
man to pray after the decree of the King, and after retribution? behold! 
it is then already decreed about him and executed on him. And I saw. 
by the spirit of prophecy that there is an advantage to wisdom over folly, 
above the advantage of the light of the day over the darkness of 
night. The wise man reflects in the beginning what there will be at 
last, and prays and averts the evil decree from the’ world; while the fool 
walks in darkness; and I also know that if the wise man does not pray, 
and avert the evil decree from the world, when retribution shall come 
upon the world, the same destiny shall befall them all. And I said in 
my heart, a destiny like that of Saul, the son of Kish, the king, who 
turned aside, and did not keep the commandment given to him about 
Amalek, and the kingdom was taken from him, will also befall me; and 
why then am I wiser than he? AndJI said in my heart, that also this 
is vanity, and there is nothing except the decree of the Lord. For the 
remembrance of the wise man is not with the fool in the world to come, 
for after the death of a man, that which happened long ago in his life- 
time, when the days coine which are to follow him after his death, every- 
thing will be disclosed; and why, then, say the children of men that the 
end of the righteous is like that of the wicked? And I hated all evil life, 
because the evil work which is done against the children of men under 
the sun in this world displeased me, for it is all vanity, and breaking of 
spirit. And I hated all my labour which I laboured under the sun in 
this world, for I must leave it to Rehoboam my son, who comes after me, 
and Jeroboam his servant will come and take away out of his hands ten 
tribes, and will possess half of the kingdom. And who knows whether 


wise or foolish will be the king who is to be after me, and reign over all 


my labour which I laboured in this world, and over all which I accom- 
plish in my wisdom under the sun in this world? and I was confounded 
in my heart, and again said: This, too, is vanity. And I turned about 
to despair respecting all my labour which I laboured to acquire, and 
was wise to accomplish under the sun in this world. Because there is 
a man whose labour is in wisdom, reason, and justice, and he dies with- 
out issue; and to a man who did not labour for it, he is to give it, that 
it may be his portion; also this is vanity, and a great evil. For what 
pleasure has this man for all his labour and breaking of his heart, 
wherewith he laboured under the sun in this world? For all his days 
are sorrowful, and his business kindles his anger, even in the night he 
sleeps not on account of the thoughts of his heart; this too is vanity. 
There is nothing comely for a man but that he eat, drink, and make his 
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soul see good before the sons of men, in order to do the commandments, 
to walk in the straight path before him, so that it may be well with him 
from his labour; also this I saw, that if a man prospers in this world, it 
is from the hand of the Lord, who decrees it so for him. For who is 
occupied with the words of the law, and who is the man that has anxiety 
about the great day of judgment which is to come, besides me? For to 
the man whose works are straight before God, he gave wisdom and 
knowledge in this world, and joy with the righteous in the world to 
come; and to the wicked he gave all evil employment, to gather money 
and to heap up much wealth, to be taken away from him, and to be 
given to him who pleases the Lord; this, too, is vanity for the wicked, 
and breaking of spirit. 

1 To every man comes a time, and to every thing an opportune 
geason under the sun. There is a special time to beget sons and 
daughters, and a special time for killing disobedient and perverse 
children, to kill them with stones according to the decree of the judges ; 
and an opportune time for planting a tree, and an opportune time 
for rooting up a planted tree: an opportune time for killing in war, 
and an opportune time for healing the sick; an opportune time to 
destroy a building, and an opportune time to build up a ruin: a time 
to beweep the dead, and an opportune time to be joyful with laughter ; 
an opportune time to mourn over the slain, and an opportune time to 
dance at nuptials: an opportune time to throw away a heap of stones, 
and an opportune time to gather stones for a building; an opportune 
time to embrace a wife, and an opportune time to abstain from embrac- 
ing her, in the seven days of mourning: an opportune time to wish for 
riches, and an opportune time to lose riches; an opportune time to 
keep merchandise, and an opportune time to throw merchandise into 
the sea, duriug a great storm: an opportune time to tear the garment 
for the dead, and an opportune time to sew together the torn pieces: 
an opportune time to be silent and not to rebuke, and an opportune 
time to speak words of reproof: an opportune time to love each other, 
and an opportune time to hate the wicked: an opportune time to make 
war, and an opportune time to restore peace. What advantage has 
the toiling man, who labours to make treasures, and to gather mammon, 
unless he is helped by Providence from above? I saw the painful 
business and punishment which the Lord gave to the children of men 
who are wicked, to afflict them therewith. King Solomon said by the 
spirit of prophecy, God made everything beautiful in its time; for it was 
opportune that there should be the strife which was in the days of Jero- 
boam, son of Neboth; it was to have been in the days of Sheba, son of 
Bichri, and it was delayed, and came to pass in the days of J eroboam ‘son 
of Nebat; for if it had been in the days of Sheba, son of Bichri, the 
temple would not have been built, because of the golden calves which 
the wicked Jeroboam made, and placed one in Beth-el and one in Dan 
and put watches on the road, and they stopped the pilgrims to the feasts: 
and therefore it was delayed up to the time when the temple was built, 
in order not to hinder Israel to build it. He concealed from them also 
the great Name written and expressed on the foundation-stone, the 
evil inclinations in their hearts being known to Him; for if it had been 
delivered into the hands of men, they would have used it, and found b 

it what will come to pass in the latter days, world without end: ai 
He also hid from them the day of death, in order that it should not be 
known to man from the beginning what will come to pass at the end 
King Solomon said by the spirit of prophecy, | know that there is 
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nothing good among the children of men, but that they rejoice in the 
joy of the Law, and do good in the days of their life. And also that if any 
man eats and drinks and sees good in his days, and causes his children 
to inherit all his labour in the time of his death, this is a gift given to 
bim from the Lord. I know by the spirit of prophecy, that every thing 
which the Lord does in the world, whether good or evil, whatsoever is 
decreed from His mouth, will be for ever; to it man has no power to add, 
nor has any one power to take from it; and at the same time, when 
punishment comes into the world, it is the Lord who does it, that the 
children of man may fear before Him. What has been from the begin- 
ning has come to pass; and what will be at the end of days has already 
happened; and at the great day of judgment the Lord will demand the 
poor and the needy from the hands of the wicked who persecuted him. 
And further, I saw under the sun in this world, the place of judgment, 
in which false judges condemn the innocent, in his judgment, in order 
to acquit the guilty; and the place where the innocent is found, there the 
guilty is to tyrannise over him, because of the guilt of the wicked gene- 
ration. I said in my heart, that God will judge in the great day of 
judgment the righteous and the guilty, because a time is appointed for 
every thing, and for every work done in this world they will be judged 
there. I said in my heart concerning the children of men, as to the 
chastisements and evil events which come upon them, God sends these to 
try and to prove them, to see whether they will return in repentance and 
be forgiven and healed ; but the wicked who are like beasts do not repent, 
therefore they are reproved thereby to their own condemnation. For as to 
the destiny of the wicked, and the destiny of the unclean beast, it is one 
destiny for both of them; and as the unclean beast dies, so he dies who 
does not return in repentance before his death; and the breath of life of 
both is judged alike in every manner, and the advantage of a sinner over 
the unclean beast is nothing but the burial place; for all is vanity, All 
go to one place; all the inhabitants of the earth are made of dust, and 
when they die, all return to the dust. Who is wise to know the breath- 
ing spirit of the children of men, whether it goes upward to heaven, and 
the breathing spirit of cattle, whether it goes down to the earth? I saw, 
therefore, that there is no good in this world, but that man should rejoice 
in his good works, and eat and drink, and do good to his heart; because 
this is his good part in this world, to acquire thereby the world to come, 
so that no man should say in his heart, ‘‘ Why am | distributing money 
to do charity? I had better leave it to my son after me, or be nursed for 
it in my old age ;” because who can bring him to see what will be after 
him ? 

1 And I turned and saw all the oppressions which are done.to 
the righteous in this world under the sun, from the hand of their 
oppressors; and there is none that should speak consolation to them ; 
and there is none to deliver them from the hand of their oppressors with 
strong hand and power, and none comforts them. And I praised the 
dead who have long since died, and do not see the punishment which 
comes into the world after their death, more than the living, who live in 
this world in so much misery, till now. And better than both of them 
is he who has not lived till now, and has not been created, who does not 
see the bad doings which are done in this world under the sun. And I 
saw all the trouble and every good work which the children of men do, to 
be nothing but jealousy, man emulating his neighbour, to do like him ; 
he who emulates his neighbour to do good like him, the word of heaven 
will do him good; and if he emulate him in evil, to do like his badness, 
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the word of heaven will do him evil; and also these things are vanity for 
the wicked, and breaking of spirit. The fool goes and folds his hands in 
summer, and will not labour; and in winter eats all he has, even the 
garment from the skin of his flesh. Better for a man one handful of 
food with comfort of soul, and without rapine and violence, than two 
handsful of eating with rapine and violence, which in future will be 
requited in the judgment in labour and breaking of spirit. And I 
turned and saw the vanity which is destined to be in this world under 
the sun. There is a solitary man, and no second besides him, he has 
even no son nor brother to inherit his property, and there is no end to 


-all his labour, and even his ¢ye cannot be satisfied with his riches, and 


he does not say to his heart, ‘Why am I labouring and restraining my 
soul from good? I will arise now, and will do charity therefrom, and 
will be joyful in this world with the children of men, and with the 
righteous in the world to come ;” this, too, is vanity, and an evil work. 
Better two righteous in a generation than one, and it is they who lead 
successfully, and cause their words to be heard; they have a good 
reward in the world to come for their labours which they laboured to 
sustain their generation. For if one of them falls upon the bed and lies 
sick, the other will cause his friend to rise by his prayer; but if there is 
only one innocent man in a generation, if he falls upon the bed and lies 
sick, he has no companion in his generation to pray for him, yet shall he 
rise by his own merit from his sickness. Also if two sleep together—a man 
and his wife, they will be warm in the winter; but one, how can he be 
warm? And if a wicked and strong man rises in a generation, and his 
works are injurious, and cause punishments to come in the world, two 
righteous shall stand up against him, and abolish the punishment by 
their merits; and how much more useful are three righteous who are in 
a generation, and peace is among them, like a chain that is woven of 
three-fold cords, which does not easily break. Better, i.¢., Abraham— 
who is the poor youth, and in whom was the spirit of prophecy from the 
Lord, and to whom the Lord was known when three years old, and 
who would not worship an idol—than the wicked Nimrod, who was an old 
and foolish king. And because Abraham would not worship an idol, he 
threw him into the burning furnace, and a miracle was performed for 
him from the Lord of the world, and he delivered him from it; and even 
after this, Nimrod had no sense to be admonished not to worship the idol 
which he worshipped before. For Abraham went out from the family of 
idolaters, and reigned over the land of Canaan, for even in the reign of 
Abraham, Nimrod became poor in the world. King Solomon said, By 
the spirit of prophecy from the Lord, I foresaw all the living who walk 
in their folly rebel against Rehoboam, my son, under heaven, and 
divide his kingdom to give it to Jeroboam, son of Nebat — except the 
tribes of Benjamin and Judah, whose heart was faithful with the boy, 
that is, Rehoboam my son, who, second in my kingdom, is to rise and 
reign in Jerusalem, the place of his inheritance. There was no end to 
all the house of Israel, to all the righteous before whom he ruled; but 
they advised him in their wisdom to lighten their yoke, and he in his 
folly went and took counsel with the youth, and they in their folly 
advised him to make heavier the yoke of his kingdom uyon the people 
of the house of Israel, and he left the advice of the aged, and followed 
the advice of the latter; but these latter ones were afterwards confounded 
and displeased with him, and they caused him to flee, so that the ten 
tribes should separate from him; and the wicked Jeroboam ruled over 
them; I said this too is vanity for Rehoboam my son, and breaking of 
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spirit to him. Thou son of man, guard thy feet when thou goest to the 
sanctuary of the Lord to pray, so that thou goest not there full of sin 
before thou has repented, and incline thine ear to receive the teaching 
_of the Law from the priests and sages, and be not like fools, who bring 
sacrifices for their sins, and do not leave off their evil works which they 
hold in their hands, and they have no acceptance, for they know not 
whether they do good or evil therewith. 

1 Do not hurry on thy language so as to make a mistake in the 
words of thy mouth, and let not thy heart make a vow, resolving 
to do something at the time when thou prayest before the Lord, for 
the Lord rules over all the world, and sits upon the throne of glory 
in the high heavens, and thou sittest on earth, therefore let the words 
of thy mouth be few. For as a dream comes through the thoughts 
of the heart engaged in a multitude of business, so the noise of 
the fool through the mu!titude of empty words. When thou vowest a 
vow before the Lord, do not defer to pay it, for the Lord hath no 
pleasure in fools, because they defer their vows and do not pay, but 
thou, whatsoever thou vowest, pay. It is better for thee that thou 
vowest not, than that thou vowest and pay not. Do not degrade the 
words of thy mouth to cause judgments of Gehenna upon thy flesh; and 
in the day of the great judgment thou wilt not be able to say before the 
avenging angel who exercises dominion over thee, that it is an error; 
why then shall the anger of the Lord be kindled against the voice of thy 
shamefully uttered language, and destroy the works of thine hand? For 
in the multitude of the dreams of the false prophets, and in the vanities 
of sorcerers, and in the many words of the wicked, believe not, but serve 
the wise and the just; from them seek instruction, and fear before the 
Lord. When thou seest the oppression of the poor, robbery, and justice 
in the city, be not astonished in thy heart, saying, How can the will of 
the Lord be with all this? for the mighty God from on high watches the 
works of the children of men, whether good or evil, and from his presence 
are sent forth proud and powerful men to rule over the wicked, and to be 
appointed masters over them. And the great advantage of cultivating 
the land is above all, for when the subjects of a country revolt, and the 
king flies from them into the country, if he has no more to eat, this very 
king becomes subject to a labourer in the field. .A merchant who loves 
to acquire money, and men of business, shall not be satisfied in amassing 
money; and he who loves to heap up great mammon, has no praise in 
the world to come, unless he has done charity with it, because he has not 
deserved to eat fruit; this, too, is vanity. When good is multiplied in 
the world, the children of men who eat it are also multiplied ; and what 


- advantage is there to the owner who gathers it unless he does good with 


it, that he may see in the world to come the reward given with his eyes. 
Sweet is the sleep of a man who serves the Lord of the world with all 
his heart; and he has rest in his grave, whether he lives few years or 
many years: after having served the Lord of the world in this world, he 
will inherit in the world to come a reward for the works of his hand. 
And the wisdom of the Law of God belongs to the man who is rich in 
wisdom ; in the same manner as he occupies himself with it in this world, 
and exerts himself in learning, so will it rest with him in the grave, and 
not leave him alone; just as a woman does not leave her husband to 
sleep alone. There is a sore evil which I saw in this world under the 
sun, and there is no remedy for it; a man who gathers riches and does 
no good with them, and at the end of days these riches are kept for him for 


-his condemnation in the world to come. And the riches, which he leaves 
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to his son after his death, shal] perish, because he got them in an evil em- 
ployment, and they shall not abide in the hand of the son whom he has 


14 begotten, and nothing whatever shall remain in his hand. As he came 
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out of his mother’s womb naked, without a covering, and without any 
good, so shall he return to his grave, void of merit, just as he came into 
this world; and he shall receive no good reward whatever for his labour, 
to carry with him into the world whither he goes, to be a merit in his hand, 
And this also is a sore evil, and there is no remedy for it, as he came 
into this world void of merit, so he shall depart into that world; and 
what advantage has he that he laboured for his spirit? Also all his days 
he dwells in darkness, that he may eat his bread alone, and he sees in 
much indignation, and his life is in sickness and vexation. And behold 
that which I have seen good for the children of men, and that which is 
comely for them to do in this world, that they eat and drink from their 
labours, in order not to put forth the hand to oppression and rapine, and 
to keep the words of the law, and to have compassion on the poor, so 
that they may see good in all their labours wherewith they labour in this | 
world under the sun, the number of the days of a man’s life, which God 
in his providence gives to him; for this is his portion, and none’s beside 
him. Also every man to whom the Lord has given riches and wealth, and 
if the Lord gave him power to eat of it in this world, and to do good with 
it, and to receive a full reward in the world to come, and to rejoice in his 
work with the righteous, behold! this is-a gift which is given to him in 
providence, it is from the Lord. For not many are the days of man’s 
life; who tries to find out the days of his life, how many of them will be 
good, and how many of them will be evil? because it is not in the power 
of the children of men; but it is fixed about him from the Lord, how 
many days he shall suffer, and how many days he shall be in the joy of 
his heart. 


vi.l There is an evil which I saw in this world under the sun, and it ~ 
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is great upon the children of man. A man to whom God gave in his 
providence riches, bonour, and wealth, and his soul lacks nothing of 
all which he desires, and the Lord has not given him power, on account 
of his sins, to enjoy it; but he dies without issue, and his kinsman would 
not take possession of his inheritance, wherefore his wife will be married 
to a stranger, and he will take away the inheritance and consume it; all 
this his sins have brought upon him, because he did therewith no good 
whatever, and his riches turned out to be to him vanity and a sore evil. . 
If a man should beget a hundred children, and live many years, and be 
in power and dominion all the days of his life, and his soul has not 
enjoyed the good which he has, because he loved his riches, and has not 
acquired therewith a good name, nor even prepared himself a grave, I say 
by the divine word, better than he an untimely birth, which has not seen 
this world. For in vanity he came into this world, and departs in dark- 
ness into that world; and in darkness is his name covered, because he 
has no merit, and has not acquired a good name worthy of remembrance. 
And even the light of the sun he saw not, and did not know good from 
evil, to discern between this world and the world to come. And if the 
days of the life of this man were two thousand years, and he had not 
studied the Law, and had not done judgment and justice by the oath 
of the word of the Lord, in the day of his death his soul will go to 
Gehenna, to the same place whither all sinners go. As for all’ the 
labours of man, he labours for the food of his mouth; and by the word 
of the mouth of the Lord he is sustained, and even the soul of man is not 
satisfied with eating and drinking. For what advantage has the wise 
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man in this world over the fool, because of the wicked generation by 
which he is not accepted; and what is this poor man to do but to study 
the law of the Lord, that he may know how he will have to walk in the 
presence of the righteous in paradise. It is better for a man to rejoice 
about the world to come, and to do righteousness, and to see a good 
reward for his labours in the day of the great judgment, than to go into 
that world with an afflicted soul; for this is vanity, and a breaking of 
10 spirit to a guilty man. That which hag been in the world, behold! its 
name has long been called, and has been made known to the children of 
men from the day that the first Adam existed, and all is the decree of the 
_ Lord; and men cannot stand in judgment with the Lord of the world, 

11 who is stronger than he. For there are many things which multiply 

vanity in the world, what advantage has the man who is occupied with 

12 them? For who is he that knows what will do men good in this world, 

but to study the Law, which is the life of the world; and all the number 
of the days of his vain life which he lives, are in the time of his death 
considered like a shadow; for who is he that can tell man what there is 
before him in this world under the sun ? 

vii.l Better the good name which the righteous acquire in this world, 
than the anointing oil which was poured upon the heads of kings and 
priests; and the day wherein a man dies and departs to the grave 
with a good name and merits, than the day wherein the wicked is 

2 born into the world. It is better to go to a mourning man to com- 
fort him, than to go to the house of a feast of wine of the scorners; 
for into the house of mourning thither is the end of all men to go, 
for upon all is decreed the decree of death, and by going into the 
house of mourning the righteous man sits down and takes to heart 
the words of death; and if there be any evil in his hand he will leave it, 

3 and return in repentance before the Lord of the world. Better is the 
anger wherewith the Lord of the world is angry with the righteous in 
this world, than the laughter wherewith he laughs at the wicked; for by 
the displeasure of the face of the Shechinah come famine and punish- 
ment into the world to improve the heart of the righteous, and they pray 

4 before the Lord of the world, who has mercy upon them. ‘The heart of 
the wise mourns over the destruction of the temple, and grieves over the 
captivity of the house of Israel; and the heart of fools is in the joy of 
the house of their scoffings; they eat and drink and fare sumptuously, 

5 and do not take to heart the affliction of their brethren. Better to sit at 

the teaching of the house of instruction, and to hear the reproof of the 

wise in the Law, than for a man to go to hear the sound of a musical 
instrument of a fool. For as the sound of the crackling of thorns which 
burn under a pot, so is the noisy laughter of the fool; this also is vanity. 

For the robber mocks at the wise man because he goes not in his way, 

and destroys with his evil speech the prudent heart of the wise, which 

was given to him as a gift from heaven. Better the end of a thing than 
the beginning thereof, for in its beginning man knows not what its end 
will be, but the end of a good thing is known to a good man; and better 
before the Lord is a man who rules over his spirit and subdues his 
carnal thoughts, than a man who walks in the pride of his spirit. And 
when chastisements from heaven come upon thee, do not hasten thy 
heart to anger, and to utter words of rebellion against heaven, for if 
thou bearest them patiently, they will depart from thee; and.if thou art 
rebellious and angry, know that anger rests in the lap of fools till it has 

10 destroyed them. In the time of oppression, say not what was before 

now was good in the world; for the former days were better, and the 
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men of that generation had better doings than these, therefore good came 
to them; and thou askest not according to wisdom about this. Good is 
the wisdom of the law, along with the inheritance of money, and better 
still for a man to humbly conduct himself with men, the dwellers of the. 
earth, who see good and evil under the sun in this world. For as a man 
is sheltered under the shadow of wisdom, so he is sheltered under the 
shadow of money, when he does alms with it; and the advantage of 
knowing the wisdom of the law is that it raises its possessor from the 
grave for the world to come. Consider the work of the Lord, and his 
strength, who made the blind, the hunchback, and the lame, to be 
wonders in the world; .for who is he that can make straight one of these, 
but the Lord of the world who made him crooked? In the day when 
the Lord is doing good, be thou also happy and do good to all the world; 
that the evil day may not come upon thee, see and behold! and also 
God has made this against that to reprove the men of the world, so that 
man should not find after him any evil in the world to come. All this 
I saw in the days of my vanity, that from the Lord are decreed good and 
evil to be in the world, according to the planets under which the children 
of men are created; for there is a righteous man perishing in his right- 
eousness in this world, and his merit is kept for him for the world to 
come; and there is a wicked man who prolongs his days in his guilt, and 
the account of his evil doings is kept for him for the world to come, to be 
requited for it in the day of the great judgment. Be not over-righteous 
when the guilty is found guilty of death in thy court of judgment, so as 
to have compassion on him and not to kill him; and do not thus become 
over-wise with the wisdom of the wicked who stand in the way, and do 
not learn their ways; why, then, wilt thou destroy thy way? Go not 
after the thought of thy heart to sin much, and do not make thy way far 


‘from the teaching of the law of God to become a fool; why shouldst 


thou cause death to thy soul, and the years of thy life be shortened to 
die, before thy time comes to die? It is good thou shouldst combine 
the affairs of this world, namely, to do good to thyself in the way of 
merchants, and also that thou hold fast thy portion in the Book of the 
Law, for a man fearing before the Lord performs the duty of both. And 
the wisdom of Joseph, son of Jacob, helped him to make him wise before 
his ten righteous brethren, who ruled in the fear of the Lord; and the 
evil spirit did not rule in them when they were in the metropolis of 
Egypt, and did not kill their brother Joseph who annoyed them at that 
time with the voice of his words. For there is no righteous man in the 
land, who does good all his days, and sins not before the Lord; but the 
man who sins before the Lord, it behoves him to return in repentance 
before he dies. Moreover give not thy heart to accept all the words 
which the wicked speak to thee, that the days may not come when thou 
shalt hear thy servant curse thee, and thou hast not the power to be 
delivered from his hands. Then see to it, adjudicate thy cause when a 
man curses thee who is not like thyself; for also many times thy heart 
knows that thou too hast cursed other men. All that I said I have 
tried by wisdom: I said by my word, I shall also be wise in all the 
wisdom of the Law, but it was far from me. - Behold, long has it been far 
from the children of men to know all that-has been from the days of old; 
and who is he that will find out by his wisdom the secret of the day of 
death, and the secret of the day when the King Messiah will come? 
I turned to think in my heart, and to know and to examine and to seek 
wisdom, and the estimate of the reward of the works of the righteous 

and to know the punishment of the guilt of the fool, and the understand. 
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ing of the fear of the Kingdom. AndI founda thing more bitter to man 
than the bitterness of the day of death, namely, a woman who causes 
much tribulation to her husband; and entangles him; in whose heart are 
snares, and whose hands are bound that she might not work with them; 


the righteous before God is the mani who gets rid of ber by a bill of divorée- 


ment, and relieves himself of her; but the guilty before God is the man 
who abides with her, and is ensnared with her adultery. Behold, this is 
the work which I have found, said Coheleth, who is called Solomon, King 
of Israel, I have examined the planets one in connection with the other, 
to find out the account of the children of men, what will be in their end. 
There is another thing which my soul is still seeking, and I have not 
found, namely, a perfect and just man, without any corruption, as Abra- 
ham; from the days of the first Adam till the righteous Abraham was 
born, who was found faithful and just among the thousand kings that 
gathered together to build the tower of Babel? and a woman, as Sarah, 
among all the wives of those kings, I have not found. Only, behold! 
this I found, that God made the first Adam upright before him and just; 
and the serpent and Eve seduced him to eat of the fruit of the tree, 
because those who eat its fruit would be wise to discern between good 
and evil, and they brought upon him and all the inhabitants of the earth 
the day of death; and they sought to find many accounts in order to 
bring terror upon the inhabitants of the earth. 


viii. 1 Who is as a wise man, that he can stand before the wisdom of 
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the Lord, and know the interpretations of his words, like the prophets ? 
The wisdom of a wise man enlightens the brightness of his face among 
the righteous, and as for the impudent, all his ways are changed from 
good to bad. Guard thy mouth about the commands of the King to 
keep whatsoever he commands, and be also on thy guard about the 
matter of an oath of the Lord, that thou swear not by the name of 
his word in vain. And in the time of the anger of the Lord do not 
cease to pray before him, tremble before him, go and pray and seek 
mercy from him, because thou canst not stand in an evil matter; for 
the Lord of all worlds, the Lord, will do what he pleases. In the 
place where the word of the King who rules over all the world is 
gone forth, it is done immediately, and who is the man that would 
restrain his hand, and say unto him, What doest thou? The man 
who keeps the commandments of the Lord shall not know any evil 
in the world to come; and the time of prayer, and judgment, and truth, 
is known in the heart of the wise. For to every business there is 
a good and an evil time, and by a true judgment is the whole world 
judged; and when it is decreed from the Lord that punishment should 
be in the world, it is because of the guilt of evil doers which is heavy 
upon them. Vor no wise man knows what will be with him at the end, 
for when it shall be the pleasure before the Lord to afflict him, who is he 
that will tell him it? There is no man who has power over his breath- 
ing soul to retain the soul of life, that it should not depart from the 
human body ; and there is no power in the day of death for a man to save 
his companion, and no instruments of war to help in the battle, and guilt 
will not save its master in the great day of judgment. All this I saw 


‘which has happened in this world, and | gave my heart to know all the 


work which is worked in this world under the sun, at the time when 

man rules over man to afflict him. And indeed I have seen sinners who 

are buried and blotted out of the world, from the holy place where the 

righteous dwell, and went to be burned in Gehenna, and are forgotten 

from among the inhabitants of the city, and as they have done to others, 
3 U 


514 APPENDIX I. 


Vat 


13 


14 


15 


16 


1 


2 


so it is done to them; also this is vanity. And because the evil thing, 
the punishment of the wicked, is not quickly executed upon. their evil . 
works, therefore the heart of the children of men is full in them to do 
evil in this world. And when a sinner does evil a hundred years, and 
space is given him from the Lord in order that he may repent, yet 1s it 
revealed to him by the Holy Spirit, and I know that it: will be well in 
the world to come with those that fear the Lord, that fear before him, 
and do his will; and that it shall not be well with the wicked, and 
there shall be no space for him in the world to come ; and in this world 
the days of his life shall be cut off, they shall fly and pass away like a 
shadow, because he feared not before the Lord. There is a vanity that 
is decreed to be done upon the face of the earth; there are righteous to 
whom evil happens as if they had done like the deeds of the wicked, and 
there are wicked to whom it happens as if they had done like the works 
of the righteous; and I saw by the Holy Spirit that the evil which hap- 
pens to the righteous in this world is not for their guilt, but to free them 
from a slight transgression, that their reward may be perfect in the 
world to come; and the good that comes to the sinners in this world is 
not for their merits, but to render them a reward for their small merit 
they have acquired, so that they may eat their reward in this world, and 
to destroy their portion in the world to come; I said, by my word, this 
also is vanity. And I praised the joy of the Law, since there is no good 
for man in this world under the sun, but to eat and drink and rejoice in 
his labour and in his portion, which is given to him from heaven, and 
not stretch out his hands in violence and rapine; and this will lead him 
to peace in that world, and he shall receive a perfect reward for his 
labours wherewith he sincerely laboured all the days of his life, which 
the Lord gave him in this world under the sun. As I gave my heart to 
know the wisdom of the Law, and to see the business which is done upon 
the earth, for even the wise who desires to be occupied with the Law and 
to find wisdom must toil, since he has no rest in the day, and sees no 
sleep with his eyes in the night. And I saw every mighty work of the 
Lord, for it is awful; and man cannot find out the mighty work of the 
Lord which is done in this world under the sun; when man labours to 
seek what will be, he shall not find it; and even if a wise man says by 


nen that he will know what will be at the end of days, he cannot 
find it. 


ix.1 For all this I have taken to heart, and to examine all this that 
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the righteous and the wise, and their disciples who are under them, 
studying the law, are in the hand of the Lord, whatsoever will take place 
in the world in their day is decreed by him; the love wherewith a man 
loves, and the hatred wherewith he hates, there is no prophet in the 
world who knows it; whatever happens to man has been decreed before- 
hand, according to the planet, to take place. Everything depends upon 
the planets, whatever happens to anyone is fixed in heaven; the same 
destiny is to the innocent and to the guilty, to him who amends his ways 
and purifies his soul, and to him who defiles his soul, to him who brings 
a holy sacrifice, and to him who does not bring holy sacrifices, alike to 
the righteous and the sinner, to the man who perjures himself, and the 
man who fears an oath. This is a great misfortune in all the world, 
which occurs under the sun, some one fate is for all, for every inhabitant 
of the earth; and also the heart of the children of men is full of evil on 
account of it, and fear is in their hearts all the days of their lives, and 
after the end of man it is reserved for him to be reproved with the dead 
in the judgment of the guilty. For who is the man that adheres to all 
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the words of the Jaw, and has hope to acquire the life of the world to 
come? for a living dog is better than a dead lion. For the righteous 
know that if they sin, they shall be regarded as dead men in the world 
to come, therefore they keep their ways and sin not; and if they sin they 
return in repentance ; but the wicked do not know any good, for they 
do not make good their works in their life, and do not know any good 
in the world to come, and they have no good reward after their death, 
for their remembrances are forgotten from among the righteous. After 
the death of the wicked they are useless; their love, as well as their 
hatred and jealousy, behold, they have perished long ago from the 
world! and they have no more a good part with the righteous in the 
world to come, and they have no enjoyment from all that is done in this 
world under the sun. Solomon said, by the spirit of prophecy from the 
Lord, The Lord of the world will say to all the righteous in their face, go 
eat with joy the bread which has been laid up for thee for the bread 
which thou hast given to the poor and needy that were hungry, and 
drink with a good heart the wine which has been preserved for thee in 
paradise for the wine which thou has mingled to the poor and needy that 
were thirsty ; for behold, thy good work has long been acceptable before 
the Lord. At all times let thy garment be white from all pollution of 
sin, and acquire a good name, which is likened to anointing oil, for the 
which a blessing will come down upon thy head, and thy goodness will 
not fail. See good life with the wife thou lovest, all the days of thy vain 
life, which the Lord, through destiny, has given thee in this world 
under the sun, for this is thy portion in life, and in the labour wherewith 
thou labourest in this world under the sun. Whatever good and charity 
thy hand finds to do, do it with all thy power, for after death there is no 
work for man, nor account, knowledge, or wisdom, in the grave whither 
thou goest; and nothing will help thee except good works and alms 
alone. King Solomon said, When [ sat upon the throne of my kingdom, 
I considered and saw in this world under the sun that men who are 
swift as eagles are not helped by running to escape from death in battle, 
and that the mighty are not helped by carrying on war in their strength, 
nor are the wise helped by their wisdom to find bread in the time of 
famine, nor are the intelligent helped by their intelligence to gather 
riches, nor are the prudent helped by their prudence to find favour in 
the eyes of a king, for time and fate befall all according to their planets. 
For man knows not his time; whether that which will be in the world 
and come upon him will be good or evil ; like fish of the sea which are 
caught in a net, and birds of heaven which are caught in a snare; so are 
the children of men taken in an evil time, which is appointed to fall 
upon them in a moment from heaven. Also this I saw, which is wisdom 
in this world under the su, and it is great to me. The body of a man, 
which is like a small town; and in it are a few mighty men, just as the 
merits in the heart of man are few; and the evil spirit, who is like a 
great and powerful king, enters into the body to seduce it, and besieges 
the body to seduce it, and builds around it a place to lie in wait, because 
he wishes to cause him to depart from the way which is straight before 
the Lord, to catch him in the great snares of Gehenna, in order to burn 
him seven times for his sins. And there is found in the body a good 
spirit, humble and wise, and he prevails over him, and subdues him by 
his wisdom, saves the body from the judgment of Gehenna by his power 
and wisdom, like a man who makes war and delivers the inhabitants of 
the city by the wisdom of his heart; and man does not remember after- 
wards the good spirit who saved him, but says in his heart, I am 
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innocent; just as the inhabitants of that town do not remember the poor 
man who delivered them. And [I said by my word, Better the wisdom 
of the righteous, than the force of the strength of the wicked; for the 
wisdom of the righteous and his merit save both him and the men of his 
generation ; whilst the power of the wicked who persists in the stubborn- 
ness of his heart not to return in repentance, only destroys himself 
alone; and the wisdom of the righteous poor is despised in the ages of 
the wicked of bis generation; and when he reproves them for their evil 
works, they do not receive his words of reproof. The words of prayer of 
the wise, offered in silence, are accepted before the Lord of the world, 
above the exclamations of the wicked who rules over fools, that speak 
much, and are not accepted. Better is the wisdom of the wise in time 
of oppression, than instruments of war in the time of waging war, 
and one sinner in a generation causes much good to perish from the 
world. 

And the evil spirit which dwells at the gate of the heart is as a fly, 
causing death in the world by betraying the wise when he sins, and 
destroying the good name which was before like anointing oil, perfumed 
with aromatics; and how much more beautiful and precious than the 
wisdom of the wise and the riches of the rich is the man whose folly is 
slight and insignificant? The heart of the wise is to acquire the Law 
which was given by the hand of the Lord, and the heart of the fool is to 
acquire riches of silver and gold. And also when the fool walks in an 
offensive way, his heart lacks wisdom, and he does things which are not 
right to do, and all say that he is a fool. If the evil spirit rules over 
thee, and strives to overcome thee, leave not the good place wherein 
thou usest to stand, for the words of the law were made to be remedies 
in the world, to remit and blot out great sins from before the Lord. 
There is an evil which I saw in this world under the sun, and what 
injury is it in the world! just as an error hastily uttered against a man, 
and that by a ruler! The Lord from the high heavens makes the 
wicked and foolish king to be strong in his good star, and to minister 
prosperously, and his armies to be excellent and numerous; whilst thy 
people, the house of Israel, are subject to him in exile; and because of 
the multitude of their sins the rich in goods became poor, and dwelt in 
humiliation among the nations. “King Solomon said by the spirit of 
prophecy, I saw nations who were before subject to the people of the 
house of Israel, now prosperous, and riding on horses like princes, 
whilst the people of the house of Israel and their nobles walk on the 
ground like slaves. Justice answered and said thus: They brought all 
this upon themselves; as a man who digs a pit upon the high road falls 
into it, so the people which transgresses the decrees of the word of 
the Lord, and destroys the fences of the ‘world, falls into the hand of a 
wicked king, who bites them like a serpent. King Solomon the prophet 
said, It:is revealed to me that Manasseh, the son of Hezekiah, will sin 
and worship idols of stone, wherefore he will be delivered into the hand 
of the King of Assyria, and he will fasten him with halters; because he 
made void the words of the law which are written on the tables of stone 
from the beginning, therefore he will suffer for it; and Rabshakeh, his 
brother, will worship an image of wood and forsake the words of the Law 
which are laid in the ark of shittim wood: therefore he shall be burned 
in a fire by the angel of the Lord. And when the people of the house 
of Israel sin, and the heavens are made strong as iron to keep back the 
rain, and that generation does not pray before the Lord, all the 
world is afflicted with famine on their account; and when the multitude 
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gather themselves together and overcome their evil spirit, and appoint 
their superiors to ask mercy from the Lord of heaven, there is acceptance 
for them, because of the abundance of their true wisdom. When the 
fiery serpents are roused to devour and to injure the world, it is because 
of the sins of the house of Israel, for not having been occupied with the 
words of the Law in quietness; and there will also be no advantage to 
the slanderer who talks witb a threefold tongue, because he will be 
burned in the fire of Gehenna. The words of the mouth of a wise man 
that is found in a generation pray when punishment comes upon the 
world, and he removes the punishment and finds mercy before the Lord; 
but the lips of the fool are full of reproach, and therefore all the world 
is destroyed. The beginning of the words of his mouth is folly, and the 
end of the word of his mouth is evil agitation. And the fool multiplies 
empty words wherein there is no use, so much so that no man knows 
what will be in his days; and what will become of him at the end, who 
can tell him? The labour of a fool who labours in folly wearies him, 
because he will not learn to go to the city where the wise dwell to seek 
instruction. Woe to thee, O land of Israel! when wicked Jeroboam 
shall reign over thee, and remove from thee the morning sacrifices, and 
thy princes shall eat bread before offering the daily morning sacrifice. 
Hail thee, O land of Israel, when Hezekiah son of Ahaz, from the family 
of the house of David, King of Israel, who is mighty in the law, shall 
reign over thee, and shall perform the obligations of the commandments; 
and thy nobles, after having brought thee daily sacrifice, shall eat bread 
at four [i.e., ten o'clock in the morning,] from the work of their hands in 
the strength of the Law, and not in weakness and blindness of eyes. By 
weakness of the study of the Law and the commandments, man becomes 
poor in children, and by despising the commandment which commands 
the woman to observe the time of uncleanness of blood and she did not 
observe it, she is always in a menstrual state in her house. The 
righteous joyfully make bread to nourish the hungry poor; and the 
wine which they mix for the thirsty will be pleasure to them in the 
world to come; and the redemption money will proclaim their merit in 
the world to come in the face of all. Even in thy mind, in the inner- 
most recesses of thy heart, curse not the king, and in thy bed-chamber 
revile not a wise man, for the angel Raziel proclaims every day from 
heaven upon Mount Horeb, and the sound thereof goes into all the 
world, and Elijah the high priest continually hovers in the air like an 
angel, the king of the winged tribe, and discloses the things that are 
done in secret to all the inhabitants of the earth. } ; 

1 Give thy nourishing bread to the poor who go in ships upon the 
surface of the water, for after a period of many days thou wilt find 
its reward in the world to come. Give a good portion of the seed 
to thy field in Tishri, and do not cease from sowing even in Kislev, 
for thou knowest not what evil will be upon the earth, whether the 
early or latter will succeed. If the clouds are full of rain, they will 
pour the water upon the earth, because of the merit of the righteous ; 
and if there is no merit in that generation, they will pour it into 
the sea and desert, so that the children of men should not enjoy it; 
and it it is once decreed from heaven that the king should fall and 
be removed from his dominion, it is by the word of heaven; or that 
plenty or famine is to be in the south or north, in the place where 
this counsel has been decreed there it will certainly be. A man who 
regards sorcerers and charmers will never do good, and he who watches 
the planets will not reap a reward, for sorcerers are like the wind, not to 
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be seized by human hands; and planets are like the clouds of heaven, 
which pass away and do not return. As thou knowest not how the spirit 
of the breath of life goes into the body of an infant which rests in the 
womb of its pregnant mother, and as thou knowest not whether it is a 
male or female until it is born, so thou understandest not the work of 
the Lord, who made all in wisdom. In the days of thy youth take a wife 
to beget children, and in the time of thy old age do not leave the wife of 
thy portion so as not to bear children, for thou knowest not which 
of them is destined to be good, one or the other, or whether both will be 
alike good. And sweet is the light of the Law, and fitted to enlighten 
the dark eyes to behold the glorious face of the Shechinah, which will 
brighten from her splendour the face of the righteous, that their beauty 
may be like the sun. For if the life of man is many days, it becomes 
him to rejoice in all of them, and to study the Law of the Lord; let him 
remember the days of the darkness of death, and not sin, for many are 
the days wherein he shall lie dead in the grave to receive the judgment 
from heaven for the life he loved, all the time punishment comes upon 
him for the vanity he has done. Rejoice, O young man, in the days of 
thy youth, and let thy beart be cheerful in the days of thy childhood, 
and walk in meekness with the ways. of thy heart, and be careful as to 
the seeing of thy eyes, and do not look upon evil, and know that for all 
this the Lord will bring thee into judgment. And put away anger from 
thy heart, and bring no evil upon thy flesh, for youth and the days of 
black hair are vanity. 

1 And remember thy Creator to honour him in the days of thy youth, 
before the evil days draw nigh to thee, and the years come upon thee 
when thou wilt say, I have no pleasure in them. Before the glorious 
brightness which is like the sun be changed, and before the light 
of thy eyes be darkened, and before the comeliness of thy cheeks 
becomes black, and before the apples of thy eyes, which are like stars, 
be dim, thy eyelids drop down tears like clouds after rain. In the 
day when thy knees tremble, and thy arms shake, and the grinders of 
thy mouth cease till they cannot chew food, and thy eyes which look 
through the openings of thy head darken, and thy feet be fettered from - 
going into the street, and the appetite for food shall depart from thee, 
and thou shalt awake from thy sleep at the sound of a bird, as at thieves 
that go about during the night, and thy lips shall relax from saying a 
song. Thou shalt even be afraid to remember the works which have 
been before now, and a little rising will be in the face of thy soul, like a 
great mountain when thou walkest on the road; and the top of thy hip- 
bone shall come out from leanness like the almond, and the ancles of 
thy feet shall be swelled, and thou shalt be hindered from rest, for man 
tarries to go to the place of his burial; and the angels that seek thy 
judgment walk about like mourners, walking about the street, to write 
the account of the judgment. Before thy tongue is dumb from speaking, 
and the skull of thy head dashed in pieces, and thy gall at the liver 
broken, and thy body hastens into the grave, and thy flesh which is 
created of dust will return again into the earth as it was before, and thy — 
breathing spirit will return to stand in judgment before the Lord who 
gave it thee. When Solomon, king of Israel, reflected upon the vanity 
of this world, and upon the vanities which the children of men do 
Coheleth said by his word, All is vanity. And Solomon, who was called 
Coheleth, was abundantly wise above all the children of men, and 
further, he taught the people of the house of Israel wisdom; and he 
attended to the voice of the wise, and searched the books of wisdom, and 
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by the spirit of prophecy from the Lord composed many wise books, and 

very many prudential maxims. King Solomon, who was called Coheleth, 

desired by his wisdom to pronounce judgment upon the thoughts of the 

heart of man without witnesses, therefore he was told by the spirit of 

prophecy from the Lord, Behold, it has long been written in the Book of 

the Law through Moses, rabbi of Israel, right and faithful words, that by 

11 the word of witnesses shall every thing be established. The words of the 

wise are like inciting goads and forks, which incite those who are 

destitute of knowledge to learn wisdom, as the goad teaches the ox; . 

and so are the words of the rabbins of the Sanhedrin, the masters of the 

~ Halachas and Midrashim which were given through Moses the prophet, 

who alone fed the people of the house of Israel in the wilderness with 

12 manna and delicacies. And more than these, my son, take care, to 

make many books of wisdom without an end; to study much the words 

13 of the Law, and to consider the weariness of the flesh. In the end, 

a thing whicb was done in this world in secret will altogether be made 

manifest, and known to all the children of men; therefore fear the word 

of the Lord, and keep his commandments, that thou sin not in secret ; and 

if thou sinnest, be admonished to repent; for behold, this ought to be 

14 the way of every man. For the Lord will bring every work before the 

great day of judgment, and make public the thing which is hid from the 
children of men, whether good or evil. 


Il. 
VERSIONS OF THE REFORMERS. 


A. LuvTHER’s VERSION. 


As soon as the Reformation began in Germany, Luther felt that its 
extension and maintenance could only be accomplished by enabling the 
people at large to possess and read the Bible in their vernacular language, 
_ which he at once determined to do. Considering that up to that time the 
_ knowledge of Hebrew was hardly ever cultivated to any great extent among 
Christians, and that they had no scientific grammars and lexicons, except 
those written in Hebrew, to assist them in the acquisition of this language, 
it will be obvious that Luther could not have made his translation of the 
Old Testament without the aid of the Vulgate, which he had diligently 
studied prior to the commencement of the Reformation. How much 
Luther’s Version is indebted to the Vulgate, may be seen from the following 


comparison : — 
THE VULGATE. LUTHER. 

id est quod fuit? Ipsum 1.9 Was ift es, das geftheben tft ? 
eis Acikds est ? Quid est Eben das hernah gefchehen wird. 
quod factum est? Ipsum quod Was ift es, das man gethan hat? 
faciendun. est. ee das man hernach wieder thun 

wr + 
Investigare sapienter. 13 =: Bu forfthen weisticy, 


ffectus sum .. . et 16 Sch bin Herrlich geworden .. . 
Poa Sar batifem pinta est multa shi ar a hat tel gelernet 
i idici und erfahren. 
RP ee saat: dentiam, addit 18 Und wer biel fehren mtuf, der 
et laborem. mu viel Letden. 
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THE VULGATE. 


Cogitavi in corde meo abstra- 
here a vino carnem meam, ut 
animum meum transferrem ad 
sapientiam devitaremque stulti- 
tiam, 

Possedi servos et ancillas, mul- 
tamque familiam habui. 

Omits niwy?. 

Et futura tempora oblivione 
cuncta pariter operient. 

Cum requie ... cum labore 
et affiictione animi. 

Et appropinqua ut audias. 

Mutas curas sequuntur somnia, 
et in multis sermonibus inveni- 
entur stultitia. 


Ubi multa sunt somnia, plu- 
rime sunt vanitates et sermones 
innumeri. 

Fructum non capiet ex eis. 

Pereunt enim in afflictione 
pessima ; generavit filium, qui 
in summa egestate erit. 


Etin curis multis, etin erumna 
atque tristitia. 

Non enim satis recordabitur 
dierum vite sue, eo quod Deus 
occupet deliciis cor ejus. 

Et quidem frequens apud ho- 
mines. 

De hoc ego pronuncio, quod. 

Sicut enim protegit sapientia, 
sic protegit pecunia; hoc autem 
plus habet eruditio et sapientia, 
quod vitam tribuunt possessori 
suo. 

Ego os regis observo, et pre- 
cepta juramenti Dei. 

Renders the future ™Mwy70 
preterita. 

Et quanto plus laboraverit ad 
querendum,tantominusinveniat. 

Multo labore exacuetur. 


Si mordeat serpens in silentio, 
nihil eo minus habet qui occulte 
detrahit. 

Renders the future Mn 
quid ante se fuerit. 

Kit in bono sit cor tuum. 


i. 3 


16 


19 


viii. 2 


xi. 9 


fticht. 
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LUTHER. 


Da dachte ih in meinem Hergen, 
meinen Leth vont Wein gu giehen, 
und mein Herz zur Wetshett gu 
ziehen, daB ich ergriffe, was 
Shorhett ift. ’ 

Sh hatte Knechte und PYtagde, 
und Gefinde. 

The same. 

tind die Finftigen Tage wver- 
geffen alles. 

Mit Rube . . . mit Meiihe und 
Sammer. 

Und fomme dab du Horeft. 

Denn wo viel Gorge ift, da 
fommen Traume 5 und wo tele 
Worte find, da Hort man den 
Narren. 

Wo viele Sraume find, da ift 
Gitelfeit und viele Worte. 


Wird feinen Nuben davon haben. 

Denn der Reichthum fommt unt 
mit grobem Sammer; und fo er 
einen Sohn erzeuget hat, dem bleibt 
nights tn der Hand, 

Und in groffem Gramen und 
Krantheit und Traurigfett, 

Henn er denft nicht viel an das 
efende Leben, weil Gott fein Herz 
erfreuet, 

Und tft gemein bet den Menfrhen. 


Vou dem fpreche ih, dab. 

Denn die Weisheit befchirmet, 
fo befchirmet Geld auch, aber die 
Weisheit gibt das Leben dem, der 
fie hat. 


Sh hatte das Wort des Konigs, 
und den Cid Gottes, 
The same, was gewefen ift. 


Und je mehr der Menfch arbeitet 
gu fuchen, fe weniger er finbdet. 

Mus man es mit Macht wieder 
fcharfen. 

Cin Wafcher tft nists beffer denn 
eine Sehlange, die unbfehworen 


The same, was gewefen ift. 


Und laB dein Herz guter Dinge 
fein, : 
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In all the examples where Luther agrees with the Vulgate, be it remem- 
bered, the Vulgate deviates from the Hebrew. The following, i. 11; iii. 9. 
10. 11. 16. 18. 19; iv. 1.9.16; v. 6.8.14. 18; vi. 5. 6. 7.8. 10. 11. Lo sevaie 
7. 12. 14, 24. 25. 26; ix. 11. 15.17; x. 1,8, 5; xi. 1: xii. 3, are instances 
of Luther's own loose paraphrases and deviations from the original. We 
dwell upon this subject more particularly, because Luther's version, as we 
shall see, has been made the basis of some of our English translations; and 
: . only by forming a right estimate of the former that we can judge of 

e latter. 


B. Tur Swiss, on Zoricn VERsIon. 


Stimulated by the example of Luther, the ministers of the Church at 
Zurich undertook to render the Scriptures into the Swiss dialect. After 
elaborately descanting upon the propriety of translating the Bible into the 
vernacular languages of the people, the translators tell us in the Preface 
that they have adopted Luther's version of the Pentateuch, Joshua, Judges, 
Kings, and Chronicles, which had been printed previously in this dialect, 
altering it, however, so as to make it both more in accordance with their 
dialect and more literal; and that they had made an original translation from 
the Hebrew of the Prophets, Job, the Psalms, Proverbs, Ecclesiastes, and 
the Song of Songs. How they could obtain from the Hebrew that which 
they frequently make Coheleth say, will, I believe, puzzle the reader quite as 
much as it puzzles me, when he shall have perused the extracts given under 
Coverdale, The first edition of thé Bible was published at Zurich in 1581, 
by the famous Christopher Froschover, who received many of the English 
Reformers who were exiled in the reign of Queen Mary.' Mine is the 
second edition, published in 1536; it is a splendid folio, printed upon 
excellent paper; the title-page is richly decorated with woodcuts representing 
the creation of maa, his temptation, fall, redemption, &c., printed with red 
and black ink; woodcuts as well as ornamental letters are profusely intro- 
duced throughout the book, and the illustrations in the Apocalypse are 
after Holbein; the execution of the whole would be an honour to any 
printing establishment in England, It is greatly to be regretted that this 
important edition is so extremely rare. 


C. CovERDALE’s VERSION. 


The first published English version of Coheleth, made, as ts generally 
asserted, from the Hebrew, is that of Myles Coverdale, who published the 
first English translation of the entire Bible. Coverdale himself, so far 
from claiming to have made it from the original, distinctly tells us in the 
very title-page that he has “ faithfully and truly translated out of Douche 
and Latyn in to Englishe,” and again honourably acknowledges, in the 
Prologue to the Christian Reader, * I haue had sundrye translacions, not 
only in Latyn, but also of the Douche interpreters, whom, because of theyr 
syngular gyftes and speciall diligence in the Bible, I haue bene the more 
glad to follow for the most parte, accordynge as I was requyred.” How 
closely Coverdale has followed these Douche = Deutsche, 1. Gx, German or 
German-Swiss interpreters, of “singular gifts and special diligence in the 
Bible,” may be seen from the following parallel columns, where he has not 


! Comp. Strype, Memor. iii. i. 232; The Zurich: Letters, 1558-1579, the 


Parker Society’s ed. p. 11. 
3 X 
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only literally translated the Swiss Version, but even inserted its parenthetical 
marks : — 


THE ZURICH or SWISS BIBLE. COVERDALE’S BIBLE. 
raat a E : : A aS seh ae 
8 ift nits dan eytelfett Cforicht io All is but vanitie (saie tk 
oe eae fa entetfel sos Ereschion) all pba Oo a 
Dan wz bleybt dem mefchen ither 3 eats! els hath a ma, of a 
gon aller feiner arbeyt. the laboure. : ae 
Der wind durchwayet mittag ... 6 The wynde goeth towarde the 
fumpt er wider in fich felbft. south . . . turneth in to himself 
agayne. pe a 
ie’ f(liG hi : t place the 
Dann da die’ flit hinlauffend q For loke vnto what p 
Dannen har fommend fy auch wider. Se runne, thence they come 
ayne. 
te dt i { i hath bene 
Die ding die getvefen find, die 9 he thinge that 
werdend wider ; onnbd die ding die d&fie, cometh to Re rig be 
Gefhehen find gefthehend wider. and the thinge that hath bene 


done, is done agayne. 
Sh der Prediger ein Riinig 12 I myself the Preacher, beynge 


Sfraels ynnd Serufalem, hab fleyp Kynge of Israel and Jerusalé, 
angewendt tte tch erfitre pnd durch- applyed my mynde to seke out 
griindte das wwitffen aller dingen and search for the knowledge of 
DdDte ynder dem Himmel geworden all thiges that are done vnder 
find. heaué. 

Sélihe mity ond arbeit hat Gott 13 Soch trouayle and laboure hath 
den menfrhen geben, das fy darinn God geué vnto the childré of mé, 
gekeftiget wurdtinnd. to exercyse thé selues theri. : 

Dann wo vil weyffheit ift, da 18 For where moch wyszdome is 
ift aud) vil angft onnd forg. there is also greate trouayle and 

disquietnes. 

Alfo,. das ich gnm gelachter ii. 2 In so moch that I sayde vnto 
frac). laughter. 

Sch bauwet herrlihe fine werfe. 4 I made gorgious fayre workes. 

Boum allerley friichten. 5 Trees of all manner frutes. 


It will be seen that in the last two instances Coverdale has even followed 
the Swiss construction, at the expense of the English idiom, making 
“manner” an adjective, to imitate allerley friicten by all manner frutes. 
We cannot institute this comparison any further, as we should have to give 
by far the greater portion of the book, the instances in which Coverdale 
follows the Vulgate and Luther being comparatively few. The above 
examples are most decisive, inasmuch as they shew that Coverdale agrees 
with the Swiss Bible where the Swiss Bible deviates from the Hebrew. If, 
however, any one should still be so credulous as to believe that Coverdale, 
in translating from the Hebrew, hit exactly upon the same loose paraphrases 
and errors as the Swiss Bible, his credulity will vanish when he reads 
through the headings of the chapters, which we subjoin entire — 


THE ZURICH or SWISS BIBLE. COVERDALE’S VERSION. 
Alle ding wie fy ermift ond i. Al] thinges (yf a ma wyl co- 
betrachtet, find fy eytel, onder allen sidre them wel) are but vanite. 
dingen nichts aber frveders nnd Neuertheles amége them all there 
puftiters dann der menfch. is nothige weaker and more vn- 


stedfast, then man him self. 
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THE ZURICH or SWISS BIBLE. 


Er bildet in difem capitel ynd 
anderen offt an die red ond fitten 
die die gottlofen treybend, damit er 
Defter fomlicher zit verfchmadht aller 
cteature, den menfde allein off 
Gott fiire. 


Leert das alle ding ix gelagne 
sept habend; fummer pund mily der 
in allenn dingen tft, gibt Gott dem 
menfchen jur tibung. Was der 
menfth yon feiner arbeit neiifi, tft 
ein gaab Gottes, dienet darzit das 
wir jn yor augen habind. 


Mangerley dingenn trachtung. 
Stent das nichts fo hoch fey, 
verachtet es fein pflicht onnd ampt, 
fo wirdt es aud) perachtet. 


Wider die torechten ow fraffen 
gliibd. Man fol fich nit verwun 
deren das vil ynbills gefrhidt, dann 
der fchalden find vil, Wider 
die reydhen pnd reydtagen. 

Wider die reychen die fr reychtagen 
nit nieffen gethdrend, wie torecht fy 
fpgind. 

Niman weifh was gitt Hnnd 
fiinfftig fey, mte foftlich ein gitter 
nam fey. Bon nubarfett der 
weyfheit. 

Bon gehorfame die man Gott 
pnd feinen vberen pflichtig ift. Bon 
eds pflicht: wie man die dDulomiit 
Gottes nit verachten fol: das ed 
vumiiglich fey dent menfihen die 
werd die in der welt find gi 
erburen. 

Das eS allen menfihen gleyd 

ange, defhalb der menfd mit 
Pauben git dancharfeit nieffen fol 
die gaaben Gottes: weyfhett tiber- 
trifft alle ding. pa..2 

Hierin find vil weyfer fpritchen 
pnd nusbarer Leeren, def gleycen 
im eylfften. 


Sn difem capitel geiget dev 
Prediger fein meinung gruntlicd 
an, als wolte er fprechen, wie ih 
ioc) von allen dinge die ynder der 


ii. 


li. 


iv. 


vi. 
vii. 


viii. 


ibe 
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COVERDALE’S VERSION. 


In this chapter (and in tha 
other also) he maketh oft tymes 
mésion of the wordes and couer- 
sacid of the vngodly; that by 
this meanes he maye the better 
cause men to despyse all crea- 
tures, in respecte of the only 
euerlastinge God. 

Euery thinge hath a tyme. 
There is no thige, but God hath 
put tedyousnesse and trauayle in 
it, to exercise men withall. What 
so euer a man enioyeth of his 
laboure, the same is a gift of God, 
geuen to the intent that men 
shulde feare him. 

A césideracion of diuerse 
thinges. There is nothinge so 
excellent and hye, but yf it do 
not the deuty and office where 
vnto it is ordered; it shalbe 
brought lowe. 

Agaynst foolish and temerarious 
vowes. Let no man maruayle 
that so moch euell is done, for 
the wicked are many. Agaynst 
the riche and agaynst riches. 

Agaynst those riche mé that 
darre not enioye their riches : 
how mad and foolish they be. 

No man knoweth what is for 
to come. How worthy a thige it 
is to haue a good name. The 
profit of wyszdome. 

Of the obediéce which men 
owe vuto God and to their heades. 
The loge sufferaunce of God is not 
to be despised. It is not possible 
for eny ma to coprehende the 
workes that be in the worlde. 


Like thinges happen vnto all 
men; therfore with myrth and 
thankfulnesse shulde men enioye 
the gifies of God. Wyszdome 
passeth all thinges 

In these two chapters are many 
wyse and profitable sentences, 
wel worthy to be considered of 
euery man. 

In this chapter the preacher 
sheweth his whole meanyuge, as 
though he wolde saye: As for all 
the thinges that be vnder the 
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THE ZURICH or SWISS BIBLE. COVERDALE’S VERSION. 

Gonnen find evfaren, betrachtet, xii. Sonne (wher of I haue spoken), I 
gnd geredt hab, fo tft doc) das dev haue césidered them, and proued. 
befhlufs, Das nichts fteyff on veft them metely wel by experience. 
ift dan Gott, ond fein gericht yon And this is the conclucion, that 
jugent auf ond allweg vor angen there is nothynge stedfast and 
haben. durable but God himself, who 


men ought to feare, and to haue 
his comanndements before their 
eyes euen from their youth vp. > 


With these facts before us, we are amazed at the ignorance prevalent. 
upon the sources of our first published English Bible, which has been made 
the basis of succeeding versions, and that the editor of the reprint of 
Coverdale’s Bible should characterise it as “a faithful version of the 
original Scriptures,”! and assert that the mention of its being translated 
‘out of the Douche and Latyn,” which Coverdale was in conscience bound 
to make, “‘was no doubt a bookselling artifice of the time, to make the 
work circulate better, as being intimately connected with. the Reformed 
doctrines, which were then equally well known by the term German or 
Dutch doctrines-. . . that Coverdale did not follow Luther's version, it only 
requires a very slight comparison of the text to prove; but he no doubt 
availed himself, where there occurred any difficult reading, of all the different 
means of assistance within his power.”2 More unpardonable is Anderson’s 
ignorance upon this version. He who would taunt Bishop Marsh with 
having committed blunders respecting the sources of Tyndal’s translation, 
and with very bad taste triumphantly assert, “it is singular enough that no 
English prelate should have ever made himself acquainted with the history, 
character, and acquirements of William Tyndale,?” ought, in writing such 
bulky volumes upon the Annals of the English Bible, to have been better 
acquainted with the origin and merits of Coverdale’s version than to assert, 
with reference to ‘“ Coverdale’s qualifications as a translator from the 
original, there can be little or rather no question, after what Mr. Whittaker 
has so ably written respecting his acquaintance with Hebrew, — though, at 
the same time, his leaning to the Vulgate and German versions has been 
made equally apparent by Professor Walter ; ”—or to assure us, in a foot-note, 
that “ the interpreters themselves cannot now be positively fixed,” and then 
confidently to tell us that Coverdale “ certainly does not appear to have 
venerated ‘these interpreters’ as authority; he regarded their translations 
with ‘gladness,’ and therefore could not, upon all occasions, be free from 
some degree of bias.”* Had Anderson compared a single chapter in 
Coverdale’s Bible with the Swiss Version, he would not have committed 
such egregious blunders. It is to be regretted that Mr. Pearson, the 
editor of “ Remains of Myles Coverdale,” should have so positively declared, 
in his biographical notice, that Coverdale’s Version “ throughout bears 
marks of a close attention to the Original,”® and that Mr. Bastow should 


AY The Holy Scriptures Faithfully and Truly Translated, by Myles Coverdale, 
Bishop of Exeter, 1535; reprinted by Samuel Bagster, 1838; Preface, p. iv. 

2 Ibid., Bibliographical Description. 

: The Bia of the English Bible, by Christopher Anderson, London, 1845, 
vol. i. p. : 

4 The Annals of the English Bible, vol. i. p. 564. 

5 Remains of Myles Coverdale, edited for the Parker Society, by the Rev. 
George Pearson, B. D., Rector of Castle Camps, p. xvi. 
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have implicitly copied these blunders in his very excellent and useful Bible 
Dictionary.' 

As the Appendices are already larger than I anticipated, I must reserve 
the examination of the remaining English translations, including the 
Authorised Version, for the next volume, when it will be shewn that they 
are all more or less based upon the versions of antiquity. 


Il. 
ADDENDA ET CORRIGENDA. 


Pace 58. 


We have said, in the Introduction (p. 58), that Mr. Preston’s mis- 
translation of Maimonides’ vindication of Coheleth (i. 4), against the 
imputation that it propounds the eternity of the world, obliged us to make 
a new translation, which we subjoin, together with Mr. Preston’s version, 
and the original. 


“apo NID DW. Ww? TR NO TM NTT pow ny Todw 9D wT AN wwoND TINT 
CDT PY MOL TNT ND 13799 WO) Tw OWN Tw NI! ny! poww ny NN 
W989 * NW WAND TIA N91 12 Poy po 8d) DITA Ow 0 IMdap TS DDN TDM 
AED 11929 Wop SINT WON | YoY TT wT NIT ONT OND NID) O22 ATW RYOIWwW 
YY NTT IED ow woNwaIw 99+ Pap NIA PVT NIT DV! MA IT) OO PIT *2HD NTP 
99 TY PDD 1 PR DMI MIA PRr wiv)? Ww ANNA My nn ny7 TE) DDI 
Imm 59 ON DPD YY ww DIX + DY Nw IPA AWK PIOD DID Dwa b RwA Nd) NDT 
PVT PR WIT ON] NITW PON IMO WWM NTI FY DV DIN WI WORD! NNN NT 
DIT TI Ww NW 1D TST We Tay Dow) PAN ON NIT MTEI2 131? DIN 79 
238079 DIT 1 9D NIT * PINTO? 9D TY | Tyr RA WR? 7917) Www po Taw 
TD) DY Wor 972 TP DRT TY) DIY wan 92 II DY PIX TO) TT WON] WRX’ 7 THAN 
50 (A TYE NTI WX TIT DEN pot N71 ww) 348 Toy ONT PP + MITE TY ND 
IND) DY WON] PIT DR TY 12 Tw) NOX IT TP No Dd wi TYTIN Word | Ip) Dy 
sayy ody win ba TT Wx TOD now odd) modw ND D’R DY TY WN PID> 
Di) manw xd pry dy OAIw Mm 597 DMP Tan “owes miss 77 Dwr Poy TIT ANA 139) 
os AY NPV TN PIT Dd TW DPV WII AV NWT D937 Dow yA “mT HON) 
NON DIDI DNA PAS) Dw Mp wor pra mp 9D | 95 MW xd Opp wx DTT aw ‘019 
THY DPT DAY ND WOW ND TY POY WONT? NII) TS NIT 9D WONT NTI DTW NY NIT 
94 mA A NTN Nw SNtw? Yara “» ON 3259 TON DPT Ww O8 79° Nd 099) 
TW IT NA RS TP WPYP WI! WV? NFO DPT Ye WON7 2 DN YW “Dx DMD 
orw pps ms opie by Do dw mm) Dwr 5/9 de yoy oxw modw 94 ADD TIAD I ”Y 
929 TIT YIN Px 1399) FONT? pa yoy pow mir Ni DONT Moy Wr 53°99 Wx? DNwY 
Pov VON NIT INITTI yD A YT Nos NT ONT TDYND pDovmw PWM ml Pa 
SDM DION TINW Ww ITT WR RD) Dod invA TY Nw | yA) PR) FPO Pr 
NOW DIO’ | NAT MPDINT ION TP PNY PX 1 NEON ww! DWN) 12 WN DD YON nbn 
m9 °DD WY? OF yD DX Dm POT so) om neon x4) modwr moan2 DTW ms wT 
HOD) NID TAT ROT 8“ Rw Mma yoy omw 


1 A Bible Dictionary, by the Rev. James Austin Bastow, London, 1859; 
Introduction, p. 37. 
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Many men who hold our law 
think that Solomon believed in the 
existence of our world from all eter- 
nity. But it is wonderful that any 
one holding the law of Moses should 
believe in this doctrine. And if it 
had come into the mind of one who 
did not believe the statements of our 
law, it would not be wonderful; but 
God has shown that this cannot 
have been the case with Solomon, be- 
cause all the prophets and wise men 
received his writings as canonical, 
and never called them in question, 
nor even after his death spoke at all 
disparagingly of him on this ground, 
as we find that they did with respect 
to certain “strange women,” and 
several other matters; but what has 
led men to think so is the fact, that 
“our wise men sought to hide the 
book of Ecclesiastes, because of the 
apparent inconsistencies of many of 
its expressions ;” and there can be no 
doubt that that book, taken in its 
obvious sense, contains expressions 
apparently repugnant to belief in. the 
law. But as to the existence of the 
world from eternity, there is no pas- 
sage to indicate that such was his 
belief, though there is one, it is true, 
which shows that he believed that the 
world will not perish, but last for 
ever. Because, then, they saw that 
there was a verse proving the sta- 
bility of the world, they thought 
erroneously that he believed that 
the world was not created. Now the 
verse which speaks of the future 
eternal duration of the world is this: 
“The earth abides for ever.” Some 
have interpreted the expression D2¥9 
as signifying only for a “ definite” 
time. But I should like to know 
what they will make of the passage 
which we find in David, (Psalm x. 
4, 5.) “He has founded the earth 
on its basis, that it should not be 
removed for ever and ever,” 79) Dov. 
But if you should say that the ex- 
pression Y) Dviy does not demon- 
strate its eternal duration, but only 
its duration for a definite time, you 
will necessarily say at the same time, 
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Many who adhere to our law 
thought that Solomon, peace be upon 
him, believed in the eternity of the 
world; but this is very strange. How 
could they suppose that one who — 
adheres to the law of Moses, peace 
be upon him, can at the same time 
believe in the eternity of the world? 
But if one should think that in this 
Solomon deviated from the teachings 
of the law, and departed from the 
articles of our religion, and God for- 
bid this, how could the great-prophets 
and sages receive this from him with- 
out contradicting or blaming him 
after his death, just as we find that 
they have condemned him for his 
strange women, and for some other 
things? This suspicion, however, 
arose from the fact that our sages 
wanted to make Coheleth apocry- 
phal, because its sentiments incline 
to heresy. And indeed it is true 
that the obvious sense of the book 
inclines to doctrines foreign to our 
law, and requires explanation, but 
the eternity of the world is not 
amongst them; and there is not a 
single passage either propounding 
the eternity of the world, or even 
toucking this subject, though there 
are passages in it setting forth its 
perpetuity, which forsooth is true. 
And when they saw that there were 
verses which show its perpetuity, 
they concluded that he also believed 
in its non-creation, which is not true. 
The passage which speaks of perpe- 
tuity is “the earth abideth for ever,” 
(Coheleth i. 4.) and there are some 
even who, not being able to find in 
it the subject in question, take these 
words to denote a limited period, just 
as, they say, the words of the Most 
High, ‘‘ while the earth remaineth.” 
(Genesis vii. 18.) But I wonder 
what these persons will say to the 
declaration of David, “ He has fixed 
the earth upon her foundations, she 
shall not be moved, (7p) DY) for 
ever and ever.” (Psalm civ. 5.) If 
the phrase 1y1 D419 does not denote 


’ perpetuity, then must the existence 


of the most high God himself have 
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that the Creator will only reign for 
a definite time, as we find in Psalm 
x. 16: “The Lord is King 1) ody 
for ever and ever.” Now it is gene- 
rally allowed that D%v does not de- 
note eternity of duration except when 
joined with 1%. Solomon, therefore, 
speaks less strongly than David; 
but David furthermore, in the 148th 
Psalm, assures us that the heavens 
and all things they contain will last 
for ever, and will suffer no change; 
where he says, ‘‘ Praise the Lord in the 
heavens, &c.” to where he says, “ he 
hath established them for ever and 
ever,” D319? Ty) OPDY) and he adds, 
Way 8) 02 py, i.e. “because the 
precepts which he has given will not 
be changed ;” where by “ precepts” 
he intends “ the laws of nature,” i. ¢., 
“ the laws of the constitution of hea- 
ven and earth ordained before they 
were created.” But that they were 
‘created, is clear from what he says, 
“he commanded, and they were 
created.” Jeremiah also says, “ Thus 
saith the Lord, who maketh the sun 
for a light by day, and the ordinances 
of the moon aud the starsfor a 
light by night; if those ordinances 
depart from before me, saith the 
Lord, then the seed of Israel also 
shall cease from being a nation be- 
fore me for ever.” Here he informs 
us that those laws are never to be 
abrogated, though they were at first 
put into operation by supreme power. 
Solomon says, too, that “ All things 
which God has made,” (viz., the 
world and all things in it) “are 
stable in their nature, although all 
are created things;” for he has these 
words, “all things which God has 
made shall be for ever; no one can 
diminish from them or add to them ;” 
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a definite period, since we find that 
the Scripture describes the perpetuity 
of the Most High by, “the Lord is 
King (wy) 02Y) for ever and ever.” 
(Ps. x. 16.) And what thou shouldst 
know is that the word Dy does not 
denote perpetuity, except when TW is 
added to it, either after it as in the 
passage TY) D2Y or before it, as in the 
phrase Driv Wy. ‘This being the case, 
the phrase of Solomon, nyiy div), 
abideth for ever, (Coheleth i. 8.) is 
not even so strong as that of David, 
Ty) DY winn 52 (Psalm civ. 5.) shail 
not be moved for ever AND EVER. 
Now David, peace be upon him, has 
already declared that the heavens 
and their ordinances will last for 
ever, and undergo no change, when 
he says, ‘“‘ Praise the Lord from the 
heavens, ... . for he commanded 
and they were created, he hath also 
established them for ever and ever, 
he hath made a decree which shall 
not pass;” (Psalm cxlviii. 1-6.) 7 e., 
the ordinances which he has esta- 
blished will never be changed, for the 
word pr here denotes the ordinances 
of heaven and earth described in the 
preceding part of the psalm, although 
he declares that they were created, 
when he says “he commanded and 
they were created.” (Jb. v. 5). So 
also Jeremiah, in the passage, “ thus 
saith the Lord which giveth the sun 
for a light by day, and the ordinances 
of the moon and of the stars for a 
light by night, . . . . if those ordi- 
naunces depart from before me, saith 
the Lord, then the seed of Israel 
shall also cease from being a nation 
before me for ever,” (xxxi. 35, 36.) 
has already declared that the ordi- 
nances, though created, will never 
be abrogated. And if thou wilt ex- 
amine it, thou wilt find the same in 
other passages of Solomon, peace be 
upon him; inasmuch as Solomon 
also affirms that these works of God, 
i. e., the world and all things therein, 
are perpetual in their nature, though 
they were created, since he says, ‘“‘all 
things which God hath made shall 
exist for ever, nothing can be added 
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and he thus at the same time states 
that the world and all that is in it is 
the work of God, and assigns the 
reason of their eternal duration in 
the words, ‘‘ There is no adding to 
them or diminishing from them ;” as 
if he had said, “ everything which 
suffers change, suffers it either in 
consequence of some defect in it, 
where there is a want of perfection, 
or of some superabundance of some- 
thing not necessary to its perfection ; 
but since the works of the Creator 
are absolutely perfect, and no addi- 
tion or diminution can be made in 


them, they will necessarily remain- 


as they are, because there is nothing 
to induce change in them.” 
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to them, nor can anything be taken 
away from them ;” (Coheleth iii. 14.) 
thus declaring here that the world is 
created by God, and yet is perpetual. 
He moreover gives the cause of its 
perpetual duration, when he says, 
“ nothing can be added to it or taken 
away from it,” (Zbid.) and herein lies 
the cause of its perpetual existence ; 
as if he had said, Every thing which 
suffers change, suffers it either be- 
cause it has some defect, and hence 
must be perfected, or because it has 
something redundant and useless, 
and this must be removed! But 
since the works of the blessed God 
are absolutely perfect, as it is impos- 
sible that they should have anything 
redundant, or be defective, therefore 
they must necessarily remain as they 
are, because it is impossible that any 
thing could be found to induce a 
change. 


Page 11. 


72 j2 is to be rendered the son of Zonin, or ben Zonin. 


Pace 66. 


The point in which they are all alike is that they were all obliged to alter 
the literal sense of the book into palatable sentiments, and none of them gave a 
plausible reason how he could draw wholesome food, or elicit sweetness from 
this rock, is a more correct rendering of Aramah’s words, D720 mwa IH 
DPA Dvywl MID) OY 12 YN] OT IMs 8) OPIND M72 wy nx Maw) OPT Dw 
DPN NY YD) ANNI IND NW YOO TD. 


Pace 298, Cuap. ii. 16. 


It is not Ibn Ezra himself, but one quoted by him, who takes 1202 in the 
sense of 72203, as in time past. The passage quoted (p. 293) is to be trans- 
lated one of the interpreters said that 7221 denotes TIME PAST, but when he 
saw that the words x17 DT stood in his way, he said it ought to be 12202. 
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